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in Partial î 'ulflllment of 

the Roqulrements for 
the Degree of 

MASTER OF ARTS 

Approved 
:sam 

ChairmaoMft the Committee 

Accepted 

Dean of the Graduate School 

May, i960 



T3 

-no, 2^1 PREFACE 

The decade of the 1830's in the United States aav 

the conservative leaders in politics and religion replaced 

by more liberal leaders* Changes vhich occurred in theo

logical and political doctrines Involved the mass of the 

American people and gave birth to a type of man new to the 

United States—the religiously Inspired moral reformer. 

Convinced that he saw widespread immorality in the country, 

the reformer was determined to eradicate all evils as soon 

as he could. The temperance movement and the ant1slavery 

crusade were two products of the reformist zeal* 

Elijah Love Joy was such a dedicated reformer, and 

in that capacity he became active in the temperance and 

antlslavery crusades* His efforts to reform the world were 

motivated by his religious ideas* This paper, therefore, 

will be an attempt to determine the religious reasons for 

his becoming a reformer; it will analyze his reformist views 

and sketch his reform activities; and it will attempt to 

explain Love Joy's relation to radical abolitionism. 

This thesis, divided into three main parts followed 

by a conclusion, will present (1) Elijah LoveJoy»s biography; 

(2) religious and political developments and their effect 

on tho Love joy family; (3) an analysis of Love joy's actions 

and ideas* 

The paper has been based largely on primary source 

material* Joseph and Owen Love Joy's Memoir of the Reverend 
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Elijah ?* Love joy (New York, I838) and microfilm copies of 

Love Joy's newspapers, the St* Louis Times and the St* Louis 

Observer, provided much information; but the most important 

source was the Love Joy family correspondence in the Wickett-

Wiswell Collection of Love Joy Papers at Texas Technological 

College* This manuscript collection was given to the South

west Collection in 1959 by Mr* and Mrs* Kenneth Wlckett of 

Port Worth, Texas* Mr. Wlckett is a great grandson of Elijah 

P# Love Joy's sister, Elizabeth Gordon Love Joy. 

In addition, numerous secondary works which supply 

information about the reform movements and the religious 

trends of the early nineteenth century have been used* The 

most helpful of these have been Charles R. Keller, The 

Second Great Awakening in Connecticut; Gilbert H* Barnes, 

The Antislavery Impulse; and Whitney R. Cross, The Burned-

over District* 
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CHAPTER I 

BRIEF BIOGRAPHICAL SKETCH OP 
ELIJAH P* LOVEJOY 

The death of Elijah P* LoveJoy at the hands of a 

mob at Alton, Illinois, in I837 served as a stimulus for 

the antlslavery movement In the United States, and hastened 

men who previously had been neutral on the matter to Join 

In the drive to free the slaves* His demise was used by 

abolitionists to prove that slaveholders were murderers 

who violated the civil liberties of all who opposed them. 

In this manner. Love Joy's death became an important weapon 

In the antlslavery arsenal. His name, symbolic of aboli

tionism, appears in many history books. 

When his death In Alton is considered without ref

erence to his prior activities and his family environment, 

one might mistakenly think him a fanatical John Brown-like 

character* Nothing could be more false. Love Joy should be 

thought of as a product of his times, but not as a fanatic. 

Indeed, he was primarily a religious reformer, and was 

interested only Incidentally in slavery* In his life and 

the lives of the members of his family can be seen reflected 

the factors which determined the actions of Americans in 

the 1830's* Like many of the families, they became involved 

in westward expansion, the revolution in American politics, 

the change in the economic structure of the country, and 

most Important of all, in the great religious movement that 

permeated all other aspects of American life* 



It is Interesting that one family, such as the 

Love joys, could have exanfipled so many of the facets of 

their times* Their ability to do so is an Indication of 

their interest In, and concern for, life around them. 

Although the family was of humble financial and social 

status, nonetheless from It came two men, in the same 

generation, who achieved national importance* One, Elijah, 

was to win fame as a religious martyr; the other, Owen, 

became the campaign manager for Abraham Lincoln in the 

Illinois senatorial election of l858, and later became 

a member of the United States House of Representatives* 

Their parents, Daniel and Elizabeth Pattee Love joy, 

were married September 30, I8OI, in the present state of 

Maine. He was twenty-five years old; she was twenty-nine. 

They both descended from families that had lived in the 

United States for a comparatively long time by the turn of 

the nineteenth century* The peculiar New England charac

teristics of clannishness and devoutness were part of their 

nature and were destined to influence their lives and the 

lives of their children* 

Daniel Love Joy, the son of Francis and Mary Love joy, 

was born March 31, 1776, in Amherst, Nov Hampshire* When 

ho was fourteen, his family migrated from Amherst to Albion, 

^Family Synopsis, typescript. The Wlckett-Wiavail 
Collection of Love joy Papers (Southwest Collection, Texas 
Technological College, Lubbock, Texas)* This collection 
la hereafter cited as Love Joy Papers* 
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Kennebec County, Maine* Prom the wilderness surrounding 

this frontier settlement, the Love joys cleared a farm* In 

that rural environment, Daniel grew up, working hard, and 

acquiring a frontiersman's love of hunting and wandering 

that was to remain with him the rest of his llfe*-̂  

Hi a mother, Mary was a devout woman, and perhaps 

because of her influence, Daniel developed a deeply reli

gious character. Guided by his mother's instructions and 

aided by her prayers, Daniel, at the age of seventeen, 

decided to be a missionary* Two years later he left his 

father's farm in search of an education that would prepare 

him for the ministry* He entered the academy at Byofield, 

Massachusetts, and while there, lived with the Reverend 

Elijah Parish, the pastor of the Congregational Church*^ 

Daniel grew close to the Parish family, and the strong per

sonality of his benefactor greatly influenced him. The 

Reverend Mr. Parish, in his theological views, was of the 

strictest Congregational orthodoxy. Ho was a vivid and 

powerful speaker, and his conversational gifts were excep

tional. In addition to his clerical concerns, he took a 

warm Interest in the political affairs of the country, and. 

^Joseph C. and Owen Love Joy, Memoir o£ the Reverend 
Elijah P. Love joy (New York, I838), p. II4.* 

3jo3eph Love Joy to Daniel Love Joy, Sr*, September 10, 
1831* Love Joy Papers. 

'̂ •Lovejoy, Memoir, p* II4.. 



k 
like most of the New England clergy, was a Federalist.5 

In 1805» Daniel began his ministerial work, becom

ing an itinerant preacher employed by various missionary 

groups such as the Massachusetts Missionary Society and the 

Maine Missionary Society." He worked hard, but, except for 

the spiritual value received, unrewardingly. His missionary 

commissions usually covered a period of only six weeks, and 

occasionally, he was forced to call on his old friend, 

Elijah Parish, to help secure new commissions to preach at 

various posts* 

Daniel's difficulty in obtaining mission posts may 

have been the result of his erratic personality, his unre

fined character, and his failure to furnish the various 

missionary societies with detailed reports of his activities/ 

But, when at times it appeared that he might fail in his 

chosen profession, he could always recall the words of 

Elijah Parish, "Pear not, my dear sir; preach well, pray 

well, and live well, and all will be well."^ He continued 

his work until his death in I833, never receiving a church 

dictionary of American Biography (New York, 193U)* 
Vol. XVIII, p. 129. 

Massachusetts Missionary Society to Daniel Love joy, 
Sr., June 8, l8l5> Maine Missionary Society to Daniel Love Joy, 
Sr., May 29, l8l5# Love Joy Papers. 

"̂ Elijah Parish to Daniel Love joy, Sr., June 6, I817, 
Love joy Papers. 

QEllJah Parish to Daniel Love Joy, Sr., May 29, l8l5. 
Love Joy Papers. 
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of his own, although he spent twenty-eight of his fifty-

eight years spreading the gospel to all who would listen. 

"His mind was evidently habitually imbued with the spirit 

of devotion," the Reverend Thomas Adams said at Daniel's 

funeral. "As he was subject to an unnatural elevation and 

depression of spirits, this could, of course, occasion an 

Inequality in the character of his public perfoisnances; 

but they were generally such as those of cultivated minds, 

would listen to with interest and profit*... Whatever imper

fections you may have discovered in his character, and there 

are none without imperfections, —you never, I will venture 

to say, you never suspected that he was ashamed of Christ, 

or that he was unwilling, in any circumstances or in any 

itO 

society to be known as a follower of Jesus. ̂  

Elijah's mother, Elizabeth Gordon Pattee Love Joy, 

the daughter of Ebenezer and Mary Pattee, was born February 8, 

1772, four years before her husband. Her grandparents on 

her father's side had emigrated from western England to Now 

England. Her maternal grandparents were originally from 

Scotland, but before coming to New England in 1709» they 

had lived In Ireland.^^ A remarkable degree of piety 

characterized her forebears. Her great-grandfather, her 

mother's father's father, is described by Elizabeth as having 

"died in the triumph of faith, praying and believing that 

^Lovejoy, Memoir, p. 15. 

10 El izabeth Love joy . Love Joy Geneology, Love Joy Papers. 



the blessings of his covenant God would descend and dwell 

among his seed to later generations."^-^ Her mother's 

parents also were exemplary Christians, as was her father. 

According to Elizabeth Lovejoy, "He was a strict observer 

of the Sabbath—a constant and devout attendant on public 

worship, ardent and constant in family devotion."^ 

Elizabeth met Daniel Lovejoy in Albion not many 

months before they were married. She made him a good mate. 

Her strong religious constitution was essential for the 

trying years ahead. The life of a missionary's wife in the 

early nineteenth century vvas sometimes very lonely, and 

Elizabeth spent months away from her husband while he was 

traveling to his assigned parishes.*-^ 

During this time, Elizabeth reared her children in 

the best Christian tradition, and in lonely times, applied 

her talents and energy to writing. Her numerous letters, 

poems, and essays that have survived demonstrate a degree 

of literary skill which could only be the work of an intel

ligent, well-read, and interesting person. She was active 

in church affairs,^ managed her family well despite the 

frequent absences of her husband, and exerted a strong 

^^Ellzaboth Lovejoy, Lovejoy Geneology, Lovejoy Papers. 

^^Ibid. 

13LoveJoy, Memoir, p . l 6 . 

l^Elizabeth Lovejoy, Bible studies for Bible c l a s s e s . 
Lovejoy Papers* 



control over her children. She was inclined to be mystical 

at tlraes;^^ nonetheless her stern religious training kept 

her conscious of the realistic requirements that her life 

presented. 

She was continually concerned about the welfare of 

her family, especially when they were away from her. Com

bining a regard for their earthly future with a concern for 

their spiritual welfare, she kept a strong moral code always 

in front of them. In an effort to pass her own views on to 

her children, she often wrote them letters similar to this 

ono written to her eldest son, Elijah, while he was attend

ing Monmouth Academy in 1822: "You must not think my dear 

child, your Mother wishes to mar your happiness when she 

beseeches you and pleads with you to make God your friend, 

to be reconciled to God, to make Christ your refuge, your 

hiding place, for in him there only is safety, and in him 

all fulness dwells. The world with all its enjoyments is 

passing away with great rapidity. Eternity opens to our 

view with all its consequences and happy will it be for 

thorn and them only which have built their house upon tho 

rock...."^ In her more thoughtful moods, she was apt to 

l^EliJah Lovejoy to Elizabeth Lovejoy, February l8, 
1827, Lovejov, Memoir, p. 33. The letter contained this 
statement: "My dearest Mother, I am sorry I cannot say t( 
you for the honor of your oracular Impressions, anvthing 

. 'O 

^ ___ ^ _ ythlng 
which w i l l tend to strengthen their i n f a l l i b i l i t y . 

•^•^lizabeth Lovejoy to Elijah P. Lovejoy, May 10, 
1822, Lovejoy Papers. 
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compos© religious poetry of which the following lines aro 

typical: 

This world's a dream, an empty show. 
But the bright world to which we go 
Hath Joys substantial and sincere. 
...I'm above this vain, this delusive. 
This sinful, this unsatisfying and 
transitory world. 
0, that my treasure may be In heaven. 
That my heart may be there also*^7 

Home, to the young Love Joys and Elizabeth, was at 

Daniel's farm near the village of Albion, Maine* After her 

children were old enough to leave the farm, going to school, 

taking Jobs, or entering the ministry, Elizabeth left the 

homestead, living sometimes vith her son Joseph 6uid some

times alone* As she grew older, and as crisis hit the 

family in tho form of the deaths of her husband and her 

sons Daniel and Elijah, Elizabeth, instead of being despond

ent for any great length of time, took refuge in her reli

gion and became more steadfast in her belief that her reward 

would come in heaven.•*•" 

Elijah, the oldest son of the Love joys, was born in 

Albion on November 9# l802. He was subsequently to have 

five brothers, including Daniel Jr., born February 23, l8oi4.; 

Joseph Camraet, born July 26, l805; Owen, who was born 

l^Elizabeth Lovejoy, A Prayer, 1828, Lovejoy Papers. 

l^Rlizabeth Lovejoy to Elijah Lovejoy, March 19, I832, 
Elizabeth Lovejoy, A Religious Poem, cei. I83I4., Lovejoy Fapera. 
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«̂ l̂y 7, 1807, and died three years later; Owen the second, 

born January 6, I81I; an unnamed brother who died at birth 

In I8l3; and John Ellingwood, born October 13, l3l7. In 

addition to his five brothers, he had two sisters, Elizabeth 

Gordon, born May 27, l3l5; and Sibyl, who was born January 

20, 1809.^^ 

When he became old enough, the young Elijah was put 

to work doing the chores necessary to maintain a farm. In 

his youth he became well acquainted with the use of the axe 

and the plow. He also became interested in learning, and 

under the assiduous care of his mother, he managed to 

attend district school for a few months each yesu? until in 

1822 he enrolled for a single quarter in an academy at 

Monmouth, Maine* There he studied Virgil, Cicero, and 

Sallust**^ His preparatory studies were continued at inter

vals in nearby China Academy. ^ In I823, he entered Water-

ville College (now Colby College) as a sophomore and stayed 

there until graduation. While at Waterville College, ho 

was Instructed in classical subjects, studying such books 

as the New Testament in Greek, Priestley's Lectures on 

History, Cambridge Mathematics, and Smellies' s Philosophy. 

In addition he studied chemistry, Locke's Essay, and Palsy's 

Evidences of Christianity. During his last two years of 

•^^Ellzabeth Lovejoy, Lovejoy Geneology, Lovejoy Papers, 

^^ovojoy. Memoir, p. l8. 

