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CHAPTER I 

INTRODUCTION 

The Problem 

In any case, no human action can exist without the 
element which gives life to éverything human, 
language. In language reality is already in a sense 
contained, and the sphere of human life illurainated. 
Actions can only speak comprehensively because a 
sounding board of meaning is there to receive them, 
which gives words to the soundless act and makes it 
comprehensible. 

Each group or organization has its own language 

characteristics which may differ from otherwise similar 

groups. The different denominations of the Christian 

church appear to have their own distinct language-patterns 

also. Different language characteristics may be one cause 

of barriers to communication among the denominations of the 

Christian church, and determining what language differences 

do exist is a basis for facilitating communication. 

Importance of Religious Terminology 

The Protestant Episcopal Church of the Uíiited States 

and the Southern Baptist Convention affiliated First 

Baptist Churches are an example of two very diverse groups 

within the Christian faith. The language-pattern used by 

the Episcopal Church in worship is distinct and regulated 

by the clergy and the national office. Baptist ministers 

tend to form the language-pattern used in^their churches, 

also. These two language-patterns appear to differ greatly, 

t 



And yet, their message, the teaching of the Christian faith, 

may be considered much the same. 

Language-patterns are what Frentz and Farrell refer 

to as "form of life": 

• . . first, form of life is a kind of knowledge which 
cominunicators share through language. Second, form of 
life imposes upon communication an aesthetic pattern 
which triggers actor expectations. Finally, form of 
life exerts indireôt social regulation upon communi-
cative events. 2 

The language-pattern of a certain denomination triggers a 

set favorable response among that denomination's members. 

"The institutional structure of form of life can be found 

in rituals, ceremonies, procedures of decision-making, and 

so on." The language-pattern has long been set, and 

rules of propriety demand that it be used and no other. 

In church services, as well as Sunday school classes, the 

rules of propriety control the communication event, or 

episode. 

Three general features distinguish the construct of an 
episode. First, episodes are rule-conforming to the 
extent that actors assume responsibility for free 
choice within any episode. Episodes activåte the rules 
of each encounter which specify relations of propriety 
between means and ends. A second defining character-
istic of episodes is their peculiar goal-orientation. 
In order for an episode to progress, actors must agree 
at least tacitly, upon the complementarity of goals 
they are pursuing. 4 

The leaders of the church initiate denominational 

language-patterns and are responsible for spreading their 

usage within the church. The different "rules" of 

communication in the religious episode must be learned 



within the context of the church. 

It may be then, that as a religious person speaks, he 
uses language that reflects the meaning to be found in 
his own life style. The meaning of a word or a 
sentence is found in its use rather than in its 
testing. Analysis is used to uncover misuses and to 
clarify actual uses. 5 

The church member must come to the clergyman to learn the 

proper usage of the religious language in his particular 

denomination. 

. . . religious training involves "getting-in-on" a 
form of life characterized by its own particular 
language-game. In becoming initiated into the life 
of faith, the individual becomes increasingly aware 
of his own reality (the truth about himself) as he 
learns how more fully to participate in that re^ation-
ship. Third, it follows that the process of "getting-
in-on" the life of faith, like learning a game is more 
akin to learning a trade or skill than to amassing 
matters of fact. More specifically, the student must 
learn how to handle not only his heightened awareness 
of himself and his own experiences, but also, the more 
symbolic, linguistic components. ^ 

Understanding the religious terminology used in each 

denomination is somewhat of an art in itself, and the 

proper understanding and use of it is imperative for 

Christian education. Part of the difficulty in understand-

ing lies-in the necessity of religious language to be 

somewhat abstract. 

As in any language, theological discourse involves 
three. factors. First of all, as language it 
"expresses," it makes accessable what is hidden in 
thought and experience . . . . It refers to revala-
tory experiences. But how can we refer to these? Are 
not these as ambiguous as the philosopher's use of 
"Being"? The answer of course is that we are "stretch-
ing" our ordinary language. There is not that neat 



one to one correspondence that some philosophers are 
trying to develop in artificial language systems. 
Because the referent cannot be pointed to, theological 
language abounds with the mythological, the 
symbolical, the analogical and the paradoxical. 
Finally, as language theological discourse communicates. 
If language is to communicate there must be a sharing 
of the experience to which the language points. 7 

Compounded with this problem of making the language 

understandable to the people is the added dimension that 

each denomination has its own method of putting the 

experience into words. Each says the same thing in a 

different way. 

Just as our diplomats are at a distinct disadvantage 
if they do not understand the:tongue of those with 
whom they must deal on the international scene, so are 
Christians at a disadvantage when they try to converse 
across the lines of the one church. 8 

The denominations are faced with the problem of 

speaking to 

. . . other Christians, some convinced and some only 
partly so, and to vast segments of the world that are 
non-Christiaii, anti-Christian, or pseudo-
Christian . . . . Linguistically, we can see how the 
church's vocabulary has been forged in crisis and 
usually taken from the crisis itself. ̂  

Each denomination having its own terminology is a 

hindrance to communication among the denominations. 

