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CHAPTER I 

INTRODUCTION 

Since the United States took over the Spanish South-

west almost a century ago Americans have been interested 

in the customs of the Indians living there* Scouts, 

trappers, traders, army officers, hunters and miners 

knew the Indians first hand, and in some instances, left 

a record of their observations. During the last half 

century an ever increasing number of trained archaeolog

ists and ethnologists have spent months and years digging 

among the ruins of the pre-historic peoples and studying 

the habits of the living* Already considerable data have 

been accumulated concerning the enthnic groups, languages, 

migrations, material culture, religion, social customs 

and institutions of the aborigines of the Southwest* 

A imiversal trait eunong primitive peoples is to 

associate the highest social values with the four chief 

crises in the cycle of human life; namely, birth, puberty, 

marriage, and death* The earliest tribal ceremonies 

and rites are those which commemorate these events* Of 

the four crises, perhaps the greatest mystery of them 

all is death* This phenomenon baffled the primitive 

mind and still puzzles the scientist* Consequently, 

how a people dispose of the dead intrigues not only 

the scientist, but to an equal degree the layman* 

The greatest experience that a young archaeologist 



has is when he unearths his first burial* By the 

same token, the most Intense and dramatic experience 

of the yoxuig ethnologist is ?/hen he first witnesses 

the funeral rites of the tribe he is studying* 

The purpose of this thesis is to describe the 

burial practices of that geographic area commonly 

referred to as the Southwest, In as much as the 

Southwest is a variable term, for the purpose of thia 

study it will he considered as comprising New Mexico, 

southern Colorado, southern Utah, Arizona, southeast

ern California, Sonora, and Chihuahua* Both pre

historic and present day groups have been included; 

namely, the Mogollon peoples, Hohokam and Pima, Anas

azi, modern Pueblos, Navahos, Apaches, Mohaves and 

Yumas, Yaquis, Tarahumaras, and Seris* 

The author has never witnessed an Indian burial, 

nor has she been so fortunate, while working in the 

field, as to excavate a skeleton* Her method of obtain* 

ing the data for this study has been to go through all 

of the accoimts that she has been able to find, both 

of a primary as well as of a secondary nature, dealing 

with the burial practices of the groups treated* She 

is aware that she has not exhausted the subject, but 

she hopes that the information herein set forth will 

be of some value to those wishing an elementary 

knowledge of the burial customs of the Southwest* 



CHAPTER II 

THE MOGOLLON PEOPLES 

The Kogollon culture, one entirely of pre-his

toric existence, was located in southern New l̂ exico and 

northern Chihuahua, with the concentration of population 

in the Mimbres River drainage of New Mexico and in the 

Casas Grandes and the Santa Maria drainages of Chihuahua. 

The Mogollon peoples, like the Anasazis, lived a seden

tary life in closely integrated comir̂ unities. Chronolog

ically, they were contemporary with those of the Hohokam 

and the Anasazi areas. 

In the Cameron Creek site in the I'imbres River 

region of the southwestern New Liexico, burials were made 

in the loose soil and dumps or a short distance from 

the houses then being occupied. Intermural burials 

occur first in connection with the well developed under

ground house type. Only an occasional adult has been 

found, infant burials being more numerous. Burials 

found between the floors were numerous, but detailed 

search showed the .intermural burials to have been small.^ 

During the late period of occupancy intermural 

burials were rare, the rooms having been built without 

any reference to burials that may have been made 

1 
"Notes on Mimbres Culture", El Palacio, XXII, 557. 



previously. All skeletons found were either partially 

folded or completely folded. They were found in every 

position, those placed on the back being more numerous 

than those found in other positions*^ 

At the Galaz Ruin in the Mimbres Valley most of 

the burials were beneath the floors. These skeletons 

were a few inches below the floor that was occupied 

at the time of the burials. The bodies were interred 

in^a flexed or semi-flexed position, and placed on 

the side or on the back. A pot was usually placed v.:; 

over tha. head. Few ornaments were found with these 

burials*^ 

Although burial was the rule at the Galaz Ruin 

one or two cremations were found at the northeast end 

of the ruin, and seven or eight cremations under the 

floor of a room at the southwest end. In some of the 

urns containing the ashes of the bodies were found 

small heads. These heads may have been dropped into 

the ashes haphazardlyror .possibly were^put .there. t6-"4igni-

ts the sex of the'deceased. 

In the Mogollon Village and the Harris Village 

in southwestern New Mexico during the San Francisco 

Phase and most of the Three Circle Phase the graves 

2 
"Notes on Mimbres Culture," El Palacio. XXII, 558* 

*Bryan, Bruce, "The Galaz Ruin in the Mimbres 
Valley," El Palacio.'XXIII. 326-332* *Y»" El Palacio.' 

*Ibid., 331-332* 
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were scattered among the houses and there was no partic

ular care in the treatment of the bodies. The burial 

offerings were infrequent and poor in quality. It was 

during the San Francisco Phase that the first evidence 

of ceremonial "killing" of pots appeared. In this phase 

the vessels were entirely broken and the pieces scattered 

in the graves* 

In the latter part of the Three Circle Phase the 

first house burials appear. This was the beginning of 

a change in burial custom to that which prevailed in 

the Mimbres Phase. In the Mimbres Phase the use of 

mortuary offerings increased in frequency and in quality* 

During all three phases the bodies were flexed, and there 

was no particular orientation*^ 

Cremation, while not common in the Mimbres, was 

practiced in the last three phases and may have been 

used in the first* It is possible that cremation in the 

Mimbres was derived from the Hohokam, as all the early 

cremations were of the pit type. Later the bones were 

placed in urns* This evolution from pit*to urn deposit- I 

ion was followed by the Hohokam* Only the Hohokam were 

earlier than the Mimbres in the use of urn cremation*^ 

5 
Haury, Emil W., "The Llogollon Cu l tu re of Southwest . e m New Mexico ," Meda l l ion P a p e r s . XX, 9 1 . 

^ I b l d . , 9 2 . 



CHAPTER I I I 

THE HOHOKAL: PEOPLES 

The Hohokam culture has been found only in the 

•vallry of the Gila River and its tributaries between 

Safford and Gila Bend. Little T/as kno?/n. about these 

people until excavation was begun by Harold S. Gladwin 

at Snaketown in 1934: however, he had been working on 

the Hohokam culture since 1927. According to Gladwin, 

the occupation by the Hohokam peoples is to be divided 

into periods which are in turn to be divided into phases. 

The earliest is the Pioneer Period, divided into the 

Snaketown, Sweetwater, Estrella, and Vahki Phases. The 

next, or Colonial Period, is divided into the Gila 

Butte and Santa Cruz Phases. The Sedentary Period con

sists of the Sacaton Phase. The Modern Period covers 

Pima development from historic times. Since 1530 the 

Pima have occupied the territory once held by the Hoho

kam Peoples, and if the Pima are not identical with the 

ancient Hohokam there is a vestigial .trace of.this 

ancient culture and probably of physical type in the 

modern Pima. 

During the Snaketown, Sweetwater and Vahki Phases 

of the Pioneer Period cremations were practiced exten

sively. They were either of the pit, or the trench type, 

and were associated with crushed pottery as the prin-

1 
Gladwin, Harold C , Excavations at Snaketov/n. 

y.edallion Papers, XXV, 5-18. 



cipal offering. Stone objects were also found as off

erings during the Snaketown Phase. Little bone or 

ash was found during the Pioneer Period where the 

^mortuary objects were deposited, and the broken pottery 

did not always show evidence of having been through 

a cremating fire. The bodies were probably cremated 

away from the pits and trenches, and the remains re-

deposited together with the offerings.^ 

There were three kinds of cremation during the 

Colonial Period, which is divided into the Gila Butte 

and Santa Cruz Phasesj first, pits as those used in the 

Sacaton Phase of the Sedentary Period; second,numerous 

small holes placed close to one another and filled with 

funerary offerings and calcined bone; third, pits or 

trenches filled with small sherds, as those found in 

the Pioneer Period. 

During this period projectile points, slate 

palettes, axes, and stone vessels were found as well 

as pottery in the trench cremations. Often a single 

small vessel was found with a great number f̂ sherds. 

Calcined bones and ashes were usually present. 

In the Santa Cruz Phase, figurines first appeared 

in cremations. Personal belongings were also placed 

with the remains of the dead; the burial was then cover

ed with earth. In this and the Sacaton Phases it was 

2 
Sayles, E. B., "Disposal of the Dead", Excavat

ion at Snaketown. Lledalllon Papers ,XXV,95. 
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common to burn the dead in especially prepared basins, 

and later place the remains in pits and cover these 

with earth.^ 

During the Sacaton Phase of the Sedentary Period 

after burning the body, the unconsumed bones, ash, 

pottery and other offerings that had not been destroyed 

v/ere placed in a small pit dug in the caliche. Some

times the actual cremation v/as done in these pits. 

In cremations of this sort the mortuary offerings were 

burned with the body, and the pit covered 7/ith earth. 

During this period pottery was the principal offering, 

although human figurines and stone and shell objects 

were also used. 

Crematory pits, oval-shaped and large enough to 

hold a slightly flexed adult body, were dug into the 

caliche. They were probably used during the Seden-
4 

tary and Colonial Periods. 

There were a few burials associated with the 

Sacaton Phase. This probably was an intrusive trait 
5 

as cremation persisted into later periods. 

Most of the cremations identified with the Soho 

Phase of the Classic Period consisted of a few small 

3 
Ibid.. 93,96. 

glbid., 93,96. 
Ibid., 93,96. 



pieces of calcined bones and ash which had been placed 

in jars or bowls set upright in a pit and covered by an 

inverted bowl or sherd* Arrow points and fragments of 

bone or shell objects were also added as offerings* 

The only time cremation was practiced by the Pima of 

the Modern Period was when a comrade fell in bat\.le* 

The body was then burned along with his bow and war 

7 
gear* 

The Pimas generally prepare the grave before the 

patient dies* In case he does not die at-this*timeuthe 

grave is left open until he does die* Formerly, probably 

because of the use of primative tools, graves were 

shallow* To this is attributed the practice of covering 

the graves with timber from the sheds or store houses 

of the deceased. Now a round hole is dug to a depth of 

five or six feet, then a small chamber is scooped out on 

the west side large enough to hold a body. Places of 

burial are some distance from the village, and if possible, 

in a grove of mesquie trees* 

When death occurs the friends flee from the pXace, 

leaving the near relatives to care for the body* The 

near relatives cover the face of the corpse, then pass 

a rope around the neck and under the knees, and draw 

them tight until the body is double, in a sitting 

!^Ibid.. 93, 96. • ' ' 
'Russell, Frank, "The Pima Indians," Annual Report 

of the Bureau of American Ethnology. XXVI, United States 
government Printing Oggice, ()Washineton, 1905), 52* 



lO 

position* 

If possible burial usually takes place immediatly 

after death and at night without much ceremony. Before 

the Pimas obtained horses the body was borne to the 

grave on a litter* The corpse is placed in the chamber 

on the west side of the grave with the head to the south. 

Wood is placed so that in filling in the grave with 

earth none will fall on the body. Poles, trees or 

pieces of timber are placed upon the grave. The mourn

ers chant during the burial, but signs of grief are 
I-

rare. Water and pinole are placed on the grave for the 

use of the soul in the other world. 

Formally immediately after the remains were buried, 

the house and personal belongings of the deceased were 

burned, and his horses and cattle killed to be served 

to the mourners. Frank Russell, who studied the Pima 

from 1901 to 1902, says the immediate relatives never 

partook of such food. 

The name of the deceased was not mentioned and 

everything possible done to obliterate his memory, 

except for the mourning ceremony. The nearest relatives 

remain in the village for w^^ks or months and cut their 

hair. The men cut their hair so that it does not fall 

below the middle of the back. Women cut their hair to 

the level of the ear lobes for husbands and children. 

The hair that was cut was buried in the sand of the 

river bed. Russell says that d-fewiwidows.mourned the 
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four year mourning period. During this they did not 

wash their hair, and cried aloud the name of the de

ceased every morning at daybreak. The blanket was worn 

under the armpits but not up over the shoulders even 

in the coldest weather.® 

Medicine men were buried in a sitting position, 

and sometimes in isolated places. Sometimes the para

phernalia of a medicine man, when not handed down was 

concealed in an olla in the hills instead of being 

destroyed. 

When a child is born dead and the woman does not 

want any more children, the face of the body may be 

covered^and the head placed deep in the chamber of the 

grave. But if she desires more children the face is 

not cbvered^and the head is placed directly xmder the 

shaft of the grave. 

Cremation as the method of disposing of the dead 

persisted through all the Hohokam periods, with the 

exception of the HHodern Pima. The Pima are knoT/n 

to have cremated their warriors killed in battle. 

6 
Ibid.. 195. 
9lbid., 193,195-

10Hrdlicka,Ales, "Physiological and r.edical Obser
vations Amonf̂  the Indians of Southwestern United States 
and Northern I/.exico.Smithsonian Institution ?uraau of 
American Ethnolocy, Bulletin 34, United States Govern
ment Printing Office,(Washington, 1908),53. 
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CHAPTER IV 

THE ANASAZI 

The Anasazi area as a whole is a high arid plateau 

which slopes away toward the south and west from the 

Rocky Mountains. The peoples lived in the San Juan, 

the Rio Grande, the Little Colorado, and the Gila-Salt 

River systems. They were a sedentary, agricultural 

people who built houses of poles, brush and earth, 

adobe mud, or stone with adobe mortar. They also made 

pottery and wove textiles. This region is divided into 

several cultural period^ t̂he i'irst ^ which Is the 

Basket Maker I. During this period the people were 

nomadic hunters, who lived largely in caves. Basket 

Maker II peoples were at first a semthunting, semi-

agricultural group, as corn had been introduced from 

the south. As agriculture became more important their 

habits became more sedentary. They built stone stor-

age pits for their grain, made excellent baskets, twin-
» • • 

ed and woven bags, sandals, ropes, and robes of fur 

cloth. At the la6t of this phase unfired clay vessels 

made their appearance. During Basket Maker III there 

were several kinds of corn grown, and beans were added 

to the food supply. The art of weaving declined slight

ly, and that of pottery progressed to the point where 

fired pottery with painted decorations made its appear

ance. The bow and arrow came into use. The Basket 

Maker peoples were a long-headed group. At the last 
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of the period a few skeletons with round heads T/ere 

found, marking the arrival of a new people. 