21lbid., p. 19. 
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col lege he was requi red to wri te an English composition 

each week and declaim in the co l lege chapel every Fr iday.^^ 

His expenses while a t tending Watervi l le were p a r t i a l l y 

defrayed by the Reverend Benjamin Tappan of Augusta, 

Maine, who enjoyed a r e p u t a t i o n for benevolence.^^ The 

Reverend Mr. Tappan's benevolence was not misplaced, for 

E l i j ah appl ied himself to h i s s t u d i e s , became well versed 

in the c l a s s i c s , and in September 1826, was graduated 

f i r s t i n h i s c l a s s . ^ ^ 

For severa l months a f t e r leaving c o l l e g e , he was 

engaged In teaching a t China Academy.^^^ But the l i f e of 

schoolmaster did not a l toge the r s a t i s f y him, and during 

those months he began se r ious ly to consider leaving New 

England. The l u r e of adventure and the p o s s i b i l i t i e s of 

achieving e a r t h l y success were doubt less determining f ac to r s 

In h i s dec i s ion to l e a v e . He was undecided for a time about 

where he should go . His idea of moving to the South was 

d i sc our SLged by a l e t t e r from h i s f r iend A. G. Jewet t , who 

was the Preceptor of China Academy: "You have probably 

before t h i s time determined where to l oca t e yoursel f tho 

ensuing summer," Jewett wrote; " I suppose you th ink of 

^^Catalogue of the Off icers and Students at Waterville 
Col lege , Ju ly , i a 2 ^ W a t e r v i l l e , LCaine, 1525), 

^ D i c t i o n a r y of American Biography (New York, 1936) 
Vol. XVIII, p . 300. 

^^Lovejoy, Memoir, p . 2 3 . 

25 ib id . 
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turning your face to the South—Let me caution you against 

proceeding too far in that direction. That part of the 

U. States has proved fatal to many, very many, of our 

Northern aspiring young men, who have gone there to seek 

their fortunes, but only found their graves—A sad and 

1*26 

warning reverse of fortune to those who are left. Prob

ably it was this advice that led Lovejoy to decide to go 

West instead, and in May 1827, he left his home state. 

His departure was not easy. Not only was he leaving 

the well-ordered and comparatively stable society of New 

England for the uncertainties of the West, but he was also 

leaving the close-knit attachments of his family. His 

feelings were expressed in this poem of farewell, written 

shortly before he left: 

...My father too; I've grieved his manly heart. 
Pull many a time, by heedless waywardness; 
While he was labouring with a parent's care. 
To feed and clothe his thoughtless, thankless boy. 
And I have trembled as with frown severe 
He oft has checked me, when perhaps I meant 
To do him pleasure, with ray childish mirth; 
And thought how strange it was, he would not smile. 
But Oh! my mother! she whose every look 
Was love and tenderness, that knew no check; 
Who loved with me; whose fond maternal eye 
Grew dim, when pain or sorrow faded mine. 
My mother! thou art thinking now of me, ^ 
And tears are thine that I have left thee so. ' 

2^A. G. Jewett to Elijah Lovejoy, February 9, 1827, 
Lovejoy Papers. 

27Lovejoy, Memoir, p. 28. 
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In the latter part of 1827, he arrived in St. Louis, 

Missouri. The people and the potential of the new country 

Impressed him at once. "The western world," he wrote his 

father, "is certainly in a state of progressive improvement, 

but there Is an abundance of room yet.... It shall have 

the civil and religious privileges with which New England 

is blessed."2^ 

Lovejoy, however, was not completely adapted to his 

new location. He continued to associate himself with tho 

Northern settlers in the city and exhibited the New Englanders' 

trait of carrying their culture wherever they went. "I find 

many persons here from northern states," ho wrote his parents, 

"and the number is continually Increasing. It is natural 

that I should regard these with an eye of partiality: but 

after making due allowances for sectional feelings, I ara 

sure they constitute the most orderly, most Intelligent, 

and most valuable part of the community."^" 

Shortly after his arrival, he developed a plan to 

establish a school of a different type from those then in 

operation In St. Louis. Modeled after the high schools of 

the eastern states, it was to have separate classes with 

appropriate studies prescribed for each class, and members 

28EllJah Lovejoy to Daniel Lovejoy, Sr., March 15, 
1829, Lovejoy Papers. 

^^Elijah Lovejoy to his parents, February I8, 1827, 
Lovejoy, Memoir, p. 33» 
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of the more elementary classes would be regularly advanced 

in order of their improvement. It would be co-educatlonal, 

but the female department would be organized separately 

from the male department. Like the older schools in tho 

i:!iast, the new school would offer a classical education* 

Some of the principal subjects taught would be Latin and 

Greek, mathematics, rhetoric, English grammar, geography, 

reading, and writing. Weekly exercises In composition and 

declamation would be required from the more advanced members 

of the school, and occasional public examinations would bo 

held.30 

Besides his duties in the school, Elijah became 

active in newspaper work, not only by contributing to tho 

Missouri Republican, but by editing and publishing a poll-

^1 

tical paper, the Times."^ At a time when Andrew Jackson 

was an overwhelming favorite of most of the American people, 

especially those in the West, Elijah advocated the candidacy 

Of Henry Clay for the presidency.-' Lovejoy's own prospects 

for political elevation were promising because of his talent 

In presenting the Whig cause and his skill with the written 

and spoken word; however, by 1832, he had abandoned his poli

tical ambitions, and his life took an entirely new direction. 

^^Missouri Republican, Inarch U, lB28. 

31-Lovejoy, Memoir, p* 3U» 

3^Ibid*, p* 38* 
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Daring this time a revival of religioa was sweeping through 

the West, and Lovejoy was caught up in the moveirient* He 

had always been intorested in religion, but perhaps tho 

dsath of his uaconvartad brother, Daalol, made aim more 

aware of the subject* Coming under the inriuenco of the 

evangelical zeal which had captured St. Louis, Elijah mado 

a public profession of religion, and Joined the Presbyterian 

Church on Febr'iary 12, I832. His pastor, the Reverend 

William 3* Potts, was Instrumental in persuading Lovejoy 

to enter the ministry.-̂ -̂  He chose to study for his new 

career at Princeton Theological Seminary, a Presbyterian 

school in New Jersey. The suddenness of his conversion and 

his subsequent decision to become a preacher were thought 

by Lovejoy to be the workings of his Creator: "I think 

you...exclaim with me, 'God's ways are not our ways, his 

thoughts as our thoughts,'" he wrote his parents when he 

informed thorn of his plans to enter the seminary.*^ 

On March 21+, I832, he enrolled at Princeton, where 

he was Inculcated with the doctrines of the Presbyterian 

Church.3^ He v/as especially Influenced by the Reverend 

Archibald Alexander, who was noted for his love of liberty, 

his intellectual vigor, and his devotion to evangelical 

^^Lovojoy, ivlemolr, p. I|-3» 

3^Ibid. 

35EliJah Lovejoy to Daniel Lovejoy, S r . , I832, Lovejoy 
Papers. 
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r e l i g i o n . He had taught at the seminary s ince i t s forma

t i o n i n 1812, and in h i s period of t h i r t y - n i n e years of 

teaching t h e r e , put the stamp of h i s s cho lar ly attainments 

and h i s fervent p i e t y upon the ^ o l e l i f e of the seminary.^ 

In April 1833, E l i j a h f i n i s h e d h i s course of work at 

Pr inceton, and rece ived h i s l i c e n s e to preach in the Presby

t e r i a n Church. He spent the fo l lowing summer preaching at 

Newport, Rhode I s l a n d , and at the Spring Stree t Church i n 

How York C i t y . While at the Spring S tree t Church, he rece ived 

the news that h i s fa ther had died.37 gut he was unable to 

attend h i s f a t h e r ' s funera l , nor was he ever to see h i s 

home s t a t e again . "I think tho i n d i c a t i o n s of Providence 

are such as forbid i t , " he wrote. "They are Impatiently 

c a l l i n g me to the West, ond to the West I must go ."3" 

Short ly before h i s f a t h e r ' s death Lovejoy had expressed h i s 

h e s i t a t i o n t o l eave h i s parents , " i f my dear Parents request 

me t o s tay in New England, I w i l l do i t . I have thought 

much and prayed much over the s u b j e c t , and have come to tho 

d e c i s i o n that i t i s my duty t o do everything that I can to 

render the old age of my parents quie t - -and h a p p y . . . , " he 

assured them. "But," he added, "I have been too happy In 

^^Dictionary ^f American Biography (New York, 193U) 
Vol. I , p. 35. 

37LoveJoy, Memoir, p. 60 . 

^^Elijah Lovejoy to Owen Lovejoy, August 2 6 , I 8 3 3 , 
Lovejoy Papers. 
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this world and should have this opportunity of proving, by 

self denial, my attachment to the cause of my Master."^^ 

Ho had been requested by some of his friends in St. Louis 

to return there and become the editor of a religious weekly. 

The supporters of the project would furnish a capital of 

twelve hundred dollars for the press and type, and Lovejoy 

was persuaded by their generous offers to accept the editor-

Returning to St. Louis early in l83i|., Elijah began 

immediately to edit the Observer, a weekly newspaper which 

had a wide circulation in the three-state area of Missouri, 

Illinois, and Kentucky. Besides weekly printed sermons, 

the newspaper contained news of foreign ralssionarios, tho 

success of local revivals, scanty news from the nation's 

capital, correspondence from subscribers and critics, and 

editorial comments on such vital contemporary subjects as 

slavery and Catholicism. Love Joy's newspaper work, exten

sive though it was, did not interfere with his other reli

gious activity. He became secretary or treasurer of tho 

Missouri and Illinois Tract Societies, the Missouri Bible 

Society, The American Sunday School Union, and the Missouri 

Sunday School Union. His Job in these organizations was to 

•^^Lovejoy, Memoir, p. 60 . 

l<'OEliJah Lovejoy t o Daniel Lovejoy, Sr. , August 5f 
1833 , Lovejoy Papers. 
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d i s t r i b u t e s e l e c t e d r e l i g i o u s books to the peop le , and he 

r e g u l a r l y used the Observer t o announce the books that 

wore available.^"^ 

On March I4., 1835, Lovejoy was married to Ce l ia Ann 

French, a twenty-one-year-o ld beauty whom he described as 

" t a l l , we l l - shaped , of a l i g h t , f a i r complexion, with dark 

f laxen h a i r , l arge blue e y e s , with f e a t u r e s of a perfect 

IL2 

Grecian contour."^^ During her two-year marriage to Love-

Joy, she bore him a son, Edward Payson, who was born in 

March, I 8 3 6 , and was pregnant again when E l i jah was k i l l e d . 

Though her h e a l t h was poor, and she had to f l e e from the 

t h r e a t s and a t tacks of her husband's enemies, Ce l ia always 

remained h i s staunch and l o y a l defender.^-^ 

Continuing h i s work i n the Presbyterian Church, 

Lovejoy was named an e v a n g e l i s t of the gospel ministry by 

the Presbytery of S t . Louis on June 5# 18314..^^ AS an evan

g e l i s t , Lovejoy's d u t i e s carr ied him to nearby v i l l a g e s 

where he p a r t i c i p a t e d i n temperance meetings,and preached t o 

the r e s i d e n t s of small s e t t l ements which could not afford a 

regular minlster.^^^ The work kept him away from the paper. 

^ S t . Louis Observer, January-December, l835» 

'^^Elijah Lovejov to h i s mother, Warch 1 0 , l835» 
Lovejoy, Memoir, p. 134« 

^<Lovejoy, Memoir, p. 293 . 

^ S t . Louis Observer, June 5» l83i^.• 

'^^john Ellingwood Lovejoy to El izabeth Gordon Lovejoy, 
July 2 1 , 1833, Lovejoy Papers. 
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sometimes for as long a period as a month, and it was dur

ing one of these absences that the first of the many subse

quent mob actions occurred that were to plague him until 

his death. Ostensibly, the dispute was over the Observer'a 

stand on the slavery issue. 

During November, l835» Lovejoy was gone from St. 

Louis attending a meeting of the Presbytery and Synod of 

his church. The subject of slavery was discussed at tho 

Mooting, and Lovejoy strongly urged that the church support 

abolition. A majority of the ministers at the meeting sided 

with Lovejoy, but the lay members were of sufficient strength 

to prevent the church from taking an antl si every stand. 

Emigrants from the East as well as native westerners Joined 

in opposing the antlslavery forces, and Elijah recalled, 

"Two ministers from New England voted against us—as lamen

table and disgraceful as it is true* Eastern men when they 

go over constitute the most ultra defenders of slavery*"^" 

While the meeting was being held, a great amount of 

excitement was generated in St. Louis over the slavery ques

tion* One of the city papers accused Lovejoy of being on 

extreme abolitionist, and public vengeance was invoked upon 

hlm.^^ After the meeting, one elder who had attended the 

Presbyterian Synod declared in an article in the same nows-

*̂  Elijah Lovejoy to Oven Lovejoy, January I836, 
Lovejoy Papers. 

l̂ îbld. 
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paper that Lovejoy was acting contrary to the wishes of 

the Synod and tho Presbyterian Church in the state* This 

article was accompanied by the editor's declaration "that 

they would soon free the church of the rotten sheep in it."^ 

The proprietors of the Observer, becoaing alarmed 

at mob threats, advised Lovejoy to suspend all discussion 

of the subject of slavery. Their alarm was Justified, for 

in St. Louis mob rule had been resorted to. Two men who 

wore suspected of helping slaves escape into the free state 

of Illinois had already been brought back to the city and 

there given over one hundred lashes by about sixty of the 

city's most wealthy and influential citizens.^° This gross 

violation of the law was sternly condemned by the Observer, 

and the citizens who participated in the mob action were 

severely criticised. But Lovejoy found that his insistence 

that civil rights be protected had little effect on the 

hostile St. Louis populace. Instead of agreeing with tho 

Observer, the leading citizens of the city denounced its 

stand on slavery and civil rights. In accordance with 

their views, an antl-abolltionlst meeting was held in the 

city. It draw up a sot of resolutions which vitally affected 

Love Joy'3 continued position as editor of the Observer. The 

^^Elijah Lovejoy to Owen Lovejoy, January I836, 
Lovejoy Papers. 

'+9EliJah Lovejoy to Joseph Lovejoy, November 2, I835, 
Lovejoy, Memoir, p. 155« 
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resolutions read as follows: 

Resolved, that the right of free discussion and 
freedom of speech exists under the constitution 
but that being a conventional reservation made 
by the people in their sovereign capacity, does 
not imply a moral right, on the part of the Abo
litionists, to freely discuss the question of sla
very, either orally or through the medium of the 
press. It is the agitation of a question too nearly 
allied to the vital interests of the slave-holding 
states to admit public disputation; and so far from 
tho fact, that the movements of the Abolitionists 
are constitutional, they are in the greatest degree 
seditious, and calculated to Incite insurrection and 
anarchy, and, ultimately, disseverment of our pros
perous Union.50 

The agitation over slavery had caused so much contro

versy that the people overlooked the fact that the Observer 

had not allied itself with the radical Abolitionists, nor 

was it publishing seditious literature. Although it did 

support the contention that slavery should be ended, it at 

all times assured its readers that it did not condone the 

actions of the Eastern Abolitionists. In a reply to the 

resolutions, Lovejoy stated simply, "it is not my design 

or wish to offend anyone, but simply to maintain my rights 

as a republican citizen, free-born of these United States, 

and to defend, fearlessly, the cause of Truth and Right

eousness."^-^ He deprecated the fact that in several parts 

of the country mob rule had replaced civil authority. In 

50LoveJoy, Memoir, pp. 135-14-0. 