Dialogue is a popular concept in religious and 
theological circles today. Everyone is supposed to be 
in dialogue. Sermons and lectures must yield to it. 
Above all, divergent theological aná ecclesiastical 
groups are expected to be in dialogue. Christian 
mission demajids that others be addressed and that we 
take account of what they-say. The more direct and 
personal this dialogue is, the better will the ends of 
communication and community be served. Defectiveness 
in dialogue is regrettable. 10 



Bromiley notes two causes of the breakdown in 

communication among the denominations: (1) failure to 

give serious consideration to what is being said by the 

opposite partner in the discussion, and (2) setting up 

sterêotypes in place of realities. "Authentic dialogue 

presupposes an honest grappling with what is actually held 

by others rather than an unscholarly and complacent 

fixation on what we think they think." 

This difference in terminology has been building for 

the 2,000 years Christianity has been in the world. 

íhe language to be employed for Christian communication 
in our day must be at least as effective as that 
employed in previous eras. If it is to be effective 
for Christian communication, it will have to reflect 
all of human knowledge and experience including that 
of the scientific era in which we now live. '̂  

Clergymen today are faced with many renewal movements 

which constantly change the language used in discussion 

of Christianity. Many of the phrases are soon outdated 

or overused to the extent that the clergy must try to 

use only that terminology which is standard in their 

denomination to maintain a sense of consistency; and try 

to discourage the use of any other within the context of 

the church. 

For Christian faith, above all in its Reformation form, 
the word is an essential element; and yet confidence 
in it has largely disappeared. Dialectical theology 
consciously returned to the Reformation inheritance 
and proclaimed itself a theology of the word. At the 
present day, by æntrast, there is an almost allergic 
reaction to the mention of the word of God. The idea 
is attractive, but is felt to be empty of content. 



It is seen as a kind of magic formula, as an ideology 
of a mere turn of phrase, To raake anything of it in 
a responsible fashion seeras beyond our capabilities. 
The slogan "boredom with words" takes us beyond such 
contemporary reminescenes to a very much wider 
historical context. We are not concerned merely with 
a temporary reaction to the way in which a theological 
concept has become worn out. Por the theology of the 
word itself arose from a deeply felt experience of the 
weakness and impotence of Christian language, from the 
temptation to boredom at the traditional language of 
the word of God in human language, as an impossible 
possibility. ^"^ 

A dialogue could be set up between the denominations with 

the clarification of the terminology used by the denomin-

ational groups. However, terminology is not the only 

barrier to dialogue, so doctrinal differences may still 

prevent dialogue. 

The . . . principial [si?] difficulty is the difference 
in theological norm, all theologies have norms or 
standards, and when these differ dialogue is perpetually 
frustrated. Thus the appeal to Scripture as the 
supreme rule clashes with the appeal to tradition or 
the papacy or reason. Clarification of norms must be 
achieved if dialogue is to be possible at all. But 
clarification is not enough, since it elêminates neither 
the difference nor its implications, The liberal may 
well perceive that reason or relativity is sub;)ect to 
Scripture in orthodox theology, but this will not alter 
the fact that for him Scripture is subject to reason 
or relativity. 14 

In his study Feather notes that the more extreme the 

religious attitudes, the lesser ability the person has to 

accept logical disagreement to his point-of-view, even if 

it is well-presented in terminology acceptable to and 

15 understood by both. Even so, much might be gained by 

the Christian church if the possibility for dialogue were 

improved aimong the denominations. 



Such dialogue forces one to clarify his own theological, 
educational and religious educational stance. Even if 
one cannot come to accept the other*s position, the 
examination of one's own presuppositions is always an 
educational affair. And certainly, heralds of .^ 
"dialogue" should be among its finest practitioners. 

Objectives and Hypothesis 

Because of the language-pattern differences between 

the Protestant Episcopal Church of the United States and 

the Southern Baptist Convention affiliated First Baptist 

Churches, dialogue is somewhat unlikely. However, isolation 

of their language-pattern differences would be a basis for 

dialogue to be possible between them, 

Therefore, the hypothesis is advanced that church 

leaders representative of Southern Baptist Convention 

affiliated First Baptist Churches and the Protestant 

Episcopal Church of the United States do have negative 

responses to theological language-patterns different from 

their own. This can be tested by selecting language 

samples from Southern Baptist Convention affiliated 

publications and Protestant Episcopal Church of the United 

States national publications, and compiling a questionnáire 

for First Baptist Church ministers and Episcopalian priests 

to judge the appropriateness of the various statements for 

communication of their beliefs within the context of their 

denominations. 
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Summary 

This thesis investigates the difference in 

language-patterns of the Protestant Episcopal Church of 

the United States and the Southern Baptist Convention 

affiliated First Baptist Churches. Re^earch shows that 

language-pattern differences are a barrier to dialogue 

between groups. The hypothesis is that First Baptist 

Church ministers and Episcopalian priests will differ 

significantly in their choices of appropriate language 

for the communication of their beliefs within the context 

of their denominations. 