Pueblo I peoples were the new round-headed group-

The houses became structures with several contiguous 

rectangular rooms. Cotton fabrics were important dur

ing this period. The wild turkey was domesticated. 

Pottery was more extensively made. The use of the 

cradle board caused the flattening of the back of the 

head. During Pueblo II the dwellings were one story 

structures having from four to eight rooms, and were 

made of stone or adobe. The kiva made its first appear

ance, along with corrugated pottery. Pueblo III is re

ferred to as the Great Period. The houses were several 

stories high and contained several hundred rooms. Pottery 

became highly specialized- At the close of this period 

there v/as a decline in many of the main centers, a 

complete abandonment of others, together with a marked 

southward migration from the northern parts of the area. 

Pueblo IV has two phases. The first phase was from 

about 1300 A.D., down to the time immediately preceding 

the arrival of the Spaniards in 1540. During this time 

there was a cultural decline and the establishment of 

new communities in more central portions of the area. 

The latter part of the period, from the arrival of 

the Spaniards to the end of the reconquest, was marked 

by still further decline from the preceding cultural 

•-.-. rrjcsri ̂ wj- tsemm^^ftm^w^'i'^'^^'m''^ • m.^wmmmmrmm 
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peak.^ 

Skeleton material is fairly plentiful from all 

the periods extending from Basket Maker II to the 

present. However, there is considerable variation 

as to the number of burials found in the various ruins 

of the Anasazi area. In some of the smaller ruins, 

as at Tecolote, a Pueblo IV ruin, skeletons were plenti-
« 

ful. On the other hand, in Chaco Canyon where hundreds 

of thousands of people lived and died, but few skeletons 

have been found. 

The Village of the Great Kivas is located in Nutria 

Canyon, about sixteen miles northeast from the Pueblo 

of Zuni in west central New Mexico. This is a typical 

Pueblo III community. The dead were buried in the re

fuse mounds located at various points around the comm-

unity. A few were interred in the native soil outside 

the bounds of such mounds. One body had been placed 

in an abandoned oven. A few infants were buried close 

to the outdoor fire pits. The grave usually was a 

shallow hole, the bodies being from one foot six inches 

to three feet six inches below the surface. 

The bodies as a rule 7/ere flexed, with the lower 

legs drawn tightly against the thighs and the knees 

either at right angles or close to the body. In some 

1 
Roberts, Frank K.H. Jr., The Ruin at Kiatuthlanna 

Eastern Arizona, Smithsonian Institute,Bureau of Ar.eri-
can Ethnology, Bulletin 100, United States Govern:.*ent 
Printing Office, (Washington,1931),p.2-4. 
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cases the arms were folded across the chest, or extended 

along the sides with a slight bend at the elbow, or 

placed under the head* Orientation was usually in an 

easterly direction. Most of the bodies were placed on 

the left side* 

Mortuary offerings consisted of pottery and an 

occassional atone or bone implement. In most of the 

graves the offerings were placed near the upper part 

of the body*? 

In the large cliff dwellings of Mesa Verde some 

burials were found in refuse areas behind the houses. 

Bodies were also placed in abandoned rooms, in pits 

dug in the floors, and occasionally sealed up in 

certain chambers of the vrtlla^S:^ A few charred skele

tons have been found, but there is no prodf of a 

general practice of cremation. A few bodies were found 

in cracks or crevices beneath blocks of stone in the 

neighboring talus slopes. In the open sites of Mesa 

Verde house burial was the common method, although some 

burials were found in the refuse heaps.5 

Evidences of inhumation and cremation were found 

2 
Roberts, Frank H. H. Jr., The Village of-the 

Great Kivas on the Zuni Reservation New IJoxico. Smith
sonian Institution Bureau of American Ethnology, Bull-' 
etin 111, United States Government Printing Office, 
(Washington; 1932), 152-154. 

"Morris, Earl H., Archaelogical Studies in the La 
Plata District Southwestern Colorado end North.vestern 
New tlexico. Carnegie Institution, (iVasningyon, 1939) , 
39* 

- ^ 
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in Cliff PaJ.ace ruin and on the mesa above. It is 

believed by Fewkes that the chiefs or the priestly 

class were buried in the ground or in the floors of 

the rooms, which were afterward sealed, and the bodies 

of the people were cremated. There seem to have been 

special rooms at the back of the caves where the dead 

were cremated. One such place ?/as found at Cliff 

Palace; several were found on top of the mesa, and 

evidences of similar enclosures v/ere found at Spruoe-

tree House and Step House. In these enclosures were 

found fine phosphate ashes mixed with fragments of 

bones, accompanied by mortuary objects, such as were 

found in the graves. On the mesa are round stone 

enclosures several feet deep, in which occur great 

quantities of bone ashes, fragments of pottery, and 

stone objects. These enclosures show evidence of 

intense fires. The bodies may have been interred or 

dried before they were cremated. The mortuary offer

ings seem to have been placed in the burning place 

afterwards as the pottery shows no evidence of intense 

fire. 

The bodies that were buried were in a flexed posi

tion. However, in the house burials at Spruce-tree 

House the bodies were sometimes extended full length. 

There was no uniformity of posture in the burials at 

Cliff Palace.^ 

o 
Fewkes, Jesse Walter, Antiquities of the L'.esa 
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XI 

The burials of the pit-house dwellers in the vi

cinity of the Twin Lakes eastern Arizona were in any 

available holes or depressions, such as abandoned storage 

pits, ventilators of houses not in use, the refuse mound, 

or, if necessary, scooped-out shallow pits in the top 

soil. As a rule the body was placed on the back v/ith 

the arms folded across the body with the lower legs 

drawn against the thigs with the knees projecting up

ward. When a body v/as put into storage pits or venti-
« 

lators little attention was paid to the position of the 

body. There was no orientation. The mortuary offerings 

were placed beside the body. There were three types of 

mortuary pottery, a culinary jar, a black-on-white bowl, 

and a black-interior bowl. If there were more than 

three vessels they were in multiples of the usual ser

ies. The beads or ornaments in some graves seem to have 

been ornaments worn while the person was alive. Child

ren were occasionally interred close to fire pits.^ 

The burials from the pueblo in this region were 

in the refuse mound east of the ruin. Orientation was 

Verde National Park Cliff Palace. Smithsonian Institute 
Bureau of American Ethnology, Bulletin 51, United States 
Government Printing Office, (Washington,1911),pp.40,77-78. 

Roberts, Frank H.H. Jr., The Ruins at Kiatuthlanna 
Eastern Arizona,Srr.ithsonieui Institution Bureau of Aii.erican 
Ethnology, Bulletin 100,pp.168-170. 
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in an easterly direction. The bodies were on the side 

with the legs drawn up and the arms folded so the hands 

were near the face or under the head. The mortuary 
' --• —. .. ^ 

offerings were near the head, usually in front of the / / ' 

face. The offerings seen to have been what ever could 

be spared, such as fragments of bowls or culinary jars.^ 

In the San Juan Region during Basket Maker II 

caves were the favorite places of interment. Where v v 

l̂ ^̂ ^̂ î ?̂ ® ^^® covered with rocks the bodies were 
4 

placed_^in the crevices between the rocks or in the 

cavities under the rocks. If the floors were covered 

with loose ̂ and,_^pits were dug and lined with flat 

stones. When the soil on the floors was hard and com

pact the pits were not lined. Most of the graves had 

originally been storage pits and had been abandoned. 

Usually there were several bodies in one grave* The 

cavity was usually lined with cedar bark, bunch grass, 

or yucca fiber, and the body was covered with similar 

materials. The bodies were usually flexed and wrapped 

in a blanket. At times a large twined bag was split 

and used as an inner covering. There was no orientation 

of the head. Mortuary offerings consisted of coiled 

baskets, beads and ornaments* Basket Maker III ^x^z 
general was a continuance of Basket Maker II though 

^Ibid.. 170-171. 



If 

there were local variations.^ 

Multiple interment was less prevalent in Basket 

Maker III than in Basket Maker II, but more frequent 

than in later periods. In the Kayenta district burials 

were usually in the open. In some open sites they were 

in refuse heaps. Occasionally a cluster of burials 

occured in pits east or south of the house. A few 

bodies were placed in scooped-out graves barely deep 

enough to hold the body, but usually the pits were diig 

well into the earth. The bodies were usually flexed 

and frequently laid on the back with the knees elevated. 

It was common though not a universal practice to cover 

the body with stones, either flat or rough chunks. 

When flat stones were used, poles often were used to 

support them leaving a cavity until the dirt washed 

down or the poles gave way* Sometimes the graves were 

covered with poles, probably with bark or grass over 

them and earth on top of this* These graves in the 

open retained only impershable mortuary offerings.. 

House burial was not customary during this period."̂  

In the Canyons de Chelly and del Muerto burial 

was usually in caves. The bodies were placed in 

Tlorris, Earl H., Archaelogical Studies in the 
La Plata District Southwestern Colorado and Northwest
ern New Mexico. Carnegie Institution, 1959, 15. 

^bid.. 28,29. 
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crevices between blocks of stone, into abandoned cists, 

and occasionally into rough pits dug in the floor where 

the stones were small enough to permit excavation. 

Many were interred in the natural talus slopes and in 

the refuse deposits in front of the caves. Mortuary 

offeringis consisted of matts of fur or feather. There 

were sandals upon the feet^and a new pair as well, 

hair ornaments, necklaces, beads, pendants, baskets of 

corn and pinon nuts, pipes and smoking material, gam-

ing sets, flutes and implements of warfare and the chase.̂ ^ 

Pueblo I burial customs varied according to local

ity. South of the San Juan in open sites burials were 

in the refuse mounds. North of the San Juan on the 

Piedra interments were usually in the refuse heaps. 

The bodies were flexed, and there was no particular 

orientation. Single interments were the rule. Mort-

uary offerings were of pottery, those of a perishalple 
9 

nature having disappeared. 

The burial practices during Pueblo III varied 

from place to place. In the Chaco district the 

cemeteries of the small dwellings are usually found 

in the refuse mounds. The cemeteries of the large 

ruins have not been foxind, and there is no evidence 

8 
^Ibid;; 28-29. 
^Ibid.. 33. 



that cremation was the general practice. The refuse 

mounds at Pueblo Bonito and the Aztec ruin were not the 

cemeteries* A few burials were found in rooms, and 

these were usually rich in mortuary offerings, but 

these burials would not compose five per cent of one 

generation of the occupants buried* ^^ 

A burial found at Aztec contained more mortuary 

offerings than any other individual interment on the 

La Plata River. The skeleton was found face downward, 

orientation toward the east. The legs had been doubled 

tmtil the knees nearly reached the chest* The body had 

probably been enterred in a sitting position. Near 

the right hand was a bowl inside of which was a smaller 

one, and Just beyond lay a small cup, in which was a 

flint knife, beyond this was an earthenware ladle, and 
^ .. • A w • 

a vessel containing two large bone spoons. .The grave 

was covered with thin, round, stone slabs. 

Hi along the Animas River, and particularly in 

the Aztec Ruin^some burials were in pits dug in the 

floor of rooms that were being occupied, or in aban

doned rooms that were used for this purpose. In the 

La Plata Valley most of the burials found were within 

J'^IbidV." 33; ^ " * 
"*• Moore head, Warren • K. ,*'Ru ins" at Aztec and on the 

Rio La Plata, New Mexico,** American Anthropologist. 
X, 260-261. 
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the rooms. 

In the cliff houses of Kayenta Canyon burials were 

in unoccupied space in the caves or other shelters, as 

well as in the talus slopes in front of the caves.^^ 

At Casa Grande both inhumation and cremation were 

practiced. Inhumation was in houses and in mounds. 

All bodies found buried in the ground were laid at 

full length. There were one or two bodies found in 

the mounds with the knees brought to the chest. There 

were mortuary offerings with most of the burials. 

?lfhere the bodies were cremated the calcined bones and 

ashes were placed in ollas with luted circular clay 

or stone dishes over them.^^ 

In the Whitewater District in eastern Arizona a 

few burials were in the rooms of houses, r.ost of the 

burials, however, were in the refuse mounds associated 

with the various house groups. Some were in shallow 

pits in the natural earth where a rubbish heap had 

subsequently been placed. Others were in the pit por

tion of granaries. There was one slab-lined pit espec

ially prepared for a grave. Most of the ren.ains were 

covered only with earth. Some, however, had large 

12 
Morris, Earl H., ArchaeolQgiical Gtudles Jx the 

La Plata District Southwestern Colorado and .Northwest
ern New t.:exico. Carnegie Institution, 1939,p.o9. 

•^^Fewkes, J.'.v., "Casa Grande, Arizona," Annual 
Report of the Bureau of American Ethnolo<^v. XXVIII, 
United States Government Printing Office, (V/ashington, 
1912), pp.117-118. 
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flat stones placed over the grave before the dirt was 

thrown on, others were beneath layers of small poles, 

twigs and grass and covered with mud plaster. In others 

there had been poles supporting the slab covered tops. 

During the early stages there seemed to be no preference 

in or^ientation. The burials accompanied by late Pueblo 

pojbtery showed a preference for northerly orientation, 

the northeast being predominant. Bodies buried in a 

sitting position had the knees drawn up under the chin 

and the arms wrapped around and crossed in front of the 

legs. In all but two examples the legs were either 

partially or ̂ holly flexed. Bodies were placed on the 

left side, the right side, on the back, and face dov/n-

ward. In some cases the arms were folded across the 

chest, in others extended along the sides. In some the 

hands were folded at the pelvisj in a few cases the arms 

were bent back, the hands placed with palms together 

under the head. 

Mortuary offerings were pottery, bone and stone 

implements, and stone and shell beads. Most articles 

were at the head. The few skeletons that had beads on 

the neck or wrist were accompanied by no other offerings. 

When projectile points were used as offerings they were 

placed by the head or in one of the accompanying vessels.^^ 

14 
Stewart, Frank H. H., Archeolog;ical Remains in the 

Whitewater District Eastern Arizona, Part II, Sciithson-
ian'Institution Bureau of American Ethnology, Bulletin 
126; United States Government Printing Office, (Washing
ton, 1940), 132-136. 