5^St. Louis Observer, November 5» 1^35, cited in 
Lovejoy, Memoir, p. Ii4.0. 
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some cases the mob had assumed the responsibility of cen

soring the mail; "...it has become fashionable in certain 

parts of this country," he said, "to open the Post Office, 

and take from it such documents as the mob should decide, 

ought not to pass unburned."" His republican rights 

included the privilege of sending publications to as many 

of his fellow citizens as he chose, he declared, and he 

Insisted that any violation of this right was a violation 

of his constitutional guarantee of the freedoms of speech 

and of the press. "Whether I exercise that right or not 

is for me and not for the mob to decide," he said. He 

also admitted that he did not have the right to communicate 

with slaves "without the express permission of their masters." 

He continued, "Nor do I wish to have it. It is with the 

Master alone, that I would have to do, as one freeman with 

another, and who shall say rae nay?"^^ He abstained from 

discussing the merits of slavery and emphasized that he was 

insisting only on the protection of the Constitution, and 

he warned his fellow citizens, "If you give ground a single 

it5lj-inch there is no stopping place. 

It was not the slavery controversy alone that aroused 

opposition against Lovejoy. St. Louis in 1835 was one of 

52st. Louis Observer, November 5» lQ35# cited in 
Lovejoy, Memoir, p* 114.0* 

53j^bld*, p. 1I4-2* 

^Ibld*, p* ihh* 
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tho two main Catholic centers of population in the West, 

tho Other being down the Mississippi River in New Orleans*" 

Because the Observer did not temporize in its denunciation 

of Catholicism, it was not surprising that there was some 

reaction by the Catholic citizens of St. Louis. While 

Lovejoy was away from St. Louis during the early part of 

1835, the office of the Observer was attacked. According 

to Lovejoy the attack was led by three Catholics of Irish 

descent.50 Because of this circumstance, he suspected that 

the unreasonable criticism of his editorial policy about 

slavery did not originate with the prosievery men. "The 

real origin of the cry, 'Down with the Observer,' is to be 

looked for in its opposition to Popery," he wrote. "The 

fire that Is now blazing and crackling through the city," 

he wrote in the same article, "was kindled on Popish 

altars, and has been assiduously blown up by Jesuit breath."^7 

By the end of l835» tension had spread from the 

metropolitan centers to the outlying districts. By that 

time any criticism of slavery, no matter how moderate, was 

likely to receive immediate and vociferous reaction. Even 

some of Lovejoy's associates in the reform societies opposed 

^^Alice Pelt Tyler, Freedom's Ferment, Phases of 
American Social History to 1860 (Minneapolis, T^WTT P« 121. 

^^Eiijah Lovejoy to his mother, November 23, I835, 
Lovejoy, Memoir, p. 159» 

57Elijah Lovejoy to Owen Lovejoy, January I836, 
Lovejoy Papers. 
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his antlslavery stand. Any connection between the Tract 

Societies and abolition had to be avoided if their effec

tiveness in reaching the frontier settlers was to be pre

served. In St. Louis opposition to the antislavery cause 

was sufficient to convince the original proprietors of the 

paper that Lovejoy should be removed from his editorial 

post. But other backers soon appeared and restored the 

paper to hira. He thus continued to publish articles on the 

same controversial issues.^ 

Lovejoy was confident of the support and protection 

of responsible men of the city, and for a while it looked 

as though his trust was Justified. "We are getting quiet 

again," he wrote his mother; "The Lynohites are getting 

ashamed of their doings. The Papists, the Irish, and tho 

proslavary Christians finding that I am not to be driven 

nor frightened away, are beginning to feel and act a little 

more reasonably. A large majority of the Protestants in 

the city are decidedly with me. "̂^ 

Love Joy's optimism however, proved to be unwarranted. 

Public opinion was again raised to a fever pitch over the 

decision of Judge Lulie E. Lawless of the Circuit Court of 

Missouri, concerning the burning of a mulatto named Francis 

S^EliJah Lovejoy to Owen Lovejoy, January I836, 
Lovejoy Papers. 

59EllJah Lovejoy to his mother, November 2 3, l835# 
Lovejoy, Memoir, p. 159» 
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J. Mcintosh. Arrested for fighting, Mcintosh had been 

sentenced to five years imprisonment whereupon he drew a 

knife, killed one deputy, and seriously wounded another. 

Judge Lawless reasoned that since the burning had been an 

act of mob violence, no one man could be held accountable* 

Lovejoy bitterly attacked the verdict as condoning mob 

Justice, and reiterated his suspicion that Catholics were 

behind the opposition to his antislavery stand* "Judge 

Lawless," he charged, "is a Papist; and in his charge we 

sao the cloven foot of Jesuitism, peeping out from under 

the veil of almost every paragraph in the Charge." Love-

Joy then asked, "I'̂fhat is Jesuitism but another name for 

the doctrine that principles ought to change according to 

tho circumstances?" 

The unpopular stand against the Lawless decision 

hastened the Observer's end in St. Louis. The opposition 

It encountered became too powerful to resist, and on 

June 21, 1836, this notice was printed in the Observer: 

"After much deliberation, and a consultation with a number 

of our friends, we have determined hereafter to issue the 

Obgorver from Alton, Illinois." Lovejoy explained that he 

was leaving St. Louis because he believed the move to Alton 

would Improve the circulation of his newspaper both in 

Illinois and in Missouri. He originally had wanted to keep 

^^St. Louis Observer, July 21, I836, cited in Lovejoy, 
Memoir, p. 175* 
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the Observer in St. Louis even if it meant a loss in circu

lation because he thought "Thousands read it who will not 

subscribe for it; and they cannot say of it, that it is 

•foreign Interference.'" But a year of controversy and 

personal danger to both himself and his wife was too much 

of a burden to bear. 

Life for the editor proved to be even less peaceful 

In Alton than it had been in St. Louis. The news of his 

supposed abolitionist activities having preceded him, 

Lovejoy was immediately faced upon his arrival in Alton 

with the destruction of his press by a band of proslavery 

men who dismantled it and threw it into the Mississippi. 

Not to be deterred, Lovejoy went to Cincinnati and secured 

a new press. Returning to Alton, he began to publish again."•*• 

Unfortunately for the Reverend Mr. Lovejoy, the pro-

slavery sentiment had become too intense, and its adherents 

too credulous, to accept any moral or ethical presentation 

of antislavery argument. The charge of "eastern inter

ference" was enough to stir the populace into violent action 

against whomever the charge was directed. In addition to 

the threats of the mobs, Lovejoy also had to contend with 

opposition from the leading citizens of the city. Shortly 

after he began publishing the Observer in Alton, these men 

met and drew up a resolution condemning the editorial policy 

6lLovejoy, Memoir, p. l80. 
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of the paper, which, they claimed, was intended to be 

solely a religious publication. 

On August 20, 1837, Lovejoy was confronted with a 

mob which apparently Intended to subject him to the tar-

and-feather treatment. Luckily he was able to discourage 

his assailants, but the next day, his press was destroyed 

for the second time. No legal action was taken against 

the culprits, who were allowed to remain unprosecuted. 

No charge was made against them either, and it became ob

vious that neither the citizenry or the government was 

willing to offer any protection for Lovejoy or his press. 

Money was raised by the friends of the paper and a third 

and similarly ill-fated set of types was purchased and 

lost to the mob* Lovejoy sent for the last press himself, 

at tho time not sure where it should be established* Extra 

precautions were to be taken to protect it. Supporters 

were to meet the press on its arrival, take it to the ware

house of Godfrey, Gilman & Co., and thei^ keep an armed 

guard around it* 

While he was waiting for his last press to arrive, 

Lovejoy was called before a meeting of the leading citizens 

of Alton where ho was presented with charges which condemned 

his stand on slavery and the use of his paper to support the 

antislavery cause* Lovejoy's answer, given November 2, 1337, 

62LoveJoy, Memoir, p* 283* 
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was striking for both its reasonableness and its emotional 

appeal: 

Mr. Chairman—it is not true, as has been charged 
upon me, that I hold in contempt the feelings and 
sentiments of this community, in reference to the 
question which is now agitating It. I respect and 
appreciate the feelings and opinions of my fellow 
citizens, and It is one of the most painful and un
pleasant duties of my life, that I am called upon to 
act in opposition to them. If you suppose, sir, that 
I have published sentiments contrary to those gener
ally held in this community, because I delighted in 
differing from them, or in occasioning a disturbance, 
you have entirely misapprehended me. But, sir, while 
I value the good opinion of my fellow citizens, as 
highly as any one, I may be permitted to say, that I 
am governed by higher considerations than either the 
favour or the fear of man* I am Impelled to the 
course I have taken, because I fear God. As I shall 
answer it to my God in the great day, I dare not 
abandon my sentiments, or cease in all proper ways to 
propagate them. 

I, Mr. Chairman, have not desired, or asked any 
compromise. I have asked for nothing but to be pro
tected In my rights as a citizen—rights which God 
has given me, and which are guaranteed to me by the 
constitution of ray country. Have I, sir, been 
guilty of any Infraction of the laws? Whose good name 
have I injured? When and whare have I published any
thing injurious to the reputation of Alton? Have I 
not, on the other hand, laboured, in common, with the 
rest of my fellow citizens, to promote the reputation 
and interests of this city? What, sir, I ask, has 
been my offence? Put your finger upon it—define it— 
and I stand ready to answer for it. If I have com
mitted any crime, you can easily convict me. You 
have public sentiment in your favour. You have your 
Juries, and you have your attorney and I have no 
doubt you can convict me. But if I have been guilty 
of no violation of law, why am I hunted up and down 
continually like a partridge upon the mountain? Why 
am I threatened with the tar-barrel? Why ara I waylaid 
every day, and from night to night and my life in 
Jeopardy every hour? 

You have, sir, made up, as the lawyers say, a falsa 
issue; there are not two parties between whom there 
can be a compromise. I plant myself, sir, down on my 
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unquestionable rights, and the question to be decided 
is, whether I shall be protected in the exercise, and 
enjoyment of those rights—that is the question, sir; 
—whether my property shall be protected, whether I 
shall be suffered to go home to my family at night 
without being assailed, and threatened with tar and 
feathers, and assassination; whether my afflicted 
wife whose life has been in Jeopardy, from continued 
alarm and excitenent, shall night after night be 
driven from a sick bed into the garret to save her 
life from the brickbats and violence of the mobs; 
that sir, is the question**** I know, sir, you can 
tar and feather me, hang me up, or put rae into the 
Mississippi, without the least difficulty* But what 
then? V/here shall I go? I have been made to feel 
that if I ara not safe at Alton, I shall not be safe 
anywhere. I recently visited St. Charles to bring 
home my family, and was torn from their frantic em
brace by a mob* I have been beset night and day at 
Alton* And now if I leave here and go elsewhere, 
violence may overtake rae in my retreat, and I have 
no more claim upon the protection of any other com
munity than I have upon this; and I have concluded, 
after consultation with my friends, and earnestly 
seeking counsel of God, to remain at Alton, and here 
to Insist on protection in the exercise of my rights* 
If the civil authorities refuse to protect me, I must 
look to God; and If^I die, I have determined to make 
my grave in Alton."3 

His speech was prophetic, for on the night of 

November 7, 1837, he was shot and killed while attempting 

to defend his besieged press from the attacks of an angry 

mob.̂ '̂  His death made Lovejoy a Christian martyr in the 

eyes of the antislavery forces in the country,"^ and for

ever will remain a stigma on the American tradition of 

lovejoy. Memoir, p* 2Bl. 

^^Ibid*, p* 291* 

^5John Quincy Adams, "introduction," Lovejoy, Memoir, 
p. 3» 
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tolerance and free press* 

Tha historical background of the Lovejoy fanlly and 

the effects of social and political developments on tho 

family will be presented in the next chapter. 



CHAPTER II 

RELIGIOUS AND POLITICAL BACKGROUND AND 
ITS EFFECT ON THE LOVEJOY FAMILY 

Elijah Lovejoy was only one meraber of a family of 

reformers. And, since the desire to reform implies a desire 

to lead, it follows that he came from a family of aspiring 

leaders. Their participation in the reform movement, es

pecially in the temperance and antislavery crusades, was 

related to the economic, political, and religious dovelop-

aants of the immediate pre-Civil War period. Consequently, 

a review of the family and its involvement in these develop

ments will result in a bettor understanding of why Elijah 

became a reformer. Beginning with the turn of the nineteenth 

century, the Love Joys became inextricably involved in the 

religious and social changes which eventufidly affected raost 

Of American life. 

Tho older Love Joys spent their formative years in 

the eighteenth century, the Age of Reason* By this period, 

tho religious practices of the early Nov England settlers 

had become coldly formalistlc* Furthermore, the old attitude 

toward religion faced challenges in the form of skepticism 

and deism which had seeped in from Europe and found such 

famous supporters in America as Thomas Paine, Benjamin 

Franklin, and Thomas Jefferson* Simultaneously, church 

leaders yearned for a genuine revival of religion, and by 

the raid-eighteenth century there had swept over the colonies 

30 
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a series of revivals that were called the Great Awakening. 

Finding its expression in the preachings of Jonathan Edwards 

and George Whitoflold, the Great Awakening had once again 

filled people vith an awareness of the damnation of the 

unsaved and the torments of eternal punishment* Tho result 

had been a large increase in the momborship of the colonial 

churches* Then, the raovement lost its impetus, and by 

tho lato I7OO's a return to Indifference seemed evident. 

Tho emotional drain of the revivals may have caused the 

Indifference, and tho shallow, unprepared hearts of many 

of tho converted may not have been able to retain permanently 

tho religious feeling necessary to sustain such a movement* 

These factors, combined with the general deterioration in 

religion and morality that resulted from the American Revolu

tion, were thought to have plunged the American church to 

its lowpolnt in spirituality and raoral efficacy** 

Actually, however, the religious spirit remained 

very much alive in many parts of the country* All it needed 

was a stimulus to set it off again* That stimulus was pro

vided by the Second Groat Awakening* Occurring Just at the 

turn of the nineteenth century, this revival marked the 

beginning of an effort by Protestants to spread the gospel 

to all ports of the country, and establish a crusade-liko 

raovement to convert all the unsaved in preparation for tho 

^Charles Roy Keller, The Second Great Awakening in 
Connecticut (Now Haven, 191+2), pp. 1-9* 
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second coming of Christ. This concern for the unsaved 

members of society represented a change of thought in the 

pollgious community of Nov England* Originally composed 

of devout Calvlnists, the New England church had been 

rigidly selective, granting membership only to those liho 

had been foreordained by God to enter into the kingdom of 

heaven. But the idea of predestination had proved to be 

too stern and too discriminating for acceptance by the 

mass of the Now England populace. To temper the sternness 

or its doctrine and arrest the declining membership, the 

Congregational Church introduced the Half-way Covenant In 

1650. This convenant, permitting children of church members 

to become full-fledged members without a demonstrable exper

ience of conversion, represented a decline in religious 

aeal. It was in reaction to this decline, that Jonathan 

Edwards had begun his revivals, and insisted that the church 

support the old faith upon tho new foundations of enthusias

tic religious experience. Edwards and his New-Light school 

made conversion the exclusive test of church membership. 