Chapter II of this thesis will present the method-

ology, development of the questionnaire, selection of 

variables, sub;îects, and interview procedures. Chapter III 

focuses on the analysis of the results of the experimental 

investigation. Chapter IV deals with the interpretation 

and discussion of the findings as well as providing 

implications for further research in this area. 
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CHAPTER II 

METHODOLOGY 

Initial Summary 

The purpose of this chapter is to present the 

methodology used to test the hypothesis that church leaders 

representative of Southern Baptist onvention affiliated 

First Baptist Churches and the Protestant Episcopal Church 

of the United States do have negative responses to theolo-

gical language-patterns different from their own. It will 

focus on the development of the questionnaire, selection 

of variables, subjects, and the interview procedure. 

Development of the Questionnaire 

In order to test the hypothesis, 40 language samples 

were taken from The Baptist Standard (statewide newspaper 

of the Baptist General Convention of Texas affiliated with 

the Southern Baptist Convention), The Christian Home 

(magazine for home guidance approved by the Southern 

Baptist Convention), The Episcopalian (official newspaper 

under the authority of the Protestant Episcopal Church of 

the United States), and The Anglican Digest (newsletter 

for Episcopalians under the authority of the Protestant 

Episcopal Church of the United States). The 40 statements 

were taken from these sources and placed in a questionnaire 

10 
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to be administered to Episcopal parish priests and First 

Baptist ministers. The statements were to be rated on a 

seven-point scale (language very appropriate to language 

very inappropriate) which would indicate which statements 

would be acceptable for use in comraunicating beliefs within 

the context of each denomination's worship. 

The language samples were foimd in the context of 

articles within the four publications. To take a statement 

out of its context alters its meaning to the reader. Word 

meanings vary from person to person and certainly vary 

across denominational boundaries. 

Our raost general term, context, specifies the criteria 
for interpreting both the meaningfulness and propriety 
of any communicative event. Episodes are fundamental 
communicative sequences of action v/hich are \mder-
standable only in terms of the contexts in which they 
occur. Finally, symbolic acts are the most elemental 
communicative constituents from which actors generate 
episodes. ' 

To be able to respond to these statements out of 

context requires the subjects to apply their own definitions 

to the words used in the statements, and not to judge the 

statement on what they think the author meant by it, The 

clergymen were asked to mark their reactions to the 

language on the basis of whether or not they would be able 

to use the statement as it appears on the questionnaire in 

some context in the commiinication of their beliefs to their 

congregations. 

file:///mder
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Selection of Variables 

The criteria used for selecting the language samples 

are those set down by John V/ilson in Langua^e and Christian 

Belief. 

In religious works of literature, creeds, ritual, and 
so on we come across different types of sentences which 
have (or appear to have) different uses. 

1. Sentences expressing coramands, injunctions, 
exhortations, wishes, etc, such as " hou shalt 
love the Lord thy God", "Let us love one another", 
and so on. 

2. Sentences expressing moral views, such as 
"Brethern, these things ought not so to be", "It 
is not good for man to be alone", and so on. 

3. Sentences expressing factual truths, often histor-
ical, such as "Christ was born in Bethlehem", 
"Mary was a virgin", etc. 

4. Sentences giving information about the meanings of 
words, expressing analytic truths. A statement 
like "A sacrament is an outward and visible sign 
of an inward and spiritual grace" is analytic, and 
should be taken as informing the hearer about the 
meaning of "sacrament". 

5. Sentences which appear to be informative, but 
informative about the supernatural or metaphysical 
rather than the natural or physical world. For 
instance, "God exists", "Christ is the Son of God", 
and so on. ̂  

For each criterion stated above, four statements from 

the Baptist materials and four statements from the 

Episcopalian materials were selected for the questionnaire. 

1, Sentences expressing commands, injunctions, exhortations, 
wishes, etc, 

Baptist: 

1, Make a decision for Christ. 
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2. You must be born again. 

3. Praise the Lordî 

4. Make a profession of faith. 

Episcopalian: 

1. We now ask God to open our lips to praise Him. 

2. Lord, incline our hearts to keep your law. 

3. It is very meet, right, and our bounden duty, 
that we should at all tiraes and in all places, 
give thanks unto thee, 0 Lord, Holy Father. 

