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Abstract 

My main thesis is that one ought to become religious because it will lead to more 

happiness while on earth, regardless of whether religion is true or false. The argument, 

the Earthly Wager, is compared and contrasted with prior similar arguments such as 

Pascal’s Wager and William James’ Will to Believe argument before arguing for the 

Earthly Wager itself and its accompanying objections. The evidence for the causal 

relationship between religion and happiness is presented, along with rebuttals against 

alternative explanations. Moreover, the objection against doxastic voluntarism is 

addressed with prior findings from psychology and sociology as well as our own 

empirical data that show that individuals can have indirect control over their beliefs. 

Next, the objection from virtue epistemology is addressed, and rebutted with  

the argument that virtue epistemology is too demanding to be a reasonable approach to  

epistemology.  
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CHAPTER 1 

INTRODUCTION 

 Pascal’s Wager has become a classic in the category of arguments for belief in 

God. However, it has differed strikingly from other arguments for theism in that it is a 

pragmatic argument only. In other words, it does not argue that God in fact exists, but 

instead argues that one ought to believe in God regardless of whether or not there is 

evidence. A related argument from William James’ Will to Believe is like it. It too argues 

that belief in God is rational even when evidence is lacking. However, while the former 

argues that one ought to believe in God in order to gain an eternal reward, the latter 

argues that one ought to believe for more practical purposes now rather than for a reward 

in the afterlife.  

 My argument can be considered as a part of this family of pragmatic arguments 

for God’s existence, with striking similarity to the argument put forth by James in The 

Will to Believe. I will argue that, strictly for the sake of happiness on earth, one should 

become religious. However, different from James’ methodology, I will argue this based 

on the scientific evidence showing the religious are happier. I will address the main 

objection to this, which is that the religion-happiness correlation has an alternate 

explanation, such as that the religious are only happier because they have more 

socialization. In order to argue against this, I will argue that there is longitudinal data 

showing that people generally perceive their lives as having more meaning and happiness 

upon conversion. In addition, I will argue that while socialization is important, it is not as 
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important as religious socialization, and that therefore people still ought to become 

religious.  

After this, I will address a relevant new version of the many-gods objection, which is 

typically used against Pascal’s Wager in order to argue one has no reason to become a 

member of one worldview such as Christianity, rather than any other such as Buddhism 

or even atheism. This new version of the many-gods objection relevant to my argument 

argues that my argument does not give any reason to become a theistic religious person 

rather than a non-theistic religious person. I will argue there is empirical data to support 

the claim that theistic religions bring about greater happiness. Following my defense of 

the claim that theistic religion brings about greater happiness, I will address the challenge 

against doxastic voluntarism. 

 Doxastic voluntarism is the doctrine that states that a person has the ability to 

willingly bring about change in their beliefs. This is crucial, since even if religion brings 

about happiness, it is foolish to argue one should become religious if it is impossible for 

her to change her beliefs into religious ones. Thus, I will defend a limited doxastic 

voluntarism called indirect doxastic voluntarism. Under this version, one can indirectly 

change her beliefs at will by doing things such as reading a disproportionate amount of 

well-argued material in support of a particular position. I will support this claim with 

empirical data gathered through an experimental philosophy study we conducted on the 

data collection website Mechanical Turk. Moreover, I will share evidence from other 

psychological and sociological sources that confirm that people can indirectly change 

their beliefs by exposing themselves to different sources of evidence. In this way, my 
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objection will avoid the classic evidentialist objection, since this doctrine only requires a 

person keep her beliefs in proportion to her evidence. Since one who uses the methods of 

indirect belief change will be gaining new evidence for a religion, she will actually be 

keeping her beliefs in proportion to that evidence. Following this, I will address the main 

objection to my argument from virtue epistemology, which is somewhat related to 

evidentialism.  

 Ultimately, virtue epistemology concedes one can indirectly influence her beliefs 

through methods mentioned above such as reading a disproportionate amount of a source 

that argues for a particular position. However, the virtue epistemologist would say that 

one ought not use these methods of indirect belief change that my argument depends on. 

This objection is two-pronged. The first prong deals with epistemic justification. This is 

the argument that one’s beliefs are not justified when one uses methods such as 

disproportionately reading one source arguing in favor for a particular position. The 

second prong deals with one’s intellectual virtue. It argues that one is not intellectually 

virtuous if she uses methods to indirectly change her beliefs such as reading a 

disproportionate amount of material in favor of a particular position. I will attempt to 

offer counterexamples to both prongs of the argument in order to argue that virtue 

epistemology is too restrictive for reasonable every day epistemology, and that it should 

be revised to allow a disproportionate amount of exposure to evidence for a particular 

view, so long as the sources are found trustworthy. I will now begin my explication of 

The Earthly Wager. 
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CHAPTER 2 

THE EARTHLY WAGER 

The Earthly Wager is as follows: 

1. A rational agent wants to live a happy life.  

2. Being religious will help contribute to a happy life.  

Conclusion: A rational agent should become religious. 

 

 My prediction is that the second premise will be most controversial. As a result, I 

will focus on what I take to be the most powerful objection against it. The main objection 

I anticipate for the second premise will be the claim that there are alternative explanations 

for what causes the positive correlation between religion and happiness, and in particular, 

the objection that social benefits explain the religious-happiness correlation. 

 In addition, there are two other objections to the argument as a whole that are 

definitely worthy of a response. The first is the objection that the doctrine of doxastic 

voluntarism is false, and thus a rational person should not strive for religious belief, 

because it cannot be done and is thus futile. Perhaps more troublesome, though, is the 

claim that a person is intellectually un-virtuous if she either believes in a proposition 

without enough evidence or purposely exposes herself to a disproportionate amount of 

evidence for a position in order to ‘trick’ the evidentialist obligation. Before defending 
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my argument, though, I will do a comparative analysis using the Earthly Wager and the 

family of arguments from which it derives.  

 I will compare and contrast it from some of the more well-known arguments from 

which it builds upon. I will begin with the first and most famous pragmatic argument for 

believing in God, Pascal’s Wager, which was penned by the French philosopher Blaise 

Pascal in the 17th century (Pascal, 1660). I will then compare my argument with an even 

more similar work for belief in God, The Will to Believe, which originated from the 

American philosopher and psychologist William James in the 20th century (James, 

1979).  

 The primary characteristic that is shared between Pascal’s Wager and my own 

argument is that both depend upon expected utility theory, which posits that rational 

agents ought to maximize their own preferences (Briggs, 2015). In Pascal’s case, he 

argues that one’s expected utility will be maximized because of the blissful afterlife that 

comes from believing in a particular religion. According to my argument, though, one’s 

expected utility will be maximized because of the earthly happiness one receives when 

she believes in a particular religion. Yet, if expected utility theory is rejected, neither 

argument is sound, since agents can decide not to try to believe and still be rational since 

they are not prudentially obligated to maximize expected utility. It is the threat of 

irrationality for not trying to believe that gives teeth to each argument. However, there is 

another feature of expected utility theory that Pascal’s Wager depends on and that my 

argument does not.  
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 This is the fact that expected utility theory is generally reserved for cases where 

one does not know what the outcome will be in a given situation, but has to choose 

between two or more actions. For example, let’s say Frank is choosing whether he will 

lug around an umbrella with him all day, even though it’s only a 50% chance of rain for 

the day. Obviously Frank should choose the act that will ultimately maximize his 

expected utility, which will be the action with the highest weighted average for its utility 

(Briggs, 2015). This is the case in Pascal’s Wager where one is uncertain what the truth is 

regarding different world views but has to make the choice of which one to believe. The 

calculation used in both of these cases in order to generate the weighted average for the 

expected utility of each action works as follows. 

 One will calculate her expected utility by multiplying each probability of a 

particular state of the world by the utility she assigns to each action’s outcome in that 

particular state of the world, and then add all the expected utilities of each action so that 

the total expected utility of each action can be compared to the other total expected 

utilities of the other possible actions. Whichever action has the highest total expected 

utility is the action the person should do. 

 My argument relies on the same basic structure. However, unlike Pascal’s wager, 

it ascribes the exact same utility for believing in God  for both theistic and atheistic 

worlds. The reason is because the scientific evidence seems to suggest that the average 

person will be happier as religious than not, independent of whether the religion is true. 

We can know that the truth of each world view is irrelevant since the scientific evidence 

suggests all religions bring about greater happiness, and they cannot all be literally true 
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due to their oftentimes contradictory claims, which do not allow them to all be true. In 

my argument, the utilities of each world will be added and weighted by the probabilities 

of these worlds, just as in Pascal’s. However, my argument is also a truth-independent 

argument. 

 This descriptive phrase means the argument stresses that one should believe in 

something because of the benefits of that belief, regardless of whether it is actually true 

(Jordan, 2014). Another significant pragmatic argument for God’s existence that fits this 

description comes from William James’ argument, which will be covered shortly. There 

is one side-effect that comes along with this difference between my argument and 

Pascal’s Wager. Because my argument follows wither theism or atheism is true, it avoids 

one of the objections that the strict atheist may raise against Pascal’s Wager. This is the 

claim that the atheist has a literal zero credence in all religions. If this were the case with 

Pascal’s Wager, the action of believing in any religion would actually have an expected 

utility of zero. Yet, as mentioned, in my argument, it does not matter what one’s belief is, 

even if they are certain there is no God, since becoming religious will have a higher 

expected utility regardless of whether there is a God or not. There is one more similarity 

worthy of mention.  

 Both my argument and Pascal’s Wager assume an agent can choose her beliefs, 

which is, at least in some forms, a controversial issue in philosophy. While some 

philosophers reject the claim that people can directly choose their beliefs, others are open 

to the claim that people can indirectly choose their beliefs (Williams, 1973) (James, 

1973). That people can at least indirectly choose their beliefs will be necessary for both 
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arguments, since if one cannot choose her beliefs, she cannot be called irrational for not 

attempting to try to change her beliefs. There is one final comparison I would like to 

make between my argument and Pascal’s Wager. This is in regards to how each handles 

the most famous objection to Pascal’s Wager, the many-gods objection (Hájek, 2012). 

 This is the objection that one has no reason to choose one religion over another in 

order to maximize her expected utility, since in the case of Pascal’s Wager, a non-zero 

credence in any religion will generate an infinite expected utility for believing in it. Even 

more interesting, it has been suggested that an atheist-favoring God should be included in 

the matrix (Mougin and Sober, 1994). In this case, as long as one assigns any non-zero 

probability (such as a probability of 0.001) to the atheist-favoring God, one should 

remain an atheist since they will receive an infinite reward for not believing in God. 

However, I think the Earthly Wager avoids these problems.  

 Though one might argue that since the religious-happiness correlation is found 

among all religions, one has no reason to prefer one over another, I suggest that this is not 

a problem because the question of what religion makes one happiest is empirically 

testable, and there is research to suggest that happiness correlates to different degrees 

with different religions. Moreover, since all religions I am aware of correlate more 

strongly with happiness than atheism does, there does not seem to be any way for atheism 

to wiggle back in. The many-gods objection, as I will argue more in-depth later on, will 

not be the same challenge for the Earthly Wager as it has been for Pascal’s. I will now 

compare the Earthly Wager to the more broad argument from James’ paper, The Will to 

Believe. 
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 James’ argument is similar to mine and Pascal’s Wager in that it argues, at least 

partially, that one ought to become religious for pragmatic reasons. There are several 

large similarities, and some subtle differences. I’ll begin with the most obvious similarity. 

James’ argument in The Will to Believe is pragmatic in that it stresses that a person’s life 

will be better now, if one believes. There are two reasons for this (James, Burkhardt, 

Bowers & Skrupskelis, 1979). 

 First, James argues that coming to have actual evidence of God through personal 

experience may only be possible if one first believes. He uses an example to illustrate this 

principle as follows. If one were to not trust anyone in their social group, they would 

essentially be shutting out any potential relationship with them. However, if one trusts 

them, the person will then be able to have the experience of a relationship with those 

people.  

 Likewise, if the skeptic wants evidence for God, in this case that being the direct 

experience of God, this may only be possible if they trust or believe in God first. In this 

sense James’ argument may be thought of as an epistemic argument that is meant to 

argue one should believe in God in order to come to be better suited at perceiving the 

truth (or perhaps non-truth) of God’s existence. Yet, this part of James’ argument is not 

the actual part that is similar to mine. That comes from James’ second reason for urging 

the non-theist to believe, which has to do with the psychological benefits of belief. 

 The truth, though, is that while James argues this, it is very brief, and only 

mentioned in two sentences of his entire lecture. James mentions several psychological 
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benefits to believe, though they are shrouded in somewhat figurative language. First, he 

says religious belief is a “new zest…” that “adds itself like a gift to life and takes the 

form of either lyrical enchantment or of appeal to earnestness and heroism” (James, 

1985). This first description is the most difficult to understand, but may plausibly be 

understood as a new meaning or source of happiness in life. As a side note, there is 

indeed empirical confirmation of this, since, as will be argued later, there is evidence to 

suggest that both perceived meaning and happiness increase when one converts to a 

religion. 