Every man could be saved if he yielded to tho moving of the 

gracious Spirit, took God at His word, and made Christ's 
2 

sacrifice his own particular salvation. Using emotionalism 

as his chief weapon, Edwards introduced a type of religious 

^Gilbert Hobbs Barnes, The Antislavery Impulse, I83O-
iQUh (New York, 1933), P. k* 
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conversion and religious experience which spread through

out the country in a continuing wave of revivals. Although 

the process of conversion with its occasional concomitants 

of shrieking and fainting and babbling in strange tongues 

was looked upon with disrepute by much of the clergy, 

orthodox Calvlnists were already habituated to expect the 

miracle of conversion primarily in revivals, and their faith 

remained unshakened that salvation was a miracle wrought by 

the Holy Ghost through revivals."^ The emotional religious 

experience was carried to even greater extremes than Sdwords 

anticipated, and he was eventually forced out of the minis

try for his opposition to the new revivalism. In the quar

ter-century after Edward's death, revivalism suffered a 

decline in importance. But there were still many churchmen 

who continued to be active revivalists and it was they who 

around ISOO began to send missionaries abroad and to the 

frontier settlements. Their missionary zeal touched off a 

new wave of revivals in the l820»3 that became known as 

the Great Revival. 

The evangelists of the Great Revival became extremely 

effective in the use of emotionalism to gain new converts. 

Men like Charles Finney and Theodore Dwlght Weld traveled 

widely, held numerous revivals, and introduced thousands to 

^Timothy L. Smith, Revivalism and Social Reform, 
(Nov York, 1957), P« 90. 
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the new process of salvation. Their work, in turn, was 

carried on by their converts who felt it necessary to spread 

rollglon wherever it was needed. This religious benevolence 

was the motivating force behind the growth of the missionary 

raoveinent. Throughout the settled areas of the country 

people were moved both to make efforts to convert the 

heathen and to answer the age-old cry of those who wanted 

spiritual assistance, "Gome over into Macedonia, and help 

us."^ To facilitate the demand for missionaries, organi

zations were formed to support itinerant preachers and pro

vide the necessary equipment for dispersing the Gospel. 

Because the sparseness of the settlements on the frontier 

made it virtually impossible to establish any functioning 

denominational organization, the major churches of tho 

period began to cooperate in supporting missionary activity 

in the West. An example of such cooperation was the Plan 

of Union organized by the Presbyterians and the Congpoga-

tlonalists in 1801.5 When the missionary enterprise began, 

they saw that Joint action would be far superior to needless 

rivalry. Accordingly, the Plan of Union was framed, its 

naln object being to promote harmony between the Presbyterian 

and Congregational inhabitants of the new settlements. All 

ralssionarios were instructed to work for a mutual forebearance 

^Cellor, The Second Great Awakening in Connecticut,p.70* 

^Ibid., p* 92. 
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and a spirit of accomodation. The American Hoaa Missionary 

Society, which was founded in I829, was the ultimate move 

in the welding of the missionary societies into a unified 

organization.' Its function was to expedite the distribu

tion of religious literature and to support individual 

missions and missionaries in the West. 

The new revival movement accomplished two things: 

(1) it broadened the base of Protestantism by making con

version the only requirement for church membership; and 

(2) it released the Protestants from their conservative 

theology and brought new religious interpretations to tho 

public. The compelling force that the revival movement 

manifested resulted from the revivalists's belief that 

Christ's second coming was at hand. Millenarianisra had 

long been a port of the religious tradition. The notion 

of a bitter struggle between the powers of darkness and of 

light culminating in the final triumph of righteousness 

through the appearance of a Savior, was an important element 

In tho ancient Persian religion of Zoroastrianlsra. The 

historian Edward Gibbon attributed much of the early suc-

ooss of Christianity to the millenial hope, and Jonathan 

^Keller, The Second Great Awakeninj^ in Connecticut, p.93. 

7lbid. 

° I r a V. Brown, "Watchers fo r the Second Comin* ,̂: Tha 
M l l l e n a r l a n T r a d i t i o n i n America," M i s s i s s i p p i Valley H i s 
t o r i c a l He view. Vol* XXXVIII (December, 1 9 5 ^ ) , P* 1+92* 
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Edwards, convinced that the prophecies of the last times 

were being fulfilled, considered the Great Awakening a 

prelude to the millennium.^ The increasing number and 

magnitude of revivals heightened interest in the Second 

Coming, and at the same time, they themselves fed on this 

some nourishing process* Because little time could be 

wasted in their efforts to rid the world of sin, the 

milleniallsts were prone to be Intolerant of any belief 

that did not accord with theirs, or of any practices 

which might have an element of sin attached to them. 

Their direct influence on the American public died down 

after the prophecies of Wllllcm Miller, a popular exponent 

of the Second Advent, failed to materialize in l81|.3. 

Out of Mlllenarlanism, and out of the sense of ur

gency that the tradition included, came a type of fervent 

religious zeal called ultralsra* An amorphous thing in an 

intellectual sense (similar to Transcendentalism in this 

respect)f ultraism could scarcely be considered a system 

of belief. As defined by Whitney R* Cross, it was instead 

a combination of activities, personalities, and attitudes 

creating a condition of society which could foster experi

mental doctrines.^^ Concerned with the infinlteness of sin. 

PBrown,"Watchers for the Second ComingJ* p. l4-93» 

IQffhitney R. Cross, The Burned-oyer District, The Social 
and Intellectual History of EnThualastic Religion in Western 

York (Ithaci, 1950)* p. TfT. 
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rather than with a conventional interpretation of sin, the 

ultra!st was prone to think in terms of absolute purity and 

absolute contamination. Ho accepted no compromise. The 

ultralst attitude was a state of mind rather than a doctrine, 

and it €U7ose from an implicit, even occasionally an explicit, 

reliance upon the direct guidance of the Holy Ghost. Tradi

tional orthodoxy fostered the belief by attributing revival 

conversions to this supernatural agency, and the aim of the 

most circumspect clergyman was "to be rightly impressed 

with the Importance of doing all we can, and at the same 

time to feel that we are nothing and that all must be done 

by the word and Spirit of God."^^ 

The combination of millenial urgency and ultra ex

tremes of religious interpretation, together with the feel

ing of benevolence and infinite concern for other people's 

souls, found expression in the temperance and antislavery 

reform movements of the early I83O's* The millenialist 

urgency led Protestants to oppose Catholicism, and in 

politics, it resulted in avid criticism of Andrew Jackson 

11I2 

and his "unschooled, uncouth, and unbelieving followers* 

Striving for an Infinite perfection, reformers assailed 

intemperance as devil-inspired wickedness* Not satisfied 

llCross, The Burned-over District, p. 199» 

^^Merton L. Dillon, "The Failure of the American 
Abolitionists," Journal of Southern History, Vol* XXV (May, 
1959)# p. 162. 
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with moderation in drinking habits, they considered any 

•Mount of liquor consumption to be sinful* At their in

stigation, hundreds of temperance societies were formed 

in tho United States* Tho imminent advent of the Second 

Coming made it seem necessary to cleanse the people of 

this sin, and the reformers would not accept the slightest 

delay in their efforts to ready the world for Christ. 

Like the temperance reform, the antislavery movement 

permeated broad segments of American society, and persisted 

from pre•Revolutionary times until the Thirteenth Amendment 

accomplished its objective* It was not until antislavery 

was made a crusade by the religious reformers, however, that 

It caught the attention of the vast American public. Pre

viously, some attempts had been made to rid the country of 

this admittedly undemocratic institution, and until cotton 

and tobacco became essential in the South's economic system, 

it appeared probable that slavery would ba abandoned* Then 

after slavery became more widely practiced in the South, a 

solution was sought which would gradually remove Negroes 

from the United States and thus relieve the country of the 

burden of supporting these culturally backward people* Tho 

result was the organization of the American Colonization 

Society in I816* Composed of men from both the North and 

the South, the colonization movement was inspired by a cur

ious combination of huraanitarianism, greed, and race prejudice. 

13Dwight Lowell Dumond, Antislavery Origins of tho 
Civil War in the United States (Ann Ai*b6r; 19iy), p~12T" 
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The chief task of the society was to raise enough money to 

transport free Negroes and Negroes who would be manumitted 

by their owners to a colony in Liberia. In spite of the 

support of such well known men as James G. Birney, the or

ganization was destined to failure* The task it had under

taken was too immense for it to accomplish. In I830 there 

were two million slaves in the United States, and their 

number was Increasing by five hundred thousand every ten 

years; there were three hundred and nineteen thousand free 

Negroes, and their number was increasing by fifty thousand 

every ten years* Yet during the first twenty years of its 

activity, the American Colonisation Society sent to Liberia 

fewer than four thousand emigrants*^ 

The failure of the colonization scheme was hastened 

by attacks from radical religious reformers who called for 

the immediate abolition of slavery* But in the ranks of 

the religious reformers were a group of men who supported 

the antislavery doctrine and yet were unwilling to accept 

iamediate emancipation* There was a vast difference between 

the immediate emancipationists, who were generally called 

abolitionists, and the other antislavery men* Three tests 

of abolitionism were: (1) willingness by those who owned 

no slaves to bring about a state of emancipation by compul

sion; (2) refusal to countenance expatriation; and (3) 

•'•^umond, Antislavery Origins 2£ iliS ̂ ^v^l ISL iB 
the United States, p. 9« 



insistence upon according to the emancipated slaves all 

the privileges and civil liberties of f3*ee men.^^ 

In an attempt to reconcile the two antislavery views, 

the American Antl#.Slavery Society In 1833 adopted a resolu

tion favoring "immediate emancipation, gradually accomplished*"'*'̂  

Actufidly, this was Just a restatement of the gradual emanci

pation view which had been presented previously by moderate 

antislavery men, and for these men, the Society's doctrine 

of immediatlsm, with its equivocal acceptance of a plan of 

forced labor, for a time provided an answer. The Negro 

might be freed from slavery and all necessary restraint 

imposed without holding him as chattel. But this doctrine 

soon became untenable to extremists* It Involved simply 

"the substitution of one type of slavery for another," tho 

17 condition of slavery under another name. ' 

The East took the lead in advocating immediate eman

cipation, and the extreme antislavery men in this area such 

as William Lloyd Garrison and Wendell Phillips became ana

thema to the Southern people* Those in the West who could 

not accept slavery, and who supported gradual emancipation, 

were handicapped by the confusion of their method with the 

^^uraond, Antislavery Orir.ins c^ Hi® Civil War in 
the United States, p. 21;. 

^^Barnes, The Antislavery Impulse, p. 101. 

17ibid. 
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Oorrisonian brand of abolitionism. Abolition became a word 

associated with the religious denunciation of slavery and 

of slaveholders. Proslavery groups directed their opposi

tion against the gradual as well as the latnediate emancipa

tionists. Indeed most people could see little distinction 

between the two types of abolition. As a result of this 

confusion, those who supported a moderate plan of freeing 

tho slaves were driven eventually either to support slavery, 

or else to call for immediate emancipation* A middle posi

tion became impossible. 

When the South began to take stern, repressive 

measures against the abolitionists and their literature, 

the Easterners took this opportunity to swing public sup

port in the North to their favor. The violation of civil 

rights was abhorrent to most Northerners, even if slavery 

was not; and the apathy which the North had previously 

displayed toward the antislavery cause was changed to an 

avid Interest* This change in public opinion is an impor

tant point to remember when Love Joy's role in the anti-

slavery movement is explained. 

The people who became leaders in the antislavery 

and temperance movements were in many cases the victims of 

Jacksonian Democracy, which was replacing the conservative 

leaders of the United States with men of a different social 

background. At the same time the centers of influence In 

the country were being moved from the East Coast to a 
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position farther west, and this move left old, established 

families who had a tradition of leadership with no one to 

lead. In New England, politics and religion since the 

early colonial period had been closely allied. Unlike 

their fellow countrymen in the South, leading New Englanders 

had always been advocates of Federalism, which favored a 

strong central government with leadership provided by men 

of property and education* For support. Federalism valued 

the clergy and the Judiciary, as great stabilizing influences 

in society, hoping thus to identify the opposition as the 

foe both of God and the law* This Federalist conservatism, 

when defeated at the polls, was turning to religion and law 

for support and survival. In the next quarter century 

Federalism, in collaboration with the clergy, worked out a 

systematic view of America as essentially and legally a 

religious nation in which the church should assist the 

state in preserving the existing social order. Jacksonian 

Democracy ran sharply up against these conceptions both of 

iB 
religion and of government. 

A description of the social origin of the kind of 

person who took the leadership of the reform movements Is 

presented by David Donald in his book, Lincoln Reconsidered: 

1®Arthur M. Schleslnger, Jr*, The Age ̂  Jackson 
(Boston, 1953)* p. 350. 
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Here, then, is a composite portrait of abolitionist 
leadership. Descended from old and socially dominant 
Northeastern families, reared in a faith of aggressive 
piety and moral endeavor, educated for conservative 
leadership, these young men and women ndao reached 
maturity in the I83O's faced a strange and hostile 
world. Social and economic leadership was being 
transferred from the country to the city, from the 
farmer to the manufacturer, from the preacher to the 
corporation attorney. Too distinguished a family, 
too gentle an education, too nice a morality were 
handicaps in a bustling world of business. Expecting 
to lead, these young people found no followers. They 
were an elite without function, a displaced class in 
American society.19 

A look into the history of the Lovejoy family during 

the 1830's shows how they were affected by and became part 

of the religious reform movements. Prom the time Daniel 

Lovejoy, Sr. became a missionary until after his son Owen 

became a leader in the Republican Party and a United States 

Congressman, part of the Lovejoy family was involved in the 

developments that preceded the Civil War. 

Daniel Lovejoy's missionary work in the Maine-Massa

chusetts settlements was encouraged by the Reverend Elijah 

Parish who occasionally sent Daniel advice about how to 

increase the effectiveness of his sermons: "When people 

say they can't be good, then tell them they might be lost. 

Parish advised, "There is no alternative," he added.^0 By 

use of this method the people would be made aware of their 

l^David Donald, Lincoln Reconsidered (New York, 1956), 

P* 33. 

^^Elijah Parish to Daniel Lovejoy, Sr., April 6, I80I4., 
Lovejoy Papers. 
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plight because "Their blindness and darkness are only the 

effects of their wickedness of heart, as a boy's ignorance 

in a good school is the effect of an inattentive, bad 

disposition."^! The regeneration of the unsaved would 

change their characters and make them more acceptable in 

the religious community. "What is the essential difference 

between a good man and his former self?" Parish asked, 

"He loves what he once hated, he has another heart, or a 

H22 

new heart. This change, which would come over a person 

when he accepted regeneration, was the basis of the revival-

istic Protestant religion, and the emotional tactics used 

by frontier ministers combined with their hypnotic influence 

resulted in numerous conversions in frontier settlements. 