4. Let us pray for the whole state of Christ's 
Church. 

2. Sentences expressing moral views. 

Baptist: 

1. Members should follov; Christ in believer*s 
baptism and get involved in a church. 

2. We are saved and sure of heaven whether we go 
in rapture or death. 

3. Jesus dealt with man*s spiritual need before 
his physical condition. 

4. Evangelism is and ever must be the foundation 
of all that makes for the best in life, both 
individual ajid social. 

Episcopalian: 

1. God does and wants to heal His children. 

2. Let us beseech Him to grant us true repentance, 
and His Holy Spirit, that those things may 
please Him which we do at this present. 

3. We have offended against God's Holy Laws and 
there is no health in us. 

4. In the midst of life we are in death. 
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3. Sentences expressing factual truths, often historical. 

Baptist: 

1. Christ Jesus won the victory over the devil 
at the cross. 

2. The tree of life was God's reminder to man to 
live by faith. 

3. Adam's historical rebellion and fall resulted 
in condemnation to all mankind, and evenso the 
obedience and life of Jesus Christ has resulted 
in justification for all mankind. 

4. Christ took the full fury of the wrath of a 
Holy God against sin. 

Episcopalian: 

1. The gifts of God are for the people of God. 

2. Jesus Christ was conceived by the Holy Spirit, 
born of the Virgin Mary, crucified under 
Pontius Pilate, was dead and buried, he 
descended into Hell, on the third day, he 
rose again from the dead; he ascended into 
heaven . . . . 

3. There are Ten Commandments given in the old 
time by God to the people of Isreal. 

4. The Bible is more like a collection of diaries, 
written to express how God shaped the history 
of individuals and nations. 

4. Sentences giving information about the meanings of 
words, expressing analytic truths. 

Baptist: 

1. The renewal movement was anti-church, the 
movement did not drav/ the solid people of the 
church, the people who carry the load. 

2. Rapture is to be caught up together with the 
dead in Christ in the clouds to meet the Lord 
in the air. 

3. Faith is that attitude of life that says 
whatever God has promised He is able to perform. 
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4. Spiritual gifts are divine inablements for 
Christian ministry. 

Episcopalian: 

1. Prayer is inextricably a part of fasting and 
alms-giving. 

2. The aprocrypha is a collection of books written 
later than the Old Testament—it is not regarded 
as necessary to the Christian faith. 

3. Bishops are successors to the apostles. 

4. The sacraments are a means by which God unites 
Himself with us. 

5. Sentences which appear to be informative, but 
informative about the supernatural or metaphysical 
rather than the natural or physical world. 

Baptist: 

1. We believe that the eternal, invisible God 
actually came into time and space in the form 
of a man, Jesus of Nazareth. 

2. To be sold out to the Lordship of Christ 
within you releases His Spirit to do His work 
through you, 

3. Satan and his hosts are invisible Spiritual 
foes. 

4. We are in a spiritual, unseen warfare between 
Christ and Satan, 

Episcopalian: 

1. Jesus Christ is the priest at every Bucharist 
(comraunion) the human priest is His sign or 
symbol. 

2. We regard Him (Jesus Christ) neither as God 
in human disguise, nor as a man with divine 
qualities, but as the God-man. 

3. Not only will Jesus be the Judge (of all man-
kind), but the criterion of judgment will be 
men's attitude to Him as shown in their treat-
ment of His "brethren". 
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4. . . . Jesus sitteth on the right hand of the 
Father, and He shall come again, with glory to 
judge both the quick and the dead . . . . 

Sub.jects 

The language samples were assembled on a 40-question 

test to be administered to 20 First Baptist ministers and 

20 Episcopalian priests. The area from which the subjects 

were chosen included a 45-county area of West Texas 

(counties are listed in Appendix A). The counties 

included in this study are in the Northwest Texas and West 

Texas Diocese of the Protestant Episcopal Church of the 

United States. The First Baptist Church ministers included 

in the study are affiliated with the Southern Baptist 

Convention, 

The First Baptist Churches were chosen over other 

Southern Baptist affiliated churches because there is 

usually one in every town, and this would limit the 

study to the most influential church affiliated vdth the 

Southern Baptist Convention in each town. 

Jnterview Procedure 

The method of distributing the questionnaires was by 

personal interview. The researcher visited the offices 

of the clergymen and requested an interview. If the 

interview was granted, the researcher was introduced as a 

graduate student at Texas Tech University working on a 
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Master of Arts degree in Speech Communication with a special 

interest in religious communication. The researcher 

explained the purpose of the study being conducted was for 

completion of a master's thesis on denominational language 

differences. 

