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ABSTRACT 

This thesis is a rhetorical analysis of Alexander Campbell’s “Sermon on the Law” 

and his column “On the Restoration of the Ancient Order of Things.” Campbell was one 

of the leaders of the Restoration Movement, a religious movement during the Second 

Great Awakening, which birthed three individual denominations. This thesis adds to the 

limited conversation between rhetoric and the Restoration Movement by analyzing 

Campbell’s sermon and column with Burke’s cluster-agon analysis to explore significant 

terministic screens. The results of this analysis provides textual evidence for many 

foundational ideologies of the Churches of Christ including the argument for not 

preaching the law before the gospel, autonomous church government, and a pure 

hermeneutical approach to interpreting the Scripture.  
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CHAPTER I 

INTRODUCTION 

 

The Second Great Awakening was a period of religious fervor in the United 

States of America. Still riding the coattails of emotion from the Revolutionary War, the 

Second Great Awakening provided an opportunity for the American people to push for 

religion freedoms (Hatch, Democratization 81). The religious participants of the Second 

Great Awakening questioned denominational authority and claimed individuals had the 

right to draw on their own conclusions from Scripture, despite their denominational 

affiliations (Hatch, Democratization 81).  

As part of the Second Great Awakening, the Restoration Movement was an 

example of the popular religious culture during the time of the early republic (Hatch, 

“The Christian Movement” 41).  A combination of the Christian Movement and the 

Disciples Movement, the Restoration Movement as a whole, included a group of religious 

radicals whose desire was to see Christianity released from the historical bonds of the 

institutionalized church and to re-establish the primitive Christian church (Hatch, “The 

Christian Movement” 13-14, 18). A unique aspect that sets this movement apart from 

other movements during this time is the extent to which the leaders of the movement 

struggled with the failings of the institutional church and desired to be free from 

traditional religious authorities (Hatch, “The Christian Movement” 19). This new 

democratic political society that encouraged liberty and equality, influenced the leaders 

of the Restoration Movement to demand changes within the church system by restoring 

Christian primitivism (Hatch, “The Christian Movement” 19).  
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Christian primitivism, as defined by Richard T. Hughes in his book On Reviving 

the Ancient Faith, is the modeling of the contemporary church’s behaviors and practices 

after those described in the New Testament (xiii). To the restorationers, this meant the 

abandoning of human influenced doctrine and the reciting of creeds enforced by clergy 

(Casey, “Reason Together” 489). The restorationers demanded equality of all church 

members, placing clergy on equal footing with the lay members of the congregation, and 

advocated for the rights of the people to interpret the New Testament for themselves 

rather than adhere to a creedal system, a denominational hermeneutic, or a particular 

systematic theology. The desire for religious freedom drove the leaders of the Restoration 

Movement to set forth themes of sin, grace, and conversion along with encouraging their 

fellowships to resist social distinctions and doctrines that gave the impression of being 

formally or hierarchically organized (Hatch, “The Christian Movement” 19).  

Alexander Campbell and Barton Stone are the two men credited as the first 

leaders of the Restoration Movement. Alexander Campbell, leader of the Reformed 

Baptists Movement, was a Scotch-Irish immigrant and former Presbyterian. After 

immigrating to the United States and reuniting with his father, Thomas, the Campbells 

began their 1811 quest to restore Christian primitivism by creating the Christian 

Association of Washington and the Brush Run Church in Pennsylvania. Soon after the 

establishment of the Brush Run Church, Alexander corresponded with the Redstone 

Baptist Association with the hopes of joining them (Verkruyse 19). However, the uniting 

of the Brush Run Church and the Redstone Baptist Association came to a halt in 1816 
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with Alexander’s famous “Sermon on the Law.” In the wake of the falling out with the 

Baptists, A. Campbell began his Disciples movement in full force.  

The other founder of the Restoration Movement was Barton Stone, the leader of 

the Christian Movement and a former Presbyterian minister on the American Frontier. In 

1802, after the Cane Ridge Revival in Kentucky, Stone decided to leave the Presbyterian 

denomination and their system of doctrine. A year later, Stone, along with five other 

ministers, wrote “The Last Will and Testament of the Springfield Presbytery,” signed the 

document, and began their quest to restore Christian primitivism (Hatch, “The Christian 

Movement” 19; Hughes 11).  

Alexander Campbell and Barton Stone met in 1824 when Campbell traveled to 

Kentucky. After many years of correspondence, Alexander Campbell and Barton Stone 

solidified their movement into the Stone-Campbell, or Restoration, Movement in 1832.  

However, differing doctrinal perspectives and subsequent personality conflicts eventually 

divided the movement into the present day Churches of Christ, Disciples of Christ, and 

the Independent Christian Churches. Campbell was a rationalist who believed in 

Christian unity based on the principles and examples described in the New Testament, 

where Stone, a pietist, believed that returning to apostolic holiness would bring about 

Christian unity (Hughes 11). Campbell’s optimistic and postmillennial perspective 

depicted him as dedicated to Christian primitivism and an advocate of science, 

technology, and American Protestantism (Hughes 11). Stone’s pessimistic attitude, on the 

other hand, demonstrated his apocalyptic worldview (Hughes 11). 



Texas Tech University, Meredith L Martin, December 2012 

4 

 

The United States Bureau of Census formally recognized the division between the 

Churches of Christ and the Disciples of Christ in 1906. In actuality, the separation among 

these churches started back in the nineteenth-century over doctrinal issues, which 

included the use of instruments in worship, missionary societies, and the system of 

leadership and pastors (Harrell 261). The Churches of Christ believed in the restoration of 

Christian primitivism and the Disciples of Christ’s interests were ecumenical and 

dedicated to Christian unity (Hughes 13). The Civil War also played a role in the 

separation of the churches. The Churches of Christ believed the kingdom of God would 

triumph over human progress and civilization, where the Disciples of Christ supported 

human progress and civilization (Hughes 13). 

While the name of the Disciples goes back to the leadership of Alexander 

Campbell, the name “Churches of Christ” has a different history. For most of the 

nineteenth century, the terms Churches of Christ, Disciples of Christ, and Christian 

Church were interchangeable, except for the region of Middle Tennessee, which resided 

in Stone’s geographical area (Hatch, Reviving the Ancient Faith 16). Stone opposed the 

term “Disciples of Christ” and favored the identifier of Christian (Hatch, Reviving the 

Ancient Faith 16).  However, during the separation of the Disciples of Christ, the two 

groups began to identify themselves by their doctrinal and geographical alignments. The 

more liberal and/or northern fellowships identified as the Disciples of Christ or the 

Christian Church. The more conservative Southern fellowships identified as the Churches 

of Christ (Harrell 262). A fundamental difference between the more liberal Disciples of 

Christ and the conservative Churches of Christ was the Disciples’ focus on ecumenicity 
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and human progress and the Churches of Christ’s desire to promote the primitive church 

ideas set in the New Testament (Hughes 16, 18).  

Today, the Churches of Christ south of the Mason-Dixon Line predominately are 

congregations that are non-instrumental and autonomous. The members of the Churches 

of Christ still reject labels, categorization as a denomination, and argue for being the 

restored New Testament church. The people in the Churches of Christ often have little 

knowledge of, or deny, their American beginnings because the admission of a human 

leader would make them perceive themselves as a denomination with a human founder 

rather than the primitive church established by Christ (Hughes 2). 

This section begins with a discussion of the history of the Restoration Movement 

and its relationship to the Second Great Awakening. Following that discussion is an 

overview of the history of the movement along with an introduction of the two main 

leaders. Finally, this section explains the separation of the movement into different 

denominations and describes the present day Churches of Christ. The next section 

discusses the purpose of this thesis.     

PURPOSE OF STUDY 

Little research from a rhetorical perspective on the Restoration Movement and 

Alexander Campbell exists. The purpose of this thesis is to explore the rhetorical 

dimensions of Alexander Campbell’s rhetoric. Specifically, I explore Campbell’s rhetoric 

from a Burkean perspective by analyzing his construction and use of terministic screens 

within his “Sermon on the Law” and a series of thirty-two articles titled, “On the 

Restoration of the Ancient Order of Things,” which appeared in the Christian Baptist 
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from 1825 to 1829. This thesis examines Campbell’s construction and use of the 

terministic screens law and gospel in his well-known “Sermon on the Law,” the 

terministic screen of the ancient order in the articles “On the Restoration of the Ancient 

Order of Things,” and the ecclesiology of the ancient order. Understanding the 

foundation of Campbell’s beliefs in relation to the ideas of the ancient order will answer 

how and why the ancient order is a defining, central theme to Alexander Campbell and 

the Restoration Movement will complete some current research gaps by providing a 

needed rhetorical perspective. The benefit of this rhetorical perspective allows a closer 

examination of the perspectives and ideologies deemed foundational to the “Restoration 

movement” and some of the churches of the Restoration tradition. I acknowledge the 

Restoration Movement has a co-founder, Barton Stone, but the focus of this thesis centers 

on Alexander Campbell because of his formal educational background and vast number 

of published works. Many people credit Campbell as the greater influence of the 

foundation of the Churches of Christ, often called “Campbellites.” 

There is also little research on the Restoration Movement and Campbell from the 

perspective of the members of the non-instrumental Churches of Christ. As a member of 

a Church of Christ, I write this thesis as an exploration of the rhetoric of the Restoration 

Movement, specifically the rhetorical dimensions of Alexander Campbell’s thought. I am 

a “born-and-raised” member of the Churches of Christ in West Texas. My personal 

purpose for this thesis is to understand the theological and rhetorical background of my 

religious upbringing and to offer constructive criticism. I do not intend to diminish the 

beliefs of the Churches of Christ. What I offer with this research is an analysis of the 
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beliefs of the Churches of Christ, while acknowledging and respecting their historical 

background.  

This section discusses the purpose of this thesis as an exploration of Alexander 

Campbell’s rhetoric and its relationship to the Restoration Movement. It is important to 

note that this thesis is not an exploration of the Restoration Movement as a social 

movement. The terminology of “Restoration Movement” is common to research and 

discussions involving this time period of American Religious History and the genesis of 

the Churches of Christ, Disciples of Christ, and Independent Christian Churches.  The 

following section is an overview of the individual chapters of this thesis. 

OVERVIEW OF CHAPTERS  

 The next chapter two offers a review of literature beginning with a discussion of 

rhetoric and religion to a discussion of rhetorical research on the Restoration Movement 

and Alexander Campbell. This chapter also includes a discussion on Kenneth Burke, 

terministic screens, and the cluster-agon analysis. Chapter three of this thesis is a detailed 

biography of Alexander Campbell from his upbringing in Ireland to the period of his 

writings in the Christian Baptist. The purpose of this chapter is to provide an overview of 

the historical context, which aids in the understanding and interpretation of Campbell’s 

rhetoric. Chapter four is an analysis of Campbell’s “Sermon on the Law.” This chapter 

utilizes Burke’s cluster-agon and terministic screens to analyze the terms law and gospel 

in order to provide an explanation of the differences between Campbell’s former and 

present perspectives. Chapter five analyzes the terministic screen ancient order, as 

constructed by Campbell in the column titled “On the Restoration of the Ancient Order of 
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Things” found in the Christian Baptist, by examining the clusters and agons surrounding 

the ancient order. Along with the analysis of the clusters and agons surrounding the 

ancient order, this chapter expounds upon how the ancient order functions as a 

terministic screen in Campbell’s rhetoric. Chapter six analyzes main ecclesiastic topics of 

creeds, communion, and church leadership, which Campbell discusses in-depth within 

the column and explains how the ancient order affects those topics and how the topics 

affect the ancient order. Finally, chapter seven discusses conclusions, implications, and 

offers ideas for future research. 
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CHAPTER II 

 

REVIEW OF LITERATURE  

 This chapter includes a review of literature on the areas of research in rhetoric and 

religion, the Restoration Movement, and Alexander Campbell. Within the larger subject 

of religion and rhetoric, I discuss early examples of religious topics with in rhetoric, 

religious texts and texts about religion, politics and religion, sermon analysis, and the 

impact of religious discourse on culture and social movements. Topics in rhetoric and the 

Restoration Movement include culture and social movements, hermeneutics, and the 

impact of the movement’s philosophical and theological foundations. Research with a 

rhetorical focus on Campbell appears to focus on his preaching and debates, his 

relationship with the Bible, and philosophical backgrounds. Included in this chapter is a 

literature review of Kenneth Burke’s terministic screens and cluster-agon analysis, along 

with examples of research utilizing these concepts. The purpose of providing an 

explanation of Burke’s concepts and examples of Burkean research aids in explaining the 

perspective of this research. The literature review on these topics serves the purpose of 

situating where my research falls within these conversations. For example, analyzing 

Campbell’s rhetoric from the lens of Burke’s terministic screens adds to the conversation 

about the potential influences religious discourse has on culture and how culture 

influences a person’s perceptions of reality. This chapter begins, however, with a 

discussion of classical examples of rhetoric and religion. 
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RHETORIC AND RELIGION 

The relationship between rhetoric and religion goes as far back as the beginning 

of the study of rhetoric itself. Rhetoric, partially being the study of language and words, 

plays an important role in the functionality of religion, which is dependent upon language 

and words (Pernot 235). Religion is a person’s relationship with a supreme being(s) and 

deals with the ultimate concerns of life and afterlife (“religion”). Research in religious 

rhetoric covers a multitude of discourses. Among those various discourses, a few 

examples of religious rhetoric include the study of the language used to discuss the gods 

or God, the discourse between humans and gods or God, the discourse between humans 

about the gods or God, and the discourse about divinity or the sacred (Pernot 235).  

There are many classical rhetoric texts, such as Plato’s Phaedrus and Gorgias, 

and St. Augustine’s De Doctrina Christiana, that discuss the relationship between 

rhetoric and religion. Plato’s Gorgias is a religious text in that it deals with the nature of 

reality, ultimate good, the gods as supreme beings, Plato’s ongoing concern about the 

well-being of the soul, the immortal essence, and the ability to have one’s soul judged 

sufficiently complete and worthy of the Isles of the Blessed rather than condemned to 

Tartarus (Gorgias 123-9). In the Phaedrus, Socrates engaged in a discussion about the 

nature of the human soul and the forms. Socrates explained his theory of the tri-part 

human soul, which included two horses, one logical-reasonable and one passion-driven, 

and a charioteer (Plato, Phaedrus 50). The soul constantly strives to keep up with the 

gods, but having to manage both horses, often times rises and falls from the edges of 

heaven or Reality (Plato, Phaedrus 52-3). As to the theory of forms, Socrates explained 



Texas Tech University, Meredith L Martin, December 2012 

11 

 

that when a soul falls from heaven (to inhabit a body), it abstractly remembers what 

Reality looks like and when faced with an object of beauty, for example, recognizes 

earth’s beauty as a shadow of what he saw in Reality (Plato, Phaedrus 54-5). Christianity 

and formal rhetorical theory first emerge in St. Augustine’s De Doctrina Christiana, 

where St. Augustine argues for the usefulness of rhetoric in preaching, in teaching, and in 

persuading others about the Christian faith. A significant aspect to St. Augustine’s work 

is his argument about keeping the church “pure” rather than being influenced by gnostic 

authors and his concern regarding the use of rhetoric in an ethical and Christian manner 

so as to convert non-believers and bring a Christian framework to the culture.   

Within the study of rhetoric, many scholars continue to engage in research that 

examines the intersection between rhetoric and religion. Admittedly, such a conversation 

is vast and the parameters of this essay permit me to address limited only categories 

within the larger context of rhetoric and religion. These topics include research on 

religious texts or texts about religion, religious discourse in politics, sermon analysis, and 

the impact of religious texts and discourse on culture and social movements.  