In two infant burials, in addition to pottery 

vessels^ there was a turkey skeleton. Another child 

burial had a dog on one side and a turkey on the other. 

There was a small bow and pitcher at the head of the 

child, a bovl by the head of the turkey, and a shallow 

dish made from the side of a broken jar by the head of 

the dog. Dogs accompanied two adult burials, and were 

placed at the feet of the body, the other offerings 

being at the head.^^ 

At Tchrega and Tsakawi in Pajarito Park, New Mexico, 

burials were found in communal mounds, in caves or 

crypts, in intramural chambers, and under fireplaces in 

living rooms. Only infant burials v/ere found under 

fireplaces. To what extent intramural burials were 

practiced is not knov»-n as only a few rooms have been 

excavated in the pueblos. These mortuary chambers were 

from three to four feet in width and of the same length 

as the adjacent rooms. These burials were usually ac

companied by a small quantity of domestic pottery and 

many animal bones. There seemed to be no orientation 

of the bodies, 

The main cemeteries lie outside the courts and 

consist of mounds measuring fifty to one hundred feet 

in disiraeter. At Tchrega the earth for the mound was 

15 
Ibid.,136 
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brought from some place else to the top of the meaa. 

The mounds had two levels. The first level was about 

three feet deep. 7ihen this level was filled with bodies, 

a second layer of the same depth was added. The ceme

tery at Tsarkawi was constructed in the same manner. In 

most cases the body was placed face downward, with the 

knees drawn up as far as possible. In some cases the 

bodies rested on the side. There was not any attempt at 

orientation. Mortuary offerings consisted of food 

bowls, cotton cord, and fragments of plaited yucca fi^er 

about the loins and neck in many cases. Bone awls, 

whistles of turkey bone and polishing stones were 

also found. No utensils were found with some of the 

burials; however, it may be perishable articles were 

placed in these graves. Lortuary objects were not 

sufficiently regular to indicate an established mortuary 

custom. 

Some of the caves of Pajarito Plateau 7;ere poster

ior chambers to pueblo-like cliff-dwellings, and were 

filled with disjointed, unrelated bones to a depth of 

several feet. There were no utensils or artifacts of 

any kind in these chambers. Hewett believes these 

crypts may antedate the cemeteries, or may have been 

16 
Hewett, Edgar L., "Archeology of Pajarito Park, 

New tiexico", American Anthropologist, VI, 655-656. 
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receptacles for bones removed from or washed out of the 

cemeteries above. If they were used for original burials 

the condition of the bones may be due to disturbance by 

T 7 
wolves and coyotes. 

At Otowi, a small mesa of the Pajarito Plateau, in 

most of the adult burials the bodies were flexed with 

the face toward the west. Two of the bodies were laid 

at full length, face downward. In the mouth of one was 

the long ceremonial pipe of the California type. The 

grave of a cacique was found two and one half feet under 

the floor. The body was flexed, resting on the right 

side, and facing the west. The right hand was under 

the cheek and the left hand across the breast. There 

was corn in the mouth, and on the forehead, cheek, neck 

and breast were ears of corn. The feet were in a large 

bowl placed on edge. Over the feet and leg bones were 

a dozen prayer sticks, about five inches long. The 

chest and pelvis were covered by a round basket over 

which was a large cloth. There were two long rain 
18 

sticks on top of this. 

At Tsiping on the Pajarito Plateau, the cliff 

dwellings in the east face of the meaa are of the 

excavated type, and were used for burial places as well 

as dwellings.^^ 

^Jlbid. , 656. 
•^-^Wilsbn, L. L. W., *'Excavations at Otowi," E], 

P a l a c i o . H i , 34 -36 . 
^ H e w e t t , Edgar L . , Handbooks of Archaeolot^^ical 

His tory Pa.larito Plateau and i t s Ancient People . Univ-



Z7 

In the pueblo cliff dwellings at Tsirege, on the 

Pajarito Plateau, there were rooms for storage excavated 

in the cliff back of the houses. Sometimes these were 

used as crypts. Burials here and at Sankewi'i seem 

also to have been made in front of and in the caves 

with no accompanying pottery. 

It is beleived the people of El Rito De Los Frij-

oles were usually buried in the talus without any 

utensils or pottery. They were buried separately. . 

Some distance above and to the left of the Snake Kiva 

two feet under the floor of a small cave was found the 

best speciman of the mode of burial practiced here. 

The body was flexed, resting on the face, with orient

ation to the west. The body had been first wrapped 

in a white cotton garment, probably the one worn in 

life. The outer wrapping was a robe of otter or beaver 

fur*21 

At Pecos,Ruin, two miles south of the town of 

Pecos, New Mexico, burial was usually in rubllah .heaps. 

Offerings of pottery were buried with the dead, black-

on-white being the oldest type pottery offering. Bur

ials of the Glaze III period were closely flexed and 

ersitv of New Mexico Press, (Alburquerque, 1938), 41. 
^yibid.; 66; 101. 

Ibid.. 92, 97. 
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lay on the face. The mortuary bowl was unbroken. 

There were two female burials with Glaze III bowls 

over the heads. Burials of the Glaze IV period were 

partly flexed, and the mortuary bowl was broken and the 

pieces scattered over the body at the time of inter

ment. The burials of the late period were extended 

and in shallow graves. In addition to the rubbish heap 

an abandoned Kiva was used as a burial place.^^ ^̂  

In one grave at Pecos was found medicine flutes, 

stone pipes, a pouch containing medicine stones, 

projectile points, and a string of five thousand seven 

himdred shell beads.^^ 

At the Forked Lightning Ruin, which is across 

Glorieta Creek to the south of the Pecos Ruin, most 

of the graves had been dug close against the outside 

wall of the pueblo. The bodies were flexed or semi

flexed. Mortuary offerings were not placed with the 

bodies usually or they were of a perishable nature. 

With one of the skeletons more offerings were found 

than in any of the other graves in the Pecos Valley.^* 

bidder, A. T."; An "Introduction to the Study of 
Southwestern Archaeology, 20-29. 

ijCDavis, Emily C , Ancient Am6ricens;The Archaeol
ogical Story of Two Continents, 94. 

^^Kidder, A. V., "Early Pecos Ruins on the Forked 
Lightning Ranch," Archaeological Institute of America. 
Papers of the School of American Research, (Santa Fe, 
New Mexico, 1926), 7. 
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At Unshagi on the Jemez River, five miles south of 

Jemez Springs, thirty per cent of the burials were in 

house rooms or in refuse room-fill. Seventy four per 

cent of the burials in house rooms were infants. Bur

ials were found in each of the main refuse deposits. 

Burials in the natural soil, except those under the-: 

rooms were rare. Boulders were found placed over graves, 

some of them only partialy covering the skeleton. One 

grave had been dug down into the refuse so the body would 

rest directly on a large rock. The average depth for 

the burials was three feet eight inches. 

In over half of the burials orientation was to the 

west. The bodies were usually partially or completely 

flexed and placed face downward in the grave. In two 

cases the limbs had been bound in position before burial. 

With sixty-two skeletons were found mortuary offerings. 

In several instances, cotton cloth and cotton and jrucca 

25 

cord were found with skeletons. 

Of the exceptional burials several were recovered 

from slab-lined or i)artly slab-lined cists. One found 

in the west refuse was extended, bound hand and foot, 

encased in a four to seven inch layer of adobe plaster, 

and buried less than twelve inches below the surface. 

In the south refuse the skeleton of a young adult was 

^^Reiter, Paul, The Jemez Pueblo of Unshagi. New 
Mexico. Monographs of the School of American Kesearch 
Santa Fe, New Mexico, V, 76-80. 
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found resting on a deposit of matted juniper bark.^^ 

Twelve burials were found at Nanishagi, near the 

Jemez River^ Two were found in one room, one was that 

of a child, the other of an infant, both skeletons were 

disturbed. On the floor of another room was found the 

burial of an infant in a pottery vessel. Another skel

eton was found in a refuse heap, resting on the floor 

• » — - ' - • - - - . . . . . _ . — . . . . . . . - > , _ . . . . . . . _ . . ^ 

level of an old room. The remaining eight skeletons 

were found in another refuse heap. 

No elaborate form of cist was found at Nanishage, 

burial was by means of sirr.ple excavations. In three 

or four cases bodies were on the right side and in one 

or two cases the skull was face down. Flexure of the 

bodies was fairly complete. Mortuary offerings were 

not common or abundant.^"^ 

At Jemez Pueblo the ancestral Pueblo Indians bur

ied their dead as a rule just out side the village 

walls or beneath the house floors. The bodies were 

flexed, resting face downward, and were accompanied 

by a handful of charred maize and a broken bowl. There 

seemed to be carelessness with later burials, and these 

earlier graves were deranged. This lack of care was 

particulary^ noticable in the graves of infants.^^ 

ghbid.-.'78. - - . •• 
Reiter, Paul; Mullby, Willian T.; Blumenthali; 

E. H." Jr., Preliminary Report of the"Jemez Excavation 
at Nanishagi, New Mexico, The University of l̂ew Mexico 
Bulletin Anthropological Series, III, 15. 

Alexander H; B., "Field Notes at Jemez," El 
Palacio. XXVII, 95. 
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A burial considered the oldest discovered was 

under the floor of an old-structure house, below the 

plaza, where the village dump-heap had accumulated 

over it. A large rock over the tops of the burial was 

supported by strong slabs on edge. Beneath the large 
I 

rock was a vault lined with earth paste, hardened and 

smooth. In It lay the skeleton, a female of about 

eighteen. The body had been flexed and cotton cords 

used to hold the limbs in place. The body had been 

laid on the side facing v/estward. There were pieces 

of cottqn, probably the burial garment, and a heap of 

blackened maize in the grave.^^ 

In an ancient village of the Pithouse Peoples in 

the foothills east of Tanque Verde in Arizona, v.ere 

found pits lined with clay, which were burned a dull 

red by the intense heat used in cremating. Thirteen 

funeral urns, sealed with clay and buried under a thick 
30 layer of debris and ash were also found. 

At Black Falls Cluster, thirty-five m.iles North

east of Flagstaff,, Arizona, the remains of an infant 

wrapped in four cotton blankets was found in one of 

the rooms. There was a desiccated parrot with a prayer-

stick tied to one leg, at the foot of the infant.^^ 

29 
3Qlbid.,96. 
In the Field,"Pithouse People in Arizona", 

El Palacio. XXIII, 602. 
•̂ •'•Fewkes, J.iV., "Pueblo Ruins Ne^r Flagstaff, 

Arizona," American Anthropologist.II.442. 
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The graves of one of the ruins, were found among 

the rocks at the base of the mesa. The cemetery of 

another ruin was on the eastern side, among the rocks 

at the base of the mesa.^ 

The cemetery for another of the ruins is about a 

hundred yards east of the ruin. The graves are oval 

cysts made of slabs of stone set on end and cemented 

together with adobe. The covering slabs apparently were 

luted to the edges of the upright slabs. In the one 

uncovered was the body of a woman lying„on..the Tight • 

side, extended at full length, the head at the wider 

end. To the right of the hip were found a decorated 

food-bowl in which was a smaller bowl, a large decorated 

vase, and a small food-bowl. On the left arm was an 

armlet of pecttinculus shell. On her breast was a rem

nant of a wooden prayer stick, painted green. There 

were ear-pendants of lignite with a red stone in the 

center siurrounded by turquois mosaic, near the ear.^^ 

In the Chama Vally of the two child burials found 

the body was in a natal position. One was buried in 

the southwest corner of the room, orientation to the 

southwest. Fragments of a large biscuit-ware bowl 

34 
accompanied the other burial. 

^?Ibid;, 443. -
rrTBTd.. 446-447; • 
Jeancon, J. A., Excavations in the Chama Valley. 

New Mexico. Smithsonian Institution Bureau of American 
Ethnology, Bulletin 81, United States Government Print
ing Office, (Washington, 19C3), 73. 
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In an adult burial, found in the Chama Valley, 

the knees were bent at almost right angles to the body, 

and the body was twisted and seemed to be lying on the 

stomach and face with the right cheek down. Orientat

ion was to the northwest. There were remains of cloth 

over the face. Mortuary offerings consisted of a paint 

stone with some red paint, portions of a broken biscuit* 

ware bowl, chipped quartzite, and a small fragment of 

red ware which was under the skull. In another adult 

burial the body was placed face downward with the body 

resting on the face, elbows, and knees. Orientation 

was to the southeast. There were no mortuary objects 

with this burial.^^ 

A grave found in the Petrified forest was lined 

with sandstone slabs. The skeleton had charcoal under 

and over it, between the ribs and in the eyesockets. 

Mortuary offerings consisted of two whole bowls, a 

stone hammer, two grinding bowls, and some grinding 

X 36 stones. 

In the majority of Anasazi burials the body was in 

a flexed or semi-flexed position. Mortuary offerings 

were found in most of the graves. Burials were made in 

caves, under the floors of houses, in refuse mounds, 

in refu§3 heaps and in abandoned rooms. Cremation was 

not practiced extensively in this area. 

^^Ibid.. 73-74. 
36in the Field, "A Mummy from the Petrified Forest," 

El Palacio. XXIII, 619. 

\ 
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CHAPTER V 

LIVING PUEBLOS 

At Acoma the face of the deceased is painted 

with ya.katca by a medicine man. Four prayer sticks, 

painted black are made by the father, or older clan 

brother, and placed in the right hand of the deceased. 

Four more are made by the father and four by the mother 

and placed in a pottery bowl. The body is dressed in 

the best clothes the deceased possessed. 

Burial takes place within twenty-four hours after 

death, and is in front of the church. Either the father's 

or mother's people are responsible for burial. Men make 

up the burial party although a woman usually goes along 

to carry a jar of water to break on the grave. Elsie 

Clews Parsons, who made her observations at.Acoma about 

1917, says the possessions of the deceased are buried 

with hirb. But Leslie A. White who made his observations 

about 1930 states that no tools or weapons are buried 

with the body.^ Upon returning the hair of the burial 

party is washed. 

According to White, after four days a medicine man 

takes the burnt stick which had been placed where the 

^Parsons, Elsie Clews, "Notes on Acoma and Laguna," 
American Anthropologist. XX, 117. 