The questionnaire was then introduced by requesting 

the clergyman*s help in this study with the explanation 

that 40 clergymen were needed to fill out the 

questionnaires. If the clergyman was willing to fill out 

the questionnaire, it was explained by the reasarcher as 

well as any other questions the clergyman had about the 

study. The only questions not answered by the researcher 

were any about specific word meanings within the statements 

and from which denominational source particular statements 

were taken. 

Data Analysis 

The tv/o denominations* questionnaires were analyzed 

separately by a 2 x 5 analysis of variance. This would 

show the overall difference between responses to one's 

own denominational language and the other denomination*s 

language usage. This test would also show which of the 

five categories of statements showed the most significant 

differences between the two denominations. 
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Suramary 

The denorainations* own publications are a reliable 

source of the particular language-patterns in regard to 

communication of their beliefs within their denominations. 

The seven-point scale allows sufficient latitude for more 

specific responses to the stateraents in regard to their 

appropriateness. The 2 x 5 analysis of variance tests 

general trends as well as specific stateraent category 

differences between the tv̂ o denominations. 
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CHAPTER III 

RESULTS 

Initial Suraraary 

A total of 40 subjects were tested, 20 Baptist 

ministers and 20 Episcopalian priests from the 45-county 

area. The questionnaires were scored by denomination of 

the subject on two 2 x 5 analysis of variance matrices. 

Findings 

In order to reject the null hypothesis that there is 

no difference between the language-pattern preference of 

denominational leaders, an F value greater than 4.69 at 

the p<; .05 level and 5.59 at the p <( .01 level of signifi-

cance was needed. The results for the Baptist ministers 

are shown in Tables 1 and 2, 

The Baptist ministers responded to Baptist statements 

in highly similar ways. Interpastor reliability (Baptist 

ministers for Baptist statements) was r = .78. For Baptist 

ministers responding to Episcopalian statements, inter-

pastor reliability was r = .63. 

The lower the score, the more favorable reaction to 

the type of statement (see Table 2). The Baptist ministers 

were markedly favorable of their own language-patterns and 

disapproving of Episcopalian statements. The category of 

Factual Truths is the only one not significant at the p<.o1. 

20 



21 

TABLE 1 

SUMMARY OF BAPTIST MINISTERS* RESPONSE 

Source of Variation SS df MS F p 

Between Sub.jects 3308.62 39 

Baptist—Episc. 2204.48 1 2204.48 75^86 <.0^ 

Subjects w/in grps 1104.14 38 29^06 

Within Sub.jects 2388.8 160 

Statement category 568.72 4 142.18 15.16 (•01 
AB 394^92 4 98.73 10^53 <̂ .01 
Subject w/in grps 1425.86 152 9.38 

P95 (1/38) = 4.10; Pgg = 7.31 

F95 (4/152) = 2.44; F99 = 3.46 

TABLE 2 

BAPTIST MINISTER CATEGORY RESPONSES 

cî+-o+̂rr.̂v.4-o n̂ «,̂ ov./ío Mo Tal Factual Word Supernatural Statements Commands ^^^^^ ^̂ ^̂ ^̂  Meanings Information 

Baptist 6.00ĝ  9.15^ 10.75 10.75^ 7.90^ 

Episcopal U.80^ ^•^•15^ ^^'^^ ^^*^^c ^^'^^d 

Means with common subscripts are significantly different; 
p /-.01. 
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Similar results were found for the Episcopalian 

priests. The results for this group are shown in Tables 

3 and 4. Again, an F value greater than 4.69 at the p <.05 

level of significance and 5.59 at the p <.01 level of 

significance was necessary to reject the null hypothesis 

that there is no difference between the two groups. 

As in Table 2, the lower the scores in Table 4, the 

more favorable the reaction to the language samples. The 

Episcopalian priests show less disfavor of the Baptist 

stateraents than the Baptists shov/ed of the Episcopalian 

statements. Also, the Bpiscopalian priests responded to 

Episcopalian statements in highly similar ways. Inter-

priest reliability (priests for Episcopalian statements) 

was r = .75. For Episcopalian priests responding to 

Baptist statements, interpriest reliability was r « .69. 

Only three categories out of the ten showed no 

significant differences between the two denominations. 

But, in none of these three categories were the two 

denominations able to surmount the barriers of language 

differences; if the Baptists could agree with the Epis-

copalian terminology, the Episcopalians could not agree 

with the Baptist language usage for that category. Both 

sides need to agree before the barriers to dialogue can 

be broken down. Of the remaining seven categories, six 

were significant at the p <.01 level and the remaining 

category was significant at the p <.05 level. 