 He also describes religious belief as “an assurance of safety and a temper of peace 

and in relation to others, a preponderance of loving affections.” The first few descriptors 

are presumably easy to understand, such as that a Heavenly father may bring comfort in 

dire circumstances, but I suspect some may doubt that religion brings any greater 

prosocial concern for others. Interestingly, though, a recent book from a non-theist 

neuroscientist has made mention of the fact that prayer actually seems to change the brain 

in a way that brings about greater prosocial thinking. It in fact even seems to change the 

very structure of the brain itself so that the brain will actually be structured to think more 

pro-socially (Newberg and Waldman, 2010)! There is another similarity James’ argument 

has with mine, though.  

 James’ argument, like Pascal’s Wager also, seems to assume that an individual 

can choose her beliefs. This issue will be delved into more deeply later, though it is 

important to briefly explain how James’ believes this can be so. In actuality, James only 

believes a person can purposely come to believe in something if it is what he calls a live 
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hypothesis. By this James means that the belief is of something that an agent thinks could 

possibly be the case. As an example, if one asks me to become a Platonist, this, for me, 

seems possible. However, if someone asks me to believe that the sun does not exist, this 

is something I have difficulty being at all open to. In this paper, we will review empirical 

data collected in order to ascertain the layperson’s view on whether religious beliefs are 

live hypotheses or not. There are a couple other factors that James addresses that are 

related to my argument. 

 The next factor is that James says his argument is only meant to pertain to forced 

decisions. For example, if one is asked to decide to invest in either a 401K or Roth IRA, 

she can reject the decision by refusing to save her money at all. Yet, if one is asked to 

believe in Christianity or lack belief, there is no middle ground. The decision is forced. 

This is a shared feature between James’ argument and my own. This to one other shared 

feature. Each argument has to rule out clearly irrational beliefs. 

 Hick (1990) has argued that if if one should believe what one wishes is true, it 

could lead to people adopting clearly irrational beliefs. This might even include magic 

trolls or the disbelief in the laws of logic. Yet, as pointed out by Jordan (2014), James’ 

Will to Believe argument already has a specification that excludes this possibility. James, 

as mentioned earlier, said his argument only applies to beliefs that are live hypotheses. 

And one will likely agree that at least no sane people consider the exclusive non-

existence of the sun or the reality of magic trolls to be live hypotheses. Thus, my 

argument will also only apply to live hypotheses.  
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CHAPTER 3 

THE RELIGION AND HAPPINESS RELATIONSHIP 

 In order to effectively gauge whether or not the religious are truly happier, it will 

be important to define it. The most straightforward definition I have found from 

psychologists consists of three different components (Argyle and Crossland, 1987). The 

first is that the frequency and degree of positive affect. In other words, how often do 

people feel happy, and how strong are their feelings of happiness? The second component 

is how happy a person is over a long period of time. The last component is a lack of 

negative feelings such as anxiety or depression. 

 The main focus of happiness in this paper will be the average happiness level over 

prolonged periods of time, and the lack of negative feelings such as anxiety. This is 

meant to encapsulate happiness frequency, while ignoring fluctuations for more of a 

baseline level of happiness. Similar to defining happiness, it will be important for us to 

define religiosity and how it will be measured as well.  

 Like happiness, the definition of religion will very to a degree among 

psychologists. As in defining philosophical definitions, this definition must have the 

sensitivity to capture all religious cases, including those that are practically atheistic, such 

as Buddhism. In addition, it must have the specificity so that religion does not include 

things such as one’s patriotism in their country. The psychologist Pargament’s definition 

seems to accomplish this task. He defines religion as “a search for significance in ways 

related to the sacred” (Pargament, 2001). Though this definition is still debatable to some 



                                                                                Texas Tech University, James Kunz, May 2016 

13 

 

philosophers, it will be the one I use in this paper. We can now move onto the question of 

whether religion does bring about happiness. 

 Since studies will occasionally find different results in psychology, I will attempt 

to appeal to meta-analyses when possible. When I cannot, I will cite references from the 

psychology literature that summarizes this point. Following this, I will attempt to specify 

which religious beliefs seem to best predict happiness, since there is nuance. As will be 

discussed later, at least one religious belief can plausibly lead to a decrease in happiness.  

 In the last part of this section, I will discuss whether it is indeed religion bringing 

about greater happiness or an alternative explanation. Since the mere positive correlation 

between happiness and religion is something I doubt will be disputed, I will move 

through this next section relatively quickly.  

 To begin, I will attempt to demonstrate that the positive correlation between 

religion and happiness exists, at least as a general rule. Unfortunately, this evidence 

primarily comes in the form of self-reporting, which, as will be discussed later, is not as 

solid as behavioral research, such as observing people to see if they actually behave as if 

they are extra happy rather than merely report that they are extra happy. After reviewing 

the self-report research and lone study on behavioral observation, I will discuss the 

different circumstances in which this correlation is stronger or weaker. I’d like to begin 

with an interesting study that looked at over fifty nations in order to examine whether or 

not happiness can change over time.  
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 The reason the researchers gave for conducting the study was because they 

wanted to test the prevailing view psychologists typically held, which was that happiness 

for individuals and societies follows a baseline and only sometimes fluctuates and then 

returns to baseline. They tested this by meshing happiness and life satisfaction scores to 

come up with the measure they labeled subjective well-being. The only hypothesis that 

the researchers actually mentioned they were testing was the claim that people tend to 

report higher subjective well-being when they are allowed more freedom, such as 

democracy or economic mobility. However, after doing the data analysis from the fifty-

two countries, the researchers mentioned another surprise positive correlate of happiness, 

religion (Ingelhart, Foa, and Peterson, and Welzel, 2008). 

This is not the only study to find this relationship, though. 

 In fact, in another somewhat recent study, the researchers mentioned that, “The 

majority of well-conducted studies found that higher levels of religious involvement are 

positively associated with indicators of psychological well-being (life satisfaction, 

happiness, positive affect, and higher morale) and with less depression, suicidal thoughts 

and behavior…”  (Moreira-Almeida, Lotufo Neto, Koenig, 2006).  At this point, though, 

many may still have doubts that the religious are happier. After all, perhaps religious 

people are only saying they’re happier, but are not actually happier.  

 In psychology, this is known as the divide between self-report research and 

behavioral observation research. It’s one thing to ask someone questions about how 

satisfied she is with her life. It’s another thing to observe if she is actually exhibiting 
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behavior that signifies she is happy. In fact, though, the self-report evidence is 

corroborated by observational evidence. In a recent study done at the University of 

Illinois at Urbana-Champaign, researchers examined the Twitter tweets of over 16,000 

Twitter users. They found that, compared to atheists, Christians used both less negative 

emotion words and more positive emotion words in their tweets (Ritter, Preston, and 

Hernandez, 2013). This is not a perfectly supporting study (after all, there are atheists 

who also consider themselves Buddhist). Yet, it is at least a small corroborating piece 

from the behavioral research.  

 Another question is whether the religious are merely more likely to be much 

happier, such as only more likely to be in the highest 25% happiness quadrant, or also 

more likely to not be in the lowest 25% happiness quadrant. This would especially be 

relevant for those who have had, or who may in the future come to have, anxiety or 

depression. First, I will briefly explain the objection of how it could actually be the case 

that the religious actually have a greater proportion of very unhappy or depressed people.  

 It could be that on average, the religious are happier, on average but their 

distribution of happy people lies on something like a reverse-bell curve, in which there 

are slightly more very happy people than very unhappy people. This type of hypothetical 

reverse bell-curve distribution of happiness of the religious, compared to that of the 

atheists who perhaps have a normal, classic bell curve distribution, will make it such that 

the religious are happier on average, but also still have a greater percentage of very 

unhappy people in the lowest quadrant compared to the atheist percentage of very 
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unhappy people in the lowest quadrant. The evidence goes against this possibility, 

though.  

 The religious are not only happier on average, but they are indeed less likely to 

have people in the bottom quadrant of very unhappy people. Research has shown that 

depressive symptoms usually have an inverse relationship with religion (McCullough and 

Larson, 1999) (Mishra, Togneri, Tripathi, & Trikamji, 2015). At the end of another study, 

they concluded, “We conclude that religiosity is multidimensional in nature and 

ultimately associated with inherent protection against diseases and overall better quality 

of life” (Mishra, Togneri, Tripathi, and Trikamji, 2015) However, there are cases where 

religious belief may plausibly have the opposite protective effect, which will be discussed 

next.  

 Recent research has shown that a belief in Hell may play a role in making the 

religious less happy. In a very recent experiment, it was shown that writing about Hell 

caused negative feelings in both believers in Hell and those who lack a belief in Hell. 

(Shariff, Aknin, 2014). Technically this is evidence that writing or dwelling about Hell is 

what brings about sadness, since even nonbelievers in Hell also felt sadness. Yet, if one 

wants to maximize the happiness she gets from her religion, she may not want to focus on 

the doctrine of Hell. There is yet another factor that affects the religious-happiness 

association-one’s geographical location.  

 In particular, the religious-happiness correlation is admittedly weaker in places 

where the religion of those being measured is not the worldview held by the majority of 
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the people. So while the correlation is clear in religious America, it is not as prominent in 

less religious countries such as Denmark and the Netherlands, where it is positive, yet not 

statistically significant. (Snoep, 2008). Snoep postulates that this weakened correlation is 

due to (1) shallower belief and thus shallower meaning drawn from religion when the 

majority of one’s country lacks belief in that religion, (2) less dependence on the church 

for financial help because the state is more active in providing for those less fortunate, 

and (3) less social dependence on the religious communities because countries such as 

Denmark and the Netherlands generally have smaller distances between individuals and 

their families (thus those individuals can get their needed social support from their 

families rather than churches). 

 However, the correlation still exists in the countries mentioned, though weakly. 

And while we can no longer be justified in saying the correlation is not random, it may 

still be the case that it is not actually random, and that religion is still causing a very 

small increase in happiness. This may sound like some form of an appeal to ignorance, 

but it will be clear later why I suggest the correlation is still not likely random, since I 

will argue later that a plausible cause for why religion brings happiness is the observed 

increase in meaning people feel when they convert. This leads us into the next section of 

alternative explanations for why the religious are happier. 
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 CHAPTER 4 

ALTERNATIVE EXPLANATIONS FOR THE RELIGION-

HAPPINESS RELATIONSHIP 

 Before officially beginning this section, I would like to briefly mention that I hope 

it’s clear that in my own experience, atheists are friendly, warm, and not miserable. I say 

this because while arguing that the religious are happier, I fear it could some might 

interpret what I am saying as something like ‘religious people are the pleasant while 

atheists are sad.’ Instead, the atheists I’ve gotten closest to have nearly always been very 

uplifting and happy. My only argument in this section is that, on average, while atheists 

are generally happy, the religious tend to have more happiness as a result of a perceived 

cosmic purpose, tightly bonded relationships and a perceived protecting agent in times of 

trouble.  

 It is fair at this point to ask if religion is actually the cause of the positive 

correlation between religion and happiness, since correlation does not equal causation. 

This is a fair question. Perhaps religiosity is not the cause of happiness, and instead 

happy people are just more drawn to religion. Or, perhaps religious people tend to inflate 

their reports of how happy they are. Therefore, in this section I will name some of the 

common alternative explanations for the positive correlation associated with religion and 

happiness, and explain their deficiencies. Ultimately, this section will hopefully provide 

additional support for the claim that it is truly religion that brings about greater 

happiness, and not a mere correlation. Thus, I will begin showing how alternative 
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explanations fail, and then highlight the best evidence that religion is the cause of the 

positive association found between religion and happiness. 

 The first and plausibly most basic alliterative explanation for the positive 

association is the claim that happy people are drawn to religion. In other words, it could 

be that happiness causes religion rather than the other way around. While I don’t have 

any explicit argument for why this is not the case, I can say that I have not found any 

evidence for it either. As will be discussed later, there is debate over what parts of 

religion bring about happiness, I have not encountered any debates in the literature 

regarding whether happy people are more drawn to religion. Thus, until the evidential 

burden is met by the alternative theorist, and given that there is evidence for the claim 

that religion cases happiness that will be mentioned later, I will not use anymore space to 

address this alternative explanation. 

 This second alternative explanation is that is not one that I’ve found regarding the 

happiness and religion correlation, but one that has been discussed regarding the 

religiosity and pro-social behavior correlation. There is evidence that self-enhancers 

(those who want to aggrandize, such as claim they do more moral behaviors than they 

really do) may be drawn to religion as a means to aggrandize themselves (Sedikides and 

Gebauer (2009). Thus, it could be that the alleged positive correlation between religiosity 

may be the result of self-enhancers claiming they are more religious and happier than 

they really are.  
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 Given the evidence, it’s likely this is to some extent true, but I’d like to argue that 

there is far more happiness to be explained than what is offered by this point. There are 

three reasons to doubt this is the case. The first reason has already been mentioned and 

will not be explained further. It is the fact that in the lone study I have found on 

happiness-related behavior, Christians naturally tended to express themselves with more 

positive words, and less negative words, than atheists. So explanation of the happiness-

religion correlation as mere inflated self-reporting does not seem to adequately explain all 

the available data as well as the explanation that religion truly brings about greater 

happiness. The second reason self-enhancement is inadequate as an explanation is more 

powerful, though.  