^White, Leslie A., "The Acoma Indians,* Annual Report 
of the Bureau of American Ethnology. XLIV, United States 
So'vernment Printing Office, (Washington, 1932), 137. 
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deceased lay, the prayer sticks made by the father and 

the mother, and a "Itinch" and goes to the grave, where 

he prays. Then he goes down the sand trail to the foot 

of the mesa, and goes to the north to some mesa or 

canyon, where he deposits his burden. 

Parsons says that^'after four daysthe-medicine man 

brings prayer feather-sticks to the home of the deceas

ed and lays them where the deceased had lain and prays. 

Then he takes the feather-sticks to the west of town 

about a mile. The household drink a cedar brew and 

vomit. The father's kindred come and wash their heads. 

The head of the widower is washed after the burial and 

again at this time by women of his mother's household. 

While Parsons was at Acoma a girl died in child

birth late one afternoon. Wailing set in the following 

morning at dawn and lasted on and off until half an hour 

after the corpse was car. led out. The corpse was carr

ied in a blanket a man at each of the four corners. 

The father followed carrying a spade and pick, another 

man also carrying grave-digging tools, her brother carry 

ing her pallet and pillow and an old man carrying two 

flour bags thought to contain her personal belongings. 

No water was carried to her grave. On the northeast 

^Ibid.. 138. 
^Parsons, Elsie,Clews, "Notes on Acoma and Laguna," 

American Anthropologist. XX, 117. 
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corner of the grave a candle was planted, and when the 

people went to church it was lighted. At her home 

for three nights after burial the lamp was kept lighted. 

The day of burial sheep were killed for the 

approaching feast. Wafer bread was made. A brew of 

cedar twigs was given the mother to drink to make her 

vomit. The hoiname dance began the fourth day after 

death. None of the household went along the street to 

see the dance. 

The second day of the dance, the fifth day after 

the death, all the household had a hair wash of yucca 

suds. (The towns people at large had washed their 

hair the day before.) This day the household watched 

the dance, as the period of mourning was over.^ 

At Laguna when a person dies the medicine men 

prepares a crown of Muki (Hopi) cotton for the head 

of the deceased, he also sprinkles corn pollen and corn 

meal on the corpse. He then smears a paste of ground 

yellow sandstone over the cheek bones. 

Orientation of the body in the grave is to the 

east. After the grave is filled a jar of water is 

broken on the grave. 

Candles are kept lighted in the place where the 

deceased had lain. Tour days after death all the clans-

people wash their hair. The father's people wash the 

^Ibid.. 178-180. 
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hair of the mourners. Every day bread is dropped or 

put on the fire for the dead. The departed are elabo

rately fed on All Souls Day.^ 

At Sia when a person dies before sundown the body 

is buried as soon as possible, however, if death occurs 

after sundown the body is not touched until after sun

rise the next morning when it is buried as soon as it 

can be prepared. 

The corpse is bathed in cold water, usually by an 

old woman of the clan, the head being first washed in 

yucca suds. The immediate relatives are present during 

the bathing and lament loudly. They are seated arotmd 

the room, the old ?/oman being the only one near the body. 

The body is bathed on the bed where death occurs and 

remains there until burial. The Breechcloth a man wore 

during his illness is not removed. After the body of 

a woman is bathed a blanket is put across her abdomen 

and limbs and tucked in on either side. If the person 

was an offical of a cult society he is painted, after 

having been bathed, as he was at the time he was init

iated into the society. The exception to this rule 

being the ho'naaite of warriors. This painting is done 

by the ho'naaite of the society. Female officials have 

only their faces painted. Corn pollen is sprinkled in 

a line under each eye and on top of his head. While 

^Ibidl. 181. 
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the body is being prepared for burial the relatives cut 

the apparel of the deceased into strips and all is plac

ed on the body. After the body is placed on the blanket 

it is to be wrapped in for burial the wife or a woman 

of the man's clan places a quanity of food under the 

left arm. In the case of a woman a member of her clan 

preforms the task. The nan who principally officiates 

in the wrapping of the body, usually the son of the 

deceased, also places some food under the left arm. 

The-blanket is first folded over one side of the body 

and then the other. A rope is then tied around the 

end next to the head, tassel fashion, then it is fast

ened fastened around the neck and wound on around the 

body down to the feet where it is tied in the same manner 

as at the head. The body is then carried to the grave 

without further ceremony by the two men who tied the 

body. The lamenting and weeping continue in the house, 

however, for some time. 

After,burial, if that of a man, the wife is bathed 

by a female member' of her clan. If the wife died the 

husband is bathed by a female member of his clan. In 

case a child dies both parents are bathed. Children 
•7 

are not bathed when their parents die. 

7 
Stevenson, Matilda Coxe, '*The Sia," Annual Report 

of the Bureau ©X Ethnology. X» United States Governn.ent 
^inlTng Office, (Washington, 1890), 143-145. 
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Matilda Coxe Stenenson describes the following cer

emony that occurs the fourth day after death, when the / 

spirit starts on its journey to the lower world, after 

hovering around the pueblo in-the meantime. This 

ceremony is held by the society to which the deceased 

belonged. If the person was not a member of one of the 

cult societies the family select the ho'naaite they 

wish .to have perform the cermony. A ha'chamoni which 

was made on the third day by the theurgist is deposited 

on the north road for the spirit to carry to its future 

home. A vase of food is deposited at this time to feed 

the spirit on its Journey, and if.any pieces of clothing 

have been found they are cut and thrown over the north 

road. The clothing must.never be deposited whole as the 

spirit of the clothing could not leave the body if it 

was in perfect condition. 

At Santa Clara burial is in the grave yard next 

to the church and orientation is to the east* The body 

is dressed in the best clothes of the deceased, and is 

placed in a coffin. In the case of an unmarried person 

imitation flowers are scattered over the body and laid 

around the head, and a white cloth is laid over the face. 

The relatives are summoned before or after death and 

watch all night, during this time they are given two 

Îbidjî . 145-146. 
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meals as well as breakfast. Mexicans are invited to 

sing. All those who come bring a candle, and those that 

are not used are placed in the church. Everybody attends 

the burial* 

There are four days that the room where the death 

occured must not be left unoccupied. On the fifth day 

everything in the room is washed in the river. The 

relatives also bathe and wash their hair in the river. 

Eight days aftfer death, or on the anniversary of the 

death, the priest is paid to say a mass.^ 

At Santo Domingo when a person is on his death bed 

his father or close male relative goes for some medicine 

men* The father hands a handful of corn ground fine and 

mixed with pulverized turquoise, with a prayer to come, 

to the head of the society selected. This meal is 

distributed among the society members, it is used to 

pray, along with the request of the dying one's relatives, 

When the doctors arrive they undress the patient 

to determine if he is alive. If he is dead a cloth is 

put over his face. 

The mother or some close female relative begins 

to bake bread, the meal for which is brought in by 

reliatives. The relatives bring out the deceased's 

^Parsons, Elsie Clews, "Organization of the Tewa 
of New Mexico," American Anthro.oolo.>i:ical "Association 
Ii:emoirs. XXXVI, 66. 
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clothes for the medicine men to tear into strips and 

place on the body. It is then wrapped in a new blanket 

and tied with a woman's belt. The food is put in another 

blanket. The medicine men wash their hands and mouth. 

The father ties some corn meal in a cornhusk and gives 

it to one of the medicinei men, aa'skingtthdt̂ -he*"ltake tthe 

dead one out of the house". 

Burial takes place on the day of death if possible. 

If death occurs at night the body is buried as soon as 

possible the next day. The father or close male relat

ive send word to the Bickari Mayor that a death has 

occured. He has his Bickari dig a grave, which is dug 

on the north side of the yard in front of the church 

for a man, and on the south side for a woman. The 

Bickari then go for the body. The sexton's son comes 

first carrying a cross, then the sexton, followed by 

the other Bickari. the Bickari Mayor being last. Only 

the sexton and the Bickari go into the house. The sext

on prays for the deceased, then the Bickari puts the 

body on the ladder and take it out. Another son of the 

sexton, or a Bickari will be ringing the church bell 

during this time. The procession goes to the grave the 

sexton first, followed by the Bickari carrying the corpse. 

10 
White, Leslie A., "The Pueblo of Santo Domingo, 

New Mexico," Memoirs of the American Anthropoloi^ical 
Association. 1935, 85. 
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the Bickari mayor carrying the food wrap̂ . ed in the 

blanket, and last the parents and relatives. On arriving 

at the grave they walk around it counterclockwise^* 

The Bickari put the body in the grave and the food is 

placed beside the body. The.body is sprinkled with holy 

water by the sexton, who prays in Spanish. The father 

or close male relative talks in Indian. The grave is 

filled up by the Bickari. then the father "excuses the-

sexton and the Bickari to go home." 

Stillborn babies are buried under the floor of 

the mothers house reather then in the church yard. 

The mother or an old female relative places an 

ear of corn on the place where the deceased had lain, 

if a woman, a stick of wood used to poke the fire in the 

case of a man. On the fourth day the same medicine men 

return. They make a meal-paint ing and lay out their 

paraphernalia, as larriko. bear paws, a medicine bowl, 

and some stone figures. They sit behind the altar and 

sing a few songs. Then two doctors pick up the ear of 

corn, or the poker, which represents the deceased's 

heart, and place it on the bear leg skins. Food is 

brought in for the deceased and placed on the meal-line 

which leads to the door. Food is offered by two doctors 

to the deceased, represented by the ear of corn or the 

poker. Two doctors gather up the food, some moccasins, 

turtleshell rattle, dancing skirt, parrot feathers, and 

beads and wrap them in a blanket, which one of the 
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doctors takes out and buries somewhere, leaving the 

house by the meal-line road. Some say the ear of corn 

or poker is also taken out at this time, others that 

it remains in the house. Those remaining in the house 

sing while the doctor is gone. When he returns he sings 

a song or two with them. Then an iarriko is handed to* 

each parent, which they hold to their brest while the 

medicine men sing. Then the two end doctors in the 

line dip their eagle plumes in the medicine bowl. First 

they sprinkle the Yapacini and the paraphernalia, then 

the people. Two of the doctors go to the houses recent

ly visited by the deceased and exorcise his spirit. 

When they return they join the others in a song or two. 

Then the women bring food to them. A few crumbs are ." 

first tossed to the "spirits," then the medicine men 

eat. The fi'iends and relatives also eat. The medicine 

men are paid with corn or wheat flour ground fine. 

The paraphernalia is gathered up and the meal-painting 

swept in a cloth and thrown in the river by a woman. 

The father of the deceased, if living, "excuses the 

medicine men to go home."^^ 

At San Juan the head at death is laid to the east, 

and an adobe brick is used for a pillow. This adobe 

pillow is not used for infants, who are placed on a 

table. The corpse is dressed in his best clothes by 

the father's sister or kinswoman. 

The body is carried to the graveyard in a blanket. 

^^Ibid.. 84-87, 
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The adobe brick pillow is broken here and cast away. 

The catholic priest sprinkles water on the corpse at 

the grave. 

After the body is carried away the house is clean

ed and fumigated by burning a root called hunka. 
„"-'" '"' ' " *• • •""" \y 

Tour days after death all clothes, blankets, and other 

things belonging to the deceased are washed. 

I>uring the night following the deathboth paternal 

and maternal relatives remain at the house of the 

deceased. Four nights later they return for a feast. 

All during this time food is thrown to the fetich stone 

animals of the household. A bowl of food at this tin.e 

is taken out for the deceased by a relative, and left 

in a field. On returning to the house the bearer of the 

food circles the house four times anti-sunwise.^^ 

When a person dies at San Felipe the Bick'a.lee 

and a medicine society are notified. The Bick'a.les 

bury the body in the church yard as soon as they can 

on the day of death if possible. Men are buried to 

the left of the central cross, facing the choirch, and 

the women to the right. 

After the body is removed the head of the curing 

society selected comes to the house with one or two 

of his men. The head shaman puts a poker and an ear 

^Parsons, Elsie Clews, "Social Organization of the 
Tewa of New Mexico," American Anthropological Ascociat-
ion Memoirs. XXXVI, 63^:^^T; 



45 

of corn in the place where the body lay. These are 

left here for four days. On the fourth day the shaman 

and his helpers return. He removes the poker and ear 

of corn and in their place puts three corn ear fetishes. 

For an hour or so clan mates of the deceased sit in 

front of these fetishes, and the shaman's helpers dip 

their eagle plumes and Xlints into a bowl of medicine 

and place them to the clansmen's lips. 

The belongings of the deceased are brought in, the 

clothing is torn, and the pottery vessels punctured, 

the medicinemen take the belongings of the deceased, 

and the poker and corn, and carry them out to the hills 

to the north where they are deposited. Each medicine 

man receives a basket of food for his services.^^ 

At Isleta when a person dies the chief of the Corn 

group of the deceased is notified. He sends an assist

ant to the house to sprinkle meal from the feet of the 

corpse to the door. The head was formerly placed on an 

adobe block. An aunt of the deceased if living, prepares 

the body for burial*. She brushes the hair with a twig 

brush and washes the face. The water used is thrown 

out in the house and the bowl broken, the pieces being 

left for those coming in to walk on. The hands of the 

corpse are clasped together and a small cross of pe£liu 

^^White, Leslie, "The Pueblo of San Felipe," 
Memoirs of the American Anthropological Association. 
1932, 60-61. 
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is placed between the middle fingers. The body is 

covered with a black blanket which is sewn together. 

Four men carry the body to the church and then to the 

cemetery. 

Formerly burial was in the churchyard, orientation 

was to the south with the body facing ^he church. In 

the new cemetery outside the town orientation is to the 

south with the body facing the church. Around the grave 

a circle is drawn with an arrow point or flint blade, 

and on it a cross is marked. This is protection against 

witches*^^ 

Leslie White describes the mourning ceremony at 

Isleta during which time the relatives remain in the 

house of the deceased for four nights, which are referred 

to as four years. On the third day everybody washes his 

or her head. On the fourth day, before simrise, every

body in the house of the deceased has to go to the river 

to sprinkle meal in the water and bathe. On their way 

going or returning, whatever sound they may hear, they 
« 

are not to look backward as the deceased may be follow

ing. From the river they return to their respective 

houses, where the women prepare food for the ceremony 

that evening which the Corn chief and his assist-

^"^White, Leslie A., "Isleta, New !.:exico," Annual 
Report of the Bureau of American Ethnology. XLVII, 
United States Government Printing Office, (V/ahington, 
1930), 249. 
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ants are to conduct. About nine in the evening the 

Corn Fathers arrive at the home of the deceased and 

lay down their meal altar on which are medicine bo?/l, 

arrow points, and the prayer feathers made by the chief 

for the deceased. A line of meal is sprinkled from 

the altar to the door, for the deceased to come in by. 