Religious texts and texts about religion is one area of rhetorical scholarship. An 

example of a study examining a religious text is Zulick’s research on prophecy as a 

rhetorical genre and issues related to legitimation of prophecy by analyzing a biblical 

prophetic utterance from 1 Kings 22 and from the seventeenth century Journal of George 

Fox. Zulick concluded that prophetic authority comes from continued revelation is not 

static and acts as a model of direct inspiration (205). Zulik’s study pertains to my study 

by explaining how a speaker may claim authoritative knowledge about Scriptural 
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passages where the text appears ambiguous. One instance of this is Campbell’s argument 

against the denomination of the law into three separate categories.  While other 

theologians and preachers divide the law into three parts: judicial, ceremonial, and moral 

– Campbell’s literal interpretation of the Scriptures contends that the law is not expressly 

denominated. Thus, he claims authoritative knowledge that the law expressed in the Old 

Testament is the whole law that cannot and should not be expressed as three different 

forms. Another study involving religious texts is Dreisbach’s research on the influence of 

the biblical passage Micah 6:8 on the works of the founding fathers. In his article, 

Dreisbach argues that the founding fathers saw the biblical passage as a foundation for 

the behaviors of a government and not as a code of moral and ethical behavior of 

individuals (97). Examples of research on texts about religion include studies on the 

works of St. Augustine. Murphy’s research argues that many scholars read St. 

Augustine’s work as an attempt to save rhetoric from the influence of the Second 

Sophistic (400). However, Murphy believes that St. Augustine’s On Christian Doctrine 

(De Doctrina Christiana) provided an answer to the Christian dilemma of the fourth 

century (400).  In this text Augustine moves rhetoric back to its philosophical and 

theological roots and away from its performative emphasis based on its performative 

assumptions during the “Second Sophistic.” This “redeems rhetoric” by making the use 

of rhetoric in teaching and preaching acceptable to church officers and refocusing its 

attention on its epistemological, ontological, and axiological roots Troup’s research, on 

the other hand, examines the last three books of St. Augustine’s Confessions. Troup 

elaborated on St. Augustine’s biblical interpretive theory with a focus on the rhetorical 
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directions for textual criticism (43).  Troup argues that Augustine’s framework for 

rhetorical criticism comes from an incarnational paradigm, which integrates time and 

eternity, encompasses contingency, and constructs interpretation as an important practice 

(44). Ultimately, using Augustine’s incarnational paradigm as a framework, as well as, 

charity, Augustine’s guiding standard for interpretation, for textual criticism, presents a 

new and humanizing perspective to the contemporary focus on power (Troup 44).  

Another area of significant study is religious discourse in relation to politics.  

One example of a scholar examining religious overtones in political discourse is 

Medhurst’s research on the rhetoric of Mike Huckabee during the race of the 2008 

Republican presidential nomination. Medhurst argues that Huckabee had the opportunity 

to re-create evangelical politics, but Huckabee failed in this opportunity by letting the 

politics re-create him, as Huckabee demonstrated by abandoning his moderate stances on 

issues like taxes and immigration in order to appeal to the party (232-3). Another 

example of an analysis involving religious themes is Bobbitt and Mixon’s research on 

Martin Luther King, Jr.’s speeches “Give Us the Ballot” and “I Have a Dream.” Bobbitt 

and Mixon examine how King utilized the genres of prophecy and apocalypse and then 

outlined characteristics of apocalyptic rhetoric. The authors argues King’s “Give Us the 

Ballot” speech follows along the prophetic genre based on the criteria that prophetic 

rhetoric begins with present events and follows through with a judgment on the events 

and emphasizes the connection between past and present events (Bobbitt and Mixon 28). 

Apocalyptic rhetoric, however, begins with a perception of crisis, then flows into a 

narrative mode, and contains the characteristics of determinism and transcendence 
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(Bobbitt and Mixon 30-4). Based on these criteria, the authors conclude that “Give Us the 

Ballot” employs a prophetic rhetoric and “I Have a Dream” employs an apocalyptic 

rhetoric (27).   

Rhetorical scholars also analyze sermons. For example, Adams and Yarbrough 

examined the unique rhetorical dynamics Jonathan Edwards’s sermon “Sinners in the 

Hands of an Angry God” (25). Adams and Yarbrough argued that Edwards did not 

present his sermons to instruct or persuade, but rather to provide the congregation with 

opportunities to rethink and to re-experience Calvinist doctrine (25). The results of this 

analysis aid in the current study by demonstrating how sermons encourage an audience to 

reconsider the doctrines with which they are already familiar. In a similar fashion, 

Campbell’s “Sermon on the Law” encouraged the audience to rethink the doctrines that 

influenced their religious realities. Other scholars explored a collection of various 

sermons and looked for common themes. An example of this research is Gring’s research 

on sermons presented after the 9/11 attacks. In one study, Gring analyzed the preacher’s 

use of fear and the impact it had on the congregations (“Fear” 67). Gring found that 

instead of preachers approaching sermons from the perspective of 

definition/understanding they approached sermons psychologically. The preachers 

explained to their congregations that fear is a common emotion after the 9-11 attacks and 

their preaching emphasized a “consoling-through-community” rather than a prophetic 

address to the congregations or the U.S. government. Ultimately, the preacher’s focus on 

a common bond from faith rather than inducing fear about Muslims, Islam, or terrorists 

(82-4). Another study on the same subject by Gring revealed that post-9/11 sermons 
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focused more on counseling the congregation about their grief and less on the prophetic 

voice that encourages congregations and the nation to repent of their sinfulness and listen 

to the words of God (“Preachers” 293).  

Scholars have also researched the impact religious texts and discourses have on 

culture and social movements. For example, Gring (“Attention”) utilizes the Rhetoric of 

Social Intervention model to examine the religious discourse of the 1979 liberation 

theology-based revolution in Nicaragua (27). Gring concluded that the movement was 

unique due to its blending of religious discourse and Marxist social analysis in attempt to 

attain a utopian society (34). In a similar way, Campbell combines religious discourse 

with ideologies of liberty and freedom to encourage a biblical utopia. Robert Stephen 

Reid’s article identifies the “rhetoric of Christian discourse” and the features of ethos that 

expresses that identity as related to the culture of Christianity (109).  With Reid’s 

conclusions, he called for critic to agree on what characterizes clear expressions of 

religious discourse while respecting the vast differences of internal expressions (135). 

Reid’s identified facets of Christian discourse as being cultural in its traditional-based 

reasoning, having a narratively-shaped worldview, and moral expression of identity 

(136). 

Overall, research studying the interaction between rhetoric and religion covers 

many subjects and emphases and is not limited to the discussion above. However, the 

focus of this thesis is on the rhetoric of the Restoration Movement and specifically, 

Alexander Campbell. The next section is a review of the literature and research within 

rhetoric and the Restoration Movement.  
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RHETORIC AND THE RESTORATION MOVEMENT  

The Restoration Movement is among many topics of research examining the 

impact religious texts and discourse has on culture and social movements. Scholars have 

researched the Restoration Movement from the perspectives of both the Churches of 

Christ and the Disciples of Christ. Casey researched various aspects of the rhetoric and 

the Churches of Christ. Casey’s article “Come Let Us Reason Together” discussed 

rationality, pragmatism, optimism, and restoration as rhetorical topoi of the public figures 

within the Restoration Movement (487). Casey concludes that rationality is the foremost 

element of rhetorical invention within the discourses of the Churches of Christ (494). 

Other scholars explored theological beliefs among the leaders of the Restoration 

Movement. For example, Olbricht analyzed the beliefs of various Restoration Movement 

leaders on the Holy Spirit and compared those beliefs to twenty-first century members of 

the contemporary churches of the Restoration tradition. Olbricht argued that the leaders 

of the Restoration Movement beliefs reflected similar beliefs of the Reformed 

theologians (3-4). Based on the results of the comparison between the Restoration leaders 

and contemporary church members, Olbricht concluded that contemporary members of 

the churches view the Holy Spirit as an influential aspect to their personal spiritual life, 

which differs from the various beliefs of the leaders of the Restoration Movement (25).   

A major portion of rhetorical research on the Restoration Movement is on 

hermeneutics and the influences of Scottish Realism and Baconism on the leaders of the 

movement. One scholar’s examination of the hermeneutics of the Churches of Christ is 

the two-part article by Casey. The first part of the series examined the impact of the 
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Reformed tradition on the hermeneutics of the Restoration Movement with a focus on 

Thomas and Alexander Campbell and the Declaration and Address. (“Reformed 

Tradition” 75). Casey argued that even though the Campbell’s separated from 

Presbyterian theology, their own theology paralleled the Restitutionists and the 

Westminster Confession (82). The second part of the series examined the influences of 

John Locke, Scottish Realism, and Baconian philosophy on the leaders of the Restoration 

Movement (“Philosophical Background 193). Casey argued that both Campbell’s were 

“conservative rational empiricists” and influenced mainly by John Locke (205-6). Duke 

examined the biblical interpretation of Alexander Campbell, Robert Richardson, Tolbert 

Fanning, and James Sanford Lamar and how their views contributed to the beliefs of the 

Restoration Movement (3). Duke reviewed Campbell’s seven rules of biblical 

interpretation and argued that it reflected the major thoughts of moderate Enlightenment 

(6-7). Richardson, Duke contends, argued that the Holy Spirit played a role in the 

interpretation of Scripture as well as understanding ancient languages and literature and 

knowing biblical history (9). Fanning’s hermeneutical approach also had seven rules that 

mirrored Campbell’s rules (Duke 11). Finally, Lamar’s hermeneutical approach reflected 

multiple influences from Protestantism radical orthodoxy to a “gramatcio-historical 

paradigm of interpretation” (Duke 13).  Hall reviewed the hermeneutical approach of 

Thomas Campbell, Alexander Campbell, Walter Scott, Barton Stone, Isaac Errett, Robert 

Milligan, J.W. McGarvey, and David Lipscomb on the Old Testament and how those 

interpretations influenced the belief that Christ was the key to interpreting the Old 

Testament (25). Hall concluded that the most common hermeneutical methods were a 
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prophecy and fulfillment scheme and typology (46). A final conclusion made by Hall was 

the early leaders of the Restoration Movement unintentionally created a negative view 

and subsequent neglect of the Old Testament because of the constant use of the phrasing 

“New Testament Christianity” and the “New Testament church” (47). The use of the 

phrasing “New Testament Christianity” and the “New Testament church” demonstrate 

the focus of the Restoration churches on the New Testament instead of an equal emphasis 

on both Testaments as the “whole counsel of God.” The foundation for this belief is that 

the New Testament alone is both the word of God incarnated in Christ and voids the laws 

of the Old Testament because Christ’s death fulfilled the commands of the law.  

As demonstrated above, the common themes of research within the rhetoric and 

the Restoration Movement study the core theological, philosophical, and rhetorical and 

the hermeneutical approach of dominate members of the movement. The two most 

common individuals studied are Thomas and Alexander Campbell. The next section 

reviews the literature on rhetoric and Alexander Campbell.  

RHETORIC AND ALEXANDER CAMPBELL  

While the Restoration Movement receives limited attention from scholars, 

Alexander Campbell’s work receives even less rhetorical analyses. Some scholars 

focused on Campbell’s preaching and debates. For example, Berryhill explored 

Campbell’s system of “natural” rhetoric and how that impacted his preaching. This study 

concluded that Campbell’s system of natural rhetoric unified all of his ideas and his 

evangelical strategy, adapted from George Campbell’s hierarchical system of purposes, 

contributed to his impact as a leader. Another study of Campbell’s preaching is Ellis’s 
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examination of Campbell’s rules for the preacher and preaching in conjunction with 

Campbell’s own preaching (99). An example of research on Campbell’s debates is the 

research analyzing his use of metaphors. Terry, Chandler, and Hobbs analyzed several of 

Campbell’s notable debates for the types of metaphors Campbell used. The authors 

conclude that the most common metaphors Campbell used were anatomical, agricultural, 

and military (237). Overall, the type of metaphors Campbell used depended on the 

audience, subject of the debate, and on the culture (Terry, Chandler, and Hobbs 236). For 

example, Campbell used more agricultural metaphors when speaking to an agrarian 

culture and Campbell predominantly used political metaphors when debating Catholicism 

(Terry, Chandler, and Hobbs 237).  While this research does not directly add to this 

thesis, Terry, Chandler, and Hobbs’ research is a starting point for understanding the 

metaphorical and rhetorical strategies of the Restoration Movement (237).  

Scholars also research Campbell’s relationship with the Bible. Heine’s article 

explored the confusion of the role of the Old Testament within the churches of the 

Restoration tradition. Heine argues that Campbell’s separation of the Old and New 

Testaments, while influential at the time, is one reason why the churches continue to 

neglect the study of the Old Testament (180).  Sprinkle’s research on Campbell and the 

Old Testament examined Campbell’s approach to the Old Testament and Mosaic Law. 

Sprinkle argues that even though Campbell was correct in his declaration that Christians 

are under a new covenant, Campbell’s approach to preaching the Old Testament 

ultimately undermines the approach contemporary congregations take on the study of the 

Old Testament (191). While research on Campbell and the Old Testament is common, 
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one scholar analyzed the relationship between Campbell and the Book of Acts in the New 

Testament. Snyder argued that Campbell’s focus on the Book of Acts as the purest form 

of the gospel and a guidebook on good works is a unique approach to the epistemological 

problems of postmodernism (36). 

Research on Campbell also includes a focus on Campbell’s use of Baconian 

rhetorical practices. For example, Casey discusses how Campbell rejected his rhetorical 

training influenced by Ciceronian perspectives to adopting the Common Sense Baconian 

approach in the American frontier (“British Ciceronianism” 151). However, some 

scholars, such as Nugent, disagree with the level of influence that Baconianism had on 

the rhetoric of Campbell and the leaders of the Restoration Movement. Nugent argues 

that while Baconianism influenced Campbell, he was not as dependent on the philosophy 

as previous scholars suggest (29).  

The limited research on Campbell’s rhetoric appears to have two major themes. 

Researchers study Campbell as a preacher/debater or they analyze his relationship to 

Biblical texts. By only focusing on two aspects of Campbell’s rhetoric, researchers 

neglected the larger corpus of Campbell’s written works and how those writings 

influenced the presuppositions, foundations, and ideologies of the Restoration Movement. 

This thesis seeks to fill that gap, by analyzing a significant written work of Campbell and 

by demonstrating how his ideologies influenced both the Restoration Movement and 

some foundational beliefs of the Churches of Christ.  
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RHETORIC AND BURKE 

Rhetorical scholars frequently utilize Kenneth Burke’s philosophies and concepts, 

like Dramatism, as lens for analysis. One of Burke’s major contributions to the study of 

rhetoric was how he shifted the rhetorical paradigm from an argument and persuasion 

focus to an examination of symbols and motive. Essentially, Burke shifted the focus of 

rhetorical research from analyzing the methods of argumentation and persuasion to center 

more on the meaning of the symbols a speaker or writer uses and examining possible the 

motives of a person. In order to understand Burke’s concepts, one must first grasp how he 

defines humans and the terms symbol and motive.  

According to Burke, humans are “symbol-using, symbol-making, and symbol-

misusing animals” (“Human Actor” 60). Humans being a “symbol-using animal” means 

that after a human emerges from infancy their approach to understanding things comes 

through the obscurity of words (Burke, “Symbol and Association” 213). Symbols are 

words people assign to repeated stimuli and experiences (Burke, “Symbol as Formative” 

109). Motive, is not the same as psychological motive, but rather the expressed words of 

a speaker or writer that transpire after action with the purpose of defending or explaining 

the action (Benoit 70). In order to explain motive, Burke describes a situation where a 

man “glanced back in suspicion” (“Motives” 127). The word, suspicion, is the symbol 

that represents the complexity of signs, meanings, and stimuli; therefore, when the man 

encounters a similar situation, he will use the same symbol, suspicion, to define what 

motivates him to action (“Motives” 127). The concepts of symbols and motive are 

significant to Burke’s ideas on rhetoric.  
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Burke’s explanation of rhetoric mirrors Aristotle’s definition in that rhetoric is the 

art or study of persuasion; however, Burke inverts the focus of the study of rhetoric back 

to the speaker in order to analyze the motive of the speaker (Rhetoric 46). The basic 

function of rhetoric, for Burke, is using language as a symbolic means to form attitudes 

or encourage people, who naturally respond to symbols, to action, or the intention 

behavior of people (“Human Action” 53, Rhetoric 41, 43). In this explanation of rhetoric, 

language is a symbolic action, which means it is the act of using symbols in order to 

communicate. The method of decoding and understanding how people use language as 

symbolic action is Dramatism. 