 The second point is again technically only correlational, since it’s not a genuine 

experiment where all things can be held constant. However, it is still helpful in explaining 

why the happiness of the religious is not just self-enhancement. It’s the fact that when 

different individuals become more religiously involved (i.e. they begin to attend church 

more), their happiness begins to rise (Lim and Putnam, 2010). (Headey, Schupp, Tucci, 

and Wagner, 2010). Moreover, other research has shown that as religiosity decreased, life 

satisfaction decreased (Headey, Schupp, Tucci, and Wagner, 2010). Many will at this 

point argue that this really shows that the social benefits of religion such as its strong 

communities are what are bringing about greater happiness. I will deal with that objection 

next, but for now, the point is to recognize one thing regarding our current objection.  

 This is the point that it seems strange that if the religious happiness correlation 

was just the result of self-enhancement, people would begin to become happier as they 
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become more religiously involved, and less happy as they became less religiously 

involved. Unless of course their self-enhancement tendencies ebbed and flowed, though 

this seems to make the self-enhancement explanation less simple. Moreover, this point is 

further corroborated by the rise in subjective well-being that occurred after communism 

declined in China and religiosity took its place. It would seem strange to explain this as 

only the result of self-enhancement growing in China at that time (Inglehart, Foa, 

Peterson, and Welzel, 2008). 

 I will now address probably the biggest alternative explanation. Many argue that 

it is not religion per say that makes people happy, but instead the social bonding and 

increased social connections within religious groups that increase happiness. And indeed 

the evidence is very strong for the claim that with greater social bonds comes increased 

overall well-being and happiness, as the classic work of social psychologists Baumeister 

and Leary who have argued for this has been cited over 10 thousand times (Baumeister 

and Leary, 1995). Additionally, it would not be surprising that religious people may have 

more close relationships, since they have an additional social network through their 

church that many non-religious people will likely not have. However, that does not 

cancel out the fact that there is evidence that religion fosters happiness in other more 

direct ways. 

 The primary reason for thinking that religion brings about greater happiness is 

that there is good evidence that religious believers perceive their lives as having more 

meaning in comparison to the non-religious. Regardless of whether the religious are 

justified in believing they have a deeper or more objective meaning, the evidence is clear 
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that upon religious conversion, people tend to perceive their lives as having greater 

meaning (Paloutzian, 1981) (Kilbourne & Richardson, 1984). Similarly, other research 

has shown that a deeper sense of self increased among religious converts to multiple 

different religions (Ullman, 1982). This idea seems highly plausible. In the New 

Testament, the apostle Paul says, “So, whether you eat or drink or whatever you do, do 

all the glory of God.” This kind of thinking, as well as that from other religions, may 

foster greater meaning in life. 

 However, strictly speaking, psychologists would not say that beliefs in and of 

themselves bring happiness or sadness. They explain a mediator through which the belief 

works. The mediator is cognitive in nature and is what might be called the connecting 

point between a belief and the ultimate effect of the belief, such as happiness. In the case 

of religion bringing about happiness, we would say happiness is mediated by a deeper 

meaning that religious belief brings about. So, while there is evidence that religion might 

be said to indirectly bring about happiness through the social bonding it offers, this in no 

way cancels out the more direct way in which religion brings increased happiness 

through an increased sense of meaning. Yet, there is one more point worthy of 

highlighting in response to the claim that socialization explains the religion-happiness 

correlation.  

 This is the point that even if the socialization within a like-minded community 

brings about greater happiness in and of itself, there is still reason to become religious 

since religious houses of worship excel in creating community groups that foster such 
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like-minded socialization that leads to happiness (Lim and Putnam, 2010). In fact, the 

research by Lim and Putnam has shown that the relationships formed in a congregation 

seem to give a deeper sense of meaning or happiness compared to the bonds formed from 

other non-religious groups that provide socialization such as bowling leagues or book 

clubs, because these religious relationships are imbued with a deeper moral or spiritual 

meaning. And thus besides the fact that there is evidence that religion itself brings about 

greater meaning as mentioned above, religion also tends to incubate social bonds that do 

a better job at bringing about happiness compared to social bonds brought about in 

secular groups. I will now address one reason I think many psychologists may be 

reluctant to acknowledge this effect of religion. 

 It is not clear why this reluctance to accept the causal power of religion on 

happiness by psychologists exists, though I will note one thing that the atheist scientist 

David Sloan Wilson said in his book, Darwin’s Cathedral. In it, he made mention that 

many psychologists chuckled with glee after a study revealed that there was no difference 

between the religious and non-religious regarding deviant behavior (Wilson, 2010). As 

mentioned, he is an atheist. I myself have not experienced the disdain for religion that 

Wilson reports, but if it is real, it may explain the enduring skepticism in psychology 

regarding the causal effect of religion on happiness. However, one may argue that my 

argument as stated so far is still vulnerable to a version of what is arguably the greatest 

objection to Pascal’s Wager. 
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CHAPTER 5 

THE MANY-GODS OBJECTION 

 Regarding Pascal’s Wager, the many-gods objection points out that all religions 

offer an infinite expected utility if one wagers on them, and thus Pascal’s Wager offers no 

reason to convert to Christianity instead of other religions. This argument has been made 

stronger by contemporary philosophers pointing out that there could even be a state of the 

world in which theists are punished in the afterlife while atheists are rewarded (Mougin 

and Sober, 1994). If this is even possible, the skeptic of the wager has no reason to prefer 

theism over atheism, given that the minuscule probability of theists being punished will 

nonetheless bring about an infinite expected utility when it is multiplied by an infinite 

reward. This same sort of objection could be made to my argument. After all, many 

would consider Buddhism a religion, which is, at least in a practical sense, atheistic. 

Likewise, others may even consider Communism or Secular Humanism to be religions of 

some kind. If this is true, my argument may not give any reason to be a Christian rather 

than an atheist Secular Humanist!  

 This is a serious potential threat. After all, the broader description by experts, as 

noted above, is that religion as a whole has this positive association with happiness. 

However, I’m convinced that my argument also avoids the many-gods objection, because 

there is slight evidence that one religion in particular brings about greater happiness; and 

this is slight difference is all that is needed to avoid the many-gods objection. 
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 The first study documented that on average, Christians in Taiwan experienced 

more happiness than Taiwanese people devoted to Buddhist or local folk religions (Tao, 

2008). Again, this is only correlational, yet the researchers do suggest that one direct 

reason for why Christians are happier, among indirect reasons such as meeting more 

often. The direct factor is that the devoted Christians seem to also experience an increase 

in happiness as a result of their perceived closeness to a personal omnipotent God. The 

reason that the other religions may not have this direct effect is because while they may 

involve deities, the religions are practically atheistic in that the deities are relatively 

unimportant in the religion. This leads to another piece of evidence in favor of personal, 

theistic religions, though, rather than practically atheistic religions such as Buddhism or 

Confucianism. 

 The second piece of evidence comes from a study that examined life satisfaction 

across 70 countries. It was found that one strong factor for whether a country had reports 

of high life satisfaction was whether it was a Christian majority country. Yet, this effect 

was not reported for other religions, though, despite the fact that there were other 

countries with other majority religions included in the study (Bjørnskov, Dreher, & 

Fischer, 2008). However, I would like to make one response for the skeptic who is still 

not convinced, and perhaps wants evidence that’s less disputable regarding what religion 

is best.  

 So I will grant for the sake of argument that it’s unclear what religion one should 

adhere to. Nonetheless, given that there seems to be evidence based on the study by Tao 
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that religions involving a personal relationship with an omnipotent deity directly bring 

about greater happiness for the devout, one should at least give up atheism in preference 

for a theistic religion that grants a personal relationship with God. Thus, religions that are 

atheistic in a practical sense such as Buddhism or Daoism should be avoided, along with 

atheism itself.  

 This may seem unsatisfying, but if one grants that this argument is sound and thus 

avoids the many-gods objection, it will still have accomplished something worthwhile-

giving a sound argument for theistic belief. Some may argue that it has not avoided the 

many-gods objection, though, and perhaps even that the argument is therefore moot. Yet, 

as mentioned, this seems to miss the broader point.  

 The argument is still an argument for theism. To argue that we don’t know what 

type of theism and that thus this wager fails is akin to saying that since we don’t know for 

certain what type of exercise (such as running, swimming, etc.) is optimal for overall 

health, that therefore we have no reason to exercise. And thus even if one is not 

convinced based off the data that any one religion brings about optimal happiness over 

other religions, this argument still has significance even though it, like many arguments 

for theistic belief, argues for a generic form of theism rather than the theism of any 

particular religion. We will now move onto a more direct objection to my argument, 

which is based on the claim that we cannot voluntarily choose our beliefs. 
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CHAPTER 6 

ARGUING FOR DOXASTIC VOLUNTARISM 

 An apparently strong objection to my argument would be that while religiosity 

increases happiness, it’s unreasonable to argue that one should become religious, since 

once cannot intentionally change her beliefs. In philosophy, the ability to choose one’s 

beliefs is called doxastic voluntarism and it takes on two different forms (Chignell, 

2013). The first is called direct doxastic voluntarism. This involves one willfully 

changing her belief at will without any intermediate action. Similar to how one can 

directly raise one’s hand when one wills, one can choose to adopt a belief at will. 

However, because this form of doxastic voluntarism has been largely rejected by most 

philosophers, and since I also find it highly implausible, I will only deal with indirect 

doxastic voluntarism (Vitz, 2014).  

 However, despite the widespread rejection of direct voluntarism, there is a general 

acceptance by philosophers of indirect voluntarism. Some examples of indirect 

voluntarism are more accepted than others. For example, the most standard example 

consists of an agent wanting to believe the light is on in her room. In order to 

intentionally adopt this belief, she therefore gets up and flips on the light switch, and as a 

result, begins to believe the light in her room is on. Other methods such as wishful 

thinking have been viewed with great skepticism (Alston, 1988).  

 However, little has been written on the methods that I will argue can successfully 

be used to indirectly change beliefs. My goal is to provide contemporary empirical 
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evidence that people really can successfully influence beliefs. In many cases the methods 

will have a minor effect by themselves. Yet, taken together, they may reasonable be used 

to bring a person’s beliefs past the threshold of belief in a religion. However, before 

moving onto the methods I would like to suggest, I will first review those offered by prior 

philosophers.  

 The first obvious step one can make is to limit confirmation bias, which takes 

many forms. The particularly important ones in this case are the tendency to take notice 

of and remember things that confirm one’s own view, and the tendency to avoid 

information that challenges one’s currently held beliefs. The data is clear. People want to 

believe what they currently believe, and will try to maintain their currently held beliefs 

while facing counter-evidence. Thus, if one does use any of the methods I suggest below, 

she will have to continuously strive to avoid being biased. We will begin with the 

plausibly most powerful method, new information. 

 Next, my assumption is that most will agree with the claim that, “a rational agent 

will change her beliefs to fit with newly discovered evidence.” And, I assume most will 

agree that an agent can purposely expose herself to evidence for a particular point of 

view. For example, one could completely stop reading the atheistic works of prominent 

atheist philosophers of religion such as J.L. Mackie, Daniel Dennette or Michael Smith 

and could disproportionately read the theistic works of theist philosophers of religion 

Alvin Plantinga, Peter Van Inwagen and Richard Swinburne.  
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 Yet, some will argue that the theistic arguments are so bad that reading them will 

not change their beliefs at all (they may even suggest that they will become even more 

skeptical of theism as a whole). As a theist, my claim that reading more about the theistic 

arguments and their defenses will bring about greater belief in God or a particular 

religion is likely not that credible. However, Quentin Smith, an atheist philosopher of 

religion has written: 

“If each naturalist who does not specialize in the philosophy of religion (i.e., over ninety-

nine percent of naturalists) were locked in a room with theists who do specialize in the 

philosophy of religion, and if the ensuing debates were refereed by a naturalist who had a 

specialization in the philosophy of religion, the naturalist referee could at most hope the 

outcome would be that ‘no definite conclusion can be drawn regarding the rationality of 

faith,’ although I expect the most probable outcome is that the naturalist, wanting to be a 

fair and objective referee, would have to conclude that the theists definitely had the 

upper-hand in every single argument or debate” 

 My point is not that theism is true or even that the theistic arguments are 

objectively better. Rather, I merely want to argue that it seems plausible, at least if one 

grants theistic philosophers have even equal-level arguments for theism as atheists do for 

atheism, that reading only leading theistic thinkers will likely sway one toward theism. 

One last point will be relevant. Dan Barker, the head of one of America’s largest 

advocate for the separation of church and state has said this regarding his turning from 

Christianity when he started reading works that were skeptical of Christianity, “If I had 
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limited myself to Christian authors, I’d still be a Christian today…” (Barker, 2010). If 

one chooses to only read a disproportionate amount of literature from one point of view, 

it seems likely this will change her belief. However, this effect of the media one 

consumes is not limited to reading. The effect has also been observed in film. 

 This method is called narrative persuasion and comes from readers or audience 

members feeling connected to a story though its entertainment value and identifying with 

certain characters (usually the protagonist), and as a result, being less resistant to the 

message or arguments in the story (Igartua & Barrios, 2012). And in fact, this form of 

media has been shown to be able to sway attitudes about religion in a negative way when 

participants watched the Spanish movie Camino, which depicted religion as bad for 

society. Thus, it is highly plausible that it could work the opposite way.  