The Lovejoy children were all converted by the emo

tional experience of regeneration. The fact that they had 

been inculcated with stem religious doctrines in their 

childhood played an Important part in making them susceptible 

to the emotional demonstrations of sin and salvation. Per

haps it was their strict early religious training that 

caused Elijah and Daniel, Jr. to be so constantly preoccupied 

with what they thought were their own immoral lives. Joseph 

and Owen accepted conversion more readily than their older 

brothers, and Sibyl and Elizabeth seem to have joined the 

2lElijah Parish to Daniel Lovejoy, Sr., April 6, l8oU, 
Lovejoy Papers. 

22ibld. 
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chui»ch without much Introspection. As each one became con

verted, he Immediately began to press upon the unconverted 

members of the family the necessity of their being con

verted, and this Interaction had considerable effect. 

Daniel Jr.'s religious experience was marred by his 

inability to find a religion that satisfied him. On two 

occasions, he came under the influence of the revivalists, 

felt that he had been saved, and then lost his faith. 

After his first failure to be converted, he tried Univer-

salism, a religion which placed emphasis upon the doctrine 

Of universal salvation and the denial of hell. In Unlver» 

salism, he thought he had found the religious security that 

he did not have under the more strict doctrines of the revi

valists* But, his childhood training made it impossible 

for him to remain in the Universal!st fold for long* He 

tried a second time to obtain salvation a few months before 

his death in I830, but this attempt was also unsuccessful* 

His life and Elijah's contain many similarities: they both 

felt the need to travel, they both were introspective, and 

they were both unable to accept, immediately, spiritual 

regeneration* Whereas Elijah later found reassurance in 

his religion and became dedicated to a cause, Daniel remained 

a "lonely traveler" throu£:hout his lifo.^^ "Life and health 

23Daniel Lovejoy, Jr., to Daniel Lovejoy, Sr*, August 
9, 1830, Lovejoy Papers. 
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and all things are uncertain in this vain unconstant world! 

he wrote his father,^^ echoing the preachments of his 

parents who had warned him of "the vanity of all earthly 

enjoyments and the impossibility of obtaining happiness 

from anything or from all this world affords."^^ 

The hope of a better life after death, following a 

period of religious devotion on earth, provided the Love Joy's 

religion with its intensity, and they let this religious 

devotion guide their lives. Joseph and Owen became Congre

gational ministers, and the daughters, Sibyl and Elizabeth, 

although they were somewhat restricted because of their 

sex, were also active In religious work. Mrs. Lovejoy, 

and possibly other members of her family too, accepted the 

millenial belief in the nearness of the Second Coming.^^ 

The ultralst concern to reform the world before Christ's 

arrival can be seen In the work of Joseph Lovejoy in the 

temperance movement 7 and of Elijah and Owen Lovejoy in the 

antislavery movement. 

The participation of the Lovejoy sons in the reform 

movements indicate that they were part of the conservative 

'̂̂ Daniel Lovejoy, Jr., to Daniel Lovejoy, Sr., January 
18, 1831, Lovejoy Papers. 

^^Elizabeth Lovejoy to Daniel Lovejoy, Sr., November 
21)., 1831, Lovejoy Papers. 

Elizabeth Lovejoy to Sibyl Lovejoy, March 7, l835» 
Lovejoy Papers. 

^'''ASO Cummings to Joseph Lovejoy, Noveraber 17, I83I, 
Lovejoy Papers. 
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reaction to the new social order being formed by Jacksonian 

Democracy. Although the Love joys could not be classified 

as members of the socially elite, they were raised in the 

same tradition* The long New England past of their ances

tors distinguished them from the brash newcomers in America^ 

They descended from farmers, were educated conservatively, 

and certainly, they were raised "in a faith of aggressive 

28 
piety*" This preparation was not suited to the demands 

of the Jacksonian social era, and the frustration which 

resulted generally caused them to deprecate the world of 

speculation and ruthless competition that was developing 

around them* In a letter to his sisters, Elijah expressed 

his feelings toward the new world Into which he had been 

thrust: "You have seen but little of this world, but you 

ti 29 

have seen all* It has no good to bestow, he wrote them. ^ 

His pessimism may have been the result of his religious 

education, but the world he was criticising was also the 

one which had ceased to reward automatically those of edu

cation and position* Daniel, Jr*, on the other hand, 

showed a desire to accumulate wealth and position, and 

enjoyed being in places where wealth was displayed. He 

worked as a bookkeeper for a while at a resort near Sara

toga Springs, New York, and was Impressed greatly by its 

^^avld Donald, Lincoln Reconsidered, p* 33. 

^^Elijah P* Loveloy to Elizabeth Gordon and Sibyl 
Lovejoy, February 20, l833* Lovejoy Papers* 



atmosphere and clientele where "among the distinguished 

guests were Joseph Bonaparte (ex King of Spain) and the 

Prussian ambassador to the United States."^^ 

Elijah, Joseph, and Owen, instead of becoming part 

of a society that was "occasioned by a raging speculating 

fever," and where "people were much more anxious about 

laying up earthly riches than they were to lay up a reward 

in heaven,"3 turned to the ministry which they believed 

was "the great business in which young men of talents and 

education can do good."^ Their chance to regain the 

leadership the Jacksonians had usurped was presented by 

the reform movements* Conveniently, religious training 

and position were the general requirements for leadership 

in most of the reform movements. Besides Elijah, both Owen 

and Joseph were ardent abolitionists* Joseph became identi

fied with the Garrisonlan abolitionists and Owen championed 

the antislavery cause in the United States Congress after 

he had come to prominence by directing Abraham Lincoln's 

unsuccessful campaign against Douglas in the Illinois sena

torial election of I858. Joseph was also active in the 

temperance movement* A letter to him from Asa Cummings, 

^^aniel Lovejoy, Jr*, to his parents, July I8, I827, 
Lovejoy Papers. 

31charlotte Reed to Sibyl Lovejoy, ca. I83O, Lovejoy 
Pape r s. 

^^Elijah P. Lovejoy to Owen Lovejoy, February 28, 
I83I4, Lovejoy Papers. 
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sacretary of the Maine Sunday School Union, gives a good 

illustration of the temperance point of view. Cummings 

encouraged Joseph not to abandon his temperance efforts 

stating, "I know not how time, talents, persuasion, could 

be better employed. It is infinitely desirable that 

Bangor /Malne7 merchants should have no demand for rum; 

and if all the citizens of the county can be persuaded to 

practice total abstinence, the inducements to deal in it 

will not be rewarded. If Bangor becomes a second Portland, 

as a mart for rum, woe, woe to religion around it I The 

accursed traffic Is carried on here by Christians, and thus, 

I fear all their duties are vitiated* I seriously fear that 

more harm is done and occasioned by those who, in various 

ways, are concerned in keeping the supply full, than there 

is good effected by all the Christians in Portland."33 

Except for Daniel, Jr., the Lovejoy family Joined 

whole-heartedly in the denunciation of Andrew Jackson. 

Their opposition to Jacksonian Democracy appears somewhat 

contradictory, however, because although the idea of reli

gious democracy was acceptable to them, they refused to 

take part in the movement for social democracy. Their cri

ticism of Jackson, then, could not be made on the grounds 

of political theory—Jacksonianism was as democratic as 

anything they believed. Instead, it took a more devious 

33Asa Cummings to Joseph Lovejoy, November 17, I83I, 
Lovejoy Papers. 
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route and attacked Jackson and his supporters as being 

Irreligious and immoral. One irreligious practice of the 

Jackson Administration that was attacked was the shipping 

of the mails on Sunday. Mrs* Lovejoy clearly expressed 

her opinion of this supposed deseeration of the Sabbath in 

this attack: "l had reason to fear our rulers were not 

men that ruled in the fear of God, that our President and 

many of our state governors and other magistrates were 

guilty of Sabbath breaking." Colonel Richard M. Johnson, 

who was a leading advocate of Sunday mail shipping, was 

likened to the devil: "His cloven foot is obvious in al

most every line of It," she stated.-^ Even John, when he 

was only sixteen years old, had a bad opinion of the 

country's leaders. "I am afraid," he wrote to Elizabeth, 

his sister, "your hopes of the country in fifty years will 

not be realized unless the people awake and set the country 

free from the despots that rule over them now*"-̂ ^ But 

Daniel, Jr* saw Jackson as a man who had risen above his 

environment to a position of greatness* In 1828, he was a 

strong Jackson supporter. "Jackson is President in this 

state /^evi York/ and I think he may be elected and I was 

about to say I hope he will," he wrote to his parents. 

^Elizabeth Lovejoy to , December 31, 1825, 
Lovejoy Papers. 

^^John Ellingwood Lovejoy to Elizabeth Gordon Lovejoy, 
July 21, 1833» Lovejoy Papers* 
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Explaining his position, he continued, *We have a debating 

school in a village about a mile from this place and I was 

appointed to support the pretensions of J. and when I came 

to think of his forlorn situation at the age of 15, not a 

being in America with whom he could claim affinity, without 

money, and of course without family, when I see him relying 

upon the resources of his own untameable ardor and irre

pressible resolution in the path of his country's honor; 

and in the bright career of fame, I am inclined to think 

this is the man we ought to honort"^ Obviously, Daniel 

had a few misconceptions about Jackson; in many ways, this 

could better be a description of the way Daniel felt about 

himself. Even so, it is still a good example of the common 

man's view of Jackson and points up the contrast between 

the Jacksonians and the older leadership class. 

Those who opposed Jacksonian Democracy were likely 

also to be anti-Catholic. Claiming that the Catholic immi

grants who were flooding into the country were governed by 

the Roman Pope, the Protestant reformers ?/arned that immi

gration would cause an overthrow of the government and the 

loss of religious freedom. "Half a million of unprincipled, 

reckless votera," Lyman Beecher warned, "in the hands of 

demagogues, may, in our balanced elections, overrule all 

36Daniel Lovejoy, Jr., to his parents, January 28, 
1828, Lovejoy Papers. 
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the property, and wisdom and moral principle of the nation."^^ 

He also wondered why the potentates of Europe were emptying 

on the shores of America such floods of pauper emigrants 

unless they had a design on American liberties.^® 

The overthrow of Catholicism was considered a necessary 

prerequisite for the Second Advent. Many believed that the 

millennium would commence after the destruction of Antichrist, 

which was equated with the Papacy. Overthrow of the Catholic 

Church during the French Revolution was thought to be a 

defeat of Antichrist, and most of the early Protestant 

groups identified the Pope with the Antictirist to be destroyed 

at the Second Advent.^^ 

Thus the Protestant reform movement covered a variety 

of subjects. Intemperance, slavery, divergent religious 

views, and secular practices were attacked without exception 

and without quarter. On the other hand, the proslavery 

exponents defended with equal vigor the Institution of 

slavery against the attacks of the reformers, until the 

bulk of the heretofore indifferent populace supported one 

side or the othor* Compromise became increasingly difficult* 

In this matter, the Lovejoy family stood out from the average 

American family* Their dedication to a cause, whether wise 

37Lyinan Beecher, Plea for the West (Cincinnati, I835), 
?• 50. 

^ Ibid., p. 55. 

39Brown, "Watchers for the Second Coming," p. 1448. 
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or foo l i sh , in a time when such dedication was destined to 

end in a c i v i l war, makes them a family of s ignif icance, 

and one which can be studied with prof i t by those seeking 

to understand the social h i s to ry of the pre-Civi l War period. 

I f i t be t rue tha t environment determines individual act ion, 

then the family behavior l l l u s t r e t e j i the re la t ionsh ip between 

re l ig ious referralsra and abolitionism* I t could even be be t t e r 

argued that the family contributed to t h i s s i tua t ion ra ther 

than i l l u s t r a t e d i t . The effect that the family and i t s 

h i s t o r i c a l background had on Elijfxh Lovejoy wil l be shown 

in the next sect ion. 



CHAPTER I I I 

THE M.'IKING OF A REPORIvIER 

ML 

Buy him some sheep, or something else to bank to 

supply him with a few books when he is a little man," the 

Reverend Elijah Parish recommended for Elijah P* Lovejoy.^ 

It was an appropriate suggestion, for the young Elijah 

developed an avid interest in books and applied himself 

diligently to study. His capacity for retaining knowledge 

was remarkable, and, according to his family, he read the 

Bible fluently at less than four years of age*^ As doubt

ful as this may seem, it was still true that as a youth 

Elijah appeared to be of above average intolligence* 

Blessed with an uncommonly retentive memory, he quickly 

mastered the classics that were ordinarily taught in 

school and applied himself to subjects which required a 

need for understanding as well as retention* 

Lovejoy found that the pursuit of knowledge did not 

provide certainties* Instead of obtaining answers to age* 

old questions concerning the meaning of life, he was led 

deeper and deeper into its complexities* To a precocious 

youth eager to gain knowledge of the world, the presence 

of these complexities was discouraging* A feeling of 

futility in the quest for understanding would bo a normal 

^Elijah Parish to Daniel Lovejoy, Sr., April 6, I80I4., 
Lovejoy Papers. 

^Lovejoy, Memoir, p. 1I4.. 

A. 
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reaction, and Lovejoy experienced that feeling. At the 

same time, ha had to face Irrffnediate, practical problems. 

How could he apply himself in beneficial labor? Where 

was his place? These were questions that needed to be 

answered by a young man ready to take an active role In 

society. At the same time his need for physical security 

and his responsibility to family and friends had to be 

recognized. 

Lovejoy, while in the process of obtaining a classi

cal education, began to recognize the Inadequacy of his 

preparation for a position in the society of the late 

1820'3. The new democratic, materialistic age in which 

Lovejoy found himself was not entirely inhospitable, but 

it was one In which leadership and position did not come 

easily—where the successful man was aggressive, sometimes 

unscrupulous, and most times unconcerned with the spiritual 

development of society. Lovejoy's first reaction was to 

deprecate his entire surroundings rather than differentiate 

between segments. A poem, "The Little Star," written 

during his last year in college illustrates this reaction: 

I'm tired of this earth, 'tis nought but care and pain. 
Where misery riots on its helpless prey; 
Small Joy at least that I can find therein. 
But constant grief and gloom—without a single ray. 
That points the wearied soul to a more genial day*3 

3LoveJoy, Memoir, p. 22. 
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The harshness which the world can sometimes display 

will often cause the more sensitive to become cynical and 

disillusioned and to lose faith in their fellow man* Eli

jah, himself, had become disillusioned In college, as 

another verse from "The Little Star" shows: 

There Is no faith on earth, and truth has fled, 
Man's heart is steel, unmoved at pity's fear. 
And Justice has on her altar bled—-.M-

His youthful world-weariness isolated him from people, 

because he felt he could no longer trust them* Toleration 

for the weaknesses of others had not yet manifested itself 

in Lovejoy, the disheartened idealist* He became "the 

lonely hermit of Eternity*"^ His absolutist conception of 

what was good or bad. Just or unjust, prevented him from 

enjoying the rewards that life should hold for all* His 

withdrawal was often misunderstood, Elijah thought* It 

was not a dislike In mankind that caused it; rather It was 

his belief that nothing could be done for man that made 

him unsociable and disillusioned* 

"Ohl You may tell of that philosophy which steels 

the heart 'gainst every bitter woe* »Tis not in nature and 

it cannot be," he wrote* About himself he penned this 

Byronic verse: 

^Lovejoy, Memoir, p* 22, 

5. 'Ibid. 