On the meal road stands a bowl, to v/hich each relative 

and each Corn Father has contributed a bit of food, and 

any objects, such as bow and arrow, used by the deceas

ed. The corn assistants stand in a row near the food 

offering. With a prayer feather the chief sprinkles 

all from the medicine bov/1. All sing. The chief sprin

kles meal on the meal road, in his song calling to 

the deceased to enter. Then the chief opens the house 

door, singing that the deceased is coming. "You can 

not see him, but you hear footsteps outside and fumbling 

at the door." The chief bids the deceased to come and 

eat. Then from the mother to the door the chief sprink

les the road for him to leave by. Then the Fathers 

take out the bowl of food and the prayer feathers and 

"chase him (the deceased) out of the village". With 

them they also take pieces out from the deceased's 

clothes and personal belongings. The Fathers return 

on a run and close the door, making a cross on it with 

their arrow point or blade. They also pass the arti

fact over the walls of the room. The chief tells these 

present "to forget it all; it is now four years he is 
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dead." The altar is removed, the corn meal given to the 

man of the house, who throws it in the river or buries 

it in his field. A Corn assistant takes out bits of 

food to give to Waeide and the dead. All present eat. 

What is left over the Corn assistants divide for them

selves, leaving one basketful and one bowlful for the 

household. The chief gives the permission for all to 
15 

withdraw. 

Parsons states that water is poured over the grave% 

and the jar brought home; and four days after death a 

bowl of food, the cup, saucer, or spoon of the deceased 

and a ring or bracelet which is broken are left late at 

night, back of the village, on the side where the de-
16 

ceased lived. 

If the individual had been a member of a ceremonial 

group the face is painted as in life and rituals are 

performed for him by his ceremonial group. Some of his 

paraphernalia may be buried with him.̂ *̂  

In the case of the death of a chief, his palms, 

elbows, the soles of his feet, and his knees are paint

ed. The parting in his hair is painted red. White 

lightning marks are painted on his arms and legs. On 

15 
ĵ Îbid.. 249-250. 
Parsons, Elsie Clews, "Further Notes on Isleta," 

American Anthropologist.XXIII,169. 
-^'Parson's, Elsie Clews, "Some Aztec and Pueblo 

Parallels," American Anthrooolog^ist, 1953.p.614. 
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the fourth night instead of being exorcised from his 

dwelling he is exorcised from his cerraonial house, his 

Corn group performing the functions.^^ 

Still born infants are carried early in the 

morning to a place in the mesa side to the west or the 

northwest. They are buried without wrappings.^^ 

At Jemez burial is in the churchyard. Formerly 

|)urials were also made under the church. Orientation 

is to the south. 

The body is sprinkled with water, then with corn 

meal byeverybody present then corn pollen. Two loose 

feathers, turkey and eagle, are;put in each hand. The 

fiskals and the sacristans carry the corpse, which is 

wrapped in a blanket, on a ladder to the church, then 

to the grave. The grave had been previously dug. The 

relatives take no part in the cermony after the body 

leaves the house. 

Two days after death, either the Arrowhead society 

or the Fire society is called to set up an altar in the 

house of the deceased. They are also to deposit 

"'towards the north" a prayer-stick and a bundle of 

prayer-feathers. Sometimes hair from the deceased 

is burned to fumigate the grief-striken. They after-

18 
White, Leslie A., "Isleta, New Mexico," Annual 

Report of the Bureau of American Ethnology. XLVII, E49. 
^ T b i d . . 250 . 
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wards place feathers to the north.^^ 

At Nambe funerary ritual is performed by each 

society for its members. No society member is buried 

in a coffin. The face of a Town chief is blackened 

with a ribual sand. A cross within a circle is made 

with pollen on the top of the head. A pollen road 

is made from the corpse to the door. 

On the fourth day the deceased is "fed^" by his 

kinfolk and his society. The period of mourning for 

society members is twelve days, during which time there 

should be no noise or dancing in town.^^ 

At Picuris final unction by the priest from 

Penasco and confession before death are customary. 

A line is put" on the face of the corpse with black 

mica, and a bunch of feathers placed in his hand. 

A song called "Making the Road Song" is sung. After 

this the corpse is laid face up and told to drink 

water. All of the people present, one at a time 

pour water into a pottery vessel, dip two fingers into 

the water and drop v/ater into the dead person's mouth 

each time telling him to "drink from such and such a 

spring." They name the different springs of the 

20 
Parsons,Elsie Clews, The Pueblo of Jerr.ez. 

Yale University Press, (New Haven, 1925T7l24. 
21 
Parsons, Elsie Clews, "Organization of the Tewa 

of New Mexico", Ar.erican ^nthropolor.ical Association 
Memoirs. XXXVI, 67-68. 
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mountains about the pueblo. Then the body is placed 

in the middly of the floor and candles are lighted on 

either side. Relatives sit around all night and sing 

Christian hymns. The next morning before the body is 

removed for burial, a bag of food is tied to his side^ 

As the body is carried out a near male relative with 

cedar sprigs pretends to sweep out death, singing a 

sacred song. He goes two miles southwest to throw -̂  

death away. This man does not go far from his house 

for four days. After the burial all persons with child-

ren and those who have been with the dead person go 

down to the river to bathe. 

Those who wish may remain at the dead person's 

house for the next four days. The nearest relative 

of the dead person, husband or wife, for the next 

four days sits in the place where he died without 

moving. In the evening before they eat, all those 

present pray together. The dead person is not mention

ed, and the people talk of their own past lives. On 

the fifth day the man who threw death away comes in 

with good medicine which he uses to sprinkle the 

people, telling them, "My people, this*dead person 

has already gone to the home of the dead. So you must 

not think any more about it. You must all go to your 

houses with good feeling. And then you must lead a 

good life."^^ 

Harrington, John P., and Roberta, Helen R., 
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At Taos the body is washed after death, not by 

a kinswoman but by a neighbor. It is laid on a fancy 

buffalo robe spread on the ground and dressed in the 

deceased's best clothes. According to the observation 

of Judge Anthony Joseph as given in a report by H. 

C. Yarrow on Taos in 1879, the body of the deceased 

was painted with red vermilian and white chalk. Then 

about a dozen candles were lighted around the body and 

kept burning until the body was buried. This was when 

the veloris. or wake began. It lasted about twenty-

four hours. During the veloris the body lay in state, 

and friends, relatives and neighbors came to chant, 

sing and pray for the soul of the deceased, and to 

tell one another all the good things about him. About 

midnight supper was served in an adjoining room. The 

deceased was in good circumstances, and alcolholic 

refreshments were served through out the veloris. 

Elsie Clews Parsons in her observations at Taos in 

1931, states that the viloris is sometimes held, 

with flowers set in front of the saint's image, and 

a Mexican is invited to say the prayers. It is 

"Picuris Children's Stories," Annual Report of the 
Bureau of American Ethnology. XLIII, United States 
Government Printing office, (Washington, 1928), 389-391. 

'TTarrow, H. C , "San Geronimo de Taos, New 
Mexico," Annual Report of the Bureau aJL Amfijilcan. 
Ethnology. I, United States Government Printing 0£y 

7T Office, (Washington, 1882), 101-102. 



53 

possible the viloris has undergone changes, and may 

be gradually falling into disuse.^^ 

Burial takes place the morning after death. When 

the Catholic priest arrives, the body is wrapped in .. 

a large, well-tanned buffalo robe, and tied with a 

rope. Six men carry the body to the grave yard in front 

of the church, where the priest performs the usual 

Catholic ceremony. No utensils or implements are 

placed in the grave, but personal items, such as, 

beads, sea shells, hawk-bells, looking glasses and 

ribbons are sometimes buried with the body. Food is 

placed in the grave. While the. grave is being covered 

the friends, neighbors and relatives give vent to their 

25 

sad feelings. 

Elsie Clews Parsons observes that an arrow point 

is moved around the grave, as at Isleta. It is 

possible this is a new practice and was borrowed from 

Isleta, as there is no mention of the practice in the 

earlier report of H.C. Yarrow. Orientation is to 

the southeast. After burial the men go to the river 

to wash their faces and hands and sprinkle a few drops 

^^Parsons.Elsie CleY/s."Taos Pueblo". General Series 
in Anthropology. Banta Publishing Company, (Kenasha,\/is-
consin,1936),70. 

25Yarrow,H.C., "Sam Geronimo de Taos, New Mexico", 
Annual Report of the Bureau of American Sthnologv,I. 
United States Government Printing Office, (V.ashington,1882), 
102. 
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of water to the east. The grave spade is put in the 

water. The blankets which are always worn by the men, 

are removed and shook, "to get all the bad out." Then 

all go to the kiva. At the house of the deceased the 

people wash their faces, and the combings from the 

head of the deceased are burned in the fumigated room. 

The place the deceased occupied, and also the walls 

of the house are sprinkled by a kinsman. The relatives 

remain in the house four days. Meal and four loose 

feathers are placed beyond the edge of town to the 

north for the deceased on the fourth day.^ 

,. Yarrow states that there is a mourning period that 

lasts a year, which is strictly enforced. During this 

time the mourners do not take part in the festivities 

of the tribe. At the end of this time they have a 

27 high mass said for the soul of the deceased. .^ 

The Hopi bury their dead in the talus slope of the 

cliffs leading down to a bench on the mesa. They are 

afraid of their dead and avoid being in the room with 

a corpse or taking part in the funeral proceedings if 

possible. The paternal aunt in theory cares for the 

body at Shuraopavi, Shipaulove, and at First Mesa, but 

at Mishongnovi any person prepares the corpse for 

26 
Parsons, Elsie Clews, "Taos Pueblo," General 

Series in ArthropoloAV. II, 70. 
^Yarrow, H. C , "San Geronimo de Taos, New 

Mexico," Annual Report of the Bureau of American 
Ethnology. I, 102. 
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burial. The clothing the deceased was wearing at the 

time of death is left on the body. The body if that 

of a man is wrapped in a buckskin, if that of a woman 

her small or large wedding blanket, or both. If a 

buckskin cannot be found a man is wrapped in a woman's 
r 

wedding blanket. The hair of the deceased is then wash

ed in yucca suds, and tied vvith yucca fiber. The body 

is flexed and tied in position" with yucca fiber. The 

father, or a man of the deceased's clan makes prayer 

feathers. One feather is tied to the hair of the 

deceased, one under each foot, one in each hand, and 

one over the navel. The face is covered T/ith raw 

cotton. Wafer bread and a small gourd of water are 

placed in the pocket made by the flexion of the body. 

The body is then wrapped in a blanket and carried to the 

burial place. All those in the house go with the body. 

The corpse is placed on the ground while the grave is 

dug. The grave is a hole deep and wide enough to re

ceive the flexed body, which is put in a sitting 

position, facing toward the west. The hole is filled 

with sand and a stick is placed on the grave to serve 

as a ladder for the soul (breath-body) to depart to 

the next world, which place is supposed to be to the 

west.28 

28 : 
Beag leho le ,Earnes t , and Pear l , "Hopi of t he 

Second L e s a " , Iwemoirs of t h e Air.erican AnthropolCf-^ic^l 
A s s o c i a t i o n . XLIV, 11 -12 . 
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According to Alexander M. Stephen the grave is 

roofed with sticks and flat stones to keep the earth 

off the body, the flat stones being covered with earth 

to form a mound. Formerly graves were made with as 

much care as the dwelling houses, the walls were 

smooth, with good beams and roof covering. The 

practice also once prevailed that when a girl married, 

her uncles and brothers selected timber for her grave 

and put them away tuitil her death. 

Upon returning from the grave the relatives wash 

their hair out side the house with medicine water 

prepared from juniper. Beaglehole who observed the 

burial practice of the Hopi of the Sedond Mesa 

in 19S4 reports the following in regard to the hair 

washing ritual. Members of the household sit in 

a circle on the floor of the house. In the center of 

the circle brbkfh..pieces*oQfrpottery arfê  placed; on 

another broken piece of pottery a few grains of ssmd 

from an ant hill, brought back by the grave-diggers; 

a hair broom; a small piece of pounded yucca root; 

the sprigs of juniper previously boiled for the 

medicine liquid. Each person in turn picks up the 

hair broom with the left hand and with the broom-

Parsons, Elsie Clews, Hopi .T9\̂fr̂/̂i r>f AiPYnnHar 
M. Stephen. Part land II, Columbia University Press, 
Tfiew York, 1936), 151, 826. 
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end brushes four times a few strands of hair from the 

top of his head over the broken pottery. Then he takes 

a pinch of yucca root, again with the left hand, and 

rubs it four times over the same few strands of hair, 

from distal to proximal end of the strands; similarly, 

with the left hand, he applies a section of juniper 

to his hair. Finally he picks up a few grains of the 

^} hill sand with his left hand and circles it anti-

?A°?̂ !'?:®®»..̂ ??.̂  times around his head. Each item is 

r®?̂ ?.®.?,̂  in the center of the circle after use. After 

^^h ^?Y? .̂ ^̂ ^ this, the objects are thrown away outside 

the house. "This is how all in the house are protect-

ed against the spirits."^ 

The following day a bowl of meal and five prayer 
" • • — - ^ . . ^ , — . . . ^ •.. . . _ * . . . . . . . , ..'t • 

sticks are put on the grave, by a male relative. At 

the grave a prayer is madejfor rain. On the return home, 

to Bake sure the spirit does not return to t .e village, 

four sets of parallel lines are made with charcoal 

where the trail up the mesa breaks onto the ijaeeâ . 

When the male relative arrives at the house all wash 

their hair, and pinon^ gum is put on the fire for all 

to smoke themselves and their clothes. Clothes and 

small items of personal use of the deceased are thrown 

30 
Beaglehole, Earnest and Pearl, "Hopi of the 

Second Lesaj" Memoirs'of the American Anthropological 
Association. XLIV, 12̂ "̂ 
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away. 