 While this study did not measure belief change explicitly, it is easy to understand 

how it can be used to do so. If one has a view of a religion as immoral and/or harmful for 

society, she will likely take that to be a reason to think the religion is incoherent or false 

(assuming the religion espouses it is morally good). Thus, when a skeptic loses such a 

negative attitude toward a religion as harmful for society, this would, we might say, 

decrease her un-belief in the religion, or, help her give up a defeater of that religion. At 

the very least, watching a pro-religion narrative can likely be effective in reducing one’s 

confirmation bias against a particular religion if she thinks it’s particularly harmful or 

immoral. However, the influence attitude change can have on belief change is even more 

prominent when individuals join different social groups. 
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 Thus, another significant predictor for whether a person will convert to a 

particular religion is who they have close relationships with. In a study done by 

sociologist of religion Rodney Stark on conversion of people into the Moonie religion, he 

found that a significant predictor of when a person would convert was when the 

importance of their relationships with those in a particular religion outweighed the 

importance of their relationships with those outside their religions (Stark, 1996). Possible 

explanations go even deeper, though. 

 It’s been argued that it’s likely that when people have a positive attitude toward 

something, they will tend to form beliefs that help make sense of those attitudes or 

feelings (Paloutzian, 2005). For example, if one bonds closely with those who identify as 

Christians and begins to think Christians are warm and caring people, they may be more 

likely to form a belief such as, “these people truly have found God.” In addition, even 

having joined the group can make the agent feel like they have a better understanding for 

why they joined the group (Stark and Bainbridge, 1980). Fortunately for one attempting 

to change her belief, attitude seems even more indirectly (and directly) malleable than 

belief. Thus, forming bonds with religious people may be a highly effective method for 

changing one’s beliefs about those people and their beliefs. Whatever the exact cause, 

though, it seems the skeptic who wants to believe would be wise to join the religious 

group she wants to share beliefs with, since this relationships appear to be at least a vital 

predictor of conversion. As the sociologist Stark has said, “Attachments lie at the heart of 

conversion” (Stark, 1996). In addition, there may be another belief-inducing effect from 
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groups that may be gained from joining a group, or at least consulting a group, which is 

testimony. 

 This point is similar to the point about reading the works of theist philosophers of 

religion in that we can choose what everyday testimony we choose to expose ourselves to 

(or what testimony we want to avoid). Another form of testimony we expose ourselves to 

includes the media. If one reads an article a day from the Christian Post (or often in 

opposition to orthodox Christianity, Huffington Post), this will play a similar role to 

testimony from friends she speaks to every day. No one doubts we can, at least to a large 

extent, control who are friends are or what media we read, watch or listen to, but many 

may be skeptical that these forms of testimony play any notable role in changing beliefs. I 

concede it will not play a significant role, but taken together with the other methods, 

there is scientific evidence that it plays a role worth pointing out.  

 The scientific evidence comes from different branches of research, which when 

taken together, suggest that probably even philosophers can be influenced by more 

simple testimony. The first study, probably not surprisingly, showed that as people tend 

to find a claim more familiar, they also tend to find it more likely to be true (Gigerenzer, 

2007). For example, simply hearing a claim repeatedly can make us more likely to think 

that it is correct (Weaver, Garcia, Schwarz, & Miller, 2007). Moreover, there is also 

evidence that even if one only hears the same thing repeated from one person, she will 

likely begin to believe this is a view held by many (Lilienfeld, Lynn, Ruscio, & 

Beyerstein, 2011). Thus, it could be that simply being reminded over and over that many 
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people believe in God could, at least to some degree, increase the atheist’s belief that 

there is a God simply because the familiarity of the idea will go up. It seems this could be 

done fairly easily by joining a church or Bible study. One last point will be necessary in 

order to argue that testimony can have such a persuasive force—the quality of the 

testimony. 

 Rodney Stark has written that the credibility of religious leaders negatively 

correlates with the earthly reward they receive for their ministry work. In other words, the 

testimony of the pastor or missionary who gets by on very little is weighted more heavily 

than the pastor who has a six-figure salary. Thus, it makes sense that the skeptic attempt 

to expose herself to the work of those who benefit least while sharing their religious 

testimony, and there could be no one who benefits less than a martyr. Therefore, the most 

powerful testimony a skeptic should read is the testimony of those who have given their 

lives for their faith. And there are likely many sources of testimony one can read today 

from those who are persecuted for their religious beliefs or expression, since even today, 

religious persecution is widespread. According to a somewhat recent Pew Research Study 

(2014), Christians alone were found to be harassed in 110 of 198 countries.  

Moreover, it seems the persuasive power of early Christian martyrs was even recognized 

by the ancient church fathers, as Tertullian wrote: 

“The Christian blood you spill is like the seed you sow: it springs from the art agin and 

fructifies the more. That which you reproach as stubbornness, has been the most 

instructive mistress in proselyting the world; for who has not been struck with the sigh of 
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what you call stubbornness, and form thence were prompted to look into the reality and 

round of it?” (Morrish, 2015).  

Since persecution did ostensibly have such a persuasive effect in the past when observers 

were more regularly directly exposed to it, it may very well be the case that the 

persecution of those of faith could also have such a powerful persuasive effect today, if 

those wanting to believe expose themselves to such incredibly sincerely testimony. This 

leads us to our last plausible method for indirectly changing belief, which is religious 

participation.  

 This method for changing belief again comes from the work of the sociologist of 

religion Rodney Stark. He has written that, on average, religious belief increases 

following participation in religious ceremonies such as attending church (Stark and 

Bainbridge, 1980). It’s difficult to explain what the exact cause is, but it may be that 

when we make what appears to be a public profession for something, our beliefs will 

come to align with that public profession. Since participating in a religious ceremony 

may, at least in the participator’s mind, seem to be an implicit profession of faith, this 

may bring about greater belief in that faith.  

 Another possible explanation for why religious ceremony participation increases 

belief is because it may be that participants begin to believe, after enough practicing a 

religious behavior, that they are genuinely experiencing God. This may be a simpler 

explanation since Stark has also written that engaging in the behavior of praying also 

seems to lead to increased belief. Whatever the actual specific cause for the belief 
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change, it appears Pascal may have been right when he defended his wager against the 

same objection that one cannot choose her beliefs. In response he said, “…you would like 

to cure yourself of unbelief and ask the remedy for it… …Follow the way by which they 

began; by acting as if they believed, taking the holy water, having masses said…” 

(Pascal, 1660). 

 Philosophers such as Alston may be skeptical that these methods can work. My 

guess, though, is that this skepticism in certain philosophers toward these ideas as 

plausible belief changers may come from the fact that they have not tried these methods, 

or are not yet acquainted with the literature about them. As mentioned, I concede that 

each of these roles by itself will not likely change one’s belief significantly. However, 

these methods together may play a significant role in changing one’s belief over time for 

an individual who regularly uses them. And this is all my argument requires. In addition, 

though, I am convinced that there is empirical data to support that at least some of the 

above-mentioned methods can successfully work in changing one’s beliefs. 
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CHAPTER 7 

THE EMPRICAL DATA 

 At this point I suspect many may be skeptical as to whether these methods can be 

truly effective. In order to argue further that they are, I would like to share data from a 

recent survey we conducted on Amazon’s Mturk data collection service. The survey was 

reviewed by the Texas Tech Institutional Review Board and included 119 participants. In 

the survey, participants expressed the degree which they thought some of the methods 

above could be effective, and, more importantly, shared whether these methods had 

actually been effective for them in the past in case they happened to use any of them. If 

one takes the responses at face value, this gives very strong evidence that one can 

indirectly change her beliefs. To begin, the survey asked participants what their answers 

were for four categories of questions. 

 First, we asked whether they had ever tried to change a belief of their own, and if 

they did, what method they used to try to change the belief, and whether they think they 

succeeded in changing it. Second, we asked whether they thought actual methods of 

indirectly changing belief would be successful, such as if one purposely started reading 

materials that argued for a certain position. Third, we asked if they thought a person 

could indirectly change their empirically-based beliefs such as that the sun exists. And 

fourth, we asked whether the believed agents could indirectly change their metaphysical 

beliefs such as whether a god existed.  
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 We collected data from 119 participants through Amazon’s Mturk data collection 

program and participants answered the questions from the four categories above in 

random order. Due to five participants failing the attention check, their data was excluded 

from the study, leaving 114 participants’ answers to analyze. In addition, for the first 

question, a much more complex question, because 32 answers were ambiguous, we 

excluded them and only analyzed those that answered the questions asked. Therefore, a 

total of 82 responses were analyzed for the first question.  

 Before getting to the first question, though, we will cover the more simple 

questions/statements, which will make the results for the first question easier to 

understand. The questions we will review now had to do with what participants thought 

people could directly or indirectly change. The participants responded by indicating the 

degree to which they agreed with certain statements, with the options of, “strongly 

disagree,” “disagree,” “undecided,” “agree,” and “strongly agree.”  

 The responses to the statements differed depending on their content. For example, 

the more empirical statement such as “A person can willingly choose to believe the sun 

does not exist” only had 56% of people who said they agreed or strongly agree that this 

could be done. However, consider the metaphysical statement, “a person can willingly 

choose what they believe is morally right or wrong.” In this case, 81% agreed or strongly 

agreed. Similarly, for the statement, “A person can willingly choose to believe in 

religious doctrines, such as that Jesus was God,” 81% agreed or strongly agreed. Even 

more impressive, 86% agreed or strongly agreed that “a person can willingly choose to 

convert to a religion.”  
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 Finally, regarding methods of indirectly changing belief, 68% agreed or strongly 

agreed that, “a person can willingly indirectly change his or her beliefs through methods 

such as purposely only reading one side on a particular issue.” This will be important 

later when we discuss the actually reported success rate for people who attempted to use 

this method to change their own beliefs in the past. This comes from our first question on 

the survey. More importantly than being first, though, this question was also likely the 

most important, since it asked participants whether they have ever tried changing a belief 

and whether or not they were successful if they did. Interestingly, of those 89 

participants, 69.6% said they've actually tried to change their beliefs before. Even more 

interesting, though, is the fact that of those who said they have tried in the past, 71.8% 

thought they were actually successful in their efforts.  

 Moreover, there was also one method participants said they chose to use by far 

more than any other-gaining new information. In fact, of the 62 participants who have 

tried to change at least one belief in the past, 40% of them had used this method of 

gaining new information in order to gain or shed a belief. More importantly, the reported 

success rate for this method was 54%. Stated more broadly, the majority of those who 

tried to purposely gain a new belief or shed a currently held belief by seeking out new 

information believe they succeeded. Other methods were also used, though. 

 The second most common was praying in order to try to increase one’s belief in a 

religion or God. For those who used prayer as their method, 66.6% said they think it 

worked to at least some degree. The third most common method was attending a church 

or temple. For this method, 60% thought it worked to at least some degree. This leads to 



                                                                                Texas Tech University, James Kunz, May 2016 

39 

 

the next category of questions, which gauged how strongly participants believed indirect 

methods such as reading a disproportionate amount of material in order to purposely 

change one’s belief toward a particular position could be effective. 
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CHAPTER 8 

THE OBJECTION FROM VIRTUE EPISTEMOLOGY 

 I would now like to explain virtue epistemology, which I take to be the greatest 

objection to my argument. Virtue epistemology can be thought of as composed of two 

different schools of thought. One, virtue reliablism, is understood as agents using the 

properly functioning mental or perceptual faculties while learning (Baehr, 2014). This is 

descended from, and, in broader strokes, very similar to reliablism. Though this is a 

significant view in the literature, I would like to deal only with the other form of virtue 

epistemology known as responsibilism. This deals with individual character traits that are 

intellectually virtuous. Before going deep into virtue epistemology, though, it will be 

helpful to look at an earlier, common objection that has come up against Pascalian 

Wagers in the past: evidentialism. Understanding evidentialism will give the broader 

historical context behind the virtue epistemology objection to my argument. 

 Evidentialism espouses that only the possession of evidence justifies a belief, and 

that a belief should be in proportion to the evidence for it (Steup, 2014). Regarding 

Pascal’s Wager, this is obviously relevant since evidentialists would argue that a rational 

agent should not actually believe in God without evidence, even if for the practical 

purpose of maximizing her expected utility. Moreover, one of the classic objections to 

Pascal’s Wager comes from William K. Clifford’s paper entitled Ethics of Belief, and is 

very similar to evidentailism (Hájek, 2012). In this paper, Clifford argues that it is not 

only epistemically irresponsible to believe something without evidence, but actually 

immoral, since it will likely lead to negative consequences for society (Clifford, 1879).  
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 Both evidentialism and Clifford’s argument thus condemn having a belief that 

does not fit to the amount of evidence that justifies it. The difference is in why 

evidentialism and Clifford’s argument each condemn this behavior, though. In the case of 

evidentialism, one is being irrational for having belief that is not in proper 

correspondence to the evidence, while in Clifford’s argument, one is being immoral. 

While Clifford’s argument is important in the literature, I will deal more with the 

evidentialism, since it, like virtue epistemology, has to do with intellectual transgressions 

rather than moral ones. In fact, one could plausibly argue that evidentalism could 

conceivably be a sub-component of virtue epistemology. This will be examined more 

deeply soon, but now I will explicate how the challenge from evidentialism can be 

overcome. 