23 

TABLE 3 

SUMMARY OF EPISCOPALIAN PRIEST»S RESPONSE 

I « i i i i . iiii 1111 

Source of Variation SS df MS F p 

— " " " ~ ' ~ — — — ^ ~ ~ ~ ^ ' " " " ~ ~ ~ ~ ^ ~ " • n 1-|-iB-i • iMi—-TT-MMTii i - i iifrii mf—MTM-i • •— ir'ir i - n i n i i i - i i n n i iii n nMMniw n ii ii i w iiiii i • .i • i 

Between Subjects 3567.02 39 

Baptist—Episc^ 1897^28 1 1897.28 43^18 < .01 

Subjects w/in grps1669.74 38 43.94 

Within Subjects 2634.80 160 

Statement category 296.77 4 74.19 5.79 < .01 

AB 389^77 4 97^44 7.60 <.01 
Subject w/in grps 1948.46 152 12.82 

^^^ (1/38) = 4.10; Pgg = 7.31 

1*95 (4/152) = 2.44; Fg^ = 3.46 

TABLE 4 

EPISCOPAL PRIESTS CATEGORY RESPONSES 

Q+Q-f-̂ m̂ v,+c n^r»r»^^A^ Mo ̂^1 Fac tu^l Word Supernatural otatements Commands TT. m J.I_ «« • T j> ô.. Views Truths Meanmgs Information 

Baptist 10^60 17.45 14.05 14.60 11.05 

Episcopalian 7.15 6.45 8.75 7.25 7.35 

Moral Views and Word Meanings are significant at the p <.01 
level. Factual truths are significant at the p <.05 level 
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Summary 

The findings of this study show significant 

differences at the .01 level for six of the categories, 

at the .05 level for one category, and no significant 

differences for three of the categories. Therefore, the 

null hypothesis that there is no difference in the 

language-pattern preferences of the leaders of the two 

denominational groups is rejected. 
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CHAPTER IV 

CONCLUSIONS 

Review of Findings 

This study concerned language-pattern preferences of 

church leaders regarding communication of their beliefs. 

Episcopalian priests and First Baptist ministers each 

preferred his own denomination's language over that of the 

other. In three out of ten categories of statements, 

significant differences were not observed. 

The Baptists did not have a significant level of 

disagreement with the Episcopalian discussion of what is 

categorized "Pactual Truths". Under this category (the 

statements are found under statement #3 in Chapter II), 

the language styles did not seem to have any major effect 

upon their preferences. 

The Episcopalisins did take exception to the Baptist 

phrasing of factual truths. However, the Bpiscopalians 

did not disagree with the Baptist phrasing of commands and 

supernatural information (statements in these categories 

are found in Chapter II of this thesis under statements 

#1 and #5, respectively). The Baptists did disagree with 

the Episcopalian commands and supernatural information at 

the p <^01 level of significance. 

25 
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Breakdown of Results b^ Category 

The first category was sentences expressing commands, 

injunctions, exhortations, wishes, etc. Baptist ministers 

responded to the statements with a raean score of 6.0 for 

the Baptist commands, and 14.8 for the Episcopalian 

coraraands. The range possible for these means is four 

(showing highest approval for the language-pattern) and 28 

(showing highest disapproval for the language usage). The 

results are significant at the p < .01 level. The Episco-

palians were not significantly disapproving of the Baptist 

terminology in commands, shov/ing only a 10.6 mean for the 

Baptist statements and a 7.15 for their own phraseology. 

Both groups showed significant disagreement in the 

statements dealing with moral views (category 2). The 

Baptist ministers were not as violently disagreeable as 

the Episcopalians, showing only a 6.0 difference in mean 

scores and the Episcopalians showed an 11.0 disagreement 

in mean scores with the Baptist phrasing of moral views. 

The third category, dealing with factual truths, has 

already been discussed somewhat in this chapter. The 

Baptist ministers only slightly disagreed with the 

Episcopalian phraseology (10,75 for their terminology, and 

12.25 for the Episcopalian language), shov/ing only a 1.5 

point disagreement in means. The Episcopalians were more 

strongly offended by the Baptist terrainology, showing a 

7.6 point difference in this category of factual truths. 
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Both groups disagreed with the other*s phrasing of 

word meanings at the p< .01 level of significance. The 

Episcopalians shov/ing a 7.35 disagreeraent in mean scores, 

while the Baptist rainisters showed a 9.3 point disagreement 

in mean scores. As language and word meanings are hard to 

separate, this finding is most significant in proving the 

hypothesis of this paper. 

The final category, statements about the supernatural 

world, showed significant disagreement only by the Baptist 

ministers. The Baptists showed a 7.6 point disagreement 

with the Episcopalians. This is significant at the p< .01 

level. The Episcopalian priests, hov/ever, did not disagree 

significantly v/ith the Baptist terrainology, showing only a 

2.7 point difference in mean scores. 

Discussion 

Only three categories out of 10 were not found to be 

significant at least at the p <.05 level. The Episcopalian 

priests* response to factual truths was the only category 

significant at the p <.05 level. The remaining six 

categories showed significant differences between the two 

denorainations at the p < .01 level of significance. 