Engaging in a Dramatistic analysis means a critic seeks to understand human 

motivation through a systematic analysis of language as a form of action (Lemley 9). The 

key term for a Dramatistic analysis is “act” (Burke, “Dramatistic Method” 135). Burke 

defines the “act” as a “terministic center” from which many terms “radiate” as if were a 

central term from which a universe of terms originates (“Dramatistic Method” 135). For a 

critic engaging in a Dramatistic analysis they must identify the key terms a rhetor applies 

to the discussion of the action (Lemley 9). Those key terms, or terms that are central to 

the understanding of the entire rhetorical piece, are terministic screens. 

Terministic Screens 

Terministic screens are specific terms that people use in order to direct attention 

towards a reality by deflecting from another reality (Burke, “Language” 115). Other 

scholars have described terministic screens as words that shape our discourse by filtering 

out some realities while bringing attention to other realities (Karis 113).  Reality is a key 
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word for understanding how terministic screens are used. Burke describes reality as a 

collection of symbols that humans have gathered over time (“Human Actor” 58).  The 

use of terministic screens then becomes one human’s interpretation of reality.   

It is important to remember that one perspective may include different terministic 

screens that serve the purpose of shaping the perception of reality (Burke, “Language” 

121). The use of terministic screens provides an invitation to others to share their realities 

and perspectives on certain situations (Prelli and Winters 227). In the instance that 

perspectives clash, using terministic screens helps to establish common ground between 

people and assists in the pursuit of identification (Prelli and Winters 27). According to 

Burke, terms may be broken into two different kinds of screens, those that combine 

things and those dismantle things (“Language” 120).
 
Therefore, when a person uses 

terministic screens they either use their language to bring perspectives into focus or to 

direct attention away from a perspective. 

Examples of research that examines terministic screens include Lemley’s analysis 

of Increase Mather’s Essay for the Recording of Illustrious Providences and the influence 

the essay had on the Salem Witch Trials. Lemley argues that the terministic screen “just 

believe” increased fear and suspicion in the people of Salem, while the screen “just trust” 

that God is in control encouraged the people of Salem to refrain from talking matters into 

their own hands (21). The conclusive argument Lemley makes is that because of 

Mather’s rhetorical terministic screens the people of Salem took action through the 

judicial system instead of taking action themselves. Another study that analyzes 

terministic screens is Prelli and Winters’s study on the discourses of “green 
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evangelicalism.”  Prelli and Winters examine the rhetoric of environmental discourse 

next to the discourse of Christian evangelicals and discovered rhetorical opportunities for 

these opposing sides to create identification (224). For example, the authors discover that 

both green environmentalist and evangelicals share a political reality of “liberal 

democracy” and due to that agreement, both sides see this reality as a central space of 

environmental action (Prelli and Winters 237). Prelli and Winter’s analysis demonstrates 

how terministic screens reflecting a mutual reality becomes a form of identification 

between opposing sides.  

This section overviews the concept of terministic screens as terms that a speaker 

or writer selects in order to reflect and deflect perceptions of realities. For example, a 

member of the Churches of Christ may call it the “New Testament church.” The selection 

of the term “New Testament” reflects the perception that the Churches of Christ follow 

only the institutes described in the New Testament Scriptures and deflects from the 

denominational system that follows a formal doctrine that is external to the written 

Scriptures. Examples of research using Burke’s concept of terministic screens include 

Lemley’s analysis of Increase Mather’s essay about witchcraft and Prelli and Winter’s 

research on the rhetoric of green environmentalist and evangelists. The next section 

discusses Burke’s cluster-agon analysis and gives examples of research utilizing the 

method.  

Cluster-Agon Analysis  

 A cluster-agon analysis provides a way to determine the relationship between the 

speaker’s main ideas and to discover more about the speaker’s motives and character 
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(Berthold 302). Burke describe the cluster analysis as analyzing terms to determine “what 

goes with what” (Burke, Philosophy 22) in order to better understand the elements 

incorporated into “symbolic mergers” (Burke, Attitudes 233). In order to employ this 

method a critic must begin with a cluster analysis. The cluster analysis will start by 

establishing the key terms through analyzing the frequency and intensity of the rhetors 

use of the terms. The frequency of a term may be identified by how often the term is used 

and the intensity of a term may be identified by the significance that term plays in the 

rhetoric being studied (Foss 3). After establishing the key terms, a critic analyzes the 

context surrounding the terms in order to determine the ways in which other words 

support the key term (Berthold 303). Lastly, a critic will identify and analyze the pattern 

or relationships between the clusters. Patterns and clusters may be identified by: a) the 

conjunctions that tie terms together; b) a cause-effect relationship; c) imagery; d) 

connections based on a mutual relationship to a third term; e) the connections of the 

terms as used in a specific context (Berthold 306). In the end, a cluster analysis asks three 

main questions of the text: what goes with what, what implies what, and what follows 

what (Blakesley 104). 

 The agon analysis begins by taking the key terms the cluster analysis revealed and 

analyzes them in the context of the artifact (Berthold 304). The critic will identify terms 

that appear in opposition of the key terms previously identified. The opposition may 

appear to manifest in different relationships similar to the cluster analysis. First, 

identification of an agon may be the direct oppositions between good terms and devil 

terms (Berthold 304). Other identifying relationships include terms set up in a description 
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of competition, the speakers imagery may set up an agon, and terms may be set as 

opposition based on their mutual relationship to a third term (Berthold 304). The essential 

question the agon analysis answer is “what versus what” (Berthold 303). 

 Examples of research that utilize this method include Brown and Morrow’s 

analysis of Margaret Thatcher’s speech “Christianity and Wealth,” which she presented 

to the General Assembly of the Church of Scotland in 1988. Brown and Morrow applied 

Burke’s cluster-agon method and Weaver’s concept of Ultimate Terms and their analysis 

revealed that Thatcher constructed “Christianity” to be a God term and “politics” as a 

devil term (50). The authors concluded that Thatcher positioned herself in a no-win 

situation by claiming to be a representative of both terms and by doing so, she added to 

the already prevalent rhetorical tension of the situation (Brown and Morrow 50-1). 

Brown and Morrow also argued that Weaver’s Ultimate terms provided an explanation to 

the vast amounts of criticism Thatcher received as a result of this speech (51). Another 

example of research employing this method of analysis is Foss’s analysis of the conflict 

about women ministers in the Episcopal Church. As a result of her analysis, Foss 

concluded that the clusters surrounding the key terms formed a foundational basis of an 

ideology created by the institution of the church and the allowing of women to be 

ministers challenged that traditional ideology (7-8).  

 Burke’s concepts of terministic screens and the cluster-agon method of analysis 

add a unique perspective to analyzing Campbell’s rhetoric by shifting the focus away 

from the mechanics of his rhetoric to examining how his rhetoric defines him. Analyzing 

Campbell’s terministic screens helps explain his interpretation of a specific religious 
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“reality.” The cluster-agon method of analysis aids in interpreting Campbell’s terministic 

screens by identifying the significant terms attached to each screen and providing context 

and descriptions to his “reality.”  

 In conclusion, this chapter reviews literature from the initial intersection of 

rhetoric and religion to topics researched within rhetoric and religion. Then this chapter 

discusses the literature specific to rhetoric and the Restoration Movement and Alexander 

Campbell. Finally, this chapter concludes with a review of Burke’s main concepts, his 

theory on rhetoric, terministic screens, and the cluster-agon method of analysis. The next 

chapter is a detailed biography of Alexander Campbell from his birth to his time as editor 

of the Christian Baptist.   
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CHAPTER III 

ALEXANDER CAMPBELL 

This chapter provides a biography of Alexander Campbell from his upbringing in 

Ireland to his time of editing the Christian Baptist. While Campbell’s biography extends 

far beyond his time as the editor of the Christian Baptist, for the purposes of this thesis an 

understanding of Campbell’s life up to that point is all that is relevant. 

EARLY LIFE 

Alexander Campbell was born on September 12, 1788 in County Antrim, Ireland 

to Thomas and Jane C. Campbell. Thomas Campbell was a minister for the Old-Light, 

Anti-Burgher, Seceder Presbyterian Church. Campbell grew up in Rich Hill, Ireland 

where his father had established a school in order to supplement his income. At the age of 

seventeen, Campbell began to show interest in religious studies and spent one year at a 

local university. Thomas Campbell, his father, immigrated to the United States of 

America in 1807 for health reasons (Verkruyse 1). On October 3, 1808 Alexander, his 

mother, and siblings left for the United States of America from Londonderry, Ireland. 

The ship ran ashore during a storm two days later. Since a trip to the United States of 

America was impossible to make until the following spring, Campbell and his family 

moved to Glasgow, Scotland. Campbell decided to attend the same university where his 

father had studied, the University of Glasgow.  

While at the University in Glasgow, Campbell studied Greek, logic, philosophy, 

and French and English literature. Campbell’s interest in religious studies also increased. 

Campbell’s time at the University of Glasgow exposed him to Reformed theology and the 
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intellectual thinking of the Renaissance (Webb 103). The paradigmatic shifts in 

philosophy, science, and psychology from the Renaissance influenced Campbell’s 

education including the study of rhetoric (Verkruyse 27). Faculty psychologies 

influenced the study of rhetoric throughout the eighteenth century Scottish Universities 

(Verkruyse 28). Campbell’s greatest influences were the Common Sense Realism of 

Francis Bacon and the rhetorical ideas of George Campbell (Verkruyse 28). The 

influence of these two men is evident throughout Campbell’s later rhetoric in the United 

States of America.   

During his time at the University of Glasgow, Campbell established a relationship 

with Greville Ewing, a Scottish Independent church reformer who established a Scottish 

Congregational church in Glasgow (“Campbell”). During his short time in Glasgow, 

Campbell spent his time at both the local seceder Presbyterian church and with Ewing’s 

Congregational church. Ewing is responsible for influencing Campbell’s views on the 

congregational structure of the church and the weekly celebration of the Lord’s Supper 

(“Campbell”). 

His exposure to differing theologies brought Campbell to a spiritual crisis in the 

spring of 1809 during the semiannual Communion of the Seceder Presbyterian Church. 

Campbell was caught between his family’s allegiance to the Seceder church and his 

conviction that the church did not represent the church set forth by Christ in the New 

Testament (Webb 103). Even though Campbell received a token that would allow him to 

join others celebrating the sacrament of communion, he held back, letting others go 

before him. Finally, Campbell went forward, deposited his token, and walked away 



Texas Tech University, Meredith L Martin, December 2012 

30 

 

without partaking in Communion (Webb 104). At the moment he turned his back and left 

the church, Campbell “renounced Presbyterianism forever” (Webb 104). 

IN THE UNITED STATES OF AMERICA 

On August 3, 1809, Campbell and his family departed for the United States of 

America from Greenock, Scotland to New York. They arrived in New York on 

September 9, 1808. From there Campbell and his family traveled to Washington County, 

Pennsylvania where his father, Thomas, lived. After Campbell and his family arrived, 

Thomas and Alexander quickly discovered that both had experienced spiritual crises and 

decided to leave the Presbyterian Church (Garrett 174). Thomas shared with his son the 

Declaration and Address of the Christian Association of Washington and Alexander 

joined with his father and the association for the unity of the Christian brethren (Webb 

106). Campbell continued his religious studies under the tutelage of his father. In May 

1811, after many unsuccessful attempts to gain support from the Presbyterian Synods, the 

Christian Association of Washington declared themselves a church. Thomas received an 

appointment as an elder and Alexander received his license to preach (Webb 107). On 

June 16, 1811, the Christian Association of Washington located near Brush Creek met for 

the first time and eventually became the Brush Run Church. Alexander soon surpassed 

his father’s influence and became the primary advocate for the principles established in 

the Declaration and Address (Verkruyse 19). In 1812, Brush Run Church ordained 

Campbell as a minister.  

Soon after the establishment of the Brush Run Church, the congregation felt the 

need to fellowship with other churches (Verkruyse 53). Over time, the Brush Run Church 
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caught the attention of the Redstone Baptist Association. Even though the Brush Run 

Church and the Redstone Baptist Association held similar theological beliefs, such as full 

immersion baptism, their differences, specifically Campbell’s disagreements with the 

authority of the official Baptist creed, created an uneasy relationship (Verkruyse 19). 

Despite the differences, the Brush Run Church applied for membership with the 

Association in 1815. With their application for membership, the Brush Run Church 

submitted a document outlining their conditions for acceptance (Verkruyse 53). Even 

with the conditions, the Redstone Baptist Association admitted the Brush Run Church by 

a majority vote.  

Unfortunately, the association between Campbell and the Redstone Baptists 

Association was short lived. On September 1, 1816, Alexander presented the “Sermon on 

the Law” to a large gathering of the Baptist Association. With this sermon, Campbell 

presented ideas that were different theologically from the ideas of the members of the 

Baptist Association. After the sermon, the Redstone Baptist Association started the 

process of expelling the Brush Run Church and Alexander from their association. In 

1825, the Redstone Baptist Association expelled all “Campbellites,” Reformed Baptists, 

and the Brush Run Church (Verkruyse 54).  

THE CHRISTIAN BAPTIST 

The Christian Baptist is Campbell’s first publication and he edited the journal 

from 1823 to 1830. Campbell issued the prospectus on July 4, 1823 and despite receiving 

little response from readers, he continued to publish it. On August 3, 1823, Campbell 

released the first issue and continued to release issues on the first Monday of every month 
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until the final issue on July 5, 1830 (Verkruyse 77). The message of the Christian Baptist 

was simple and straightforward: generating Christian unity through the restoration of 

Christian primitivism will usher in the millennial age (Hughes 22). Within the Christian 

Baptist, Campbell ran a column titled “On the Restoration of the Ancient Order of 

Things.” In the column, Campbell provided advice to other congregations about how they 

could restore the New Testament church by addressing issues like order of worship, 

church leadership, and discipline (Hatch, Democratization 168). Through this and other 

means, Campbell created a perspective on reality and the Christian faith that heavily 

influenced the beginnings of the Churches of Christ (Hughes 22).  

After the final issue of the Christian Baptist, Campbell established another journal 

titled The Millennial Harbinger, which he utilized to further his movement for 

restoration. Campbell also participated in many debates as was common for that time. 

The most notable debates were with John Walker, a Seceder Presbyterian, in 1820; W.L. 

McCalla, a Presbyterian, in 1823; Robert Owen, a social reformer, in 1829; John Purcell, 

the Roman Catholic Bishop of Cincinnati, in 1827; and Nathan L. Rice, a Presbyterian, in 

1843. Throughout Campbell’s life, publications, debates, and appearances, he continued 

to push for the restoration of Christian primitivism until his death on March 4, 1866.  

The purpose of this chapter is to provide a brief biography of Alexander Campbell 

for those who may not be familiar with him or his works and provide insight into his 

religious background, which influenced his perspectives. Through noting his other 

publications and debates, I establish Campbell’s estrangement from his former church 

associates, mainly the Scottish and American Presbyterians, and demonstrate his 
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dedication to finding new members through via the debate format. The following chapter 

is an analysis of Campbell’s “Sermon on the Law” and the terministic screens the law 

and gospel.  
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CHAPTER IV 

LAW AND GOSPEL IN THE “SERMON ON THE LAW” 

The terministic screens Campbell constructs in the “Sermon on the Law” are law 

and gospel. Even though the predominate focus and term in Campbell’s “Sermon on the 

Law” is the term law, by analyzing the law through the framework of Burke’s cluster-

agon analysis we gain a more complete understanding of what later becomes the ancient 

order. First, this chapter begins with a discussion of the historical context of the sermon. 

Second, this chapter analyzes terms that Campbell clusters with the terms law and gospel. 

Third, this chapter examines the agons associated with law and gospel. Then, this chapter 

examines the terministic screens of law and gospel and how the selection of the gospel 

serves as a reflection of a specific perspective that is a deflection from a former 

perspective, the law. 