 My response to the challenge from evidentialism has by and large already been 

given in the section on how to change one’s beliefs. The skeptic does not need to believe 

in a religion purely for a pragmatic purpose. One can, as argued above, purposely change 

her beliefs through evidential means. For example, as mentioned above, one can devote a 

disproportionate amount of time to reading the evidence for a particular view, such as the 

arguments for theism from professionals, or the testimony of those who have died for 

their faith. Therefore, one need not violate the evidentialist norm in order to gain a belief 

in a particular religion. All she needs to do is be motivated to believe based on the desire 

for happiness, and yet expose herself to evidence in such a way that her belief is always 

in proportion to her evidence. In other words, one who accepts my argument should still 
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actually base her beliefs solely on evidence, yet base her research on the pragmatic 

purpose of increasing happiness. 

 While it may seem that evidentialism would also necessitate that one not use this 

apparent trick, it has also been argued that my method as explained above is acceptable 

for the evidentalist, and that only keeping beliefs in proportion to evidence is important 

(Feldman, 2000). This point will not be worth debating for my argument, though, because 

I will be responding to the objection that it’s intellectually un-virtuous to use this method, 

regardless of whether this charge that it is intellectually un-virtuous comes from 

evidentialism or virtue epistemology. However, I will side with Feldman and thus 

respond to this objection while responding to virtue epistemology as a whole. 

 As mentioned, virtue responsibilism, one of the two major forms of virtue 

epistemology, deals with individual character traits that are considered intellectually 

virtuous. Examples of these traits include an agent being courageous by exposing himself 

to knowledge that may make her feel uncomfortable, because it makes her question 

prized beliefs, such as that her political group gives more to charity compared to the 

opposing political group. Attentiveness is another example. An agent is being more 

epistemically responsible by trying to learn more in any circumstance, rather than 

neglecting learning as a result of laziness. Further, more than just being neglectful, virtue 

epistemology considers a lack of tenacity for learning to be un-virtuous. Agents ought to 

learn more. Yet, there is another form of virtue epistemology known as virtue reliabilism.  
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 The reliablist form of virtue epistemology maintains that in order for one to be 

epistemically virtuous, she must have properly functioning cognitive faculties such as 

memory. This version of virtue epistemology was brought about by (Sosa 1980) while 

attempting to reconcile foundationalism and coherentism. However, as mentioned, I will 

only be addressing the objections from the responsibilist’s version of virtue epistemology 

in this paper.  

 And this is for good reason, because the responsibilist’s version of virtue 

epistemology is complex enough. This is because some virtue epistemologists would 

argue that one is not justified in her beliefs if she uses some of the methods of indirect 

belief change I mentioned above, such as purposely exposing oneself to one view. As a 

side note, it has been argued elsewhere that for one to be justified even only as an 

evidentialist, she must not only keep her beliefs in proportion to her evidence, but also be 

sure to not purposely over-expose herself to the evidence for any particular position 

(Baehr, 2001).  

 Moreover, other virtue epistemologists may argue that one is being intellectually 

un-virtuous by not adhering to the principles such as exposing oneself to evidence for 

diverse positions. In this case, again, one would be irresponsible for using the methods I 

suggested above for indirect belief change, such as only reading evidence for theism. 

Thus, I will deal with each of these objections, arguing that one can indeed be justified 

while not obeying virtue epistemology, and that one is not necessarily intellectually un-

virtuous for flouting the tenants of virtue epistemology.   
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 I will begin with the objection that one is not justified in her belief if she is not 

behaving in accord with virtue epistemology. There are many character traits that are said 

to be required for one to maximize their intellectual virtue such as open-mindedness, 

attentiveness and intellectual courage. Because I will not have enough space to cover 

each specifically, my hope is to persuade the reader that if some of these traits can be 

shown to be unnecessary for one to be justified while holding a belief. We will start with 

fair mindedness.  

 Presumably this means one must be giving roughly equal treatment to different 

views, which is explicitly related to the method I’ve argue for above regarding exposing 

oneself to only one side of an issue. This principle is too restrictive, though. For example, 

let us imagine Carla is an undergraduate who is preparing to research the issue of climate 

change and is agnostic on the issue. In fact, she does not even know that there is a clear 

consensus among scientists that climate change is real. Must she split her reading so she 

reads half from those who argue for it and half from those who deny it in order to be 

justified in believing climate change is real? It seems highly plausible that even if 100% 

of her reading was from those who argue for it, she would still be justified in believing in 

it. After all, she now has reasons for believing in it, which she has no reason to suspect 

have come from dishonest sources. Could her beliefs in it be more justified by examining 

critiques against climate change arguments? Yes. Yet, it does not follow she is not 

justified in believing in it while not yet examining these critiques.  
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 Let us examine one more trait that the virtue epistemologist may say one must 

have in order to be justified in a belief, tenacity. This implies one must strive for new 

knowledge. However, a revision of the case of Carla the undergraduate should show this 

is not necessary for one to be justified holding a belief. Let us now imagine Carla opts out 

of researching the issue, but has a surprise lecture in her current events class meant to 

show the evidence for climate change. Carla finds the topic uninteresting, but pays 

enough attention to pick up a few points and subsequently believes in climate change. 

Despite her lack of tenacity for learning about the subject, Carla seems justified in 

believing in it. I suggest that these cases show that one needs reasons to believe, and does 

not require these further virtue epistemology traits. However, the bigger challenge from 

virtue epistemology comes from the claim that the individual herself is intellectually un-

virtuous without exercising these traits. This objection will be examined next.  

 The virtue epistemologist may charge my argument as encouraging intellectually 

un-virtuous behavior, which in turn might be understood as harming one’s own 

intellectual virtue. Thus, if one were to act on my argument, it would come with a high 

cost. However, I would like to suggest that just as one can use the methods I mentioned 

above such as exposing oneself to a disproportionate amount of evidence for one position 

and still be justified in her belief in God, she can also still be intellectually virtuous 

herself while using the above mentioned methods for belief change. Similar to how many 

think utilitarianism is too demanding of an ethical system, I suggest that virtue 

epistemology is too demanding to be considered a reasonable standard for being 

intellectually virtuous. An example will make this clearer. 
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 Let us return to Carla, the undergraduate considering climate change for the first 

time, only now, she is not in college and is instead considering different world religions. 

Upon visiting the library to learn more, she has come to recognize that because she lives 

in America, her library has many books on Christian apologetics, but few, if any, 

apologetics books on other religions. Because she happens to be on a low salary, though, 

she decides to only read the Christian apologetics books that are easily financially 

available to her, so long as they seem like they are credible and not trying to deceive 

readers. In this case, Carla is arguably lacking in fair-mindedness and tenacity. After all, 

she is only reading about the evidence for one religion and lacks the tenacity to budge 

and buy books that argue for other religions. However, it seems hard to indict her in this 

case, even though, strictly speaking, she is only reading one out of the greatest 

convenience. I would like to consider one more that is similar.  

 Carla wants to study all the world’s worldviews, but then comes to find out there 

are thousands of different religions that have existed throughout human history. Upon 

discovering this, she decides she will only do in-depth study the evidence for what are 

known as the main four world religions, Christianity, Islam, Hinduism and Buddhism. 

Her reasoning is that this will expand her horizons while still simplifying the extremely 

complex array of religions she could potentially study. Thus, she is again letting 

convenience, which can ultimately traces back to pleasure, to influence what she studies, 

yet we likely feel reluctant about indicting her as intellectually un-virtuous. This is 

despite the fact that she is lacking fairmindedness by only counting four out of thousands 

of religions, and the fact that she could act more tenaciously by searching out additional 
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others. As a result of these counterexamples, I suggest that virtue epistemology be 

revised.  

 The best way of revising virtue epistemology is allowing one’s preferences to 

have an influence on what she chooses to study, even if this leads to allegedly 

intellectually non-virtuous behavior, so long as she has no reason to suspect the sources 

she studies are intending to deceive. In the above cases it was clearly convenience or 

comfort, which both ultimately boil down to pleasure-seeking that allowed Carla to 

research the way she did. Given that seeking one’s greatest expected utility is not wrong, 

and that she only read sources she took to be honest, it seems plausible that she was still 

intellectually virtuous while behaving this way. In like manner, so long as one is only 

researching material that appears to be sincere, and avoiding material that appears to be 

dishonest, she is not being un-virtuous while trying to maximize her expected utility by 

studying evidence for only one religion.  

This is because many will argue that virtue epistemology commands that the atheist not 

disproportionately expose herself to evidence for Christianity. However, I will argue that 

virtue epistemology, when properly applied to our broader lives, not only permits the 

atheist to expose herself to a disproportionate amount of evidence for theism, but 

obligates her to expose herself to a disproportionate amount of evidence for theism. 

 As mentioned, one can likely, to a notable degree, influence her own beliefs by 

doing things such as only reading one side of a particular issue, while striving to be as 

fair-minded as possible in order to prevent confirmation bias. This will likely not be 
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argued against. Rather, the skeptic would likely argue, as suggested, that this is un-

virtuous, since it is purposeful one-sided learning about the world.  
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CHAPTER 9 

CONCLUSION 

My argument has consisted of two premises. First, rational agents want to live happy 

lives. Second, that religion will make one happier. The main objection to the first was 

that the religion-happiness correlation has an alternate explanation, such as that the 

religious are only happier because they have more socialization. In response, I pointed 

out that there is longitudinal data showing that people perceive their lives as having more 

meaning and happiness upon conversion. In addition, I have argued that while 

socialization is important, it is not as important as religious socialization, and that as a 

result, people still ought to become religious. Following my defense of the claim that 

religion brings about greater happiness, I addressed the new version of the many-gods 

objection by providing empirical data to support the claim that theistic religions offer 

more happiness than non-theistic religions. I then moved onto the challenge against 

doxastic voluntarism. 

 The truth of some form of doxastic voluntarism was crucial for my argument, 

since even if it is conceded that religion brings about happiness, it would still be foolish 

for me to argue one should become religious if it is impossible for one to change her 

beliefs into religious ones. Thus, I defended indirect doxastic voluntarism, which states 

that an agent can indirectly change her beliefs at will by doing things such as reading a 

disproportionate amount of well-argued material in support of a particular position. I 

supported this claim with empirical data and literature from psychology and sociology. In 

this way, my objection avoided the classic evidentialist objection, since this doctrine only 
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requires a person keep her beliefs in proportion to her evidence. Since one who uses the 

methods of indirect belief change I mentioned will be gaining new evidence for a 

religion, she will actually be keeping her beliefs in proportion to that evidence as her 

beliefs conform to her new evidence. Following this, I addressed the main objection to 

my argument from virtue epistemology, which is somewhat related to evidentialism.  

 This objection consisted of two parts. The first part dealt with epistemic 

justification. This was the argument that one’s beliefs are not justified when one uses 

methods such as disproportionately reading one source arguing in favor for a particular 

position. The second part of virtue epistemology dealt with one’s intellectual virtue. It 

argues that one is not intellectually virtuous if she uses methods to indirectly change her 

beliefs such as reading a disproportionate amount of material in favor of a particular 

position. I offered counter examples for each part of virtue epistemology in order to argue 

that virtue epistemology is too restrictive, and that it should be revised to allow for 

breaking such rules as fairmindedness and intellectual tenacity so long as sources are 

found to be trustworthy, which is truly what’s important in both justification and 

intellectual virtue.  
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R_1eDETxywxQSEMamDefault Response SetAnonymous 108.56.66.19 0 ######## ########

R_2DZ8pIONjqU8OnBDefault Response SetAnonymous 66.91.209.213 0 ######## ########

R_3CE4Cl7zNSn86KpDefault Response SetAnonymous 115.241.122.55 0 ######## ########

R_0Oo8y6MV9UiPP57Default Response SetAnonymous 107.188.130.233 0 ######## ########

R_2Y4AFyR4T9MGvCXDefault Response SetAnonymous 14.99.156.28 0 ######## ########

R_ctGBefT1dc9ceDTDefault Response SetAnonymous 27.97.201.215 0 ######## ########

R_29j4AxKs4VqfzncDefault Response SetAnonymous 205.209.13.243 0 ######## ########

R_rkCnAhbARwYbY2ZDefault Response SetAnonymous 107.217.28.71 0 ######## ########

R_3k709BNzGomwIiODefault Response SetAnonymous 5.71.13.68 0 ######## ########

R_2CU7c3yKwFv4dK1Default Response SetAnonymous 162.210.151.60 0 ######## ########

R_262vMieV4AlGyMFDefault Response SetAnonymous 96.251.123.74 0 ######## ########

R_29mGwpNDhpQs3SPDefault Response SetAnonymous 108.25.110.171 0 ######## ########

R_1LM2sD7lL8652IHDefault Response SetAnonymous 109.177.210.90 0 ######## ########

R_UfGb415Hi7pPtAdDefault Response SetAnonymous 24.177.1.15 0 ######## ########

R_2YLlDoovdHgDX5iDefault Response SetAnonymous 108.227.248.22 0 ######## ########

R_2CP0tmuF76ftbNcDefault Response SetAnonymous 76.84.48.128 0 ######## ########

R_2Eh06zDKVJLn8tQDefault Response SetAnonymous 72.186.55.20 0 ######## ########

R_0678IFMDF4ZdLEZDefault Response SetAnonymous 72.208.206.169 0 ######## ########

R_uxqXZfqsw4lkaoFDefault Response SetAnonymous 71.102.133.182 0 ######## ########