The results show a high level of specialization in 

regard to language-patterns by these two denominational 

groups. Too much specialization in regard particularly to 

communication of Christian beliefs may not be the best way 
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to reach all people. 

Theological expertise can soraetimes turn into narrow-
minded and incoraprehending specialism. And what is 
represented as the responsibility of the clergy must 
not necessarily be interpreted on the raodel of the 
Grand Inquisitor. But in spite of all distortions and 
signs of maláise Christianity has always endeavoured 
to avoid being something which is only for the simple, 
or only lor those who have an education in the 
narrower sense. It has alv/ays tried to deraonstrate 
its good v;ill tov/ards education by being extensive 
enough to include all levels of education. 1 

It raay be that the different denorainational 

terminology is Christianity*s endeavor to be "extensive 

enough to include all levels of education". Yet, it does 

not seera a satisfactory answer if the terminology is 

inacceptable across denominational lines. 

Each category of stateraents caused disagreement on 

one side, if not both sides, of the two groups. V/hen one 

group was agreeable to the other*s use of language in the 

category, the other was disagreeable at least at the 

p <.05 level of significance. This does not leave much 

of an opening for a dialogue betv/een the two groups. 

This brings us close to something which, usually 
without any conscious connection with the range of 
problems faced by Christian language, has become one 
of the main themes of raodern creative writing. This 
is that words fail and silence threatens, unless one 
succeeds in making at least the silence the theme of 
a creative utterance. 2 

Xmplications 

This study has supported the hypothesis that leaders 

representative of Southern Baptist Convention affiliated 
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First Baptist Churches and the :Protestant Episcopal Church 

of the United States do have negative responses to 

theological language-patterns different from their ov/n in 

the communication of their beliefs. The results of this 

study may be generalized to other denominational groups 

also. V/ith this in raind, it seems reasonable to urge 

further research to isolate specific terminology differences 

to aid in understanding of the difference in the language-

patterns, 

Doctrinal differences were the cause of the first 

breakoff from the original first-century church. And, 

these have been compounded by the major changes in 

phraseology not only in the worship service itself, but 

also in the church education work in Sunday school classes. 

Under all the terrainology differences lies the raessage of 

the Christian church which should be essentially the sarae 

for all denominations. If the denominations would cut 

through their language differences and disagreements, 

dialogue would be possible. 

Further analysis is necessary before we can be helpful 
in ihterpreting the language within the Christian 
community, the use of language in worship and the 
power of "performatives" in the field of Christian 
behavior. ^ 

The language itself apparently has "power", as shown 

by the results of this study. It has enough power to keep 

the denorainations from being able to accept the language 

of any other regarding the worship of God. 



30 

Prora the interview session and notations of the 

comments made by the clergymen regarding the language on 

the questionnaire, the researcher noted a lack of under-

standing of not only the definitions of the other group's 

phraseology, but also a lack of interest in acquaihting 

theraselves with other branches of the Christian church. 

V/hat is needed nov/ of course is a mode of discourse 
rooted in contemporary experience of Church which 
communicates the essential insights, A failure to 
perceive the basic inadequacy of all theological 
statements puts one in a very weak theological position 
and signals the eclipse of hermeneutics, ̂  

What is needed is ain easily understandable language-

pattern for the denominations to use, one which all can 

understand and accept, It is not necessary (and also not 

desirable) for all denominations to become one again. The 

different denominational services contribute to Christian-

ity*s ability to accommodate a wide variety of personality 

types. We are all different individuals and naturally 

would not worship (or speak) entirely in the same manner. 

The different denominations allow for individualized wor-

ship styles. Yet, by the same token, it is not desirable 

for the various denominations to be as opposed to each 

other's language styles as this study has shovm these two 

to be. In Christendom, there are more widely diverse 

groups than the two studied here. 

Doctrinal differences may always cause language 

problems among the denominations; language probleras should 
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not cause such barriers between the denominations. 

Clarification of basic Christian beliefs couched in 

acceptable phraseology would certainly be a step forward 

on the road to understanding and unity in the Christian 

church. More research into the essential elements of the 

Christian faith which cross denominational boundaries and 

how to state these beliefs so all will agree with the lan-

guage is needed and v/ould certainly be useful to the 

churches. 



NOTES 

Gerhard Ebeling, Introduction to a Theological 
Theory of Langua^e tran., R. A. WilsonTPî^iÍa'delphia: 
Fortress Press, 1973), p. 25. 

^ IMd., 68. 

^ Randolph C. Miller, "Linguistic Models and 
Religious Education," Religious Education, 61 (July-
August, 1966), 278. 