HISTORICAL CONTEXT 

   Alexander Campbell presented the keynote address the “Sermon on the Law” to 

the Redstone Baptist Association’s annual meeting on September 1, 1816 at Cross Creek 

Baptist Church in Brooke County, Virginia (now West Virginia). Campbell was not the 

original speaker and the Association asked him to speak after receiving word that the 

scheduled speaker fell ill. The relationship between Campbell and the leaders of the 

association was troubled. During the course of his sermon John Prichard, a leader of the 

Association, interrupted Campbell and started calling for charges of heresy. Immediately 

after Campbell completed the sermon, Pritchard and several other leaders organized a 

meeting to discuss the public condemnation of Campbell. However, several members of 
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the Association requested time to consider the charges and the “seven years’ war” 

between the Association and Campbell commenced (“Sermon”). Upon hearing that the 

Association planned to excommunicate him, Campbell voluntarily moved his church 

membership from the Brush Run Church to a congregation in Wellsburg, Ohio. By 1825 

the Brush Run Church and other “Campbellite” churches from Kentucky, Pennsylvania, 

and Virginia were purged from the Redstone Baptist Association.   

 Many scholars and historians credit this Campbell sermon as the beginning of the 

Restoration Movement (“Campbell”; Sprinkle 177; Verkruyse 54).  The “Sermon on the 

Law” is key to understanding Campbell’s theological beliefs because it represents the 

maturation of a philosophical journey that started within the established orthodoxy of the 

Old-Light, Anti-Burgher, Seceder, Presbyterian Church and ended in the Restoration 

Movement. The ideologies established in the “Sermon on the Law” provide a foundation 

for understanding what Campbell called the “ancient order.”  

ANALYSIS 

The doctrine of the Westminster Confession of Faith as interpreted by the Old-

Light, Anti-burgher, Seceder Presbyterian Church influenced Campbell’s theological 

perspectives as a child and into his early twenties. The influence and new theological 

interpretations of the Scripture by Gerville Ewing and Thomas Campbell provided A. 

Campbell with a starting point in creating his own unique perspective on theology and 

ecclesiology. In the “Sermon on the Law,” Campbell constructs two terministic screens: 

the law and the gospel. The terministic screen the law embodies the perspective Campbell 

deflects by bringing attention to gospel.  
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The assumption of this analysis is that the “act” discussed is “preaching.” 

Campbell’s sermon serves, to use Burke’s terms, as an action and a motive. The sermon 

functions as an action in that Campbell actively constructs a new perspective of the 

gospel while deflecting from the law. The sermon is a motive because the language 

Campbell uses is to motivate ministers to “preach” the gospel. I analyze the terministic 

screens by examining them based on their clusters and agons. The words Moses, Old 

Testament, Jew, condemnation, and death cluster around the terministic screen law. The 

words New Testament, Christian, and salvation cluster around the terministic screen 

gospel. The agons surrounding the law are life and righteousness. The agon analysis of 

the law provides further insight into the construction of the term the law and aids in the 

understanding how Campbell uses the gospel as a deflection from the law. The main 

focus of Campbell’s sermon is on the law, which he defines as “a rule of action” based on 

the “common usage” of that time (Campbell, “Sermon”). Campbell predominately 

constructs what the gospel is by describing what the law is not or cannot accomplish. 

Specifically, Campbell argues that the law “could not give righteousness and life,” “could 

not exhibit the malignity or demerit of sin,” “could not be a suitable rule of life to 

mankind in this imperfect state” (“Sermon”).  

The first term Campbell clusters with law is Moses. Campbell establishes this 

cluster by linking the terms together with the conjunction “of.” Throughout the sermon, 

Campbell repeatedly states the phrase “the law of Moses.” For example, Campbell 

explains that “in modern times the law of Moses is divided and classified under three 

heads, denominated the moral, ceremonial, and judicial law” (“Sermon”). Campbell also 
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explains there are two commandments “that are never included in our observations 

respecting the law of Moses” and they are “love the Lord thy God with all they heart, 

soul, mind, and strength” and “love thy neighbor as thyself” (Campbell, “Sermon”). The 

significance of this phrase and the word Moses is rooted in the discussion Campbell 

presents about the problem with a modern separation of the law into three classifications: 

the moral, the ceremonial, and the judicial. The moral law refers to the Ten 

Commandments given to Moses by God, the ceremonial law refers to the laws pertaining 

to sacrifices and religious worship, and the judicial law refers to the legal system that 

governed the Israeli nation (Barrick 231-2). Campbell’s main focus centers on the moral 

law. His argument against the denomination of the Ten Commandments as the moral law 

is based on the definition that moral means the regulation of “the conduct of men toward 

each other” and since only part of the Ten Commandments are about the behaviors of 

man toward one another then the term “moral” is incorrect (Campbell, “Sermon).  The 

problem with the separation of the law into three classifications, according to Campbell, 

is the division of the law was unknown to the “apostolic age” and “never used by the 

Apostles;” therefore, the separation serves no purpose in the understanding of the 

doctrine as delivered by the Apostles (“Sermon”). Campbell uses the word Moses as a 

defining term to clarify that the term law refers to the whole law God handed down to 

Moses. The term Moses also demonstrates Campbell’s belief that the law is one whole 

entity and not three separate dimensions.   

Another cluster is the law and the Old Testament. Campbell establishes these 

terms as clusters by linking them together with the conjunction “or.” The phrase that 
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Campbell uses is “the law or Old Testament.” By joining these two terms together, 

Campbell is establishing his argument that the law and the Old Testament are 

interchangeable terms. The construction of these terms as interchangeable is important 

because the separation of the two testaments is contrary to doctrines like the Westminster 

Confession of Faith (Chapter I, Section VI) and the Baptist Confessions of Faith of 1689 

(Chapter I, Paragraph 6) and theologians like Robert Lewis Dabney (Sacred Rhetoric, 

225), who argue the Bible is the “whole counsel of God,” and it serves as a deflection 

from Campbell’s previous perspective on the Bible. Campbell directly connects the terms 

law and Old Testament by stating that the “law is denominated… ‘the Old Testament or 

Covenant’ ” (“Sermon”). The difference between these two perspectives of the Old and 

New Testaments is the essence of the distinction between covenantal and dispensational 

theology. Covenantal theology sees the two parts as a complementary whole. 

Dispensational theology sees a sharp division between the two testaments. The fusing of 

the terms law and Old Testament together along with the negative connotation Campbell 

attaches to the law, inadvertently lays a doctrinal foundation of “misunderstanding and 

neglect of that large section of the Christian Bible called the Old Testament” within the 

churches of the Restoration tradition (Heine 180). The neglect of the Old Testament 

within the modern day Churches of Christ clearly demonstrates Campbell’s rhetoric 

continues to impact the teachings and belief systems of the church members.   

 Campbell reinforces the sharp distinction between the two testaments by 

clustering the terms gospel and the New Testament. Campbell states “the New Testament 

or the gospel” (“Sermon”). The conjunction “or” joins the terms and constructs the two 
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terms as one. The fusing of these terms together throughout the sermon, establishes that 

what Campbell says of the gospel is also true of the New Testament. Campbell’s 

clustering of the terms gospel and New Testament reflect his perspective that the 

testaments are separate and it deflects from his previous perspective that the Bible is the 

“whole counsel of God.”  

 The combining of the terms law and gospel with the Old and New Testaments is 

an example of Campbell directing attention from one perspective to another. By 

emphasizing the separation of the two testaments into the Old and the New, Campbell 

directs attention from what is “done away with” to “that which remains” and is present 

(“Sermon”). The words “old” and “new” symbolically denote Campbell deflecting from 

the “old world” and “old doctrines” to reflecting the perspective of being in a “new 

world” with an opportunity to create a “new church.” Within Campbell’s argument that 

ministers should not preach the law to prepare Christians to receive the gospel, he states 

that “it is highly problematical whether telling Christians that they are not under the law 

will repress a licentious spirit” (“Sermon). Campbell continues by claiming that teaching 

the law is “the old way of guarding against immorality and licentiousness” (“Sermon”). 

Campbell deflects from the “old doctrine” by claiming that teaching the law is “the old 

way” (“Sermon”). The following argument that Christians, as Gentiles, are not “under the 

law, but under grace” reflects Campbell’s perspective that a “new church” will preach 

only the gospel. 

A third cluster surrounding the law is the word Jew. The relationship between the 

law and Jew is contextual. An important aspect to Campbell’s argument against the 
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preaching of the law is declaring that the law belongs to the Jews and not the Gentiles. 

Campbell establishes the relationship between the law and Jews by claiming that “when 

the Old Testament Scriptures were finished and divided according to their contents for 

the use of the synagogues, the Jews styled them the law, the prophets, and the psalms” 

(“Sermon”). Here Campbell establishes the relationship between the law and Jews by 

arguing that it Jews “styled” or designated the Old Testament into different sections.  

Then Campbell argues “the chief glory which exalted the Jews above the Gentiles, which 

the Jews boasted of to the Gentiles, ‘pertained [to] the[ir] adoption, the covenants, and 

the giving of the law’” (“Sermon”). In this claim, Campbell connects the law and Jews by 

establishing that the law “pertained” only to them and not the Gentiles. By clustering the 

words law and Jews, Campbell provides more support to his division of the testaments 

and his argument for not preaching the law to the Christians.  

Campbell clusters the gospel with Christian throughout his sermon. The context 

surrounding the terms establishes the relationship between the clusters. Campbell 

discusses the life of the apostle Paul from the point of view of being a “Jew under the 

law, and then his experience as a Christian under the gospel, freed from the law” 

(“Sermon”). The key term “under” provides meaning to the cluster of gospel and 

Christian. In this context, the word “under” could mean “governed by” (“under”).  A 

Christian, as a person who believes in Christ, is “under” or “governed by” the gospel and 

not the law. For Campbell, being “governed by” the law means condemnation and death 

because the law cannot “give righteousness and life” and the law is not a “suitable rule of 
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life” (“Sermon”). Campbell reinforces the value of being a Christian under the gospel by 

declaring that they are “freed from it,” “dead to it,” and “delivered from it” (“Sermon”).   

 The selection of the terministic screen law and creating its relationship to Jews is 

a reflection of an older Jewish perspective. During the time of the Jews, the law was their 

governing system. By selecting the gospel and clustering it with Christian, Campbell 

reflects the perspective that those who live under Christ answer to a governing system 

ruled by grace and not by works. To reinforce this idea, Campbell uses the scripture in 

Romans that states that “we are not under the law, but under grace” (“Sermon;” King 

James Version, 6:14).  

 Two other terms that Campbell clusters around law are condemnation and death. 

The relationship between these two terms and law is cause and effect. In several instances 

throughout the sermon, Campbell says that the law serves as the “ministration of 

condemnation and death.” The key word “ministration” in that phrase enhances the 

argument that Campbell is making by stating that, essentially, being under the law results 

in being condemned by God for which the punishment of sin is death.  

 Campbell enhances the clustering of condemnation and death with the law by 

clustering the word salvation with the gospel. The context in which gospel and salvation 

appear provides meaning to the cluster. Campbell previously established that 

condemnation and death are the effects of living under the law and since the sacrifice of 

Christ we now live by the “gospel of salvation.” Clustering the term gospel with 

salvation by using the word “of” identifies one term as the other.  
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The most frequent term that Campbell uses as opposition to law is life. As 

revealed in the cluster analysis, Campbell argues the consequence of living under the law 

is death. Campbell complements that clustering by emphasizing the “law could not give 

life.” A key word in this phrase is “give.” The law, according to Campbell, does not have 

the power to grant or gift life, whereas the gospel is Christ granting and gifting life to 

those who believe.  

Another phrase that Campbell uses is “the law is not a suitable rule of life” to 

Christians. The word “rule” is the significant word in this phrase. The word “rule” in this 

context establishes that the law, being a set of regulations that governs behavior, does not 

have the ability to pass judgment on those who live under the gospel. The first argument 

Campbell provides to support this claim is that the law was “given to the Jewish nation, 

and to none else,” meaning the law applies only to the Jews and not the Gentiles 

(“Sermon”). Campbell then argues that since the law did not pertain to the Gentiles, but 

when Christ came He gave them “a more glorious law” by living a perfect life under the 

law and dying a sinner’s death in order to “become the end of the law” (“Sermon”).   

Another term that is set as a contrast to the law is righteousness. The nature of the 

law is that it is flawed and “weakened by flesh” and therefore, cannot allow those who 

live under to be viewed as righteous because as humans, we are unable to fulfill the 

demands of the law to be made pure. Campbell furthers this argument by using the word 

Christ as a mutual term between law and righteousness. The claim is that “Christ is the 

end of the law for righteousness.” In this statement, righteousness is a description for 

Christ in that Christ, being the God-man, is the only person who is able to live a 
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completely sinless life. Therefore, since Christ lived the righteous life along with those 

who live a life under Him “are under no law that can condemn them” because “He who 

was made under the law is become the end of the law” (Campbell, “Sermon). 

 The conclusion of Campbell’s sermon rests on calling the ministers and leaders of 

the Redstone Baptist Association to “preach” the gospel and not the law. Campbell does 

this by constructing the law and gospel as agons. The act of Campbell constructing these 

terms as agons is important because he establishes the whole reality as reflected by the 

gospel as a deflection attention away from the whole reality of the law. The most 

important argument that Campbell makes in his “Sermon on the Law” is that “there is no 

necessity for preaching the law to prepare men for receiving the gospel” (Campbell, 

“Sermon”). In the sermon, Campbell often frames the agon by saying there is not one 

“necessity” for ministers to “preach the law” in preparation for men to “receive the 

gospel.” Therefore, if the law no longer has the authority to govern the people, then there 

is no need to preach the law before preaching the gospel. Campbell’s claim that 

preaching the law is unnecessary before a person receives the gospel is often deemed 

radical because many Christian theologies presume a person must first have an 

understanding of his/her sinfulness before s/he can grasp the need for the gospel. Thus, 

preaching the gospel naturally follows the preaching of the law. However, Campbell 

believes that in Christ’s fulfillment of the law, our focus, as Christians, must center on the 

lessons of grace in the New Testament.    

Campbell’s perception that the law is defective provides strength to his argument 

that ministers should not preach the law. Campbell states that “the defects of the law are 
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of a relative kind” and “all those defects the Eternal Father remedies, by sending His own 

Son in the likeness of sinful flesh” (“Sermon”). By claiming the law is defective, 

Campbell claims that the Old Testament is an inadequate source of salvation for 

Christians.  

CONCLUSION 

Campbell’s rhetoric creates a definite division between his former perspective and 

his current perspective through his construction of the law and the gospel as agons, terms 

that have an antagonistic relationship in a person’s rhetoric. The assumption of the 

analysis is that Campbell’s sermon serves as both an action and a motive with the central 

act as “preaching.” The terministic screens the law and the gospel represents his former 

and current perspectives. Campbell’s rhetoric demonstrates a clear division between his 

former Presbyterian-influenced perspective and his newly constructed perspective based 

on his perception of both the law and the gospel. The main repercussion of these results 

supports the argument that Campbell’s separation of the law and the gospel by using the 

“Old and New Testaments” influenced the ongoing tradition within the Churches of 

Christ to neglect the teachings of the Old Testament.  The selection of the terministic 

screens law and gospel symbolize Campbell’s rejection of his upbringing in the Old-

Light, Anti-burgher, Seceder Presbyterian Church and his view of a New Testament 

focused church. A unique aspect to Campbell’s sermon is how he mainly constructs what 

the gospel is by explaining what the law is not. Campbell clusters the words Moses, Old 

Testament, Jews, condemnation and death with the law. The agons to the law were life, 

and righteousness with which Campbell clusters the words New Testament, Christian, 
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and salvation. The most important clusters are the law and the Old Testament and the 

gospel and the New Testament because these clusters reflect Campbell’s dichotomous 

separation of the two testaments while supporting his main argument that there is no need 

for preaching the law since the gospel remedies the laws defects.  A possible 

interpretation of Campbell’s call to quit preaching the law before presenting the gospel 

and to quit preaching the law in general is Campbell potential desire to end the hell-fire 

and damnation preaching that was common during that time. Based on Campbell’s 

rhetoric, his motive to call for preaching the gospel is to change the focus from hell-fire 

and damnation preaching to the grace awarded us by Christ’s sacrifice. Another 

possibility is that Campbell no longer sees the need to point out humanity’s sinful state 

before preaching the gospel.  If the “gospel fulfills the law,” then it appears that 

Campbell assumes the Old Testament, as law, is defective, not needed, and only the New 

Testament, as gospel, is necessary for preaching, teaching, and the church. 