R_UgRPe0YL11EvqjDDefault Response SetAnonymous 72.184.218.202 0 ######## ########

R_r2RR2CAE03f7witDefault Response SetAnonymous 117.199.255.231 0 ######## ########

R_2Y9sWlCPSeAqibtDefault Response SetAnonymous 72.208.53.169 0 ######## ########

R_3iwD2ibfjD9ZzInDefault Response SetAnonymous 65.214.67.191 0 ######## ########

R_1K0znEUQS0ToTscDefault Response SetAnonymous 50.153.68.10 0 ######## ########



R_3lSMsiJ0WYleguWDefault Response SetAnonymous 69.122.29.170 0 ######## ########

R_2V24UCU0JTVq9SZDefault Response SetAnonymous 216.81.81.80 0 ######## ########

R_2EglizQ1gBNmfx3Default Response SetAnonymous 71.162.61.37 0 ######## ########

R_ZzbopPCtBVW7z33Default Response SetAnonymous 73.163.48.137 0 ######## ########

R_4YPtdQRWBbmT477Default Response SetAnonymous 172.56.10.37 0 ######## ########

R_1pEuiEd3hVM2mCTDefault Response SetAnonymous 75.69.189.181 0 ######## ########

R_2uKEgidhOMAS6YIDefault Response SetAnonymous 68.192.22.10 0 ######## ########

R_1ALD2vOONfgYvOVDefault Response SetAnonymous 174.56.3.66 0 ######## ########

R_2PgJ4u2Wxz6Ip1ADefault Response SetAnonymous 184.47.185.253 0 ######## ########

R_ULsPyvl4lZzXZXrDefault Response SetAnonymous 192.234.219.254 0 ######## ########

R_3Rt3vu1QqUPgCumDefault Response SetAnonymous 31.7.168.44 0 ######## ########

R_XjEEkA8D9el89l7Default Response SetAnonymous 74.140.192.17 0 ######## ########

R_3j1onREttMsOee1Default Response SetAnonymous 66.213.122.130 0 ######## ########

R_24I8kWfQOaamwzpDefault Response SetAnonymous 66.87.120.17 0 ######## ########

R_1mz8sZHNKV7SUvoDefault Response SetAnonymous 71.122.101.77 0 ######## ########

R_tQgALamIkbBfpPrDefault Response SetAnonymous 97.87.121.22 0 ######## ########

R_1nZ5sJbuCVnf5RXDefault Response SetAnonymous 76.0.65.193 0 ######## ########

R_3O22QQaKw91qxWvDefault Response SetAnonymous 108.231.40.208 0 ######## ########

R_9SRtflh2x1dKqTHDefault Response SetAnonymous 115.185.146.10 0 ######## ########

R_3oRWrximWbxmqEuDefault Response SetAnonymous 106.76.45.182 0 ######## ########

R_3QYrvd9SPGWJBumDefault Response SetAnonymous 101.222.229.161 0 ######## ########

R_W98EPpVBYyjHiwNDefault Response SetAnonymous 61.3.119.16 0 ######## ########

R_PGMTa2VfQ6JmZ21Default Response SetAnonymous 72.182.90.103 0 ######## ########

R_3hbFk53jZ32vpe3Default Response SetAnonymous 115.118.252.21 0 ######## ########

R_6VV14QUZtdGmgJrDefault Response SetAnonymous 107.5.219.152 0 ######## ########

R_21aKFndyJ2jsj81Default Response SetAnonymous 75.87.165.79 0 ######## ########

R_6iq0sJ0Cj7cemIxDefault Response SetAnonymous 67.197.240.15 0 ######## ########

R_1Fh64N6WJ3jAjv1Default Response SetAnonymous 74.62.120.82 0 ######## ########

R_1DpSy8GDWPhiVOiDefault Response SetAnonymous 95.85.157.106 0 ######## ########

R_88GfFndKWzFLRpTDefault Response SetAnonymous 106.221.194.231 0 ######## ########

R_2PvVMrAcaOF1KYqDefault Response SetAnonymous 24.97.242.162 0 ######## ########

R_6Kj6tOgFrCh4gvvDefault Response SetAnonymous 97.120.68.28 0 ######## ########

R_3m9SNzmWn3PuspBDefault Response SetAnonymous 70.170.122.125 0 ######## ########

R_1DCPpodL8eyBek7Default Response SetAnonymous 117.242.17.45 0 ######## ########

R_vYK3QkkMorO45UdDefault Response SetAnonymous 180.215.121.88 0 ######## ########

R_3J1JxutsvSGq1iQDefault Response SetAnonymous 200.106.89.200 0 ######## ########

R_b8hYsaLYqWGsV1LDefault Response SetAnonymous 117.224.153.196 0 ######## ########

R_1C1FugplOdaGNcoDefault Response SetAnonymous 122.164.207.4 0 ######## ########

R_3PNOICPYVr1cmzrDefault Response SetAnonymous 223.237.95.78 0 ######## ########

R_eans8NWCaOd7XmVDefault Response SetAnonymous 117.197.15.197 0 ######## ########

R_28A7i4F352hkusbDefault Response SetAnonymous 72.226.5.188 0 ######## ########

R_6S9VK7u8lQLuv8BDefault Response SetAnonymous 174.54.13.133 0 ######## ########

R_2v6pKoWr9AdqvMoDefault Response SetAnonymous 59.88.209.18 0 ######## ########

R_1nVKxVnrb28B2orDefault Response SetAnonymous 117.193.86.120 0 ######## ########

R_1Hozuhn32p3epEjDefault Response SetAnonymous 104.138.162.178 0 ######## ########

R_3qDMl3z7N3upMSVDefault Response SetAnonymous 98.101.111.14 0 ######## ########

R_6PTKSkmVJWiSXY1Default Response SetAnonymous 180.215.120.11 0 ######## ########



R_tKg719iZbzVZU3LDefault Response SetAnonymous 117.207.123.112 0 ######## ########

R_3NV7reUy8p0uxagDefault Response SetAnonymous 82.178.192.202 0 ######## ########

R_1M6uaKEQ4qUULlXDefault Response SetAnonymous 50.191.32.201 0 ######## ########

R_3oyDKzIDbA2uzWKDefault Response SetAnonymous 67.175.84.38 0 ######## ########

R_2rYLs63DYqLlqynDefault Response SetAnonymous 173.24.207.249 0 ######## ########

R_4SKcUzQsagnIpuJDefault Response SetAnonymous 117.233.207.193 0 ######## ########

R_3KT6G22BKbdJg8ADefault Response SetAnonymous 202.12.83.66 0 ######## ########

R_6Lu8MCihXH7218tDefault Response SetAnonymous 107.77.160.19 0 ######## ########

R_3iDAKbCRlq9L32PDefault Response SetAnonymous 14.96.26.33 0 ######## ########

R_3eaB4VewtDhSQSiDefault Response SetAnonymous 117.213.68.108 0 ######## ########

R_2X55JK2GHhcN0d3Default Response SetAnonymous 32.209.234.64 0 ######## ########

R_3khQI8yZXJEQtq3Default Response SetAnonymous 68.0.168.221 0 ######## ########

R_2rVEYOj1OOWGYRHDefault Response SetAnonymous 49.146.14.251 0 ######## ########

R_Wps6cYDIT5Bu1nXDefault Response SetAnonymous 71.12.121.214 0 ######## ########

R_2YqXc9cmYxBAaUVDefault Response SetAnonymous 123.236.214.169 0 ######## ########

R_1GQxSCXHFTUblC5Default Response SetAnonymous 59.93.3.230 0 ######## ########

R_RlgF5vdpUJfn0GdDefault Response SetAnonymous 67.60.53.51 0 ######## ########

R_qEO1YNMsY3HLclPDefault Response SetAnonymous 209.222.5.235 0 ######## ########

R_3gMcbOzfgKnwMJzDefault Response SetAnonymous 59.98.101.179 0 ######## ########

R_2fdkK4zJSObl5LlDefault Response SetAnonymous 72.24.183.148 0 ######## ########

R_3EWG6iPGJ56iWH5Default Response SetAnonymous 65.114.125.107 0 ######## ########

R_3rYxAImJocduO8DDefault Response SetAnonymous 73.230.70.147 0 ######## ########

R_xbD3HGG6IciyeDnDefault Response SetAnonymous 79.126.132.216 0 ######## ########

R_1PRljv4VEdgOWw1Default Response SetAnonymous 79.126.132.216 0 ######## ########

R_1dcb2BsuIeE3b1wDefault Response SetAnonymous 180.215.123.250 0 ######## ########

R_2rDyLagPpWDesCvDefault Response SetAnonymous 97.78.251.230 0 ######## ########

R_1oF23eMYYq0a6T6Default Response SetAnonymous 72.175.125.199 0 ######## ########

R_3L5TJYl4zHvxYXQDefault Response SetAnonymous 208.102.121.72 0 ######## ########

R_8GQTs7Uei5mHz3zDefault Response SetAnonymous 66.140.116.65 0 ######## ########

R_T2agskfexKcQUfLDefault Response SetAnonymous 71.194.237.218 0 ######## ########

R_3KqovT0zbDRFbVrDefault Response SetAnonymous 163.47.14.183 0 ######## ########



V10 Q2 Q7

Finished Dr. Velasco would like to find out more about what people believe about belief formation and main...What is this project studying? The study is called “Beliefs about belief formation and maintenanc...
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Intentionally Tried to Change?

Have you ever intentionally tried to directly or indirectly change your belief in something (for...

I was not raised with religion, and have tried to see if I could believe in it. To do this, I tried going to a variety of churches. It did not work, and I do not believe in a religion.

I've changed my religious beliefs and how religious I am. I used to not be religious at all, but now I am, just a little. I used to identify as a Christian/Jewish mix because my mother is Christian and my father is Jewish, but now I identify as a Satanist. I chose to switch because I feel as if Satan chose me; Satan kind of gave me a mental tap on the shoulder recently.

My belief in god stopped when I was 15,my grandma had died and I lost all my beliefs...my grandma was my world my life my everything. I blamed god and thought,he took her from me...it took me over 10 years to get my belief to god back. it was a hard long battle.

I have tried to believe in God more this past year. I have prayed and done some research and looked for God everywhere. I tried to find God's reasons for the things that happen in my life. I think I may have increased my belief a little bit.

I have intentionally tried to change my belief in Christianity. I was raised a Christian. I learned information about the bible being changed many times. The more I learned, the more I rejected the religion. I stopped attending church. I also looked for more facts and information about Jesus. 

When I was in my 30s I converted to Catholicism.  This included the study of the some beliefs unique to Catholicism.  By study and prayer I changed some of the beliefs I held growing up Protestant.

A friend of mine was severely injured and he had a strong faith in Jesus. He tried to talk to me about the bible and his beliefs all the time. He said it would make him happy to know that he had brought the Lord into my life before he died. I could tell he really wanted me to believe as he did, the thought seemed to give him some peace and so I went along and tried to become a believer as he was, I tried for his sake and I could see that before he died that this meant a lot to him. It was more for him than me, and I am an atheist.

My beliefs changed when i had a lot of good things happen to me very consecutively. I don't think it's coincidence. There is a higher power watching me.

No i have never intentionally tried to directly or indirectly changed my belief in something.

I have not tried to change any of my beliefs but I have been challenged to change them by other people.

I have intentionally tried to change my belief for saints. I want to decrease my belief in my catholic religion. I stopped believing in images of saints and god. I read the Bible and prayed directly to Jesus.

I had formed a negative opinion about a movie that I had not seen, based on negative remarks from other people. After quite some time, I saw one of the actors from that movie in another one, and liked the performance. Then I thought about the movie I had shunned, and decided to actually watch it. I ended up liking both the acting and the movie, and changed my opinion about it based on my viewing it.

After some loss in my company i tried to go to temple and believe god for my company. after continuos visit to temple, I found that there were some positive thoughts going in my mind. So tried another time in my business and i found sucess in it. 

I was raised in a non-religious home. When I met my future husband, he had been raised in a Catholic home. His family always spoke with me about God. The year before we were to marry we were expecting a child and I decided that we needed to be on the same page to raise her. We decided to join a church that was non-denominational. To me, it was a compromise because it wasn't as strict as my husband's church and it would ease me into this new transition. I began taking classes and surrounding myself with church people. This really eased a lot of anxiety that I had in general about life. I was a very anxious person and when I started becoming religious, I no longer had this anxiety because I "trusted in God" to get me through it. This is very significant for me. Our child now goes to a Christian school. I still question my faith because I'm a very rational person and am very aware that teachings in the Bible could just be stories. I also have always carried so many burdens on my own for so long that it feels goo

In the past when I have encountered people like my new boss, I’ve written them off and given up. This time I am going to explore the belief that I have the resources and skills to find ways to see him/her differently, practice new ways of communicating and stay positive and engaged in the process.

Tried to increase my belief in the positive outcome of things. 