6LoveJoy, Memoir, p. 30. 
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Of all that knew him few but Judged him wrong: 
He was of silent and unsocial mood: 
Unloving and unloved he passed along: 
His chosen path with steadfast aim he trod. 
Nor asked nor wished applause, save only of his God.' 

His decision to go west from New England, apart from the 

greater chance for success there, was possibly the result 

of these attitudes. On the frontier, life was constantly 

being renewed, and the air of optimism affected those who 

lived there. To Elijah, the frontier optimism would bo 

inviting when compared with his more pessimistic outlook 

on New England. A better chance for earthly success led 

to his decision to go to St. Louis as much as did the 

chance for material reward. 

He looked back upon the country of his boyhood with 

mixed feelings, and was only vaguely aware of tho condi

tions that would face him in the land farther west. Sla

very, he knew, was being practiced In the West, and perhaps 

to explain in part his decision to move there, he declared 

his intentions to combat the evil practice in his destined 

home. He would resist the practice and. 

Blood which oft has flowed 
In Freedom's best cause; Is ready yet to flow. 
If need should be; Ere it would curdle down 
To the slow sluggish stream of Slavery.^ 

7LoveJoy, Memoir, p. 30. 

^Lovejoy, Memoir, p. 28. 
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Carrying with him the New England traditions of his 

family, Lovejoy found Missouri, and especially St. Louis, 

to be a new world. There were men from all classes and 

all parts of the world in the West. Slave-holders from 

the South, freshly arrived European immigrants, and pio

neers from all other parts of the continent blended into 

the population of St. Louis. Lovejoy, in spite of a pro

clivity to align himself with the people from his own sec

tion, became part of the frontier society and developed 

an allegiance to it as well as a concern for its future. 

When the flame of revivalism ignited the frontier 

settlements and St. Louis, Elijah took his place among 

the religious converts. The conversion was not easy. 

Lovejoy probably still retained a measure of cynicism, but 

the contagious atmosphere that religious evangelism created 

was enough to break down his doubts and gain his support. 

He described the process to his parents in 1832: "Last 

spring there was a partial revival of religion in this 

city. I became somewhat seriously impressed, I may say 

considerably so. I attended the inquiry meetings and for 

some time really felt a delight in religious exercises. 

But gradually these feelings left me, and I returned to 

the world a more hardened sinner than ever. At this time 

tho spirit of God is manifesting itself in our city In a 

most wonderful manner. Its effects are such as I have 

never before witnessed. Meetings are held almost every 
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evening, at which individuals of all ages and characters 

attend, and where the power of God to salvation is mani

fested, so that the blindest must see and the hardest 

feel. I have reason to hope that the good spirit has 

again visited me, inviting rae to forsake the world and 

come to Jesus."^ Religion had given some direction to 

his life, given him a purpose, and dispelled his malaise. 

It had made a new man of him. "I own that I hardly dare 

admit such a belief, it seems to me scarcely possible that 

one who has so often grieved away the Holy Spirit, as I 

have, should again be visited with its heavenly influences," 

10 he wrote. What had transpired before his conversion, 

what had motivated the previously unconverted Lovejoy— 

those things wore anathema to him now. "I look back upon 

my past life," he wrote, "and am lost in utter amazement 

It 1 1 

at the perfect folly, and madness of my conduct."** 

But he remained troubled, and he doubted his salva

tion. "It seems almost impossible to break away from my 

old habit of sin," he wrote dejectedly. "One temptation 

returns upon another, until sometimes I give up In despair* 

^Elijah Lovejoy to his parents, January 2)^, I832, 
Lovejoy, Memoir, pp* 38-39» 

10 Ibid*, p. 39. 

l^EllJah Lovejoy to h i s parents, February 22, I832, 
Lovejoy, Memoir, p* 1|1* 
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My heart appears an inexhaustible fountain of sin."*̂ ^ 

Once again it appeared as though the worldly life had 

conquered the spiritual one* Lovejoy still could not 

understand that weakness and strength can exist in the 

same person and that a proper balance between them was 

normal. But the indecision was short-lived, and soon he 

was asking, "Is not...the sin of unbelief one of the most 

heinous of all sins?"'*'̂  The contrast between his way

wardness and the devoutness of his parents became apparent 

to him* He recalled his childhood association with the 

gospel. His new-found faith and that of his father were 

so similar that Lovejoy considered himself always within 

the scope of his parent's religious concern. He credited 

his parents with his conversion and with his newly devel

oped interest in benevolence. His thankfulness was ex

pressed when he wrote Daniel, "My dear father, I have to 

say, under God, I feel myself indebted for my hopes to 

the faithfulness and the prayers of my parents."^^ The 

possibility of a return to his former state of mind Love-

Joy disclaimed. "When we have learned to have no will. 

12 
E l i j a h Lovejoy to Daniel Love jo j , Sr. , August 2 1 , 

1832, Lovejoy, Memoir, p. 50* 
• ^ ^ l i j a h Lovejoy to Daniel Lovejoy, Sr*, September 

1 5 , 1832 , Lovejoy, Memoir, p* 52* 
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but the will of our heavenly father," he wrote, "then we 

shall never be disappointed."^^ 

His conversion had transformed his attitudes; cer

tainty had replaced his earlier doubts. He had found a 

new purpose in life. With his conversion, he had become 

part of the nationwide religious crusade to reform people 

until they could reach Infinite perfection. He discarded 

the disillusionment he had gained with knowledge. "Pro

fessing themselves wise, they became fools," was indeed a 

wise statement for Lovejoy to remember. 

The ease with which one could accept salvation was 

remarkable to Lovejoy, and he wanted to tell others about 

it so that they too could be saved and enjoy the peace of 

mind that he was experiencing. The simplicity of repentance 

and the danger of hesitancy he described in an article in 

*^® Observer: "It is true the individual often hesitates, 

a long time, whether or not he shall repent, but of this 

hesitation there is no need, and so far from its preparing 

the heart to love God, it is, in itself sinful, and so. 

Instead of lessening, increases the guilt of the convicted 

sinner. At the same time, we hold that the sinner would 

never have one wish for holiness, unless they had been in

spired by the Holy Spirit. The Spirit says 'Repent,' and 

l5EliJah Lovejoy to Joseph Lovejoy, February 12, 
1833, Lovejoy, Memoir, p* 55« 

^Lovejoy, Memoir, p* 89* 
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presses home this duty upon the co iscienco of the indivi

dual and it is resisting these impressions that causes 

painful emotions in the mind of the convicted man*"̂ "̂  

After his own repentance, Lovejoy became more realis

tic about the attainment of his idealistic goals. "The 

vicissitudes of life are nothing but a series of disappoint

ments," he wrote* "'t^ether for good or for ill, none of 

all our ten thousand cherished plans have succeeded to our 

wish. "̂^ He did not think these vicissitudes should stop 

a man from attempting to attain his goals* A life employed 

to no purpose would be no life at all, and if obstacles 

were put In his path, they were as a test of his strength 

and perseverance —to make hlra more aware of his progress. 

In a letter to his mother he expresses this feeling when 

he mentions his father's illness: "it is for wise purposes 

that my Father is given over, as was Job to be buffeted of 

Satan****"^^ Together with this religious stoicism, however, 

there was an urgency to spread the gospel* Time was a luxury 

which, in Love Joy'3 era, was being tightly rationed. The 

millennium was at hand, he believed, and there were many 

tasks to be performed before it arrived. Complacency had 

to be replaced by vigllence for the religious cause. Since 

St. Louis Observer, February 20, l83l4-« 

l^LoveJoy, Memoir, p. 92. 

•̂ Êlijah Lovejoy to Elizabeth Lovejoy, April 1, I833, 

Lovejoy Papers. 
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the millennium was near, the past could no longer be looked 

upon as a guide for the future. "Though the wheel had long 

moved slowly at the cistern, he had not thought it would 

stop so soon," was a warning statement to those who thought 

20 in terms of eternity* In a letter to his brother Owen, 

Elijah admonished him to take heed of the death of their 

father and "to be ready for death," for "the night soon 

n21 

cometh when no man can work* 

Lovejoy's rapid decision to enter the ministry 

after his conversion is another indication that he felt 

the immediate need to begin the work of reform in prepara

tion for the millennium* He was also conscious of the 

responsibility he was accepting* "It is a solemn and even 

an awful thing to be a minister of Christ," he wrote to 

Joseph* "Of one thing I am entirely convinced," he con

tinued; "it will not do for ministers to continue to be 

so inefficient."^^ Inefficiency was a sin when so much 

work had to be accomplished. However, the haste and 

efficiency of the reformer should not be of an irrational 

type, Elijah contended. It should be objectively applied. 

"Zeal without knowledge exposes religion to scorn and con-

^^Lovejoy, Memoir, p. 75« 

^^El l jah Lovejoy to Owen Lovejoy, August 26 , I 8 3 3 , 
Lovejoy Papers. 

^^Elijoh Lovejoy t o Joseph Lovejoy, November 2 1 , 
I83I4., Lovejoy Papers. 
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tempt," he warned, trying to raise his religion above the 

ignorance of many of the frontier evangelists. 3 

When he graduated from Princeton Theological Seminary, 

Lovejoy began the task which he had set for himself. His 

method of spreading the gospel was to edit the St. Louis 

Observer. In the paper, his views could be expressed and 

widely circulated. The religious character of the paper 

almost guaranteed Its effectiveness among churchgoers, and 

its contents, being of a controversial and highly emotional 

nature, guaranteed it opposition. But regardless of the 

controversy It aroused, the paper was thought to be impar

tial by its editor. This impartiality, however, would not 

lessen the paper's firm stand on the issues of the day. 

In his first editorial he wrote, ".Vhile the Observer will 

seek to win its way to the hearts and consciences of men 

by the kindness of the sentiments it breathes, it will not 

temporize as it goes. Truth is its object—divine truth 

in all its severity, as well as loveliness." True to his 

word, Lovejoy took the ultra-religious stand on temperance 

reform and anti-Catholicism. He did not at first share 

the ultra anxiety for the abolition of slavery* 

Temperance reform, Lovejoy thought, would serve a 

wider purpose than Just the eradication of sin against the 

body* Its collective effect on society should also be 

^^St. Louis Observer, January 26, l33[|.. 
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considered, in the Observer he published various temperance 

tracts. He also attended regular temperance meetings in 

St. Louis and the surrounding area, and together with his 

fellow preachers, E. P. Hatfield and W. S* Potts, was a 

meraber of the Missouri State Temperance Society. To deter

mine the status of temperance in their locality, the society 

circulated a questionnaire which included these inquiries: 

i 

1. What is the population? 
2. How many still continue in the traffic, and what 

number of them are professors of the Christian 
religion? 
How many were added last year? 
How many belong to the Temperance Society? 

5« What quantity is now used, and at what expense? 
6. How many have renounced the traffic in ardent spirit? 
7« How many paupers; what is the expense of supporting 

them, and what proportion of it has been occasioned, 
directly or indirectly by strong drink? 

8. How many criminals were prosecuted the past year; 
at what expense, and how manjr for two years had 
not used any ardent spirit?̂ '*-

Apparently the Society was seeking to obtain infor-

raation to prove that drunkenness was responsible for the 

depravity existing in the cities and towns of Missouri. 

Lovejoy was convinced that one day St. Louis would be the 

"Queen of the West." He could seê  however, amidst the 

hustle and growth of the city the vice which would hinder 

its moral development. "As I passed up and down the quay," 

he wrote while on one of his Journeys from the city, 

"among the busy, hurrying multitude, the drunkeries and 

2U St. Louis Observer, January 26, l83l4.« 
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drinking I witnessed, the oaths and obscene blasphemies I 

heard, caused my spirits to sink within me. I felt assured, 

too, that Christians in St. Louis veve not doing enough-

are they doing anything?—for the boatmen in our harbour. 

I fear these last may truly say, 'No man careth for our 

soul8.'"25 rphe indifference of the citizens of St. Louis 

towards the spectacle caused by excessive drinking appalled 

Lovejoy, and this indifference he equated, as did his ul

tralst contemporaries, with sin. "There is an inexcusable 

apathy on this subject," he warned* "while grog shops meet 

us at every corner; while hundreds are engaged in pouring 

this poison down the throats of their fellow citizens; 

while the staggering gait, the hectic features, and the 

stupid, brutish features of the drunkard meet us at every 

turn; whilst the demon of drunkenness boldly stalks among 

us—Indifference on a subject such as this is a sin." 

If intemperance could not be tolerated, neither could 

those religions which did not rigidly adhere to the revivalist 

doctrines of repentance, salvation, and regeneration* Carap-

bellites were condemned because they did not have the same 

standards the New Light Presbyterians did. Universalism 

was deplored because it could not be equated with the new 

revivalism. Universalism, to Lovejoy, was "a rebellion 

25st. Louis Observer, May 21, l835, cited in Lovejoy, 
Memoir, p* 129. 

^^St. Louis Observer, March 6, 183^. 
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against divine authority, or a re jec t ion of the remedy 

which has been graciously provided for man's restorat ion 

to the image of God by hol iness of heart and l i f e and a 

consequent preparation for the s tate of b l i s s which i s 

promised to the fa i th fu l only in eternity*"^"^ The fear 

of dsranation was absent from the Universal!st doctrine, 

and thus Lovejoy disparaged i t s ef fect iveness* Referring 

to Paul's s t r iv ings and labors , he declared, "What f o l l y 

would i t have been thus to labor and weep so long i f the 
?8 

Universal i s t i s r i g h t , i f there i s no danger of h e l l l " 

^ o v e j o y bel ieved that the Church was on e s sent ia l part 

of every man's l i f e j ^ I f a l l men could be saved, then 

man-made laws would not be necessary* Practicing Christians 

would need no r u l e s , because God's laws would not be broken. 