One potential problem arises from Campbell’s rejection of the separation of the 

law into three parts. Many doctrines and theologians argue that Paul and other New 

Testament author’s dismiss the ceremonial/judicial law, but not the moral law 

(Westminster Confessions of Faith, Chapter XIX; Calvin 2650; Sedgwick 646). 

Campbell’s refusal to separate the law may be interpreted as a rejection of the importance 

of the Old Testament and seeing its value only as an historical reference. 

The results of this analysis add to the current body of literature by reaffirming the 

claims by scholars that the “Sermon on the Law” influenced the churches of the 

Restoration tradition to neglect the study of and devalue the Old Testament (Heine 180). 
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Campbell’s intentional construction of the law and gospel as agons is evident throughout 

the Churches of Christ and other churches of the Restoration tradition by their neglect of 

studying and devaluing the importance of the law and the Old Testament.  
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CHAPTER V 

THE ANCIENT ORDER  

 In 1823, seven years after the “Sermon on the Law” and the controversy it caused 

with the Redstone Baptist Association, Campbell began publishing a journal titled The 

Christian Baptist. Campbell wrote a column in The Christian Baptist titled “On the 

Restoration of the Ancient Order of Things” that addressed ecclesiastical practices and 

beliefs expected of the church as described in the New Testament. The terministic screen, 

the ancient order, is the ultimate term that is the combination of multiple perspectives.  

The assumption of this analysis is that the “act” Campbell discusses is 

“restoration.” The column serves as a motive because Campbell encourages his readers to 

“restore” the ancient order. In order to understand the ancient order I will examine the 

complex web of clusters surrounding the term. The main clusters that surround the 

ancient order are New Testament, restoration, and things. Each term by itself, as well as 

in relation to the other terms, enhance the significance of the ancient order as a 

terministic screen in Campbell’s rhetoric. First, I will examine the individual terms and 

their relationship to the ancient order. Then I will examine the relationships between the 

clusters and how those relationships enhance the meaning of the ancient order. Finally, I 

will examine the ancient order as a terministic screen.  

NEW  TESTAMENT  

 A key term that Campbell clusters with the ancient order is the New Testament. 

As discussed in the previous chapter, the New Testament is also a cluster in Campbell’s 

“Sermon on the Law.” The New Testament is a cluster to the terministic screen the 
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gospel, which reflects Campbell’s interpretation of a church governed by the principles of 

the gospel and not the Old Testament law. The phrase New Testament has a similar 

meaning for Campbell in the Christian Baptist column as it does in the “Sermon on the 

Law.” In the column, “On the Restoration of the Ancient Order of Things,” the New 

Testament is the instruction manual of the principles and practices of the primitive 

church.  

 One term that clusters around the New Testament is the word standard. Campbell 

uses the term standard to describe the principles and practices of the church discussed in 

the New Testament. Campbell’s desire is to “bring the Christianity and the church of the 

present day” up to the standard of the New Testament by bringing “the disciples 

individually and collectively, to walk in the faith and in the commandments of the Lord 

and Saviour [sic] as presented in that blessed volume” (Baptist 128). The phrase “that 

blessed volume” refers only to the New Testament. The “standard of the New Testament” 

means that the modern day church needs to focus on the principles and practices 

described only in the New Testament. In the immediate previous quote above, the word, 

“bring” provides insight into Campbell’s ideas about the modern day church. To “bring” 

a person or object means to “come to a place with” (“bring”). Campbell’s desire to 

“bring” the modern day church up to the standard of the New Testament implies that the 

modern day church falls short of the requirements set by Christ and the apostles. The way 

to remedy the deficit of the modern church is to observe the principles and practices set in 

the New Testament. Examples of those principles and practices incorporate the “order of 

Christian worship,” or the “social acts of Christian worship,” which include “the breaking 
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of bread, the fellowship, and the prayers of the primitive church,” church leadership, and 

church government and discipline (Campbell, Baptist 164-5). By linking these terms 

together, Campbell is emphasizing the importance of the New Testament as well as 

establishing the New Testament as his authority for calling for church restoration.  

 Another term that Campbell clusters with the New Testament is religion. For 

Campbell, Christianity is the only “true” religion and the governing principles of 

Christianity and the church are in the New Testament. Christianity as the only “true” 

religion, for Campbell, means that Christianity is not a “human system” that can be 

“reformed like philosophy” and “true” religion is the “doctrine of Christ delivered to us 

by his apostles,” which consist of the original twelve apostles and Paul (Baptist 128). 

Campbell establishes the importance of the New Testament by linking the term with 

religion by saying, “the religion of the New Testament” (Baptist 128). In The Christian 

System, Campbell defines religion as a “system of means of reconciliation–an institution 

for bringing man back to God–something to bind man anew to love and delight in God” 

(34).  Thus, by stating the “religion of the New Testament,” Campbell means that the 

New Testament contains the instructions for reconciliation between God and humans. 

Campbell clusters the New Testament with the ancient order throughout the 

Baptist column. The relationship between the two terms is direct with Campbell stating, 

“in the ancient order of things, there were no creeds or compilations of doctrine in 

abstract terms, nor in other terms other than the terms adopted by the Holy Spirit in the 

New Testament” (Baptist 133). In this statement, Campbell is arguing for the removal of 

all modern creeds and reinstating the “pure” language used in the ancient order by the 
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apostles in the New Testament. In another statement, Campbell claims that bringing 

“societies of Christians up to the New Testament” by following the “commandments of 

the Lord and Saviour [sic]” is to “restore the ancient order of things” (Baptist 128). In 

this statement, Campbell claims that following the commandments in the New Testament 

restores the ancient order. Essentially, the New Testament is the instruction manual 

containing the standards of the Christian religion established by the authority of Christ. 

Thus, the only purpose of a Christian church is to follow only the commands of the New 

Testament without adding or subtracting from the text.   

RESTORATION 

 In the first article that appeared under the column “On the Restoration of the 

Ancient Order of Things,” Campbell addresses the idea of restoration versus 

reformation. This article is a response to a statement made in the Baptist Missionary 

Association of Kentucky’s meeting about bringing the present day church up to the 

standards set in the New Testament. Campbell interprets this statement as a call for 

reform and he, in turn, addresses the issues related to reform and presents arguments for 

restoration. For Campbell, the act of reform or reformation is the act of re-forming the 

practices and doctrine of the Christian church institution based on “human systems” that 

“reform the doctrine, discipline, and government of the church” (Baptist 128). Campbell 

claims that the most celebrated reformations are the ones that have “departed least from 

the systems they professed to reform” (Baptist 127). To serve as examples of this claim, 

Campbell discusses the reformation of the Church of England, starting with its break 

from Rome with King Henry the VIII in the 1530s to the creation of the Methodist 
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Church led by John Wesley that started in the late 1720s, explaining that with each 

reformation came the “same clerical dominion” over the people “which their forefathers 

complained of” in the previous church hierarchies (Baptist 127). Campbell also 

acknowledges other well-known reformers, but claims that “we owe more to John 

Wickliffe than to Martin Luther, and more, perhaps, to Peter Bruys than John Calvin” 

(Baptist, 127). The act of restoration, however, is the act of bringing Christ’s church back 

to its original condition as laid out in the New Testament.  

 In Campbell’s rhetoric, reformation is an agon to restoration. The context in 

which Campbell uses these terms establishes their relationship as opposites. Throughout 

the first article, Campbell argues that all the great reformations from history have been 

“reformations of creeds and of clergy,” not religion, and since the completion of the New 

Testament reformation of religion is not needed (Baptist 127). Therefore, it is not a 

reformation of the Christian religion, but a restoration that is needed (Campbell, Baptist 

128). The direct opposition between restoration and reformation by Campbell establishes 

these terms as agons throughout the article. Campbell’s emphasis of the opposing 

relationship of the terms restoration and reformation provides insight to Campbell’s 

rejection of all institutionalized Christian doctrines and his vision for an entirely new 

church to replace all the institutionalized churches. Throughout the rest of the column, 

Campbell discusses many practices and beliefs that, when restored, will achieve unity 

among all Christians. Examples of the practices and believes Campbell discusses are the 

removal of creeds, observing weekly communion, and proper church leadership. A 

complete discussion of these topics is in Chapter VI.   
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 A second term clustered with restoration is church. While the term is common 

throughout Campbell’s rhetoric, when used in context with restoration, the church 

becomes the object of restoration. Often Campbell combines the church with the 

descriptor primitive in order to provide clarification of the term. When placed together in 

context the idea of the ancient primitive church becomes the modern restored church. For 

example, Campbell discusses the abolishing of all creeds and he argues that the “law of 

the primitive church” is the same as the “law(s) of the restored church” (Baptist 158).  

 Restoration as a cluster term is the act of bringing back the primitive church. 

Reforming the church based on human creeds, for Campbell, is not necessary since the 

New Testament outlines the practices and beliefs. The term restoration as a cluster to the 

ancient order is direct. Similar to the relationship between restoration and church, the 

term ancient order is the end result of restoration. As stated above, the ancient order is 

the ultimate term of Campbell’s rhetoric that is the combination of other terms. The word 

“of” provides the connection between restoration and the ancient order. The phrase 

Campbell uses frequently throughout the column is the “restoration of the ancient order 

of things.”  As a complete phrase, the relationship between the terms restoration and 

things provides meaning to the ancient order. Things, which is discussed later in this 

chapter and in the following chapter with greater detail, is a term whose clusters provides 

specific examples of ecclesiastic practices that, when restored, exhibits the ancient order.  

THINGS 

 Throughout the entire column, Campbell repeatedly clusters the word things with 

the ancient order. The word things is typically a vague or ambiguous term assigned as a 
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noun or to replace other words in a sentence. In the context of Campbell’s column “On 

the Restoration of the Ancient Order of Things,” the term things refers to the many 

ecclesiastical practices and beliefs related to Campbell’s interpretation of the church as 

described in the New Testament. For example, things may refer to beliefs or practices 

like creeds, communion, or leadership. The meaning of the term things depends on the 

context in which it is stated. Campbell refers to both the present order of things as well as 

the ancient order of things.   

 When Campbell discusses the present order of things, he is referring to the 

present state of the institutional churches. In one column, Campbell discusses the spirit of 

the ancient Christians and he compares that to the present order of things. Campbell 

states that the spirit of the present order of things in the institutionalized churches reflects 

the spirit of the world. The things he lists of the spirit of the world are pride, vanity, 

avarice, ambition, guile, and hypocrisy (Campbell, Baptist 295). The meaning of the term 

things is the combination of all these descriptors of the world. When Campbell uses the 

phrase the present order of things, he is stating that the modern church of his time 

reflects the non-believing world. Essentially, Campbell argues that the modern 

denominational churches during his time are not a true Christian church.  

 Campbell often clusters the ancient order with the term things. The term things is 

an all-encompassing term that includes the ecclesiastical ideas and practices that 

Campbell describes throughout the articles. Examples of the ideas and practices that 

Campbell discusses as things are the “pure speech” of the apostles, weekly breaking of 

bread (the Lord’s Supper), and proper church leadership. According to Campbell, one 
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way to restore the ancient order is to abandon “the new and corrupt nomenclature” and 

restore “pure speech” (Baptist 159). Campbell argues that the corrupt nomenclature 

comes from man adopting unbiblical terms to express “supernatural truths” and the 

inability of man to express “accurately that which he apprehends imperfectly” (Baptist 

159). In order to restore “pure speech,” a person must use only the “terms adopted by the 

Holy Spirit” as spoken by the apostles (Campbell, Baptist 159, 314). Campbell also 

argues for a weekly “breaking of bread” because it is an important Christian practice 

implemented by the apostles (Baptist 173). Even though Campbell concedes that many 

Christian denominations agree on the act of breaking bread, he argues that the “manner 

and times in which it is to be observed” is not universal among institutional churches and 

he argues for a weekly observance of this practice (Baptist 175). The idea of proper 

church leadership is another thing that Campbell addresses. Specifically, he examines the 

roles of the deacon and bishop and he argues that each office must be responsible for one 

congregation, not multiple. A deacon is one who serves the congregation by taking care 

of the “temporalities of the church,” essentially acting as a treasurer or manager of church 

finances (Campbell, Baptist 334). The bishop, as an elected leader by the members, is one 

who “presides over” and teaches the congregation (Campbell, Baptist 232).    

ANCIENT ORDER 

 The terministic screen, the ancient order, is Campbell’s ultimate term throughout 

the entire column. One possible interpretation of the phrase, ancient order, is “an 

authoritative command that belongs to the distant past and is no longer in existence” 

(“ancient;” “order”). Campbell’s selection of this phrase as a terministic screen reflects 
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his interpretation of a perspective of the pure Christian church described in the New 

Testament that, in his perspective, may no longer exist and deflects from the human 

influenced institutionalized churches. By using the phrase the ancient order, Campbell 

may be arguing that all institutionalized churches are inherently and doctrinally 

unscriptural. With this argument that all institutionalized churches are inherently and 

doctrinally unscriptural, Campbell calls every Christian who worships at or believes the 

doctrines of an institutionalized church a heretic. A more in-depth discussion of the 

implications of this phrase is in Chapter VII.      

Terministic screens, according to Burke, may either combine things or dismantle 

things (“Language” 120). Campbell’s terministic screen, the ancient order, combines 

various individual elements to create a new perspective. Analyzing the clusters 

surrounding the ancient order clarifies how the terministic screen combines individual 

elements of the New Testament, restoration, and things into one perspective. The 

clustering of the New Testament with the ancient order provides a foundation for 

Campbell’s arguments. As demonstrated above, for Campbell, the New Testament 

contains all the things, or the principles and instructions, for the church and its members 

to aid in the reconciliation between God and humans. Campbell argues that a restoration, 

not reformation, is what will reestablish the extinct ancient order. The cluster term things 

represents the various ecclesiastic ideas and practices that Campbell describes as part of 

the ancient order.  
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CONCLUSION 

The column “On the Restoration of the Ancient Order of Things” serves as a 

Burkean motive by Campbell encouraging his readers to bring back the original condition 

of the primitive church by restoring all ecclesiastical things discussed in the New 

Testament. When the restoration of all the things is complete, this brings out the 

manifestation of the ancient order, which is Campbell’s interpretation of the New 

Testament. The act of restoring the ancient order represents the removal of the power of 

the human-influenced institutionalized church and replaces that power with an entirely 

new church structure.   

The main clusters surrounding the terministic screen the ancient order are New 

Testament, restoration, and things. Each term provides meaning and clarification to the 

ancient order by representing a specific aspect of it. The clusters surrounding the New 

Testament are standard and religion. The significance of the relationship between the 

New Testament and the ancient order is that Campbell argues the New Testament 

contains all the instructions and specifications for the church. The second cluster to the 

ancient order is restoration. The agon to restoration is reformation and the cluster term 

is church. Restoration as a cluster to the ancient order is significant because Campbell 

argued for “bringing back” the original church and not reforming the current and modern 

doctrines of other institutionalized churches. In order to “bring back” the ancient order 

the churches must restore the practices and acts of worship exactly as the primitive 

disciples modeled in the New Testament. The final cluster to the ancient order is things. 

The word things includes all the ecclesiastical issues Campbell discusses as part of what 
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belongs in the ancient order church. Campbell frequently compares the ecclesiastical 

things of the present order and the ancient order.   

The analysis results finds the phrase ancient order serves as a terministic screen 

that combines various perspectives into one complete ideology. As a terministic screen, 

the ancient order implies Campbell believes the New Testament church no longer exists. 

This aids understanding a core belief of some conservative Churches of Christ who 

assume they are the only, real church. Campbell constructs the ancient order to deflect 

from the perspective of the human-influenced institutionalized church doctrines and it 

reflects Campbell’s perspective of the church described in the New Testament. The next 

chapter provides an analysis of the ecclesiastical issues Campbell addressed in the 

column.  
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CHAPTER VI 

 

ECCLESIOLOGY  

 

 Ecclesiology is the study of “theology as applied to the nature and structure of the 

Christian Church” (“ecclesiology”). Examples of topics within ecclesiology are the 

purpose of the church, the role of baptism, the role of communion, and church 

government. In Campbell’s column “On the Restoration of the Ancient Order of Things,” 

he addresses ecclesiastical issues related to the church of the ancient order. This chapter 

provides an analysis of the ecclesiastical topics Campbell writes about in depth as 

important terms to understanding the ancient order. The terms I discuss in this analysis 

are creeds, breaking of bread, and the bishop. First, I will discuss the term creeds as an 

agon to the ancient order. Then I will discuss the phrase breaking of bread as a cluster. 