I was raised Roman Catholic and there was a belief in that church that unbaptised babies would go to a place called "Limbo." This meant that they could never go to Heaven. I was already dismayed with the curch's attitudes toward women, but this one belief really made me begin the steps to remove myself from that religion. /  / I read many books and articles written about the Catholic Church, and other religions, and the end result was that I chose not to belong to any of them. They are all misogynistic, and cruel to children. I don't believe that f there is a God, that he/she would subject innocents to Limbo, and to the many other cruelties that religions profess.  /  / I wish that I could say that at least one of the Eastern religions  was minus cruel beliefs and practices, but I can't. Even today, Buddhist and Hindu temples  practice extremely cruel animal subjugation  practices and they treat elephants and tigers horribly cruel, all to attract people in and get donations.  / 

no.

No

When my Catholic grandmother died, I felt I was disappointing her with my lack of faith. I tried to find a way to share her faith, I remember reading bible passages our family priest recommended and saying the rosary daily. But the attempt was futile, if anything, I found the religion was even further from my personal beliefs that I had thought, and drifted further away from it in the long run.

After hurting a girl's feelings when I was little by asking her why she didn't believe in a religion, I decided to look at my own beliefs.  I don't think I was aware of it at the time, but I intentionally tried to change my view that people had to have a religion so that I could be her friend without religious conflict.  I focused on a story I heard once about blind men feeling an elephant.  They all described different things, but they were feeling the same elephant.  I heard this story used as a metaphor for God.  I then reasoned that there could very well be a blind man who misses the elephant and can't feel anything.  That was enough reason for me to feel there was nothing wrong with people without a religion.  I am fairly confident I actually did change my beliefs as I had no problems with non-religious people since then.  In fact, I no longer actively practice a religion.  

Up to the age of 21 I am belonged to the Hindu Religious. After that I converted into Christian. Because Hindu Gods are not given their life to me. But Jesus Christ given me His life to me. And lived for ever for me only. He gave me His Peace. I understand the truth. Then I converted in to Christian. I try to read bible everyday. It changed me. Now I am 100% confident in the truth of the Jesus Christ. 

Yes. I was raised in the Mormon faith. A couple of years ago I realized that I had "same sex attraction". That is not okay in the church. I was already hanging onto the faith by a string, but I was so far entrenched in the culture and the beliefs that I could not shake free of the idea that I was wrong somehow. I finally found "The Letter" which is a letter someone wrote to the leaders of the church full of research into the early days of the faith. Basically it uncovers lies told by the founder, Joseph Smith. The research was well done, and it did the trick. I feel freer now. 

I have never tried to change my beliefs towards my religion till date.  My belief in religion is so strong that I have never come upon something which would have changed my mind.

My few friends are not believe in god. I had try to advice them. But the cannot accept. One day I give them a Holly book "Geetha". After reading their attitude changed towards Hindu religion. Now all of them are strong religious.

Yes, I was trying to get more into church for the sake of my kids. I used to attend and then stopped for about ten years. It worked out great because I have been going for years since and feel like I have grown closer to god. I do feel like it is quite a confident change.

Yes I tried to change how I felt about gay marraige. I changed slightly in my belief by interacting more and getting involved and becoming informed with the homosexual community

I am an atheist so I was in a situation where I had to think hard about religion and the belief in general. Method I used was scientific reasoning and reading about faith and history. I was confident that research would help and it did. I was much more knowledgeable and much more assured in my opinion.

I have tried to learn more about my religion to increase my understanding of it, but it wasn't because I was trying to convince myself to believe in it more.

i started believing that meditation is the best for me although i never thought about that before. i wanted to see if it would make me happy and it did. i just started studying it more nad more and it made my life much better. 

I have tried to increase my belief in religion before.  I took a class with the hope of learning a lot more about it and really analyzing my religion.  I am moderately confident that this did indeed shed new light on things and increased my knowledge on the subject for the better.

Increased by belief  in a religion after my marriage.

I tried to change my belief about my ability to save money, in hard economic times.  To do so, I decided to save a few dollars a week.  I bought less and I looked at money in a different way.  I looked at it as a means to an end.  I wanted to own my own home and despite having taken 30 years to do, we were able to purchase a new home last July.  I had to change a lot of my spending habits and thus change my belief about owning things, changing my values on what was important to me.  Once I started to change those beliefs, I was well on my way to saving and achieving my goal.

No, I have not

No I haven't tried to change, directly or indirectly, my belief in something.

I have never tried to change my beliefs. My beliefs are mine.

A few years ago I tried to get my friend to realize that god did not exist. I tried to do this by showing him texts that tried to prove that there is no need for a creator. It just ended up making his faith stronger which is ok because that is who he is. I shouldn't of tried to change his beliefs in the first place. 

I tried changing my religious belief from protestant to catholic. I studied up on both denominations thoroughly and decided to convert. I am very confident i fully converted.

Over the last 4 years I have made dramatic changes to find faith. At first it was finding the right church, then iit was about getting involved. I am confident that I now have made major lifestyle changes and am part of my church and faith. 

I tried to chane my politcal beliefs by examining the theories that the parties each subscribe to. Using many methods of research, I am confident I am now a Republican rather than a Democrat



change they way I vote

No, i have always just followed my conscience in my beliefs. Sometimes they are stronger than others, but I haven't tried to actively change them.

Grown up Baptist and tried learn about some other religions.  Feel more Christian then Baptist 

No

I have always been a Christian but there was a number of years that I considered myself as agnostic because there were  doubts that I was unsure of.  / I take my religious beliefs serious now but I am more relaxed about them as well. / I used to attend a private school while I had so many doubts. Religion seemed very hard and serious and up tight.  / Now that I am out of school I focus on it less but still have my beliefs.  / I gained back my beliefs by not listening to people everywhere and took my life into my own hands and have my own personal relationship with God.

I have tried to change my belief in the afterlife.  I want there to be one, but the lack of proof is disturbing.  I did a lot of research (online, admittedly) about the possibilities of an afterlife.  I researched things like NDEs, organ transplants taking on characteristic of previous donors, Buddhisms, the origins of the universe, nihilism, Orch OR ... you name it.  It drove myself crazy.  I don't know if I changed my beliefs.  I think more than anything it gave me a little more hope than I had before.

I've tried to change my religious beliefs on my parents and stated why it was not important to believe that one sect of Christianity was better than the other by citing specific incidents on violence, arguments, and even wars. I pretty much gave as many examples as I could. Including personal examples of how an evangelical Christian mentioned that Catholics were horrible people who were going to hell and it sparked a lot of tension between two groups of friends.  /  / I was not confident at all with changing their beliefs with this message and have concluded they would never change. 

I never intentionally try to change a belief, I must feel that a belief needs to be questioned first.

I have tried to increase the belief in my religion by becoming a better christian. By reading the Bible more and praying more. Also, by attending church more with my family. I am confident that I have become a better christian but I need to improve more. 

I didn't have much faith in God because my life had felt so miserable.  I almost died and that is when I had my encounter that God was very real and he had a purpose for me.  When I got out of the hospital I mandated myself to a Christian based recovery program and that is when I felt the true presence of God.  He has brought me through so much and for me to think otherwise would be crazy.

No. I have not tried to change my beliefs. They have changed naturally with new experiences.

I have tried to change my belief in God, the Father Almighty, (in the Christian tradition) because of life events. I am not certain anymore that God, the Father, exists. But, all I am is uncertain about it.

I've tried to be better sometimes but it seldom works 

Not really. I used to be a Christan, but gradually over time I became an athiest. It wasn't really anything that I tried to do, I just naturally stopped believing over a period of time.

There is not one time I have ever attempted to change my belief in something. I believe if you believe in something then hardly anything can change that. 

Belief in religion?  yeah...I tried to believe more.  I was in a hard place and needed help.  It didn't work.  What's the old saying?...poop in a bowl, or pray for the bowl to be filled with money?  Which bowl is filled first?  My belief is less now than it was.

I change my religlion from bapist to a spiritualist.  I feel it fits me better than bapist do.

No i have no such an experience.

I am believe in the Hindu religion.  But in our religion had full of stories. Majority people believe in these stories.These stories are not real .But the main content is very valuable. I believe only in the main value not in stories. 

Some times I do have an intention to go for change the customs but when it comes to traditional customs we have to abide and to stick to that. Praying to God is the traditional activity but sometimes the fast world people they do deny for it but as we are accustomed to traditional values we have to do it no other go .

i tried with directly

I am a Catholic, and when I was dating a Mormon, I tried to change my religion. I got baptized to convert to a Mormon, I tried following the rules and beliefs such as getting sealed in the temple, for the after life. Not drinking coffee, or watching TV on Sundays. I couldn't have any type of pictures or jewelry with Saints. Mormons do not believe in them. I converted back to being a Catholic. That is where my heart is.

Yes, I do. I am hindu by birth. But slowly i started believing Christianity from the age of 25. But when i happen to go to temples because of my husband, i tend to doubt whether i made a right decision converting myself into Christianity or not. I try and stick to Christianity by telling self affirmations that i do believe jesus and nothing else. But sometimes i do feel i am cheating myself.  

I tried to change my belief in Catholicism.  My family was Protestant and I DID NOT want to be Catholic.  I read so many books on so many denominations, hoping that my belief system would line up with one of them, especially the faith traditions espoused by both my parents--Baptist and Presbyterian.  I prayed and pleaded with God to change my heart and soul, to no avail.  The degree to which I am confident that my method did change my belief was zero.  I've been Catholic for 27 years.

I've never tried to change my beliefs. I think that beliefs are difficult to change and cannot be done willingly.

I have read about other religions but never changed my belief in my religion.

I have tried to increase my belief in God by way of study and investigation. My investigation created a very positive case for the existence of God as we understand him. he historic data and evidence brought me to a higher , peaceful plane of existance

I don't remember that I intentionally tried to change any of my beliefs. Sometimes, due to things I saw or experienced there were some changes.

I am a Muslim. I intentionally tries to think the chances for Islam is wrong and my belief is wrong. but i never tried to accept that my belief is wrong without any reason.

I dont know that I intentionally tried to change my belief system but i was always curious about other belief systems and religions so i did do alot of reading exploring and trying out different ways of thinking to get a feel for them and see how much or how little things resonated with me 

nope

I tried to stop myself from believing in God by convincing myself that God can't be real if there is so much poverty in the world.

I want to learn quran which is my great wish and I believe I can learn it.  I am going for classes for that. I am 100% confident 

my belief on christianity is increasing much. whatever i pray to Jesus will be happen to me in a reasonable time.

I have most definitely tried to directly change my belief about religion. I was raised as a protestant baptist and now I identify as an atheist. I changed them by thinking logically and critically. I am 100% confident that this process changed my viewpoints.

My beliefs  about life is now change. Becouse i am in age of 36. My experiences teach me a lot.

I want to change the belief of arranging of marriage by seeing horoscope.I don't beleive in that. If man and women loved or liked they can married.I believe that marriage are between two heart and not between two horoscope.To change this belief in my religion I loved and married one person without seeing the horoscope and we are happy in our life.

Previously I never used to do fasting.  My parents used to do twice a day in week.  They compel  me to do, so slowly I started doing fasting.  In our Hinduism we have to do fasting minimum twice a day, if we do whatever we are planning to do that will happen if you do seriously maintain what they elders said.  so according to them I started doing.  Wow, its really awesome. Morning early bath then whole day no food if you feel hungry we can take only fruits not food.  After doing continuously four weeks our mind body everything felt fresh, so active, so glorious my face and mind.  It is a awesome feeling that I ever had.  Now with lots of belief I started continuing every week,  during fasting if we do yoga our mind health and body everything will be fine.

when i tried internationally then i saw that most of  peoples of other country believe that Hindu religion is good and now i also believe in my religion and proud at my religion .

In the past, I've tried to believe in auras. And to see if I could actually see them on people. I spent some time looking and trying to concentrate but it didn't really work. I kind of felt as if maybe I could see something but I think that was me just trying to convince myself. /  /  Also, as another example, as I drew farther away from my religion I tried to hold on to it and keep the belief mostly by trying not to think about things too deeply,. That did not work very well. I kept going to Services for example, just trying to see if maybe if I could go through the motions that would help, but it did not. It actually made it worse.

I probably tried to increase faith at times if I got too fixated on doubts.  I thought I was spinning my wheels and not getting anywhere.  I remember letting them go and praying.  I also remember writing down my confusions to address another day.  I really don't think I changed my belief.  God worked in my life and revealed things to me through understanding of the Bible.  Things that were confusing aren't any longer.

No

I have changed my belief towards myself. Initially, I was in an impression that I cannot do anything without the help of others. I tried to change that belief about myself by facing so many peoples/situations independently. This is the method I followed to change my belief and now I am 100 percent sure that I can manage any thing individually.    

When I tried to directly change my belief of something was when my mother was diagnosed with cancer. I did not believe it and I was determined to look up alternatives on the internet. I wanted to prove the doctors wrong. I did not actually prove them wrong, but proved to myself that I am not always right. My mother died 3 months later of breast cancer.

I have not

Have you ever intentionally tried to directly or indirectly change your belief in something (for example, trying to increase or decrease your belief in a religion)? If so, please share what belief(s) you tried to change and what methods you used to try to change them. Also, please indicate to what degree you are confident that you actually did change your belief(s) with this method. Upon completion of this question, please hit the continue button at the bottom right of screen. / 



I have more belief about the God my younger age  i am trying to go for fasting per week.  Now a days i   cross the mid of life time nothing would happens in my life which is favour for me.  So i have a belief everything possible once we go for hardworking and continuous hardworking.  With out hardwork we cannot achieve anything by the way of belief about the religion.  

ya i tried to decrease my religion.  i will not think about religion  when i was in my working area and my friends circle its all my relatives and family members like only i will think

I have attempted to improve my belief in the fairness of the justice system.  By listening to and reading more positive articles and research on how even convicted people can change for the better I try to be more impartial and non judgemental about infractions of the law and crime. I am not sure I have learned to be more understanding or impartial . There are more times that it is easier to make a quick judgement call instead of weighing both sides and having faith in the legal system.