Children are buried in a different place, the 

ceremony being the same except the four parallel lines 

on the trail are made with the fingers. In the case 

of a.still-born infant there is a twenty day period 

in which the mother remains indoors. The child is 

named before it is buried in the children's cemetery.^^ 

In 1885, Wiki, the Antelope chief, gave the 

following account to Alexander L'. Stephen: When a 

person dies, the elder sister of the father is sent 

for. A white ear of corn, a bowl of water and yucca 

root suds are prepared. She washes the dead man's head, 

face and chest and passes the ear of corn downward, 

from the head down as far as the heart, four times. 

She gives the corpse a new name. "Now you have left us, 

and set us aside. We give you a new name that we may 

know you when we follow you. TIHiat is it you are now, 

where you have gone, T/e know not. You have left us. 

We will look for you." Father of the child then prepares 

a prayer-stick and .breath-feather, and what is called a 

"breath leg", a cotton string about three feet long 

with a feather at the end. The string is carried 

from above the heart along the neck to the mouth and is 

31 
Ibid., 14 
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there dropped on the body. Around the forehead is tied 

a string with pendent feathers. The upper portion of 

the face is covered with cotton; from the upper lip 

down to the throat, it is painted black, the same as 

the Antelope men, only with no white streaks. Each 

hand and foot is painted black, from wrist or ankle. 

Sacred meal, and another breath-feather, wafer-bread 

crumbs and crust of pi gumi and mescal cake are placed 

over the stomach. The body is then wrapped up in a 

blanket and carried away immediately after death. The 

black on the face symbolizes the mystery of the clouds. 

The face and hands are painted black so the clouds may 

not recognize him, for should he be recognized he would 

go to the place of the evil spirit. The body, wrapped 

in an ordinary blanket, a white blanket, or in buckskin, 

is carried on the back of a person to the grave. The 

grave is dug as deep as a man can reach, standing erect 

with arms extended. The body is placed in a sitting 

posture, and then yucca is taken to draw.the edges of the 

blanket together and secure them. The face is placed 

towards the rising sun. A vessel of water is always 

placed between the feet. Around the edge of the grave 

a wall is built above the head of the corpse. Across 

this sticks are laid, and the upper space filled with 

sand and rock. The vessel of water is to be given to 

the Cloud that he may send rain. When the grave is 

filled the oldest person present says, "We have now 

placed you here. You hate left us. May it prove a 
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blessing to us. We leave you here. You go home."^^ 

Donovan Senter and Florence Hawley give the 

following account of a grave of a Hopi child. The 

burial was that of an infant, probably about six months 

old. Below the pile of rocks on the surface was a 

covering of earth. Below the earth a sheep skin pro

tected the burial bundle itself. The bundle was wrapped 

with two small hand-pieced quilts, inside of which was 

a wrapping of old coarse muslin. Beneath this was 

another quilt like the others, securely tied by the 

corners. Another quilt was beneath, and inside it 

a cloth which had to be peeled away to find the mummi

fied body of the baby. 

The legs were drawn up and the arms were pulled 

down to the side, in the flexed burial position. A 

prayer plume had been tied to a lock of hair on the 

forehead, and one was beneath each arm and each foot. 

Another was laid over the navel. The child was naked, 

except for a pair of moccasins made of rabbit skin 

with the fur turned to the inside. A small black, 

white, and green plaque, about four inches in 

diameter, and of the coiled type made on the Second 

Mesa, was placed upon the abdomen over the prayer 

plume. Two folded cloth diapers were among the vvrapp-

32 
Parsons, Elsie Clews, Hopi Journal of Alexander 

M. Stephen. Part II, 827-28. 
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Inge. A pair of knitted bootees tied together by a 

ribbon was laid under the legs of the child, and a 

ribbon was laid under the legs of the child, and a 

homemade cloth baby bonnet, decorated with blue feather-

fitiching and tied with blue ribbons, wrs under the 

head. Coarsely gr:>und corn was heaped under the upper 

part of each arm. The face and front section of the 

head was covered with a piece of fine cotton cloth in 

which a mouth slit and two nasal opertures had been cut. 

The hair was covered with finely ground meal. There 

was no evidence of cotton over the face or head, but 

it is possible the mask of cioth was intended to 

replace it.^^ 

The ZTuni bury their dead in the church yard, 

which is so filled with bodies that old graves are 

disturbed everytime a new grave is dug. The men are 

placed on the south side and the women on the north 

side of the churchyard, and orientation is to the 

east. Mortuary objects now, are seldom placed with 

the body, occasionally one or two trifling articles 

are placed in the grave.^^ 

It was the early custom of the Zuni to cremate 

^^enter, Donovan, and Havley, Florence, "Hopi 
and Navajo'Child Burials," American Anthropolo/rist. 
XXXIV^ 132. 

^^Stevenson, Mitilda Coxe, '̂The Zuni Indians," 
Annual Report of the Bureau of American £thnolo;:y. 
XXIII, United STates Governii.ent Printing Office, 
(Washington, 1913), 306. 
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the dead» With the exception of medicine men and 

women, or shaman, who were buried. The cremation 

took place with the personal effects of the departed 

together with gifts. The ashes were deposited in 

pots at the heads of arroyas, or thrown into streams. 

Ceremonially and ritualistically the Zuni still 

ûr-y the bodies of the clan elders, or the priests of 

the tribe, in their own homes, or "under the ladders," 

their mouths are painted black and the eyes and nostrils 

yellowand green. They •̂burn" their ordinary dead, by 

burnlnig some of their Jiair and personal effects with 

the customary clan offerings of food and property, 

casting Jbhe ashes into the river.^^ 

While a person is dying, according to Parsons, 

food is cast on the fire for him, and food is put 

into his mouth, as it is his last meal. 

Immediately after death the body is placed With 

the head to the:;east. The body is bathed in yucca 

suds, and rubbed with corn meal. It is then dressed 

in the best clothes, they are usually slashed, and 

wrapped in one or more blankets. Relatives, friends 

and fraternity members of the deceased are notified 

35 
Gushing, Frank Hamilton, "Outline of Zuni Crea

tion Myths," Annual Report of the Bureau yf American 
Ethnology. XIII, Government Printing Office, (Washing
ton, 1696), 336-337,359. 

•^^Parsons, Elsie Clews, "A Few Zuni Beliefs and 
Practices," American Anthropologist. XVIII, 25. 
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at once, and they begin arriving while the body is being 

prepared. The women on entering and seeing the corpse 

set up a howl that lasts until after the body is buried. 

The relatives and closest friends remain quiet during 

this time. Bodies of distinguished persons lie in state 

for a tin;e, but are buried within two hours. Only the 

bearers of the corpse accompany it to the grave. The 

grave is dug by immediate male relatives not including 

the husband or father. 

The body of the surviving spouse is bathed by fe

male relatives. There is little fire in the room and 

the head is washed in yucca suds. Then the spouse is 

led to the under side of a ladder, which passes through 

the hatchway of the room, and the entire body is bathed 

37 

in cold water. 

If burial is some time before the sun sets the 

immediate members of the family dig a hole by the river 

bank west of the village and bury the extra clothing 

and other belongings of the deceased. If the deceased 

was a member of a mythologic fraternity, his mask is 

sprinkled with meal and buried, with prayers, in a 

hole near where the clothing was buried. A third hole 

37 
Stevenson, Katilda Coxe, "The Zuni Indians", 

Annual Report of the Bureau of American Ethnol ̂ .̂ y.XXIII, 
United States Government Printing Office,(Washington, 
1913),305-306. 
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is made in which plumes are placed by the immediate 

members of the family. Each adult burial has four 

and the children two. When all the plumes are in 

the hole they are sprinkled with meal and the hole is 

filled in the next day. After returning to the house 

all except the infants take gourdfuls of warm water 

as an emetic for their physical purification. 

The door and hatchway of the house of the deceased 

are left ajar for four nights as the spirit is supposed 

to remain in the village during this time. The parents 

or sisters of a deceased person sleep by the side of 

the remaining spouse during this time. A grain of 

black corn and a bit of charcoal are put under the head 

of the mourner so he will not dream of the deceased.^ 

Matilda Coxe Stevenson gives a description of a 

mourning ceremony for a member of a fraternity. When 

a husband or wife belonging to the Ant fraternity 

dies, the survivor, accompanied by the father or brother, 

goes the morning following the death over the southern 

road to an ant-hill, and standing before it facing 

west, sprinkles prayer meal. The mourner then steps 

over the ant-hill, putting the left foot first, and 

starts for his home, and a relative obliterates the 

38 
Ibid.. 307 
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ant-hill with his foot. The spirit is fed each day with 

food thrown into the fire, and on the morning of the 

fifth day, when the spirit starts on its journey to 

Ko'thluwala'wa. a large bowl of different kinds of 

food is cast into the fire for its use during the 

journey of two days and nights."^^ 

According to Ruth L. Bunzel a corpse is prepared 

for burial according to the ceremonial affiliations 

of the deceased. In addition to their everyday 

clothes each wears the characteristic garment of his 
40 

group '• 

At Tewa the body and hair are washed in water and 

yucca suds, and the vessels used are usually broken, 

or "killed" and laid on the grave. The body is 

rubbed in corn meal, and the hair is done up. The 

best clothes of the deceased, which have been slashed, 

are put on the body. These duties are performed by a 

sister or the father. Then the father, if living, 

blackens the chin with shale. A mask is made of raw 

cotton for the face, holes being made for the eyes 

and mouth. Prayer feathers made by the male relatives 

are fastened to a string and fastened around the head. 

A long string of prayer feathers is laid on the 

39 
.Qlbid.. 312. 
Bunxel, Ruth L., "Introduction to Zuni Ceremon

ialism" ,_Annu_el_ Report of the Bureau of American 
Ethnology. XLVII, United States Government Printing 
Office,(Washington,1S3C),p.483. 
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region of the heart, and the string brought up over 

the mouth. A string or two or beads is put around 

the neck. Food is placed on the stomach, and the 

body placed in a sitting position. It is then wrapped 

in a blanket and a rabbit rug. There may only be one 

wrapping or several. The cotton mask is left exposed. 

The wrappings are stitched with yucca shreds. A stick 

is put on the grave typifying the ladder leading to 

the house of Masau* wah. A long prayer-stick, a black 

willow stem to which is fastened a chip of corn husk, 

is thrust in the grave. At the winter solstice 

ceremony following the furial, a blue-green prayer-

stick is prepared and thrust in the grave.^^ 

The Walapai in Arizona cremated their dead until 

ordered by the American authorities to bury them. The 

cremation took place in a pit four or five feet deep. 

The body was prepared by friends rather than by relatives. 

It was bound with ropes and carried by men to the pyre 

of juniper wood. The property of the deceased v/as put 

on top of it, and-this was covered with juniper or 

pinon wood and burned. The person's horse was killed 

nearby, but was not put into the pit. Those who handled 

the corpse destroyed their clothing and washed with 

4l 
Parsons, Elsie Clev/s, Hopi Journal of Alexander 

M. Stephen. Part II, Columbia University Press,(New 
York,1936),824-825. 
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yucca root soap. The special costumes worn by the 

dancers today at the mourning ceremony are placed in 

the casket and burned with the corpse. There was no 

singing, only crying and wailing. When a warrior had 

killed an enemy, he induced vomiting and hid his clothes 

in a cave. 

The Walapai are now buried around Canyon station, 

but there is no definite place of interment. The 

people want to be buried near their homes. A Walapai 

will try to return home to die. Dancing and wailing 

may now be begun before death upon the request of the 

dying person, in which case it is continued until he 

dies. Dead babies and stillborn infants are cried for, 

42 there being no dance for them. 

Within about the last fifty years the Walapai 

have adopted the i-ohave commemorative mourning ceremony. 

The Walapai have made this into a general "Lemorial 

Day," holding it for several important men, or after 

the deaths of a large number of the tribe in a year. 

It has become something of a social event, at times 

being held on the Fourth of July, with games and 

horse racing. The last mourning ceremony for the dead 

was held in 1925."^^ 

42 
Kroeber,A.L., "Walapai Ethnography," iV.emoirs 

of the American Anthropolo.'î ical Assoc i-it ion, XL 11, 
147-149. 

43 
Ibid..150. 
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The burial practices of the Pueblo Indians 

have much in common. The body is prepared for 

burial in some manner. Llortuary offerings are 

usually put in or on the grave. Lost of the 

Pueblos have a purification ceremony for those 

taking part in the burial ceremony. In all of the 

Pueblos, the relatives of the deceased, sometimes 

joined by the friends, observe a period of mourn

ing which lasts from four days in some villages 

to one year in others. 
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CHAPTER VI 

THE NAVAHOS 

The Navaho reservation covers 9,503,763 acres, 
4 

in northT/estern New Mexico, northeastern Arizona, 

and southeastern Utah. As this is an arid region and 

not well adapted to agriculture the Navaho have devot

ed their attention to stock raising. The government^ 

by building storage reservoirs on the reservation^ 

has increased the area of land that can be cultivated.. 

The most important art of the Navaho is their weaving* 

They are especially celebrated for their blankets. 

They make very little pottery, and this of a very 

ordinary variety, being designed merely for cooking 

purposes. There are a number of silversmiths among 

the Navaho who make handsome ornaments, who undoubt

edly learned their art from the Mexicans. The Navahos 

unlike some of the Indian Tribes are increasing in 

number. They are on the whole considered a progress

ive people.^ 

The Navaho leave the body where it dies. Some

times a shallow grave is dug in the hogan by near 

male relatives, who have previously protected them

selves by smearing their bodies with pinon tar. The 

Handbook of the American Indians. Bulletin 30, 
Bureau of American Ethnology, Vol. II, 41-45. 
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hogan is then pulled over the grave and the place 

is deserted. When the body is removed it is taken 

to a cleft in the rocks and stones are piled over 

the body. The hogan is burned, and the place desert-

®^* oJ^® Pŝ ŝons handling the body take off all their v 

clothes and v/ash their body before mingling with other . 

people. When it is not convenient to abandon the hogan 

a person near death will be carried outside to die. 

Food is usually brought to him. The only mourning 

observance is the smearing of the forehead and under 

the eyes with tar, which is allowed to remain until 
2 

it ?/ears off. 

The persons who bury the body go through a four-

day purification period. When they return from burying 

the body they wash in cold water and keep silent for 

at least fifteen minutes. They stay together in a 

place where no one else comes for the four days. 