Bruce A. Segall, "C. U. F. and the New Catechetics: 
From the Perspective of Theological Language," Religious 
Education, 67 (March-April, 1972), 110. 
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APPENDIX A: LIST OF COUNTIES INCLUDED IN THE SURVEY 

Kinney 

Uvalde 

Val Verde 

Edv/ards 

Real 

Kerr 

Gillespie 

Kimble 

Sutton 

Crockett 

Terrell 

Pecos 

Brev/ster 

Ward 

Reeves 

Upton 

Reagan 

Irion 

Tom Green 

Schleicher 

Menard 

Mason 

Llano 

Burnett 

Lampasas 

San Saba 

McCulloch 

Concho 

Mills 

Brov/n 

Coleman 

Coke 

Sterling 

Glascock 

Midland 

Ector 

V/inkler 

Andrews 

Martin 

Howard 

Michell 

Nolan 

Scurry 

Border 

Dawson 
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APPENDIX B: COPY OF QUESTIONNAIRE 

DENOMINATION 

Title (Parish Rector, minister, etc.) 

Were you reared in this denomination? yes no 

(if no, state denomination reared in) 

Please react to the phrasing of these statements as to how 
appropriate you feel their language usage is for the com-
munication of your beliefs. 

Please mark your reaction by this seven-point scale: 

(1) language very appropriate 
2) language appropriate 
3) language slightly appropriate 
4) neutral 

language slightly inappropriate 
language inappropriate 
language very inappropriate 

1. Jesus Christ is the priest at every Eucharist; 
the human priest is Kis sign or symbol. 

2. Prayer is inextricably a part of fasting and 
alms-giving. 

3. The renewal raovement was anti-church, the 
movement did not draw the solid peopíe of the 
church, the people who carry the load. 

4. Members shoiild follow Christ in believer's 
baptisra and get involved in a church. 

5. We are saved and sure of heaven whether we go 
in rapture or death. 

6. The gifts of God are for the people of God. 

7. V/e now ask God to open our lips to praise Him. 

8. Rapture is to be caught up together with the 
dead in Christ in the clouds to meet the Lord 
in the air. 

9. Make a decision for Christ. 
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10. God does and wants to heal His children. 

11. You must be born again. 

12. Lord, incline our hearts to keep your law. 

13. Let us beseech Him to grant us true repentance, 
and His Holy Spirit, that those things may 
please Him which we do at this present. 

14. Jesus dealt with raan*s spiritual need before his 
physical condition. 

15. Praise the Lord! 

16. Make a profession of faith. 

17. We believe that the eternal, invisible God 
actually came into time and space in the form 
of a man, Jesus of Nazareth. 

18. Evangelism is and ever must be the foundation 
of all that makes for the best in life, both 
individual and social. 

19. It is very meet, right, and our bounden duty, 
that we should at all times, and in all places, 
give thanks unto thee, 0 Lord, Holy Father. 

20. Let us pray for the v/hole state of Christ's 
church. 

21. We have offended against God*s Holy Laws and 
there is no health in us. 

22. Christ Jesus won the victory over the devil at 
the cross. 

23. In the midst of life we are in death. 

24. The tree of life was God*s reminder to man to 
live by faith, 

25. The Bible is more like a collection of diaries, 
written to express how God shaped the history 
of individuals and nations, 

26. Bishops are successors to apostles, 

27. We regard Him (Jesus Christ) neither as God in 
human disguise, nor as a man with divine 
qualities, but as the God-man. 
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28. Christ took the full fury of the wrath of a 
Holy God against sin. 

29. Adam's historical rebellion and fall resulted 
in condemnation to all mankind, and evenso the 
obedience and life of Jesus Christ has resulted 
in ;)ustification for all mankind. 

30. The sacraments are a means by which God unites 
himself with us. 

31. Faith is that attitude of life that says what-
ever God has promised He is able to perform. 

32. Jesus Christ was conceived by the Holy Spirit, 
born of the Virgin Mary, crucified under Pontius 
Pilate, was dead and buried, he descended into 
hell, on the third day, he rose again from the 
dead; he ascended into heaven . . . . 

33. There are Ten Commandments given in the old time 
by God to the people of Isreal. 

34. Satan and his hosts are invisible Spiritual foes. 

35. Spiritual gifts are divine inablements for 
Christian ministry. 

36. Jesus sitteth on the right hand of the Father, 
and He shall come again, with glory to judge 
both the quick and the dead. 

37. Not only will Jesus be the Judge (of all mankind) 
but the criterion of judgraent will be men's 
attitude to Hira as sho\m in their treatment of 
His "brethren". 

38. To be sold out to the Lordship of Christ within 
you released His Spirit to do His work through 
you. 

39. We are in a spiritual, unseen warfare between 
Christ and Satan. 

40. The apocrypha is a collection of books v/ritten 
later than the Old Testament—it is not 
regarded as necessary to the Christian faith. 