"Human laws," he contended, "cannot reform man, for the 

plain reason that the ir sanctions, or the ir pena l t i e s , 

cannot reach the heart and the conscience, where alone 

moral power can operate* This history of man for s ix 

thousand years proves that bol ts and bars and chains, and 

racks,and dungeons, are ut ter ly Inef f i c ient to reclaim the 

err ing , or reform the v i c ious , and that the philosophy and 

the wisdom of the world'3 inventors, while they have some-

times measurably refined, have never purified the passions 

27st* Louis Observer, February 6, 183U« 

^^St* Louis Observer, February 20, I83I;. 
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or curbed the desires of a fallen man, but that the prin

ciple of the Bible, and the doctrines of the cross have 

done and still are doing."^^ 

The extremes to which Lovejoy was capable influenced 

his politics as well as his religion, and in this respect, 

he was even more intolerant. Maintaining the New England 

allegiance to the old Federalist doctrines, he strongly 

favored Clay's American System of internal improvements 

and tariffs, and violently opposed Jackson, and those who 

supported hira* The period from the early part of I829 

through 1832 found him active in politics, and during the 

time that he was co-editor of the St* Louis Times, he was 

able to document his views and support the Whigs in their 

battle against the popular General Jackson and his chief 

supporter In Missouri, Senator Thomas Hart Benton* While 

he was attacking Jackson's administration in his paper, he 

was attacking Jackson's private life in letters to members 

of the Lovejoy family* When Jackson ascended to office in 

March, I829, Lovejoy wrote his father, "We have Just read 

in this place the cabinet appointments of the new President, 

and they are Just as I could have supposed General J* would 

select* If we do not have cause to remember the warning 

of the wise man—'When the wicked rule—?' I shall be much 

mistaken* With an adulterer and murderer for President, 

^9st. Louis Observer, March 6, 18314.. 
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and fools and knaves for his advisors, if we survive, then 

shall I indeed believe that providence intends to perpetuate 

our existence. I presume that you were one of the many 

thousand who have felt the disappointment in regard to the 

decision of Congress on the petition to suspend the carry

ing of the mail on Sunday* But what better could you have 

expected from men whose political decisions had outraged 

all the laws of decency?"^^ In the Times, his energetic 

denunciations of Jacksonians were often exaggerated to the 

point of making stereotypes of his political enemies and 

also of his friends* An article in the paper in July, I83O, 

admitted this tendency* "The prominent statesmen of the 

country," the article stated, "become, according to the 

political medium through which they are viewed, gods, or 

wolves, to either party* It is the natural tendency which 

exists in human passions to run into excess, the inherent 

perversity, of mere party Judgment which has on different 

occasions in this country, displayed its sagacity by hold

ing up Gen. Jackson as a monster, and Mr. Clay as a sainted 

patriot."^^ Lovejoy's devotion to Henry Clay was a result 

of his championing the American System, which followed, 

Lovejoy thought, in the footsteps of Madison, Hamilton, and 

^^Elijah Lovejoy to Daniel Lovejoy, Sr*, March 15, 
1829, Lovejoy Papers* 

31st* Louis Times, July 17, I83O* 
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other fathers and expounders of the Constitution*^ The 

connection between the clergy and the old New England Fed

eralism has already been discussed, and from Lovejoy's 

spirited criticism of the "blind, bigoted, and undiscrimi-

nating" followers of Jackson, it can easily be discerned 

that he was conscious in some degree of the shift in power 

in the United States from the New England section to the 

Southern and Western commoners who held Jackson up as their 

idol against "the chivalrous, devoted, and persecuted 

patriot—Mr* Clay*"^^ 

The inclination of New Englanders to charge the 

Jacksonites in the West with ignorance had religious as 

well as political significance. The great influx of foreign 

immigrants to the new settlements brought many people who 

knew little of American democratic institutions, and in 

many cases, very little of the English language. These 

factors alone would have been enough to cause resentment 

from older Americans who were Jealous of their American 

past and hated to see the nation's future in the hands of 

people who did not understand its traditions. Coming from 

countries with long feudal pasts and adhering to a religion 

which ran counter to the Protestant reform, newly arrived 

European settlers, to American nationalists, would "well 

^^St. Louis Times, October 30, I83O. 

^^St. Louis Times, October 9, I83O. 
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make us tremble for our country's institutions*"^ Love-

Joy, in this respect, was a nationalist* Before his con

version, he was a political nationalist, as one can dis

cover by reading, the Times when he was co-editor; after

wards, he became a "religious nationalist" —an apt sobriquet 

for an American Protestant reformer. 

After he assumed the latter role, he became less 

involved in political controversy, although he still main

tained his Whig loyalty, and his criticism took a new di

rection* He attacked the ignorant masses which he believed 

threatened American political institutions and portrayed 

their religion as a new threat to the American way of life* 

Some of Lovejoy*s criticism was similar to Lyman Beecher's 

extreme denunciation of Catholicism,''-̂  but in the main, he 

tried to present what he believed was a temperate, rational 

disputation of Catholic dogma ond practices* His attack 

took two forms; one attack was on Catholicism* s undemocratic 

aspect; the other was on what he construed to be its un-

spiritual character* 

His predilection for democracy and his concern about 

the lack of it in Europe can be traced back to Lovejoy's 

youth* From a poem he wrote before his entrance into 

Waterville College can be found this stanza: 

3Ust. Louis Times, October 9, I830* 

35Beecher, Plea for the West, p* 51• 
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Tyrants combined must try in vain. 
Its bursting fury to restrain; 
The Spark of Î '̂reedom, Nature gives. 
Oppressive bondage but revives*36 

Lovejoy did not want freedom to be suppressed in his native 

land. The incoming wave of Catholicism he considered a 

threat to freedom. "We do not care on «^ich side the 

Catholic votes," he Yn?ote, "nor to which party he belongs* 

Nor do we wish to touch any of the rights belonging to any 

class of citizens. But what we say, and maintain, and 

prove by undeniable facts, is that Popery and Freedom, 

whether civil or religious, are incompatible with each 

other—they cannot exist together. What we warn our coun

trymen to be on guard against is the hordes of ignorant, 

uneducated, vicious foreigners who are now flocking to our 

shores, and who, under the guidance of Jesuit Priests, are 

calculated, fitted and intended to subvert our liberties."^' 

The loyalty the Catholics maintained to the Pope and the 

power and authority they attributed to him were antipodal 

to the Protestant religion Lovejoy expressed—where God 

reigned supreme and every man who accepted Him wa^ equal. 

Such great spiritual authority vested in a temporal being 

was contrary to all his concepts of religion. It seemed 

to threaten the relations between Church and State and 

•^Lovejoy, Memoir, p. 20. 

37LoveJoy, Memoir, p. 113* 
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made theocracy a substitute for democracy, Lovejoy saw 

in the Popes, not their benign, semi-sacred position, but 

instead their other aspect: "High on the throne of uni

versal dominion which they had so audaciously usurped," he 

wrote in an editorial, "sat the Popes surrounded by a 

priesthood, venal, ignorant, and debauched in a degree al

most exceeding belief, themselves distinguished from their 

spiritual vassals, only by the preeminence in all manner 

of wickedness which their power enabled them to commit. 

Issuing the arrogant and inpious decrees which were 'to 

bind Kings with chains, and nobles with fetters of iron*' 

Monks, friars, and nuns, mendicants without name and with

out degree, and debaucheries that cannot be described, 

swarmed over the land, like the lice of Egypt, eating up 

all its fruit, and Inspiring loathing and abhorrence by 
^8 

their pestilential presence*" This harsh summation of 

the Papacy was augmented by attacks almost pornographic in 

nature on the morality of Catholic institutions such as 

nunneries and the priesthood* Ironically, although Lovejoy 

and other religious reformers seem to have thoioght them

selves above earthly temptations, they were not willing to 

grant the some degree of moral elevation to the Catholic 

priesthood* "That these institutions ̂ uaneriej7 should 

ever have acquired any favor in a community so shrewd. 

38LoveJoy, Memoir, p. 83» 
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sagacious, and suspicious as the American people are, is 

truly a wonder," Lovejoy wrote* "And that they should have 

succeeded in obtaining inmates from the families of Protes

tants and even members of the Church is even more astonish

ing. It is to accounted for on no common principle of 

human action. In this, as in other things, Romanism has 

shown itself a mystery of iniquity."^^ Prom his study of 

history Lovejoy had developed a distrust of the Catholic 

Church, and he believed that the specious doctrines of the 

Papacy should be discarded and its growth in America checked. 

"Corruption, rank and foul, has always steamed, and is now 

steaming from the thousand mbnasteries, convents, and nun

neries that are spread like so many plague spots, over the 

surface of Europe," he warned. Because a large portion of 

the citizens of St. Louis were Catholics, Lovejoy's position 

understandably was not conducive to good relations between 

the Observer and citizens of that faith. A newspaper which 

expressed such opinionated religious views was bound to 

arouse a strong reaction among Catholics. A reaction against 

Love Joy's criticism was inevitable, but the Catholics must 

have been perplexed about how they could oppose Lovejoy and 

his newspaper without appearing to be attacking Protestants 

in general. Their plight was temporarily relieved by Lovejoy 

himself, who must have realized the severity of his charges 

39 Lovejoy, Memoir, p* 105* 
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and t h e i r e f f e c t on the Cathol ic members of the community. 

As he became aware of Cathol ic resentment at h i s charges , 

Lovejoy attempted to pac i fy them by as ser t ing that many 

members of the Cathol ic Church were h i s f r i e n d s and that 

he t r u s t e d t h e i r l o y a l t y to the republic* Ho did not 

v i l l i f y Popery t o g r a t i f y any personal f e e l i n g s of h i s own 

or f o r the sake of acquiring fame, he to ld them* He and 

^̂ ® Observer waged t h e i r war against the p r i n c i p l e s and 

dogmas of Popery because "We b e l i e v e the cause of Truth 

demands i t*"^^ A short time l a t e r , he depreciated the 

t h r e a t of Catho l i c I n f i l t r a t i o n i n the United States* 

"Some of our contemporaries express alarm l e s t the e f f o r t s 

t o make us the s p i r i t u a l subject of the Pope of Rome should 

succeed," he wrote . "We have no such f e a r s , " he c laimed, 

"When the human mind has once burst from i t s cha ins , and 

enjoyed the sweets of freedom of thought and opin ion , i t 
ttUl i s not as easy to bind i t again* 

The v a l i d i t y of Love Joy's charges that the Catho l ics 

were r e s p o n s i b l e for the at tack on the Observer i s not cer 

t a i n , and i t would be unfair to charge them with such action* 

Lovejoy ' s paper rece ived very l i t t l e support from other news

papers i n the area as can be seen from h i s own admission* 

"Obloquy and reproach have been our por t ion , and who has 

*+^LoveJoy, Memoir, p* 111* 

'^^St* Louis Observer, February 13# l83i|« 
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ventured to defend us?" he asked. "Not a single political 

press of any party," he answered* "Discordant as might be 

their voices in other matters, they chime harmoniously in 

attacking us, and defending the Papists*"^^ Naturally, 

politicians could not afford to antagonize such a large 

segment of the voting population, and hence their reluctance 

to support an editor who was attacking Catholics* In the 

raids which took place against the Observer in the latter 

part of 1835» Lovejoy claimed to see retributive action by 

the Catholics* He could not believe that there could be 

any other explanation* Ostensibly, a proslavery mob had 

precipitated the raid, but Lovejoy doubted that his moderate 

antislavery stand could have provoked so violent a reaction. 

"The real origin of the cry, 'Down with the Observer,' is 

to be looked for in its opposition to Popery," he charged. 

"The fire that is now blazing and crackling through this 

city, was kindled up by Jesuit breath*"^^^ A year earlier, 

he had abandoned all toleration of Catholicism and declared 

his "direct and unceasing and uncompromising hostility to 

it." Its spirit "expelled common sense," and "expelled all 

independence of thought," he declared, and thus he had 

become an avowed enemy of the "pernicious tendency of Popery 

H-^LoveJoy, Memoir, p* 115« 

H-3LoveJoy, Memoir, p. ll].5» 
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In the United States*"^ Under the guise of proslavery 

mob action, his old enemy was accomplishing its goal of 

suppressing its antagonist, Lovejoy believed. 

Slavery was another controversial subject which was 

often the object of heated discussion in the I83O's. Love* 

Joy considered himself to be a moderate on the slavery 

question. Having lived in the South, he understood the 

problems of emancipation, but at the same time he was 

aware that slavery was altogether inconsistent with his 

religious and moral principles* Accordingly, he tried to 

consider both sides in seeking an answer to the slavery 

question* That slavery was wrong he would admit. That 

its practitioners were evil men was an admission he was 

reluctant to grant; nor was he able to adhere to the doc

trine of immediate emancipation as espoused by the Eastern 

Abolitionists. 

In his criticisms of slavery, Lovejoy charged that 

it held back progress, and he also criticised the persons 

who made it their business to buy and sell slaves* Sla

very, he told his readers in St* Douis, was impeding the 

economic and cultural development of the city. "So long 

as Slavery remains among us," he wrote, "we may long 

for those improvements in art, science, and the habits of 

social life, which mark a rapidly advancing community, but 

^ S t . Louis Observer, September 1I4., 1^3k* 
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they can never be ours."^^ "Look," he po inted , "at the 

s l a v e d r i v e r a who go up and down our own s t r e e t s , l i f t i n g 

t h e i r heads and moving araotig us unashamed, uurebuked—as 

i f they had not f o r f e i t e d a l l c la im to the name of man**^^^ 

I f Missouri would abo l i sh s l a v e r y , Lovejoy thought, she 

would soon b© placed i n the front rank along with the most 

favored of her s i s t e r s t a t e s . ^ ' 

Lovejoy d i sp layed a degree of sympathy with s l a v e 

h o l d e r s that he did not grant to C a t h o l i c s . He could 

understand why the a b o l i t i o n i s t s ' sometimes vehement 

c r i t i c i s m caused Southern s laveholders to r e c o i l , and why 

the extremes of c r i t i c i s m heaped upon them caused extreme 

r e a c t i o n . He r e a l i z e d that the economic and s o c i a l system 

of s l a v e r y was no easy thing to d i scard . Extreme denunci-* 

a t i o n and misrepresentat ion would not accomplish reform, 

he b e l i e v e d . I t could only be a t ta ined by cool and tem-
U8 perate argument supported by fac t s* 

The American Colonizat ion S o c i e t y ' s attempt to 

so lve the s lavery dilemma rece ived Lovejoy's support, and 

he defended the S o c i e t y against the supercharged c r i t i c i s m s 

of the r a d i c a l a b o l i t i o n i s t s * Unt i l a b e t t e r so lu t ion 

45i,QveJoy, Memoir, p. 129 . 

^^^Lovejoy, Memoir, p* 122. 

^ 7 i b i d . 

^ L o v e j o y , Memoir, p* 128. 
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oould be found, he would continue to support the coloni

zation plan. He believed that attacks on the colonization 

society would hinder the only objective step being taken 

to ease the oppression of slavery.^^ Although he defended 

the society in his paper and helped it to obtain financial 

support, he later began to condemn it for the same reason 

that he opposed immediate emancipation—the Negro was not 

ready for freedom* 

In a letter to the Observer written under the 

pseudonym of Zorah, he explained his stand* "It is said 

the emigrants who have recently come out of bondage ore 

unwilling to labor, or have not the capacity to manage 

for themselves, and become so burdensome to the older 

settlers, that they are making serious complaints, and 

calling upon the Colonization Society to provide some 

means by irtiich they may be relieved from the necessity of 

supporting paupers*"^^ Lovejoy feared that the behavior 

of recently freed slaves In Liberia was likely to be dupli

cated in the United States if the slaves should suddenly be 

emancipated. Because of this possibility, Lovejoy was un

willing to accept the abolitionist's contention that slaves 

should be immediately freed. 