After this they purify themselves with sweat baths.^ 

Two Navaho child burials were found in the 

Central Rio Grande .district of New Î exico, by Donovan 

Senter and Florence Hawley. One had been marked with 

a large stone at the head, the other 7/ith a stone on 

2 
Yarrow, H.C, "Navajos of New Mexico and Ariz

ona," Bureau of American Ethinol̂ o£X,I, United States 
Government Printing Office, (Washington,1882),p,123. 

3 
Kluckhohn, Clyde, "Hopi and Navajo Child Burials," 

American Anthropologist. XXXIX, p.153. 
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which was cut a cross. Both were in pine boxes. The 

bodies were dressed in Navaho costume and were v;rap-

ped in several layers of cloth. With one was a box 

of Crackerjacks and a tin cup. The other had a stick 

of red and white striped candy and a spoon. Their 

necklaces were of commercial beads; the only silver 

ornaments were buttons down the blouse of one.^ 

Formerly when on the war path the Navaho buried 

their dead under rocks, in crevices, or in caves. 

Warriors killed in a rurming fight were left where 

they fell. There ?/as no mourning ceremony for dead 

warriors, but their friends agreed to avenge their 
5 

death. 

Left Handed when telling the story of his life 
I 

to Walter Dyk gave the following account of the death 

of his father. Old Man Hat. When Old Man Hat died, 

all the relatives began crying, and Left Handed was 

sent out to get the horses. On returning, he took the 

best horse to the hogan; put the saddle and bridle on 

him. Some of the relatives 7/ere inside preparing the 

body. They put new moccasins on his feet and cut 

a great buckskin of his and put it around him for 

4 
Senter, Donovan and Hawley, Florence, "Hopi 

and Navajo Child Burials", American Anthropolorist. 
XXXIX, p.133. 

5 
Hill,W.W., Navaho ;7arfare. Yale University 

Publication in Anthropology, V., Yale University Press, 
(London, 1936),p.16. 
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leggings. They dressed him in all his clothes and put 

on two bunches of beads that he had. When he was 

dressed one of his nephey/s and Left Handed went in 

and got him. Their hair was untied, and they were 

covered with ashes. They put him on the horse and all 

his things beside him. The nephew led the horse, and 

Left Handed held the body of Old Man Hat on the horse. 

They went to a little cliff and put him in a hole under 

the rocks and built a wall around him and covered him 

with rocks and all the poles they could find, and over 

this they put some dirt. They fixed it so nothing could 

get him. After that they destroyed all his things and 

faced the horse to the north and killed it. Then they 

started back, running and jumping over the bushes, so no 

evil spirit would catch up v/ith them. When they got home 

they set fire to the hogan in which he died, and after 

this his brother, Choclays Kinsman, came up with a 

rifle and shot the race horse. They were told to face 

the horse to the north. He shot two more horses, and 

a fellow came up and grabbed the rifle and begged him 

not to kill any more. A little vay from the home there 

was a pail of water ready for the two boys to wash in. 

It was mixed with the leaves of a tree struck by lightn

ing. They washed the ashes off and then went back to 

the other hogan. When the t7;o went in the hogan there 

was a place for them on the north side. Everybody 
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else was on the south side. The boys put their 

clothes back on, and while they were dressing the others 

started cooking, as nothing had been eaten all morn

ing. The two boys were told they were to eat separ

ately from the others, and they must eat everything on 

the dish. No one was to walk in front of them. They 

must not touch anything, and were not to bother the 

fire. They must not let anything separate them. 

Where one went the other must go also. When they 

v/ent outside they were not to go toward the north, 

nor look toward the north, but they were to go south. 

They should be only on the south side of the hogan, 

and they should not look around, for they might see 

evil spirits, and get sick and die. They must not 

mention evil spirit nor grave, nor face toward where 

the hogan was burned. These things had to be observ

ed for four days. They were not to do or say anything 

out loud, and to go easy on everything. 

Three days after the burial the members of the 

family got some soap-weed and hauled some water. That 

for the two boys was separate from the others. Early 

on the fourth morning they all got up early and washed 

themselves over. The two boys then washed their 

clothes and hung them out to dry before the sun was 

up. Then they took corn pollen and went out toward 

where they buried the body. Quite a way from the 

hogan they stopped and put some pollen in their 
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mouths and some on top of their heads, and sprinlded 

some about, naming the body, and saying, "You've gone 

away from us now by yourself." Then they returned 

to the hogan. Inside the hogan they gave the corn 

pollen to the man sitting by the doorway, and then 
-> 

all of the people began taking some and saying their 

prayers, "We'll live long, and we'll live good lives. 

We'll be on the good path, on the happy path all the 

rest of our lives." Then the boyrs were told how to 

take care of themselves to live a long and good life.^ 

Hilda Wetherill, whose husband ran a Navaho 

trading post in the Black Mountains, observed the 

treatment and preparation for burial of a small boy 

who had ruptured himself. The singers had been sing

ing over the boy for three days before Hilda Wether

ill was sent for. She found the hogan full of sm.oke 

and Indians. The boy was lying against his mother, 

naked, with his hair tousled and full of dirt and 

herb leaves they had used; his body was dirty with the 

dirt or medicine used. He was delirious. The Medic

ine Man sat on one side facing the child. His 

medicine sticks were spread on a piece of calico; in 

a turtle shell was a little water with powdered herb 

6 
Dyk, Walter, The Son of Old LJan Hat. Hare our t. 

Brace and Company, (New York, 1936),275-278. 
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in it. .He took a medicine stick, dipped the end in the 

water, moistened his lips and the child's and took up 

the song. The helpers shook rattles, made of skin, with 

feathers tied to the wooden handles. In each rattle 

were two spotted beans. The singing was not in unison 

with the doctor's. They did not move their lips. The 

singing stopped abruptly. Then the doctor dipped the 

tips of a bunch of eagle feathers in the ashes of the 

fire, and tapped twice on the boy's feet, on his knees 

on the sore spot, on his shoulders, and head. Then the 

doctor stood over the boy and fanned him with eagle 

feathers. 

When the doctor finished, Hilda Wetherill fed the 

child broth and washed him. While she did this the 

singers sang. During the next three days the child 

grew weaker. The family moved out of the hogan and 

camped in a brush shelter with friends and relatives 

who came to comfort them. The father and three or 

four men with the things for the grave waited in the 

hogfiin. The Medicine Man, saying there was no use to 

sing, left. On the fourth morning Hilda Wetherill 

met the child's grandfather, who was going to the family 

camp to tell them the boy was dead. On entering the ho

gan she found the father and two men with the boy. The 

body v/as so covered she could not tell whether the boy 

had been dressed, the fine string of turquoise he 
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was ?/earing was buried with him. The three men buried 

the body and burned the hogan. None of the members of 

the family except the father was near. 

No one knows the exact location of the grave, ex

cept those responsible for the actual burying. The 

Indians know the general direction of a grave and avoid 

the place, for no one is to go near a grave. Members 

of the family are prepared to kill anyone attempting 

to locate the grave. 

7 
Wetherill, Hilda,"The Trading Post", The Atlantic 

Monthly,September, 1928, 291,^92. 
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CHAPTER VII 

THE APACHES 

The Apaches comprise a number of tribes forming 

the most southerly group of the Athapascan linguistic 

family. Formerly the Apaches, a non.adic and warlike 

people, ranged in southern New Mexico, southwest 

Texas, and northern Chihuahua. At the present time 

the tribes are concentrated at the San Carlos 

Reservation east of Globe, Arizona; at the Fort 

Apache, sometimes known as \'rhite Î ountain Reservation 

which lies just north of the San Carlos Reservation; 

at the Jicarilla Apache Reservation north of Cuba in 

northwestern New Mexico; at the Llescalera Apache 

Reservation south of Ruidoso in south central New 

Mexico; and a part of the Chiricahua band is at the 

Kiowa agency at Ft. Sill, Oklahoma.^ 

In spite of some diversity in detail, the funer

al customs of the various Apache bands reveal a 

basic similarity. The Coyotero Apache bands of the 

Fort Apache Reservation partially v/rap a corpse 

and deposit it in a cavity made by a large rock or a 

stump of a tree, after v/hich the rock or stump is 

replaced and rocks placed around it to keep out the 

1 
Handbook of American Indians. Bulletin 30, 

Bureau of American Ethnology, Volume I, 63-67. 
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coyotes. The nearest of kin mourn for a month, during 

which time they wail in a most dismal manner.^ 

The body is dressed in the best clothes and 

ornaments. The face is painted, usually red or yellow, 

and the body is then wrapped in skins, blankets, or 

domestic, with the hands laid across the breast, and 

the legs placed upon the thighs. Guns, bows and arrows, 

tobacco, blankets, moccasins, and trinkets are 

placed in the grave. One or more horses are killed 

near the grave. Mourning consists of a weird wail, 

and there is scarification of the face, arms and legs, 

and the cutting off of the hair. Sometimes the joint 

of a finger is cut off. The length of the period of 

mourning depends upon the importance of the deceased 

in the tribe.^ 

Yarrow describes the burial of Black-Hawk, an 

Apache chief whose body was taken in a wagon up the 

side of a mountain to the place of burial. They 

found a crevice in the rock about four feet wide and 

three feet deep, which they filled in at either end 

with loose rocks and all kinds of debris. The body was 

2 
Yarrow,H.C..Introduction to the Study of Mortuary 

Oufltoms of the North American Indians, 1880,12. 
3 
Yarrow, H.C, "A Further Contribution to the Study 

of the Mortuary Customs of the North American Indians," 
Annual Report of the Bureau of American Ethnolo;;v. I, 
United States Government Printing Office"] (»Vashington, 
1882), 143. 
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put in face downward, short sticks were put across, 

resting on projections of rock at the sides, brush 

was throv/n on this and flat rocks laid over the whole 

of it. Two horses and a mule were killed near the 
4 

grave. 

The Jicarilla Apache bury the dead without delay. 

The body is washed and dressed in good clothes. The 

face is painted red. The older relatives attend to 

these duties as the young are susceptible to the dis

orders contracted from ghosts. The deceased,with as 

many of his personal belongings as possible, is tied 

on his favorite horse and taken to a lonely spot for 

burial in a crevice of the rock. The oersonal be-

longings are either buried with the body or burned. 

The horse is shot near the grave. Those accompanying 

the body to the grave rub their bodies with cedar 

branches and then lay them in the form of a cross on 

the grave. They return to the encampir.ent by a 

different route than the one taken, and four lines are 

drawn on the ground between the grave and the encamp

ment. Those who came in contact with the body of the 

deceased throw away the clothes they were wearing, 

and the close relatives cut their hair. The car.p is 

moved the next day to the east. The members of the 

4 
Ibid., p. 142 
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deceased's family are not allowed to mingle with the 

others until a ceremony is performed to "restore" 

them at the next new moon after the death. Before 

this ceremony they must stay by themselves, attend 

no ceremonies, dress and eat simply, and avoid sexual 

intercourse. A singer is hired at the new moon to 

perform this purification ceremony.^ 

The body of a San Carlos Apache man is left in the 

clothes worn at death and is wrapped in a Navaho blanket 

and one or two woolen blankets or quilts with a heavy 

covering of canvas, A woman is buried in the clothes 

worn at death and is wrapped in a blanket or cloth, 

but there are not as many wrappings as for a man. 

A child is dressed in numerous spare articles of cloth

ing and is well covered. The body is taken to the grave 

on horses or in a wagon, usually early in the morning 

of the day or night following death. There is no coffin 

and nothing is placed under the body. Burial is not 

near the habitations, nor arel burials close together. 

Bodies are placed in natural rock shelters in the cliffs, 

in convenient rock crevices of a rocky moiuitain side, in 

the earth or talus at the base of a hill, or in nooks of 

small, unfrequented canyons. When a grave is made on a hlll-

5 
Opler, M.E., "A Summary of Jicarilla Culture", 

American Anthropolo/:;ist. 1936, pp. 222-223. 
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side the talus and esirth is removed to form a plat

form large enough for the body. The body is placed 

here, and over it is constructed a rude frame of 

rafters and brush, which is covered with rocks form

ing a heap four to ten feet broad, six to fifteen 

feet long, and two and a half to four feet high. 

Earth graves are constructed the same way and are 

partly covered with stones. The shovel used in 

digging a man's grave is usually laid on top of the 

grave along with an ax. On a v/oman's grave an ax 

and sometimes a basket is laid. On the grave of a 

little child will be a cradleboard and an ax. On 

a larger child's grave there will be several tin 

6 
cups and pans. 

The Apaches seem to have some of the same burial 

practices found among the Navahos. In both tribes 

there are no cemeteries, the burials being scattered, 

in unfrequented canyons, in rock shelters, and in 

rock crevices. The body is accompanied by mortuary 

offerings. Both tribes also kill one or more of the 

deceased's horses near the grave. 

The Apaches and Hopis place four marks on the 

ground between the grave and the village. This trait 

was probably borrowed, one from the other, and 

6 
Hrdlicka, Ales, "Notes on the San Carlos Apache", 

American Anthrooolo.-ist.V., pp. 492-493. 
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evidences a slight cultural relationship. 
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CHAPTER VIII 

THE MOHAVE AND YUMA 

The Mohave and Yuma tribes are both members of the 

important Yuman linguistic family. Before being gather

ed on the reservation this group of tribes 

occupied an extensive territory in southern California, 

Lower California, Arizona, and Sonora, their villages 

being located for the most part in the valleys of the 

lower Gila and Colorado Rivers. The Mohave, the most 

populous and warlike of the Yuman tribes, lived on 

both sides of the Rio Colorado, though chiefly on the 

east side betv/een the Needles River and the entrance 

to Black Canyon. The Yuma tribe formerly occupied 

both sides of the Colorado River below the Mohaves. 

In more recent years they have become concentrated 

in the lower Gila valley. Both tribes even in pre

historic times practiced a crude agriculture. 