No, I have never tried to change my beliefs in something.  By the nature of the word belief, I think it's what you have inside of you, not something that can be changed.

Before college I considered myself very conservative politically. I was very much a believer that individuals should have responsibility for their actions. When I got into college I was surrounded with very liberal thinkers. I became friends with many of them. Through our discussions I learned that various political issues are not as simple as I had originally thoughts. I made myself open to ideas and critical thought. I made myself think about what I believed and why I believed it. If one of those beliefs did not make sense I rejected it in favor of an idea that made sense. I believe that I have changed by beliefs to become much more liberal that I had been previously.

No

When i was in trouble i tried to increase my belief in god and had started praying more than once in a day

I was raised baptist. My best friend is atheist. We would have debates all the time. He would talk science and I would talk the Bible. For a little while, I believed all the science and evidence he presented me with. But over time my heart just couldn't do it.

When I was a small child I used to attend church services like Mass regularly. Now that I am grown up, I find it meaningless to be so ritualistic about religious activities. I have changed my attitude to religion so much that I don't even attend Sunday Mass on a regular basis. To me, being religious is to live life as a good human being and being helpful to others.

i need to decrease for blindly believe the peoples

i tried to change my belief in religion to support my cousin's christian's belief. However, after several months, I gave up because I did not have the schedule similar to my cousin's schedule to attend the services.

I had directly tried to change my belief about another person.  This person I felt was lazy therefore I kept having a negative spin on who they were and what they represented.  I wanted to feel better about the person but each day it was the same old thing.  I tried to engage in conversation to see if there was a reason why this person was not motivated.  During the conversation, I realized that the person would not change.  I continued to try to have more positive thought about my perception and a few months later I did feel much better and saw the person in a different light. 

I am currently agnostic and only subscribe to Christianity (just the new testament) for and as my moral basis/standpoint. 

no

Praying god is my belief always. i am believe the god so much. I do prayers daily and tells to the god my problems and pray him to solve my problems. If we get fail in certain thing our belief in god will decrease. if we get success then our belief in god will increase. I face a lot problems some problems threaten me i feared how to get out from that problem that time my pray to god easily solve that problem this make me more faith in my religion and god.

Yes.I tried to change some wrong beliefs in my religion.I changed it by reading different religious books both mine and other religions, by which i came to understand about the religions more closely and I believe this method changed my beliefs a lot.

I attempted to change my belief that Iraqis are not a lazy people.  I talked with many iraqis, in iraq, at their place of employment and in their homes.  I tried to keep an open mind about the topic, but the beds in all the offices, and short work day, accompanied by lies about work actually done, biased my results.  I believe my changed believe percentage is 0%.

When persuaded by social media, I would question science over Jesus, I asked myself how can science be wrong, how can a book re written so many times conquer the actual claimed facts.

I do tried to decrease my belief in my religion,........,for sometimes I found it  hard  to 'digest' on certain issues.The stands were not acceptable to me and I thought it would be better to have less faith in the religion.I analised through different culters and civilisation and had came to the conclusion that it is better to have a broader outlook than trying to live within a certain religion or thoughts for that matter.I sincerly believe that I have changed ever since that 



Only reading one side of an issue effective? Wishful thinking effective?

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly indirectly change his or her beliefs through methods such as purposely only reading one side on a particular issue.Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly indirectly change his or her beliefs by wishful thinking.
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Yes. I was raised in the Mormon faith. A couple of years ago I realized that I had "same sex attraction". That is not okay in the church. I was already hanging onto the faith by a string, but I was so far entrenched in the culture and the beliefs that I could not shake free of the idea that I was wrong somehow. I finally found "The Letter" which is a letter someone wrote to the leaders of the church full of research into the early days of the faith. Basically it uncovers lies told by the founder, Joseph Smith. The research was well done, and it did the trick. I feel freer now. 3
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Avoiding challenges effective at keeping?

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly indirectly prevent him or herself from losing a particular belief by purposely avoiding challenges to that belief, such as tough questions or arguments against it.
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Finding challenges effective at shedding belief?

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly indirectly give up his or her currently held beliefs by purposely exposing his or herself to challenges against her beliefs, such as hard questions or arguments against them.
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Attention Check Choose to Convert to a religion?

Next, for the following statements, please consider each unique statement individually and then i...-If you are reading this question, please select “Strongly Disagree.”Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to convert to a religion.
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Can willingly believe religious doctrines? Can willingly believe ethical truths

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe in religious doctrines, such as that Jesus was God.Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose what they believe is morally right or wrong.
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Can willingly believe the sun does not exist Can willingly believe in multi-verse

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe the sun does not exist.Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe that our universe is one of many universes in a vast multiverse.
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Can willingly believe earth is flat Can willingly choose to believe NY is 50 from LA

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe the earth is flat.Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe that New York is 50 miles away from Los Angeles.
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Can willingly believe they'll succeed on a task Q17 Sex

Next, for the following statements, please consider each unique statement individually and then i...-A person can willingly choose to believe he or she will succeed on an upcoming task such as an exam or athletic competition.Please answer the following questions. Upon completion, please click the continue button at the b...Please enter your sex below: 

1

1

4 1 Female

5 1 Female

5 1 female

4 1 female

4 1 female

4 1 male

4 1 female

5 1 Male

5 1 Male

4 1 Female

4 1 Female

5 1 male

4 1 Male

5 1 Female

5 1 male

4 1 female

4 1 female

5 1 Male

5 1 female

4 1 female

5 1 female

5 1 Male
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4 1 MALE

4 1 female

4 1 female

4 1 Female

4 1 male

4 1 Female

2 1 female

4 1 male

3 1 Male

4 1 Female

4 1 female

2 1 male

5 1 Female

4 1 female

2 1 male

4 1 male

3 1 MALE

3 1 Male

3 1 FEMAL

4 1 male



4 1 male

4 1 male

4 1 female

2 1 F

4 1 Female 

4 1 Female

5 1 Female

4 1 male

3 1 female 

4 1 female

5 1 Male

5 1 female

5 1 Male

4 1 Male 

4 1 Male

5 1 Female

4 1 male
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5 1 female
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4 1 Female
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2 1 Male
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3 1 male
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5 1 male

3 1 Male

4 1 Female

5 1 female

4 1 male

4 1 Male

5 1 Female

5 1 male

4 1 male 
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3 1 male

4 1 female

4 1 Female

4 1 Male

4 1 Male

4 1 male

4 1 Female

4 1 Male

2 1 female

4 1 male

4 1 female

2 1 Male

4 1 female

4 1 Male

4 1 Male

5 1 male

4 1 Female

1 1 MALE

1



Age Ethnicity Race

Please enter your age below:I would describe my ethnicity as:I would describe my race as: 

19 2 5

20 2 2

38 2 5

47 2 5

33 2 4

62 2 5

34 2 5

28 1

24 1 5

39 2 5

28 2 5

45 1 5

33 2 2

31 5

37 2 2

59 2 4

59 2 5

29 2 5

33 2 5

44 2 5

19 2 2

45 2 2

24 2 5

57 2 2

28 2 2

26 1 5

22 2 5

36 2 5

30 2 5

24 2 5

28 2 5

33 1 2

57 2 5

39 2 5

27 2 2

36 2 5

60 2 5

28 2 5

28 2 5

40 2 2

31 2 5

38 2 5

31 1 5



51 2 4

28 2 5

28 2 5

50 2 2

32 2 5

34 2 5

33 2 2

58 2 5

24 2 5

53 2 5

19 2 5

37 2 5

58 2 5

28 2 5

22 2 5

22 2 4

68 2 5

41 2 4

44 2 2

28 2 2

37 1 2

31 1 1

54 1 5

35 2 2

50 2 5

26 2 5

28 2 5

49 2 5

38 2 5

21 2 2

35 2 5

23 2 5

18 2 6

43 2 2

28 1 2

28 2 5

36 2 2

24 1 2

26 2 2

29 2 2

42 2 5

43 2 5

53 2 2

29 1 5

35 2 5

29 2 5

24 2 2



43 2 2

29 2 2

68 2 2

45 2 5

28 2 5

41 2 2

32 1 2

27 2 5

48 2 2

25 2 2

29 2 2

44 2 5

33 2 1

46 2 5

31 2 2

24 2 2

36 2 5

26 2 5

50 1 2



Q18 Q14 LocationLatitudeLocationLongitude

You have completed this survey. Thank you for your participation. Please generate a five-digit code using letters and numbers. Enter the same code in mechanical tu...LocationLatitudeLocationLongitude

1 33.61 -101.821

1 33.61 -101.821

1 abc12 33.77631 -84.398

1 34351 40.7252 -73.9802

1 bc081 38.7632 -121.164

1 beth5 39.20039 -74.7051

1 TC2141 32.83389 -96.7715

1 red15 10.0024 -84.1165

1 311ff 47.5779 -114.731

1 58454 25.7014 -80.3582

1 dox40 22.5697 88.36969

1 12AB3 40.8132 -73.9386

1 CJ103 39.6734 -75.7052

1 78028 30.0452 -99.1682

1 SUD15 10.51669 76.21671

1 40312 33.56821 -104.423

1 10784 10.96671 79.3833

1 G24M7 38.85899 -76.9721

1 pl987 26.214 -80.2186

1 az410 33.11771 -98.6869

1 3456g 39.12219 -76.9943

1 asr89 38.7438 -77.2333

1 d98y2 21.27499 -157.816

1 Regu1 13.0833 80.28329

1 156yu 40.33929 -111.571

1 WA164 12.98331 77.58331

1 96220 9.966705 76.23331

1 123ab 37.1385 -112.979

1 ASH93 41.65021 -81.4533

1 89233 53.39709 -2.6982

1 28212 35.94679 -100.274

1 84957 34.0614 -117.173

1 56h4d 39.4209 -74.4977

1 ABC12 24 54

1 MUG11 41.70081 -72.1389

1 jsl123 34.7419 -82.9067

1 45123 40.8602 -96.6061

1 73184 28.2444 -82.6933

1 27832 33.4465 -111.769

1 93455 34.821 -120.41

1 a12s3 28.4838 -82.513

1 BR1975 15.8333 78.04999

1 85142 33.2487 -111.634

1 35361 37.9523 -89.7883

1 1902A 40.01241 -75.1471



1 40.90581 -74.1173

1 abc12 38.8951 -77.0364

1 a2f5g 40.5536 -78.424

1 hbm12 38.5163 -77.0154

1 62511 42.38721 -83.1906

1 36892 41.68159 -72.9405

1 10516 41.677 -73.8619

1 A000c 34.7744 -106.727

1 A0025 32.5647 -85.092

1 abc12 34.00909 -84.0088

1 FXZ55 42.2019 22.33189

1 52001 39.827 -84.0187

1 654987 41.5295 -83.5656

1 5d4f6 29.76331 -95.3633

1 MB23F 28.2337 -82.179

1 12345 37.43851 -89.6334

1 12345 31.08321 -97.6115

1 123AB 35.0486 -85.155

1 45gh1 12.98331 77.58331

1 96853 9.966705 76.23331

1 SN303 11.23331 78.16669

1 78956 11.35001 76.81671

1 4four 30.2058 -97.8002

1 81055 20 77

1 jk321 41.86189 -84.6038

1 1989j 38.9247 -94.7029

1 I39J3 34.966 -81.0807

1 5216 39.0295 -94.6283

1 jhR42 45.4086 19.88921

1 1234Z 18.53329 73.8667

1 l2222 43.6636 -70.3027

1 3737a 45.6447 -122.63

1 matt5 36.11 -115.212

1 87654 9.983307 76.28329

1 42922 10.99249 76.9614

1 ryan8 -12.05 -77.05

1 94104 30.7343 76.7933

1 cr123 13.0833 80.28329

1 luk16 12.98331 77.58331

1 8F5R6 26.9167 75.8167

1 Twer5 40.76221 -73.9121

1 3459z 40.07539 -76.3189

1 pkh53 9.266693 76.78329

1 55r88 13.0833 80.28329

1 25846 36.022 -80.2914

1 52455 36.1207 -79.8946

1 57901 10.51669 76.21671



1 s1021 10.80499 78.68561

1 rek89 23.6133 58.59331

1 54low 40.1158 -75.2842

1 123AB 41.51289 -87.9605

1 429nf 41.53799 -90.5531

1 A54B7 13.0833 80.28329

1 485L9 12.86391 74.8353

1 Pin11 38 -97

1 AJ900 17.37531 78.4744

1 42np6 11.35001 77.73331

1 84825 41.7039 -72.5461

1 et306 33.5909 -112.331

1 2782 14.5833 120.9667

1 123abc 43.37399 -124.148

1 SS12K 11.64999 78.16669

1 sr611 9.399994 76.3667

1 66066 42.01801 -97.4543

1 12345 40.4169 -74.2579

1 UVS20 11.25 75.76669
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