Finally, I will discuss the bishop’s office. 

CREEDS 

 The first ecclesiastical issue Campbell addresses in the column “On the 

Restoration of the Ancient Order of Things” is creeds. Creeds, as defined in the 

Encyclopedia Britannica, are “authoritative formulations of the belief of a religious 

community,” some well-known creeds include the Westminster Confession of Faith (with 

its shorter and larger catechisms), Belgic Confession, Heidelberg Catechism, Cannons of 

Dort, Apostle’s Creed, Nicene Creed, and the Athanasian Creed (“creed”). As a child, 

Campbell’s upbringing in the Presbyterian Church would have likely included the 

Westminster Confessions of Faith along with the other creeds accepted by most reformed 

churches (which includes churches that are not Lutheran, Anglo-Catholic, or Anabaptist). 
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Creeds represent the perspective from which Campbell deflects attention and it is an agon 

to the ancient order. The term Campbell clusters with creeds is human and the agon is 

unity. Understanding both of these terms and their relationship to the term creeds reveals 

a greater insight into Campbell’s perspective.  

 The most common term that Campbell links with creeds is human. Campbell uses 

the term human to describe a form of creed. The construction the of term human 

influences how Campbell presents creeds. Campbell believes that humans do not possess 

the ability to understand the Scriptures “without adopting other terms than those found in 

the written word” (Baptist 159) and this plays a significant part in understanding 

Campbell’s main arguments against reciting creeds. Campbell sets up his argument by 

establishing that flawed human understandings of the Scriptures differ from the 

Scriptures themselves and are often contradictory to each other (Baptist 134). Since 

human understandings of the Scriptures are various and contradictory, Campbell argues 

that members of the church should abandon reciting creeds because human understanding 

of the “revelation of God” becomes their foundation rather than the “testimony of the 

apostles” (Baptist 134).  

 In Campbell’s column “On the Restoration of the Ancient Order of Things,” one 

of the most important elements for restoring the ancient order is the belief that it will 

bring unity among all Christians. Campbell uses unity as an agon to creeds. Campbell 

establishes the terms as agons by directly stating “every attempt to found the unity of the 

church upon the adoption of any creed of human device… is an effort to frustrate or to 

defeat the prayer of the Lord Messiah, and to subvert his throne and government” 
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(Baptist 134). The argument that creeds “subvert” the authority of Christ provides 

support for his construction of unity and creeds as agons by demonstrating that creeds 

defy the authority of Christ. Campbell also supports unity and creeds as agons by 

claiming that creeds “are the bonds of controversy, the seeds of discord, the cause as well 

as the effect of division” (Baptist 140). The key word in this statement is “division.” By 

linking creeds with the term “division,” Campbell establishes them as the opposite of 

unity.   

The term human provides strength to the agon relationship between creeds and 

unity. Since creeds are human in design and are imperfect, they cannot provide unity to 

the church because they render the New Testament defective (Campbell, Baptist 134). By 

abandoning human creeds, the New Testament becomes wholly sufficient for achieving 

the unity of Christians “because the church of Christ was united and one in all Judea, in 

the first age, without them” (Campbell 134).  While this does not appear to be the 

strongest argument for eliminating creed recitation, it is the basis from which Campbell 

operates. Implied within this seems to be a Post-Enlightenment presupposition that a pure 

biblical language exists apart from human perspectives and assumptions that will bring 

about a purer understanding of biblical truth than that which is found via the creeds.  

 The relationship of creeds and the ancient order is an agon. Campbell directly 

establishes these terms as agons by stating that in the ancient order there were “no creeds 

or compilations of doctrine in abstract terms” only the language spoken by the Holy 

Spirit (Baptist 133). Creeds, as construed by Campbell are human in nature, affect the 

ancient order by making it imperfect, and challenge the influence of the New Testament, 
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and the authority of Christ on Christians. The ancient order affects creeds by 

undermining their authority and purpose in the institutionalized churches. Campbell 

contends that creeds serve the purpose of unifying institutionalized churches by acting as 

their constitution based on imperfect human reasoning and language (Baptist 140). 

Removing creeds will, in Campbell’s perspective, undermine the authoritative hold 

churches have other their congregations by restoring the “constitution of the kingdom of 

the Saviour [sic]” found in the New Testament “that alone is adapted to the existence of 

his kingdom in the world” (Baptist 140). With the removal of creeds, Campbell 

essentially promotes a utopian idea of the church as it was in the first century and argues 

for what the present day church can be.   

BREAKING OF BREAD 

 Another ecclesiastical topic Campbell addresses in depth is the act of communion 

or the breaking of bread. Campbell describes the breaking of bread as “an act of 

Christian worship” in the “commemoration of the sacrifice of Christ (Baptist 174). A key 

term in Campbell’s description of the breaking of bread is “commemoration.” By 

declaring the breaking of bread an act of commemoration, Campbell asserts that the act is 

symbolic rather than the transubstantiated body and blood of Christ, as believed by the 

Roman Catholics. Campbell’s belief that the breaking of bread is a symbol falls in line 

with many institutionalized churches. For example, the Anglicans and Lutherans believe 

that communion is one of two sacraments, or religious symbol; while other churches, the 

Baptists and Congregationalists, view communion as an expression of faith (“Eucharist”). 
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The only Christian institution that does not observe the breaking of bread is The Society 

of Friends, also known as the Quakers (Campbell, Baptist 173).  

 The words that Campbell clusters around the breaking of bread are worship and 

disciples. One of the primary arguments that Campbell makes when discussing the 

breaking of bread is that it is an act of worship. The idea of proper worship is important 

to Campbell. In fact, Campbell argues for an “order of Christian worship,” or rather for 

divinely authorized social acts required of all Christian assemblies; these acts are 

uniformly the same, occur weekly, and never vary in importance or practice (Baptist 

164). The divinely authorized acts are the breaking of bread, the contribution to the poor, 

prayers, and praising God (Campbell, Baptist 166). Campbell declares the breaking of 

bread as an “essential part of the worship due their Lord” and describes it as a “divine 

institution,” instead of a sacrament (Baptist 173-74). The phrase “divine institution” 

encompasses Campbell’s argument that the breaking of bread is an act commanded by 

Christ and recorded in the New Testament (Baptist 180). The breaking of bread and 

worship are inseparable, meaning that one act is not complete without the other. Worship 

affects the breaking of bread in that worship is incomplete without the weekly 

observance of it, as opposed to other institutionalized churches partaking in the breaking 

of bread monthly, quarterly, semi-annually, or annually (Campbell, Baptist 175). 

Campbell does contend that all “Romanists, Episcopalians, Presbyterians of every grade, 

Independents, Methodists, [and] Baptists” agree that breaking of bread is an 

“extraordinary and not an ordinary act of worship” (Baptist 175). However, Campbell 

claims many of them believe that breaking of bread does not belong with the “ordinary 
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acts of Christian worship,” which is why the institutionalized churches created individual 

customs and traditions in order to participate in the act (Baptist 175).  

 A second term that Campbell clusters with the breaking of bread is disciples. 

Campbell often discusses the primitive disciples and the modern day disciples. The 

context of the sentence determines the meaning of the term. The primitive disciples, for 

Campbell, include the first century members of the church, where the modern day 

disciples include any Christian. Campbell often argues that the primitive disciples met 

once a week for the purpose of breaking bread and by their example so should the 

modern disciples (Baptist 173-74, 181).   

 The breaking of bread is one of many terms that assist in the overall construction 

of the terministic screen the ancient order.  For Campbell, these two terms mutually 

affect one another. The breaking of bread is one of the many minor practices that, when 

restored, create the ancient order. In the eighth article of the column “On the Restoration 

of the Ancient Order of Things,” Campbell establishes the relationship between these two 

terms. First, Campbell argues that the breaking of bread is a “divinely instituted order of 

Christian worship,” which means that the breaking of bread is a practice established by 

Christ and is mandatory at all first day of the week meetings (Baptist 188). The second 

point of Campbell’s argument is that the first disciples gathered together for the purpose 

of both fellowship and breaking bread (Baptist 189). Since the ancient order is the 

restored New Testament church, it is vital that all congregations establish the same 

practices of the first disciples. Lastly, Campbell argues that since the first disciples met 

on the first day of the week for the purpose of breaking bread (Baptist 189). Campbell 
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draws attention to this argument because many institutional churches only partake in the 

breaking of bread during certain times of the year, but for the restoring of the ancient 

order the breaking of bread must happen on the first day of the week as part of the 

worship service.  

BISHOP 

 The last ecclesiastical topic that Campbell addresses in depth is church leadership, 

specifically the bishop’s office. The bishop, or the modern day elder, is an elected official 

who is a leader of the church. The two terms that Campbell links to the bishop are the 

cluster congregation and the agon hireling. The first claim that Campbell makes about 

the position of the bishop is that there must first be a congregation.  Campbell defines 

congregation as “an institution which separates from the world, and consociates the 

people of God into a peculiar community; having laws, ordinances, manners, and 

customs of its own, immediately derived from the Saviour [sic] of the world” (Christian 

System 72). Both terms bishop and congregation depend upon one another. In order for a 

bishop to lead, a congregation must first exist. A congregation cannot function without 

the leadership of at least one bishop. Campbell establishes this relationship between the 

terms bishop and congregation by comparing it to other similar relationships. For 

example, Campbell explains that a bishop without a congregation is like a “husband 

without a wife” and a congregation without a bishop is like a flock of sheep without a 

shepherd (Campbell, Baptist 231). Each term is dependent upon the other for their 

existence. Without a congregation, the bishop cannot function properly and vice versa. 

Another important aspect to the relationship between the bishop and the congregation is 
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that there can only be one bishop per congregation. Campbell strongly believes that each 

church has the responsibility to govern itself. This belief leads Campbell to argue that 

only one bishop can oversee a congregation, but one congregation may have many 

bishops. Modern day Churches of Christ demonstrate this belief in that a body of elected 

elders governs each individual church, but the elders elected must be a member of the 

specific congregation he is elected to lead.  

 After Campbell discusses what the bishop is in relation to the congregation, he 

discusses what the bishop is not by comparing it to the agon hireling. A hireling is a 

person who performs an action for monetary compensation. Campbell describes the 

hireling as a “person who prepares himself for the office of a ‘preacher’ or ‘minister’” 

(Baptist 233). Campbell constructs these terms as agons by directly setting one term up 

against the other by explaining their differences in origin, call, and qualification. The 

origin of the bishop dates back to the first churches in the New Testament. According to 

Campbell, the final act of the apostles was the “instituting, appointing, and giving 

directions concerning the bishop’s office” (Baptist 232). The hireling comes from the 

modern day churches need for an orator and not a president since they are civilized 

compared to the ancient churches. Campbell claims that the “ancient congregations” were 

“apt to ask questions and propose difficulties; and some arose to address their brethren in 

the way of admonition and exhortation,” as opposed to modern Americans who are “well-

bred” people who “studied the etiquette of gentility in our meetings” (Baptist 232). The 

bishop and hireling also differ in calling in that the bishop does not claim being “called” 

to lead, where the hireling claims an inner call to preach (Campbell, Baptist 233). 
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Qualification of the bishop is different from the hireling. The church members elect the 

bishop to his position because he already displays the qualifications of being a leader 

(Campbell, Baptist 233). Those qualifications include respecting the work required of the 

bishop, being able to teach the congregation as well as convince unbelievers, and 

presiding well over the congregation just as he presides over his family (Campbell, 

Baptist 232-3).  The hireling’s qualifications come from being ordained and/or licensed 

to preach by a different church and he cannot lead a church because he is unfamiliar with 

the hiring congregation’s specific needs (Campbell, Baptist 233).  

 The bishop plays an important role in the construction of the ancient order. A 

bishop serves “for the sake of the intelligence, order, peace, harmony, and general good” 

of the congregation (Campbell, Baptist 232). Also, in the ancient order, there may be a 

“plurality of bishops in one congregation, but never a plurality of congregations under 

one bishop” because each church functions autonomously (Campbell, Baptist 243). The 

election of a proper leader is essential to the restoring of the ancient order and without 

proper organic leadership and government within the churches, the final construction of 

the ancient order is incomplete. The next section discusses the connections between the 

ecclesiastic topics of creeds, breaking of bread, and the bishop’s office with the overall 

terministic screen the ancient order. 

ECCLESIOLOGY AND THE ANCIENT ORDER 

The term, creeds, is an agon to the ancient order. Campbell argues for the 

removal of all creeds in order to remedy the imperfections of the human influence on the 

language used by the church. The term creeds represents Campbell’s former perspective 
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influenced by the Old-Light, Anti-burgher, Seceder, Presbyterian Church and the 

Westminster Confession of Faith. The construction of creeds as an agon in the column, 

“On the Restoration of the Ancient Order of Things” is symbolic of Campbell deflecting 

from that perspective while reflecting the perspective of a pure, non-human influenced 

church. Campbell’s desire to restore pure, non-human influenced speech appears to 

reflect the Post-Enlightenment assumption that “pure language” without human 

traditions, assumptions, passions, and worldview epistemology is possible. Campbell 

argues that God provided humans with the ability to speak and with that ability God 

provided suitable language to humans so they have the ability to understand His 

revelations to them. Campbell’s argument to remove creeds may reflect one reason why 

the church of the New Testament no longer exists, as implied by the phrase ancient 

order. By claiming that creeds may be a reason for the extinction of the New Testament 

church, Campbell reinforces the implication that all institutionalized churches are 

heretical.   

With the selection of the Burkean screen the ancient order, Campbell reflects his 

interpretation of important acts of worship. The breaking of bread, as a cluster to the 

ancient order, aids in understanding Campbell’s perspective of divinely authorized acts 

of worship and emphasizes Campbell’s motive to restore the essential acts of worship 

demonstrated in the New Testament by the apostles. In a restored ancient order, each 

church follows the examples discussed in the New Testament and by the apostles. Since 

the apostle’s met weekly solely for the purpose of breaking bread and fellowship, 
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Campbell’s perspective of the ancient order reflects this act as an important act of 

worship. 

 Proper church leadership is another key element to the ancient order. Campbell 

discusses church leadership and the ancient order with the cluster term bishop. The 

bishop, as part of the ancient order, deflects from Campbell’s former perspective 

influenced by a hierarchical institutionalized church structure where the church 

government at the congregational level includes a session (elders), deacons, and trustees, 

followed a presbytery (regional gathering of elders), a synod, and finally a General 

Assembly (“Presbyterian”). Instead of endorsing this model of church government, 

Campbell advocates for in-house, democratic, autonomous church government. 

Campbell’s endorsing of autonomous church government reflects his perspective of the 

model of the New Testament church and may be a reflection of the influence of the 

political situation in the United States of America during that time. Along with 

Campbell’s implied argument for autonomous church government, his insinuation that a 

congregation is incomplete without a bishop and there cannot be a bishop without a 

congregation may imply support for a clergy system, which many churches of the 

Restoration tradition disagree with, regardless of Campbell’s direct disagreement with 

hiring a preacher.  

CONCLUSION 

This chapter analyzes the three ecclesiastic topics of creeds, breaking of bread, 

and the bishop that Campbell discusses in detail in the column “On the Restoration of the 

Ancient Order of Things.” This analysis explores the clusters and agon surrounding these 
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key terms that aid in understanding the ancient order as the terministic screen in 

Campbell’s rhetoric. The results of this analysis aids in understanding Campbell’s 

perspective of the ecclesiastic details of the ancient order. 

First, this chapter examines the ecclesiastical issues Campbell addressed in the 

column by identifying the agon and clusters that surround the term things. The agon to 

things is creeds and the clusters are breaking of bread and bishop. With the term creeds, 

Campbell clusters human and constructs the agon unity. Clustering the word human with 

creeds provides insight into Campbell perception of creeds. Campbell argues that the 

flawed reasoning of humans pollutes the “pure speech” God gave to His people. 