*^°LoveJoy, Memoir, p* 128. 

50st. Louis Observer, March 27, l83U» 
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Lovejoy agreed completely with the antislavery 

policy of the American Anti-Slavery Society adopted at its 

formation in 1833. It defined "immediate abolition" to 

mean "immediate emancipation, gradually accomplished*"" 

This differed from the Garrisonlan principle of "unquali

fied, immediate abolition*" Confusion was inevitable* 

Perhaps if the Society had stated its position more clearly, 

there would have been less misunderstanding about the sla

very issue, and the Eastern abolitionists, who espoused 

the radical extreme of abolitionism, would have found 

themselves isolated and without influence. A more clearly 

stated plan would also have eliminated the many contra

dictions in the stand which Lovejoy seemed to have taken. 

On some occasions he defended gradual emancipation* On 

others, he declared he was an abolitionist* But in his 

own mind, and in the minds of those who understood him, 

his stand was perfectly consistent* He was an abolitionist, 

in the same sense that other members of the American Anti-

Slavery Society were abolitionists* Tho excitement sur

rounding the slavery issue obscured the moderate antislavery 

pronouncements of Lovejoy and resulted in his being classi

fied with the Garrisonlan abolitionists. 

5lst* Louis Observer, March 27, l83U» 

52Barnos, The Antislavery Impulse, p* 101 
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Lovejoy deprecated this classification and accused 

the Easterners of distorting his arguments to support 

their own program* His uncomplimentary accounts of slave-

drivers made good material for abolition propaganda* One 

instance of this kind was described to his mother: "You 

will see a piece in the Observer signed 'L* copied from a 

political paper of the city. I wrote it, or put it in so 

that it might have more effect* 

"Now mark my words, the Abolitionists will trumpet 

that from Maine to Pennsylvania, and make a totally wrong 

use of it* They are the worst enemies the poor slaves 

have, and if anything could have kindled such on expres

sion of public opinion here, it would have been their 

conduct*"^3 

Love Joy's opposition to the Eastern abolitionists 

stemmed from his disagreement with their view on the method 

of eliminating the Institution around which the Southern 

economy revolved. But at the same time he made it clear 

that he shared their religiously motivated opposition to 

the sin of slavery. "We agree," he told the proslavery 

people in St. Louis, "in deprecating the unwise, incon

siderate and headstrong couî se of the Eastern Abolitionists. 

And while we believe them to actuated by the best, though 

mistaken, motives there are some of the leaders of the 

53EliJah P. Lovejoy to Elizabeth Lovejoy, February 
lk» l83U# Lovejoy Papers. 
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business who, we believe, are dishonest in their motives 

and aims. But these are comparatively few...the great 

body of Abolitionists claim respect for the piety and their 

general Intelligence***but they suffer under a lamentable, 

and to us an unaccountable, hallucination. But still they 

mean well. 

"But let us understand one another* While we oppose 

the doctrine of immediate abolition, we are equally opposed 

to the notion that nothing is to be done to meliorate the 

condition of the unhappy slaves* And the idea that they 

are to be kept in ignorance of their future destiny, and 

not only be permitted but compelled to live without reli

gious instruction of any kind, is monstrous, is horrible*"^ 

On another occasion he wrote that he was strongly tempted 

to criticise some of the statements of the radical New York 

Evanf^elist, but he had refrained for various reasons "among 

which were a wish to avoid all controversy with our con

temporaries, and a hope that returning reason would soon 

expel their mad fancies from the overheated brains of the 

Northern Abolitionists." He continued, "Let it not be said 

that we are the defenders or even the apologists of Slavery. 

God Forbid. We are defending the cause of truth and Justice* 

Slavery is a curse to our country, and there are few men 

indeed in this state who do not feel and will not acknowledge 

5U st* Louis Observer, July 17 , 1^3h» 
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it to be so; but how to get rid of it, here is the dif

ficulty."^5 

Further evidence that Lovejoy did not suscribe to 

the radical stand on abolition can be found in his ex

changes with his brother Joseph: "I see you still keep 

up the Abolition excitement, and I suppose all I can say 

will do no good," he wrote, "But I regret, deeply regret, 

that you cannot see the true effect of all such measures* 

Depend upon it brother Joseph, and I who live here can 

see it as plainly as If it were a mathematical demonstra

tion, depend upon it, you at the North of the Abolition 

ranks are riveting the very chains you seek to break*" 

Geography made a difference In one's views on slavery, he 

believed* "You have never lived in a slave state," he 

cautioned Joseph, "and I do assure you, you have not, and 

you cannot have, any Just conception of the relation ex

isting between Master and slave* It is bad enough, too 

bad—but it is not as you think—Garrison—I seldom permit 

myself to write the name, knows better, he had lived in a 

slave state, and he is therefore, a dishonest man. How 

can you hold communion with such a foul mouthed fellow?"^ 

The proper method of ridding the country of slavery 

would be that of gradual emancipation, he said. "We do not 

^^St. Louis Observer, May 15, l^^* 

^Elijah P. Lovejoy to Joseph Lovejoy, November 21, 
18314., Lovejoy Papers. 
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believe that the change from slavery ought to be immediate 

and unconditional emancipation. We are entirely convinced 

that Buch a course would be cruel to the slave himself, 

and injurious to the community at large." To that extent, 

then, Lovejoy was a gradualist. But in another sense, he 

was an imtnediatist; for, he added, "Something must be done 

end done speedily on this all Important subject."^7 jje 

elucidated further about his slavery stand in l835; "Sla

very," he wrote, "as it exists among us, admits of being 

considered in a threo'̂ fold view—In a civil, a religious 

and a moral view. Considered in any of these lights, it 

Is demonstrably an evil*" Once again he contended that 

gradual emancipation was the remedy, but as for the manner 

in which the relation subsisting between Christians and 

their slaves was fulfilled, reform ought to be thorough 

and imnediate* On the general subject of slavery, he was 

decidedly gradual, but on the relations between Christians 

and their slaves, he was decidedly an immediate abolition

ist* "It is fearfully true that many professed Christians 

habitually treat their slaves as though they had no im

mortal souls and it is high time such a practice as this 

58 
were abolished," Lovejoy told his readers* 

57LoveJoy, Memoir, p* 122, 

58i,oveJoy, Memoir, p* 127. 
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It is evident from the above quotation that Lovejoy 

wanted an immediate abolition of the master's property 

rights to their slaves, because theî e the immoral and 

irreligious aspect of slavery existed. This did not mean 

that the freedmen should immediately be granted the civil 

and political rights of other free citizens. It would not 

be irreligious to adapt the Negro gradually to his new 

place in society. "Can there be one single valid objection 

raised to the plan of gradual emancipation?" he asked. 

"Skat Slavery is an evil all are ready to admit," he said, 

"jmd a greater one, if possible, to the master than the 

slave* That immediate emancipation is impracticable and 

inexpedient is equally evident. The slave must be prepared 

for the change and his character formed to enjoy and appre

ciate freedom, or his liberty will prove his misery rathor 

than a blessing." 

Lovejoy might not have subscribed to the most rigid 

ultralst idea of the infinlteness of the sin of slavery, 

but he must have been satisfied that by abolishing the 

Institution he was abolishing tho sin, and by teaching the 

Negro the gospel and by relieving the slaveholder from the 

burden of perpetuating a sin, he was fulfilling his reli

gious duty. On these terras he could speak of himself in 

59st. Louis Observer, M€u?ch 27, I83I4.. 
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p r i v a t e as an immediate a b o l i t i o n i s t , and an " a b o l i t i o n i s t 

of the f i r s t water."^^ 

The tragedy i n h i s l i f e was that h i s a n t i s l a v e r y 

p o l i c y was confused with that of the Eastern a b o l i t i o n i s t s . 

In a Southern c i t y , where the meddling of Easterners was 

looked upon with resentment , a s s o c i a t i o n with t h e i r r a d i 

ca l i sm was unpopular. Love Joy's espousal of a n t i s l a v e r y , 

a n t i - C a t h o l i c i s m , anti-Jacksonisra, temperance reform, and 

emotional r e v i v a l i s m marked him as an e x t r e m i s t , and r e 

g a r d l e s s of how hard he t r i e d to convince people o therwise , 

he could not . His r e f u s a l t o compromise h i s i d e a l s and 

h i s harsh exposure of the v i ce i n St . Louis made hira raany 

enemies and s t a r t e d hira down the road to martyrdom. 

In the Ohr l s t ian r e l i g i o n , the martyr holds a s i g 

n i f i c a n t p lace because of h i s devot ion and s a c r i f i c e . The 

v i o l e n c e which Love j o y ' s a c t i v i t i e s aroused and the insur 

mountable odds which he unf l inch ing ly faced , forced him to 

accept the r o l e of a martyr. His mother in I83I4. showed 

tha t she was th inking of the t r i a l s of a martyr when she 

wrote of Stephen, the f i r s t Chr i s t ian martyr. "He was 

brought before the Judge and condemned to be stoned for 

blasphemy of Moses and God," she wrote. "He was not d i s 

mayed i n the l e a s t , but with a countenance bold and shining 

^^El i jah P. Lovejoy to Reverend E. P* H a t f i e l d , 
January 2 1 , I836 , Massachusetts H i s t o r i c a l Soc ie ty (Boston, 
Massachuse t t s ) . 
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as an angel's, rehearsed what God had done for the Jewish 

Nation*" Evidence that Lovejoy was beginning to think 

of himself as a martyr can be found in a letter to his 

brother Joseph: *I am accused of being an Abolitionist, 

•nd threatened in the newspapers of the city, and through

out the city, as well as various places in the state with 

violence," he wrote. "l expect Ijt* I expect that I shall 

^® I^ynched. or tarred and feathered, or if may be, hung u£. 

All are threatened* There is a burning hatred on the part 

of the Popish priests and their minions, ŵ iich would delight 

to quench itself in my blood. And nothing would be more con

venient for it than to execute its purposes under the mask 

of Abolition. 

"Whatever may be the consequences, I think, I trust, 

that through the grace of God, I am prepared to meet them— 

even unto death itself. My friends are trembling, my 

enemies—numerous and influential--are open and fierce in 

their threats, but I can truly say, I never was more calm* 

I have earnestly sought the path of duty, and think I am 

assured, that I have found It—And yet, my dear brother, 

I am not an Abolitionist—at least such a one as you are. 

The hostility of the mobs in St* Louis and their 

continued attacks on the Observer were too much for Lovejoy* 

lElii.abeth Lovejoy, Bible topics, Lovejoy Papers* 
See Corinthians 2:l6. 

^^Lovejoy, Memoir, p. 15I4.* 
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He was not yet ready to take a f ina l stand and to be forced 

in to martydom. Perhaps he thought that a change of r e s i 

dence—a move to a free state—would enable him to reach 

the same people and be l e s s subject to attacks by the 

Cathol ics and by proslavery forces. Alive, he could edu

cate the people to the solution of the slavery problem 

and the attainment of a more perfect l i fe* Dead, he would 

become a symbol to be misused by the abo l i t i on i s t s cause 

he refused to support. But the controversy which caused 

the nat ion to erupt in to a c i v i l war went far beyond Love-

Joy's e f f o r t s , and he became a victim of i t s cruel ty much 

e a r l i e r than those who were destined to die on the Civil 

War b a t t l e f i e l d s . 



CONCLUSION 

A study of the family of Elijah Lovejoy would seem 

to suggest that he was destined to become a radical refor

mer similar to the Eastern abolitionists; for he belonged 

to the same religious movement that they did, and like 

them, was a member of the traditional American group which 

had recently lost social status and was trying to reassert 

its leadership. His brother Joseph did become an avid 

abolitionist as did his brother Owen. Elijah however, 

never considered himself as an ally of the radical aboli

tionists. He, instead, supported the Western abolitionist's 

goal of "immediate emancipation, gradually accomplished." 

When analyzing the reasons for Elijah's actions, 

and the Influences which guided his decision to oppose 

slavery regardless of the consequences, one is inevitably 

led back to the religious training of his youth. Through 

the efforts of his parents, Elijah developed an uncompro

mising attitude towards sin. He was also made susceptible 

to the emotional appeals of the religious evangelists who 

crossed the country in the early l830's* Their prepossession 

with the eradication of sin in preparation for Christ's 

heralded Second Coming resulted in the formation of the 

temperance and antislavery movements, and Elijah participated 

wholeheartedly in both* 

Tho extent to which he supported abolitionism is not 

easily determined because of the claims which the Garrisonlan 

89 
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abolitionists made for him after his death and because of 

the biased information provided by his brothers Owen and 

Joseph* According to them, he was a meraber of the group 

of antislavery advocates who called for the immediate aboli

tion of slavery and the immediate acceptance of the Negro 

as an equal citizen of the United States* Because of 

these writings, Lovejoy was widely acclaimed as an anti-

slavery martyr* 

Ostensibly, the abolitionist claims were not false* 

Lovejoy was an abolitionist by his own admittance; he was 

also a martyr* But the abolitionist claims on his allegiance 

were false, and their picture of him as an antislavery martyr 

was distorted* In reality, he deprecated the Eastern anti-

slavery stand, and died in defense of his own civil rights-

net in defense of the Negro's civil rights. Throughout the 

whole episode which led to his death, Lovejoy pleaded for 

moderation and understanding, and attenipted to educate the 

people to the sin of slavery in hopes that once taught, they 

would abolish slavery themselves. This, he believed, was 

the sensible way to approach abolition. His failure and 

subsequent death provide tragic evidence that the extremists 

on both sides of the slavery issue were unwilling to listen 

to him. 

Elijah Lovejoy was primarily a religious zealot. All 

of his early training Inclined him in that direction. But 

the religious ideas which he espoused required him also to 
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become a reformer. He believed it his duty to aid in 

abolishing sin and error from the world. Like the other 

zealots of his day, he hoped to prepare the world for the 

Second Coming by combating such conspicuous "sins and 

errors" as slavery, intemperance, and Catholicism. In 

this struggle ho died. The abolitionists adopted him as 

a martyr, but he was a martyr to religious zeal rather 

than to abolition. 
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Keller, Charles Roy. -îhe Second Great Awaken!n.̂  
in Connecticut. New Haven: Yale University 
Press, 19^2. 

Nye, Russell Blaine. Fettered Freedom; Civil 
Liberties and the Slavery Controversy, 1830-
l366. Kast Lansingl !Iichigan otate College 
Press, 19i4-9. 

, William Lloyd Garrison and 
the Humanitarian Heformera. Boston: Little, 
Brown and Company, 1955» 

Schleslnger, Arthur M*, Jr* The A^e of Jackson. 
Boston: Little, Brown and Company, 1953. 

Smith, Timothy L* Revivalism and Social Reform* 
New York: Abingdon Press, 1957. 



9k 
Tyler, Alice Pelt. I>©e^d^*s[ Ferment; Phases of 

Anwrican Social History t"o 166Q. Minne*apolis: 
The University of Minnesota Press, 19144.. 