Campbell defines “pure speech” as the language given to the apostles by God in the New 

Testament. Since creeds are human in design, Campbell contends the flawed nature of 

humans corrupts the “pure speech” of the New Testament and therefore, also corrupts 

doctrines formulated around creeds. The agon, unity, brings meaning to creeds through 

Campbell’s argument that the imperfect language of creeds actually induces separation 

between Christians and churches rather than bringing them together. The cluster and agon 

Campbell links with creeds provides insight into the construction of creeds and ancient 

order as agons. For Campbell, the removal of creeds is essential in the restoration of the 

ancient order. Campbell implies that as long as churches recite creeds, the ancient order 

cannot exist and with the ancient order, creeds are not necessary to hold the church 

together and, in fact, will destroy the fundamental essence of what Campbell believes is 

the true church, which is the church as described in the New Testament.  
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The second term that Campbell addresses in-depth is the breaking of bread. The 

terms Campbell clusters around the breaking of bread are worship and disciples. The 

relationship between the breaking of bread and worship is important because Campbell 

argues the act of breaking bread is an act of worship demonstrated by the primitive 

disciples; therefore, this act is imperative to modern day disciples in their worship 

because one act is incomplete without the other. Campbell strongly argues for the 

restoration of the specific acts and practices of the primitive disciples. From Campbell’s 

perspective, the consequences of not observing the breaking of bread in the exact manner 

of the primitive disciples are disastrous. Fundamentally, by not properly observing this 

act of worship, in combination with the other commanded acts of worship (e.g. the 

contribution of monetary assistance), the members of the church reject the commands of 

Christ. Rejecting the commands of Christ amounts to heresy, in Campbell’s perspective. 

The last ecclesiastical topic Campbell discusses is the term bishop. The cluster for 

bishop is congregation and the agon is hireling. Campbell asserts the congregation and 

the bishop are two parts of a whole church. There must first be a congregation in order 

for a bishop to lead and a bishop may only lead one congregation. The construction of 

congregation and bishop as clusters clarifies Campbell’s argument for congregational 

autonomy. Campbell’s construction of the hireling or someone who preaches for money, 

as an agon to bishop adds to Campbell’s emphasis for autonomous church government as 

well as the importance of organic church leadership. For Campbell, the idea of 

autonomous church government is opposite to denominational connectionalism and 

control. Essentially this means each church governs itself and is free from a hierarchical 
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governing system like the Presbyterian Church. Organic church leadership means 

established members of the congregation serve as leaders because they already 

demonstrate the qualifications and have intimate knowledge of the specific needs of that 

congregation. This idea of leadership is opposite to organized institutionalized churches 

whose larger governing bodies determine and assign the leaders to each congregation.  

The analysis of the ancient order with the agon creeds and the clusters breaking 

of bread and bishop offers insight into important ecclesiastical issues from Campbell’s 

perspective. Understanding how Campbell perceives the New Testament church helps us 

to understand Campbell’s perspective on the restored ancient order and provides textual 

evidence for the reasoning behind the beliefs and behaviors of many members of the 

Churches of Christ. Examples of beliefs and behaviors of some members of the Churches 

of Christ include the argument that the church does not follow a “doctrine,” but follows 

only the commands of the New Testament and the emphasis of the importance of 

communion every Sunday, and the enforcing of independent, autonomous, and internal 

church leadership. 

Overall, this chapter examines the main ecclesiastical topics Campbell discusses 

in-depth in the “On the Restoration of the Ancient Order of Things” articles. The analysis 

of the clusters and agons related to each ecclesiastic topic provides insight into 

Campbell’s perspective of how he believes the church of the New Testament operated 

and on his perspective of the important ecclesiastic issues in need of restoration in order 

to bring back the New Testament church. Understanding these beliefs also offers an 
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explanation of some core beliefs of the Churches of Christ. The following chapter 

discusses the major conclusions, implications, and directions for further research. 
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CHAPTER VII 

CONCLUSIONS, IMPLICATIONS, AND FUTURE RESEARCH 

Even though Campbell began his separation from the Presbyterian Church before 

he came to the United States of America, the passion of the Second Great Awakening and 

the idea of a new country built upon individual identity, autonomy from old systems and 

ties, and the influence of Enlightenment reasoning and assumptions impacted his rhetoric. 

The calls for reform among many institutionalized churches during the Second Great 

Awakening influences Campbell’s ideologies and perspectives by initiating challenges 

against formal doctrines. Campbell interprets this challenge for reform by the members of 

institutionalized churches as a repeat of famous historical reformations (for example, the 

Protestant Reformation) and in response constructs his perception restoring a “New 

Testament Biblical Order.” The idea of restoring the New Testament Church over 

reforming it is still a large part of the ministry of the Churches of Christ. In many 

Churches of Christ, members learn that each day they are “restored anew” and it is their 

job to carry out the commands of Christ and “restore His church.” This idea of restoration 

is stronger in the areas of external ministry (outreach to non-Christians) rather than those 

who are already believers, because as members of the Church of Christ, they are the 

restored “true church.”  

Alexander Campbell and his theological ideologies are foundational to many of 

the beliefs of the Churches of Christ, despite being relatively unknown to most lay 

members of the Churches of Christ. This thesis analyzes Alexander Campbell’s rhetoric 

from the lens of Kenneth Burke’s cluster-agon analysis and terministic screens in order to 
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provide insight into Campbell’s perspectives on Christianity and present possible motives 

for establishing Churches of Christ in the way he did. The two artifacts on which I base 

my analysis include Campbell’s “Sermon on the Law” and the Christian Baptist column, 

“On the Restoration of the Ancient Order of Things.” Thus, I analyze Campbell’s 

theological perspectives from the sermon on the law and the column articles and 

demonstrate how the terministic screen from the sermon, the gospel, develops into the 

terministic screen the ancient order in the column. This final chapter demonstrates how 

the gospel becomes the ancient order, reviews the larger conclusions from the analysis, 

discusses the implications of this research, and offers suggestions for future research. 

THE GOSPEL BECOMES THE ANCIENT ORDER 

The ideologies and perspectives Campbell discusses in the “Sermon on the Law” 

are foundational to the ideologies and perspective he constructs in “On the Restoration of 

the Ancient Order of Things.” What Campbell constructs as the gospel in the earlier 

sermon, later develops into the larger terministic screen the ancient order. The selection 

of the gospel as a terministic screen represents Campbell’s emphasis on following only 

the words, principles, and practices of Christ and His apostles as found in a literalist 

interpretation of the New Testament. The selection of the ancient order represents 

Campbell’s desire to restore the true doctrine(s) as laid out in the New Testament. The 

term, New Testament, is the only term Campbell uses in both the sermon and the column 

and his construction of the term in both pieces is the binding theological idea that 

connects the two terministic screens the gospel and the ancient order together. In the 

“Sermon on the Law,” Campbell formally establishes the separation between the Old and 
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New Testaments and declares that preachers should teach and preach only the New 

Testament. In the column, “On the Restoration of the Ancient Order of Things,” 

Campbell reaffirms the separation of the two testaments by not mentioning the Old 

Testament and combines the call to preach only the New Testament with the call to 

restore all the New Testament ideas. In essence, Campbell lays the foundation for many 

Churches of Christ to believe that the testaments are separate entities instead of two parts 

to one whole and the belief that they are the only true “New Testament church” because 

they follow “only the commands of the New Testament.” In modern day Churches of 

Christ many members still adhere to the belief that they are the only true “New 

Testament church” and the only Christians going to heaven. Because of this underlying 

assumption, many Christians outside of the Churches of Christ perceive the members to 

be close-minded. The next section discusses the theological perspective Campbell 

deflects with the gospel. 

 The term gospel deflects from Campbell’s previous theological perspective 

influenced by both Presbyterian and Baptist doctrines. The ancient order builds on the 

former perspective declaring the Old Testament void because the teaching of the New 

Testament renders the law void  and deflects from all institutionalized churches and 

doctrines. Campbell demonstrates this deflection in both the sermon and the column with 

his strong anti-institutional rhetoric. First, Campbell deflects his former perspective in the 

sermon by separating the two testaments in response to the Presbyterian and Baptist 

doctrinal assumptions of both Testaments as the “whole counsel of God” and by his 

argument that the Old Testament law is no longer the “rule of life” for Christians 
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(Campbell, “Sermon”). In the column, Campbell’s disagreement with and strong 

disliking for institutional churches is evident in his construction of creeds as an agon to 

the ancient order and in his argument for one bishop per church. In the modern Churches 

of Christ, it is common to have a body of bishops (elders) and deacons to lead the church 

along with one main pulpit minister and an office of other ministers in charge of smaller 

groups within the church, like the youth group or family ministries. Campbell’s 

deflection from his former, institutionalized church perspective is important because 

Campbell believes that the restored ancient order is the complete opposite of the 

institutionalized churches. For Campbell, an “organic church” that operates in 

contradistinction to institutionalized churches means that a Christian church is 

autonomously governed by the congregation and not attached to larger organizing 

institutions, like, for example, the Baptist Conference, an Episcopal synod, or a 

Presbyterian presbytery. Modern day members of the Churches of Christ still declare they 

are not an institutionalized church; however, the development and establishment of many 

schools and universities governed by the principles of the Churches of Christ negate this 

presumption. In fact, in order for most Churches of Christ to build a building on a 

particular property they must agree to adhere to the principles of the New Testament. For 

example, if a large Church of Christ congregation decides to implement instrumental 

music in the worship service they often may have to find a new location to worship 

because frequently the people who donate the land and/or the deed specifically state that 

musical instruments may not be used during a worship service. If the congregation 

chooses to leave and implement instruments, they may keep the name Church of Christ 
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even though many members of the more conservative Church of Christ community would 

refuse to recognize them as members of the larger body of the Churches of Christ. This 

situation as described above demonstrates the paradox of the Churches of Christ 

declaring themselves as non-institutional, but they obviously have governing principles 

that congregations must follow in order to be considered members of the larger Church of 

Christ community. 

The gospel reflects Campbell’s theological perspective that focusing on the Old 

Testament and its teachings is contrary to the examples set by Christ and the apostles in 

the New Testament. Campbell extends this reflection in the ancient order through his 

interpretation of the New Testament and its depictions of the church, as well as reflecting, 

in a Burkean sense, what he perceives as the final product after the restoration of the first 

church. Campbell’s perspective of the New Testament church as nonexistent questions 

the legitimacy of all Christian denominations because none follow his presumed “true 

church” mandates. With this reflection, Campbell deems denominations that do not 

follow all the institutes and beliefs in the New Testament heretical. Campbell’s idea of 

success is almost utopian, in that when the church becomes the restored church of the 

New Testament it will usher in the new Millennium of Christ’s reign and all doctrines 

and institutionalized, organized churches will all unify under one belief system. From 

Campbell’s perspective, there is no end for the institutes of the New Testament church—

they are perpetual and everlasting—and thus the “New Testament church” will exist into 

eternity in its Church of Christ form.  
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This section discusses how the terministic screen the gospel became the ancient 

order within Campbell’s rhetoric. The ideologies and belief system that Campbell started 

with the “Sermon on the Law” develops into a larger terministic screen in “On the 

Restoration of the Ancient Order of Things.” By seeking to understand how one 

terministic screen develops into a larger, more complete terministic screen, we gain a 

more inclusive understanding of Campbell’s overall theological perspective and of the 

modern day Churches of Christ. Campbell’s development of one terministic screen into 

another larger terministic screen demonstrates how a person’s rhetoric and perspective 

can develop over time and create an entire perspective that influenced a major religious 

culture. From these connections, the next section discusses the main conclusions from 

this research.    

LARGER CONCLUSIONS  

 There are several larger conclusions that emerge from the results of this analysis 

and provide textual evidence to explain some of the foundational ideologies of the 

Churches of Christ. The first conclusion, Campbell’s call for not preaching the law before 

the gospel, is still a large part of the Churches of Christ belief system. A second 

conclusion from the analysis is Campbell’s desire for autonomous, congregationalist 

church government. A final conclusion is Campbell’s Enlightenment assumptions and 

argument for pure biblical language free from the impurities of human influences.   

 In the “Sermon on the Law,” one of Campbell’s declarations is that preaching the 

law is not necessary to prepare Christians to receive the gospel. This one claim led to 

charges of heresy and a call for his expulsion from the Redstone Baptist Association. 
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Campbell’s arguments against teaching the law include: the law cannot provide eternal 

life and salvation, the law does not demonstrate the full consequences of sin, and the law 

is not a suitable rule of life for Christians. Because the law is unable to accomplish these 

requirements, Campbell claims that the gospel does provide eternal life and salvation, 

demonstrate the full consequences of sin, and is a suitable rule of life for Christians; 

therefore, preaching the gospel is all Christians need in order to live a proper life. During 

Campbell’s time, the belief that the gospel is all one needs to live a proper Christian life 

was a radical shift from the assumption that the law shows humanity its sinfulness and 

our inability to save ourselves through good works—an emphasis known as the doctrine 

of justification.  The shift away from the doctrine of justification to only preaching 

Christ’s love for humanity became the foundational belief still observed by the modern 

Churches of Christ. In fact, the influence of Campbell’s rhetoric is evident in many 

Churches of Christ teaching about how to evangelize and the necessary steps for bringing 

another person to salvation. These steps include: hear, believe, repent, confess, and be 

baptized. First, a member of the Church of Christ must preach the good-news of the 

gospel. Once the non-believer hears the gospel, they must then believe the gospel, repent 

of his/her sins, confess that Christ is Lord, and finally, s/he participates in full-immersion 

baptism. Due to the highly individualized nature of the Churches of Christ, the new 

Christian may demonstrate these steps publically or privately, depending on his/her 

personal preference. After baptism, the new believer becomes a full member of the 

Church of Christ and may partake in weekly communion. Campbell’s rhetoric continues 

to influence the lessons of many Church of Christ Sunday school lesson plans, general 
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education school teachers’ ideas, and most sermons preached in Churches of Christ, in 

that the main biblical focus for all these teachers, preachers, and their lessons stem only 

from the New Testament. A second foundational idea and defining characteristic of 

Campbell’s rhetoric and the modern day Churches of Christ is the belief in autonomous, 

congregationalist church government. Campbell’s belief in an autonomous, 

congregationalist church government reflects the influence of a new country built on 

individual identity. Campbell applied the idea of political autonomy (self-rule rather than 

a hierarchical governmental system) to ecclesiastical autonomy (congregational rule 

rather than a hierarchical church system with its denominational ties). The new world’s 

egalitarian political system influenced Campbell’s dismissal of the old hierarchical 

church systems and convinced him to establish his perspective of an egalitarian church 

system. This ideology still remains as one of the defining characteristics of the 

contemporary Churches of Christ. An elected body of elders and deacons governs each 

individual congregation and while basic ideologies allow each Church of Christ to self-

identify as such, the churches do not adhere to a formal, written doctrine, like the 

Westminster Confession of Faith. One result of this lack of formal doctrine is a wide 

variation of practices and beliefs under the label “Church of Christ.” Another unique 

feature of the Churches of Christ is the understanding that if a portion of the congregation 

disagrees with the leaders or the basic ideologies of the specific church, they may leave 

and start their own congregation without obtaining permissions from a larger governing 

body. This characteristic exemplifies what Campbell did by leaving the Presbyterian and 

the Baptist churches because of differing theological perspectives and starting his own 
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movement. The belief of autonomous church government extends to other modern 

denominations, like the Disciples of Christ, Independent Christian Churches, neo-

charismatic churches, non-denominational churches, and the Southern Baptist Church 

(although it has a formal convention that helps to unify the autonomous churches into a 

loose confederacy). A final conclusion deduced from this thesis is the revelation of 

Campbell’s Enlightenment assumption in a pure, biblical language free from the 

influence of human thought.  

Campbell reflects Enlightenment assumptions in his belief that pure, biblical 

language, without the influence of human reasoning, exists when he argues for the 

removal of creeds and any other human influenced doctrinal system. This Enlightenment 

perspective impacts Campbell’s rhetoric in his calls for restoring the “pure” language of 

the apostles in the New Testament and is a foundational part of his argument for the 

removing of all creeds or “Babylonish” (human influenced) language from the church. 

The belief in pure biblical language still exists in the modern day Churches of Christ in 

their highly individualistic hermeneutical approach to Scripture. The individualistic 

hermeneutical approach to Scripture is the practice of reading and interpreting the Bible 

“anew” every day. With this approach, believers seek to discover what the Bible has to 

say to them, individually, in that particular moment. This approach involves removing 

previous understandings of the text and allowing the text to reveal new insights. Many 

times this approach involves researching key terms from the perspective of the original 

Greek language of the New Testament. Hermeneutics aside, the basic individualistic 

approach to Christianity is an overall theme within the teachings of the Churches of 
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Christ. The teachings of the Churches of Christ still seek to instill a subjective approach 

to Christianity by teaching that each person is accountable only to God and it is his/her 

responsibility to “…continue to work out [their individual] salvation through fear and 

trembling, for it is God who works in you to will and to act according to his good 

purpose” (Philippians 2:12-13, New International Version). With the aforementioned 

conclusions come implications, which I discuss in the next section of this thesis.  

IMPLICATIONS 

  This analysis offers several implications regarding foundational beliefs of the 

Churches of Christ, theological stances on themes such as sin and salvation, and adds to 

the research of rhetoric and religion. As discussed in chapters four through six, this thesis 

provides textual evidence to support Campbell’s influence on many defining 

characteristics of the Churches of Christ including, the neglect of the Old Testament, 

autonomous church government, and individualistic approaches to hermeneutics and 

Christian practices. Campbell’s rhetoric influenced an entire church system that, while 

predominately visible in the United States of America, exists worldwide. Campbell’s 

rhetoric, while partly influenced by his social and cultural milieu, challenged mainstream 

theological beliefs and in turn potentially influenced characteristics common to the 

culture of the United States. The first implication I discuss involves Campbell’s 

conclusion that preaching the law is not necessary for preaching the gospel.   

My research confirms previous analyses regarding the neglect of the Churches of 

Christ to study and preach the Old Testament and gives textual evidence for how the 

neglect of the Old Testament became the accepted framework for Biblical exegesis and 



Texas Tech University, Meredith L Martin, December 2012 

83 

 

teaching (Hall 47; Heine 180). The belief of some modern day Churches of Christ is that 

the New Testament cancels out the commandments of the Old Testament and therefore 

only the institutes commanded by Christ and the apostles deserve recognition. This 

foundational assumption about the New Testament teachings canceling out the Old 

Testament commands, in turn, influences basic theological perspectives within the 

Churches of Christ. For example, many Churches of Christ believe that understanding 

and following the New Testament institutes, like full-immersion baptism and weekly 

observance of communion, are essential for a person’s salvation. However, neglecting the 

importance and study of both the Old and New Testaments as an interconnected whole 

potentially cripples the ability to understand and comprehend the “full counsel of God,” 

the entirety of the message and importance of Bible. Theologically, the neglect of the Old 

Testament teachings may cause Christians believers of other denominations to separate 

from the churches of the Restoration tradition because of questions regarding their 

understanding of sin and its consequences. Campbell’s answer to this lies in his argument 

in the “Sermon on the Law” that Christ’s death provides the full exhibition of the demerit 

and consequences of sin in that the only true, sinless being was subject to the full 

punishment of not only death, but also separation from God’s love; Christ came and 

fulfilled the law for all and that renders the law void. Campbell made this argument, 

possibly, in response to the hell-fire damnation preaching common during the Second 

Great Awakening, which focused on the consequences of living a sinful life and utilized 

fear to bring others to Christ. Campbell’s rhetoric, on the other hand, encourages hope, 

rather than fear and a possible influence of his rhetoric may be evident in many 
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theological conversations that focus on the grace of the New Testament. The fact is 

Campbell was foremost among his contemporaries to focus on the power of grace, rather 

than the power of the law. Campbell’s argument contributed to what many Christian 

fundamentalist believe is essential to the Christian experience, which is that the primary 

purpose of the gospel is to redeem humanity and bring about salvation and true inner 

change. The law is incapable of accomplishing this feat, he contended, because “the law 

was our schoolmaster to bring us unto Christ, that we might be justified by faith” 

(Galatians 3:24, King James Version). Essentially the primary purpose of the law was to 

bring us to Christ and recognize our need for His grace. An understanding of grace is 

fundamental to the experience of personal salvation. This is most clearly elaborated in 

Ephesians 2:8-9, “For it is by grace you have been saved, through faith – and this is not 

from yourselves, it is the gift of God – not by works, so that no one can boast” (New 

International Version). Another implication that stems from this research bases itself in 

idea of restoration versus reformation.      

A second implication of this study resides in a possible interpretation of the 

phrase ancient order. The ancient order may mean “an authoritative command that 

belongs to the distant past and is no longer in existence” (“ancient;” “order”). With this 

meaning attached to the ancient order, Campbell implies that the New Testament church 

no longer exists and, if this is true, all institutionalized churches are inherently wrong in 

their theology and structure. The claim that all institutionalized churches are inherently 

wrong leads to a charge of heresy against Christians who worship and/or believe the 

doctrines of an institutionalized church. This understanding of the ancient order sheds 
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light on a familiar phrase in some Churches of Christ that “if you are not Church of 

Christ, you are going to hell” and the belief that the Churches of Christ comprise the only 

“true church.” Being the only “true church” is not unique to the Churches of Christ, 

Catholic, some branches of the Episcopal church, among other groups, also consider 

themselves the only “true church.” Central to this interpretation of the ancient order 

involves Campbell’s call to restore the New Testament church rather than reform the 

already existing doctrines. Campbell’s call for restoring the ancient order is his solution 

to the problem of continual disagreement and discord among members of all Christian 

denominations. Campbell’s vision is almost utopian in that he believes that with the 

restoration of the ancient and original Christian practices and beliefs, all issues of 

disagreement and discord will disappear. However, this utopian Christianity was not 

realized, especially as the churches of the Restoration Tradition separated into three 

separate entities and each entity, as well as other non-Restoration influenced 

denominations, lay claim to being the church with the correct interpretation of the New 

Testament or the Bible. Within the claims of Restoration, and some non-Restoration, 

churches that they practice and believe the only correct interpretation of the New 

Testament, there is a cultural emphasis on individualistic and subjectivist ways of 

knowing. The shared assumption is that people are accountable only to themselves or to 

their idea of God and not to a creed or denominational constitution and that no person 

within the church has the “right” to tell another person what they must believe or how 

they must act. In practical fact, however, within Campbell’s system there are inherent 

tensions. For example, there is tension in the idea of the leadership of elders and whom 
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else are responsible for the salvation of souls. In the Churches of Christ, the elders and 

the individual member are both equally responsible for the tending of the soul and this 

creates a tension that, to this day, has not been resolved. Another common tension within 

the Churches of Christ lies in the continuum of conservative and liberal theological 

beliefs. Many times members from the conservative side of the continuum claim that 

those who are more radical “are not sound in the faith” and this leads to the constant 

division and creation of new churches. Another implication of this research involves the 

practice of autonomous, congregationalist church government.    

The idea that individual members of a congregation are only individually 

obligated to God and individual congregations are not obligated to other congregations 

and have the power to elect their leaders, reflects current political attitudes of the United 

States government. Essentially, each individual citizen is an autonomous entity and not 

bound to one another or to a larger group, unless the individual agrees to that obligation 

or unless the larger government has the power to threaten us to comply to the larger 

whole. However, unlike the United States which has the Constitution as a formal, written 

document that determines the rules and regulations of its system, the Churches of Christ 

do not have a formal, written doctrine, only the argument that the New Testament is the 

constitution of the church. The lack of a formal, written, and agreed upon doctrine causes 

many problems within the Churches of Christ. In fact, this lack of a formal doctrine 

causes more separation than unity. For example, among the Churches of Christ there are 

many “flavors.” There are the “standard” Churches of Christ that follow the basic 

principles outlined by the original leaders of the Restoration Movement and there are the 
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extreme, anti-institutional Churches of Christ. The anti-institutional churches have 

differing beliefs that range from having no Sunday school classes, having no formal 

church name other than the geographical location on the building, to having a belief that a 

church should not have a kitchen or fellowship hall. In fact, a common practice among 

members of the Churches of Christ who relocate to a new city is to go “church 

shopping.” This practice of “church shopping” implies that it is acceptable for a member 

to attend many different churches in order to find “the one church” that fits the member’s 

particular interpretation of the New Testament. Sometimes this lack of a formal doctrine 

causes many people to leave the Churches of Christ to find more structured and defined 

doctrinal systems. So it is not uncommon to hear of church members who join a new 

“nondenominational” church or other mainstream denomination. In the end, the Churches 

of Christ, other Restoration tradition churches, and denominations that promote 

autonomous church government are the epitome of individual freedom of religion, in that 

these autonomous church groups argue for, and fiercely defend, the rights of the people to 

choose and determine their own paths of Christianity instead of contending that their 

members adhere to a formal doctrinal or creedal system. This defense of autonomous 

church government provides a basis for the implications of a hyper-individualistic 

hermeneutical approach to Scripture reading, interpretation, and Christian practices, 

another defining characteristic of the Churches of Christ.  

 Campbell’s argument for the removal of all creeds and human-influenced 

theology not only reflects the Enlightenment assumption of pure, biblical language, but 

also provides textual evidence for the hyper-individualistic hermeneutics and approach to 
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Christianity. Hyper-individualistic approach to hermeneutics and Christian practices is 

the encouragement and tendency of members of the Churches of Christ to interpret and 

decipher the Scripture for themselves and their Christian journey. An individualistic 

approach to Scripture and Christian practices influences the teachings of the Churches of 

Christ on theological principles like sin and salvation. For example, Churches of Christ 

do not participate in infant baptism because they believe that each person must first be 

aware of and have an understanding of sin in order to make the choice of repentance and 

baptism. Additionally, until a person is baptized, s/he is unable to partake in weekly 

communion as it is a symbolic act of worship that demonstrates and reminds Christians of 

Christ’s sacrifice and his/her individual decision to lead a life ruled by Christ. Therefore, 

each individual is responsible for working out his/her own salvation. This individualistic 

approach impacts the perspective of people outside of and unfamiliar with the beliefs of 

the Churches of Christ. One common perspective of those outside looking in is the 

Churches of Christ is a cult because of the strict guidelines for those coming into the 

Churches of Christ from outside denominations. In order to become a member of the 

Churches of Christ, one must be baptized into the church, even if he/she was baptized as 

an infant or in a different denomination; until this person is baptized, she/he is not 

allowed to partake in communion. Campbell’s rhetoric arguing for an individualistic 

approach to Scripture and Christian practices reflects, and potentially influences, the 

highly individualistic approach to life that is common to the culture of the United States 

of America. As US citizens, we have the freedom to choose what is best for ourselves and 

often we choose the individual benefits over the collective good. This individualistic 
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approach to life dictates many of our major life choices such as marriage, joining the 

military, and which post-high school education we choose, if any. The contentions in the 

preceding paragraphs discuss the implications of this thesis regarding the interpretation of 

the Scripture. The following paragraph assesses the implications of this study regarding 

the overall realm of religious rhetoric and Burke’s concepts.  

  This study also enhances our understanding of religious rhetoric by exploring 

how one rhetor’s perceptions of a theological “reality” affect the ideologies of a religious 

movement. Additionally, this thesis also contributes to our understanding of the current 

“religious landscape” in the United States of America by analyzing and interpreting the 

foundational elements that gave birth to the Churches of Christ, Disciples of Christ, and 

the Independent Christian Churches. Even though this thesis is not a movement study per 

se, the fact that Campbell’s rhetoric and ideologies impact a religious movement is 

undeniable. Campbell’s perception of a religious “reality” freed from the bonds of 

organized doctrinal systems, congregational interdependence, and based solely on his 

interpretation of the New Testament is the genesis of the Restoration Movement. Even 

though the Restoration Movement stems from the theological principles of the Baptist 

and Presbyterian Churches, Campbell vehemently opposes the organized institutionalized 

church structures and first defines his movement as the opposite of any church influenced 

by a doctrinal system. This initial genesis of the Restoration Movement affects how the 

movement defines itself as the “New Testament church.” This foundational opposition to 

any formal church system that appears hierarchically organized still echoes throughout 

the Churches of Christ, Disciples of Christ and Independent Churches today.  
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 In the end, Burke reminds us that it is part of our human nature to respond to 

symbols and language is one form of symbolic action. Our interpretations of “reality” 

shape our perceptions of situations through language. With language, we utilize the 

symbolic act of speaking in order to share our perceptions of “reality” with one another 

as well as to persuade another person to share our perception of “reality.” After sharing 

our perceptions of “reality” and persuading another person to adopt the same perspective, 

we encourage the other person to behave accordingly, based on the expectations of the 

adopted “reality.” Campbell demonstrates this by attaching symbols to his interpretation 

of a religious “reality,” then with language he constructs and uses the terministic screens 

gospel and ancient order to represent his “reality,” to deflect from a previous religious 

“reality,” and reflect a current religious “reality.” As rhetoricians, we learn that the 

language we use and the terministic screens we construct and communicate through the 

symbolic act of speaking or writing may influence the religious “realities” of others. 

Religious “realities” are “ultimate realities” that affect what people believe, how they 

behave and their understanding of ultimate purpose(s). By influencing the religious 

“reality” of another person, there is a possibility of changing his or her entire worldview 

and, as some would say, a person’s eternal destiny. 

 Overall, the results of this study imply that Campbell’s rhetoric affects the way 

the Churches of Christ treat the study and teachings of the Old Testament, view 

themselves as the only “true” church, and adds to current research and understanding on 

rhetoric and religion. The next section offers suggestions for future research.  
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FUTURE RESEARCH 

 The main focus of this thesis is on Alexander Campbell and his ideas; however, 

the results of this analysis open up many ideas for future research. One idea for future 

research includes utilizing the same lens of analysis and the column “On the Restoration 

of the Ancient Order of Things.” Burke argues that many terministic screens combine to 

create one perspective of reality; another study could extend these results and identify 

and analyze other terministic screens within Campbell’s work, like “New Testament 

standard.” Extending the findings of this study provides a greater depth of understanding 

of Campbell as a person, a rhetorician, and the basic principles of the Churches of Christ 

and other Restoration tradition churches. 

One must remember that the Restoration Movement is a combination of two 

movements started by two men, Alexander Campbell and Barton Stone. One idea for 

future research is an analysis of Barton Stone’s ideas and his influence on the Restoration 

Movement and churches of the Restoration Tradition. With the results of this thesis 

combined with the results of a study on Stone, an analysis of both Campbell and Stones 

ideas may provide insight about how two different men, from different backgrounds, 

combined two separate movements into one major religious movement. That analysis 

may help explain the separation of the churches of the Restoration tradition into the 

Churches of Christ, Disciples of Christ, and the Independent Christian Churches. 

Another suggestion for future research involves extending the results of this 

analysis into exploring Campbell’s other written works such as his articles in the 

Millennial Harbinger and his theological treatise, Christian System. Starting with the 
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foundation of these results, one could then explore the full extent of Campbell’s ideas. 

With a complete survey of Campbell’s ideas, a researcher could more thoroughly 

investigate his influence on the beliefs and ideas of the other churches of the Restoration 

tradition, the Disciples of Christ and the Independent Christian Churches.  

Exploring the ancient order as an ideograph and analyzing how other leaders of 

the Restoration Movement employed the term is another idea for future research. 

Viewing the ancient order as an ideograph provides an opportunity to examine the 

ideologies attached to the ancient from other perspectives and observe how its meaning 

evolved over time.   

In the end, the result of this thesis adds to the currently limited conversation on 

rhetoric and the Restoration Movement and offers a new perspective on the topic. 

Hopefully this thesis will encourage rhetorical research on the Restoration Movement and 

the figures involved. Expanding rhetorical research in this area may offer a wide variety 

of perspectives on not only the leaders of the movement or on the movement as a whole, 

but also on the rhetorical traditions of the Churches of Christ, Disciples of Christ and 

Independent Christian Churches.  
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