The Mohave begin wailing and singing several 

hours before a death, and the lamentations last until 

after the person dies, even if it is two or three 

days. Mourning after death continues only for a few 

hours, although, the closest kin weep for a few days 

afterwards. The dead are cremated. A trench is 

scooped out near the house and willov/ or cottonwood 

1 
Handbook of the American Indians. Bulletin 30, 

Bureau of American Ethnologv, Volume 1, 919-921; Volume II, 
1010-1011, Government Printing Office, (Viashington,1907:-1910) 
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logs piled above it, and the body is laid on it with 

the head to the south. The pyre is lighted with 

burning arrow weeds. While it is blazing, property 

is thrown on the flames, the people shout and v/eep 

and even tear off their clothes and throw them into the 

flames. When all has burned and sunk' into the pit it 

is covered with sand. The house and sheds of the 

deceased are then burned with all their contents.^ 

The dead body of a Mohave is never carried through 

the door of the house, but through a hole made in the 

back, as it is bad luck for the dead to go through the 

door. The body is painted black before being burned.^ 

According to Allen the practice of burning all 

the property of the deceased and the mourners contri

buting all they possessed to the flames, is not practiced 

at the present time. Also the annual burning of pro

perty where all contribute to the flames is not practiced 

on the reservation, but is still kept up by the Yumas 

at Fort Yuma, and by the Mohaves at Needles and Fort 

4 Mohave, off the reservation. 

2 
Kroeber, A.L., Handbook of the Indians of California. 

Smithsonian Institution, Bureau of American Ethnology, 
Bulletin 78, United States Government Printing Office, 
(Washington, 1925), pp. 749-750. 

Harrington, John P., "The Lohave", El Palacio. 
XXVII. p. 18. 

^Allen, George A., "Î anners end Customs of the 
Mohaves", Annual Report of the Board of ̂ e.-ents of 
the Smithsonian Institution.1691. United States Govern
ment Printing Office, ('.Vashington, 1891), p.615. 



85 

Mourning for the dead takes a ceremonial form. 

There are speeches by men telling of their dreams. 

The father may sing Tumanpa or some other song for 

an entire night. The mother alternately weeps and 

speaks in a loud voice. An uncle may shout out a 

myth that he has dreamed, and others speak at the 

same time. The women sitting around cry and weep. 

There is also a form of dancing. 

The relatives for four days after a death eat 

no salt, fish, flesh, or fat. They use the arrow 

weed to incense themselves and also wash in the 

steepings, so as not to fall ill. 

Kroeber observes that the Lohave enact a special 

mourning for men with an illustrious war record and 

perhaps for chiefs. This seems to be held either 

immediately after cremation or some days or weeks 

later; but strangely enough is called "Annual" as 

if it were an anniversary. The mourners, distjingui-

shed men, and old people sit crowded close under a 

shade, crying and singing for a night, or a day and 

a night. Almost constantly there is some old man 

"preaching"- speaking on mythological subjects in 

loud, detached, jerky words or incoherent phrases. 

For hours twelve men run back and forth over a 

cleared and dampened space south of the shade. One 

shouts and directs; one holds a war club and is the 

leader; two carry bows and arrows; four have sticks 
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and loops of beads; and four others carry sticks from 

feathers dangle in pairs. Sometimes a woman and a 

mounted man are stationed on each flank of the twelve 

runners, several of whom wear large bunches of feathers 

on their heads. The running back and forth is a 

conventionalized representation of warfare, and occas

ionally an imitative act may be recognized. In the 

morning the dead warrior's house, his property, the 

shade, and all the paraphernalia of the runners are 

burned, and the entire assemblage bathes.^ 

A ceremony called the "dance of the dead" or 

"cry" is held about a year after the death of a chief. 

This affair seems to occur annually or at periods 

of several years, and the neighboring tribes are 

invited.^ 

The Halchidhoma, one of the Yuma group, ordinar

ily keep a body half a day before cremation, but if 

death is sudden the corpse is kept a day and a night. 

The body is carefully prepared. These duties are 

performed by a friend rather than the relatives. 

The body is washed, dressed in the best clothes 

available, the hair combed, painted and decorated. 

'^Kroeber,A.L. .Handbook of the Indians of California. 
Smithsonian Institution Bureau of American Ethnology, 
LXXVIII, 751. 

°Kroeber,A.L., "Preliminary Sketch of the L'ohave 
Indians", Arr.erican Anthro'̂ olopjist. VI, 281, Government 
Printing Of f ice, (V/ashington ,190̂ ^ ,283. 



87 

The body is then va-apped in a cloth tied above the 

head, with another cord it is tied around the waist, 

and another below the feet. 

Speirs describes in some detail the proper method 

of preparing the pyre and arranging the corpse on it. 

Sometimes the pyre was built before the person died. 

A big post was set into the ground at the eastern 

end of the spot selected, so that it stood three feet 

high. Four smaller logs were laid on the ground in 

an east-west direction with one of them touching the 

post; the inner pair were straight, the outer logs 

bowed and held in position by two smaller posts on 

each side of the large post. Other layers of poles 

were laid on these until the pile rose to the height 

of the post at the eastern end. Dry arrov/ v/eed was 

stuffed between these layers on each side for 
7 

kindling. 

The pyre is built near the house, perhaps fifty 

yards distant. Six m.en carry an adult corpse, three 

on each side. They lay the body down three times 

before placing it on the pyre. At each stop a speech 

is delivered. The corpse is laid on the pyre with 

the head to the east, ar̂ d is turned on the right side 

7 
Spier,Leslie,Yunnan Tribes of the Gilr River. 

University of Chicago Press,(Chicago,1953),p.203. 
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facing north. The feet are thrust between the logs 

to keep the body from dropping down between the burn

ing logs. Clothing and blankets are contributed to 

the pyre by everyone attending. One or more of the 

deceased's horses are staked near by to be killed '̂  

when the pyre is lighted. While the pyre is burn- -

ing, old men poke it to let"in air and keep burning 

logs over the body so the relatives cannot see it. 

When the body is half cremated and again after 

it is consumed, a speaker delivers an oration. Every

body leaves when the fire burns out, except the fire 

tender, who digs four holes close to the ashes, two on 

the south side, and two on the north. He then divides 

the ashes into four piles and puts them into t he holes 

and covers them with dirt; then dirt is scattered over 

the whole place. 

A hole is dug beside or inside the deceased's 

house and all his possessions thrown in it. The house 

is burned, and the family moves to a new locality. 

There is a four day mourning period for the 

relatives, after which time they resume their normal 

occupations. The relatives and all who had taken part 

in the ceremony throw all the clothes they were wearing 

on the pyre, and then bathe. Before going to bed they 

Q 

smoke themselves with arrowweeds.^ 

8 
Ibid. . 303-304. 
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Spiers describes the mourning ceremony of the 

Halchidhoma, which fell into disuse about 1847. This 

ceremony was held about the anniversay of a man's 

death* It was probably held for all men, but not for 

women or children, and it was held but once for a 

single individual. Its purpose was simply one of 

remembrance. 

Some one outside the family, a man, went to the 

relatit^es of the deceased to inform them that he would 

tmdertake the ceremony. They would get the needed 

clothing and paint ready. Word was sent to the various 

villages fixing the day and uime for the ceremony. 

Prior to the time there had to be constructed an image, 

a flat roofed shade, a small oval structure, a wood

pile, and a post had to be set in the ground. 

The image was complete before they began to erect 

the two structures. Four men were selected to make it. 

They bathed every morning before proceeding to work. 

Like all the construction connected with the ceremony, 

work had to preceed very slowly and quietly. The 

image, made of rags, was intended to look exactly like 

the dead man. The neck was loosely made so that the 

head would face from side to side when the image 

wobbled. 

When this was completed, a small oval structure 

was built at some convenient place selected for the 

ceremony. This was to house those who took the part 



of the enemies. Four days v/ere spent building this 

structure. The shade was then built for the use of 

the mourning relatives and friends. This also took 

four days, being completed on the day of the ceremony. 

Meanwhile, a selected group provided the woodpile and^ 

erected the tall post. The shade was placed at the 

center of the ground where the ceremony was to be 

held. The oval structure was to the southr/est of it, 

as to be out of the way of the villagers who later 

approached from the four cardinal directions. The 

post was near the eastern side of the shade and the 

woodpile a little south of this. The clothing they 

had gathered was placed on the pile of wood. Children 

were made to keep away from these structures. 

The mourners were clustered under the shade before 

the invited villagers arrived. If the ceremony was 

to take place in the evening, the latter would have 

started from their homes in the late afternoon. The 

villagers in four bodies, following a leader, moved 

slowly toward the shade from the four cardinal direc

tions. They halted while yet a hundred yards distant 

from the shade. Each group of villagers halted foxu* 

times in going the hundred yards to the shade. During 

each halt the leaders made a speech. The four groups 

of villagers reached the shade simultaneously, and they 

all burst out crying. The leaders of the groups again 

addressed the throng. The leader on the south side 

spoke first, then the leaders n̂ the north, west and 

east respectively. 
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The image was next borne out to be attached to the 

post. Those who carried it made it turn from side to 

side in time to the measured words of the speakers. 

It was stood against the post with its feet on the 

ground. It faced the crowd under the shade, that is, 

it was looking west like a corpse on the pyre. Every

one wailed when it was carried out, but afterward only 

a few would help the mourners cry. Others v/ere out

side the shade doing what they wished quite freely. 

Some danced and sang v/hat they pleased, but not in 

the shade. In fact, there was no singing within the 

shade. From time to time the speakers would rise to 

exhort. 

A sham battle followed the erecting of the image. 

Two parties had been selected; some to represent the 

Halchidhima, the others, enemies. Both were armed; 

one of the "Halchidhoma" party carried the double-

pointed feathered pike borne by a leader in battle. 

The "enemy", who occupied the oval shelter, were 

supposed to be prisoners fighting their way to free

dom. They would run out, pretending to escape, v/hile 

the guards, at a little distance, would chase them 

back. This sham battle continued until the image 

was burned. Then all the participants broke their 

bows and arrows, and threw them into the shelter to 

be burned with it. 
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In the meanwhile a man ran around making a rat

tling yell in his throat, followed by women who could 

run fast. These were others than relatives of iht 

deceased. These women carried baskets of varicue foodf. 

Each time the man ended his yell, they scattered a hand

ful of food, repeating this until the baskets wore e»ply 

They ran around the post, the woodpile, and the mourn

ers gathered there, sprinkling food on the mourners 

each time in passing. When all was gone, they shook 

the last from the baskets and put them on the wood

pile. 

The image was then carefully taken down, set on 

the woodpile, and burned. When this was done depended 

on the time the man had died. If he had died Just 

before dawn, the ceremony was begun early in the 

evening so that the image might be burned Just before 

davm. Hence the ceremony might take place by day or 

night. When the image was lighted they set fire to the 

round shelter and the shade. Then everyone wailed and 

speeches were made. When the woodpile was half burned 

down, all left except the'mourners. The speaker then 

told them to bear up under their loss, speaking as 

though the death had just occurred. He then left. 

The man who had tended the cremation also tended 

this burning. He made sure that it was wholly consumed, 

then divided the ashes into four parts, and buried 



95 

them in four holes. Then the mourners left. 

Those who made the image and those who took part 

in the sham fight had to observe the precautions of 

purification just as at a death..̂  

The cremation ceremony of the Maricopa, another 

Yuma group, was the same as that of the Halchidhoma. 

The Maricopa mourning ceremony, however, was held only 

for men who were exceptional singers, orators or 

warriors. This ceremony was held three days after 

death, and lasted a day. At this time the songs 

dreamed by the deceased were sung or a fight in which 

he had participated was enacted. Clothing and belong

ings were burned at this time. The songs were not 

supposed to be used again after this ceremony. At 

the funeral of a man who was a si^er there was singing 

and dancing, even the relatives taking part.^^ 

Formerly warriors killed in enemy territory were 

cremated on the spot and the ashes v/ere not brought 

home, the place being left as soon as the pyre was 

lighted*^^ 

One is struck by the similarities of custom of 

disposing of the dead by the Mohave and Tuma peoples* 

It is probable that the cremation practices of these 

I I 

9 
.Ibid.. 306-308. 
j-yibid.. 308-309, 
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Yuman t r i b e s and the p r e - h i s t o r i c Hohokam peoples 

had a conmion bond*. 

h«=̂  

i t V 
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CHAPTER IX 

THE YAQUI OF SONORA AND ARIZONA 

The Yaqui, an important division of the Cohita 

group of the Piman linguistic family, have from pre

historic times occupied the lower valley of the Rio 

Yaqui in Sonora. Traditionally they have lived in 

eight villages. Hrdlicka said of them in 1904, 

"This is the only tribe on the continent, that surround

ed by whites from the beginning of their history, have 

never been fully subdued."^ This state still prevails 

to the present (1941). For various reasons groups of 

Yaqui have gone to Arizona and settled in villages at 

Tuscon, Nogales, and Phoenix. Typical of these is the 

village of Pascua on the outskirts of Tuscon. 

The burial practices of the village of Torin on 

the Rio Yaqui have been studied by four expeditions 

from Texas Technological College between 1934 and 1940 

inclusive. The customs of Pascua were observed by 

Dr. Edward H. Spicer who was at the village for a year. 

Of the eight funerals witnessed by the Texas 

Technological College group, that of old Anita was 

the most impressive. Most of the funeral ceremonies 

of the Yaquis of Sonora lasted twenty-four hours; 

however, Anita's funeral lasted forty-two hours. 

Death was announced to the people by the tolling of 

one of the three bells in the village church. The devil 

1 
Handbook of Arr.erican Indians. Bureau of A.T.erican 

Ethnology, Euiletin 30, Part î, p.991-992. 
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chasers society flanked on each side by a line of Yaqui 

warriors fully armed marched to where the corpse lay 

under a lean-to at the east end of a house* The corpse 

was on a strav/ mat with candles burning on either side, 

and at the head was an alter bearing an image. 

About thirty feet south of the corpse was a cross 

about four feet high. South of the cross were stuck 

the staffs of the four chiefs, the banners of the 

eight clans, the spears and swords of the mounted guard 

society, and the wooden swords, with their masks on top, 

of the devil-chasers. Two spears were crossed at the 

feet of the corpse, and the men and women kneeled before 

the spears crossing themselves. 

Cooking was done in an arbor a short distance from 

the corpse* There was no special ceremony during the i 

night. There was occasional chanting , and a musican 

played on a bamboo flute all night. At dawn firecrackers 

were shot off. 

During the day a new death arbor was built of 

cotton wood boughs and bamboo. In its northwest corner 

was an alter on which stood two images. About thirty 

feet east of the arbor was an open-air alter on which 

were a cross and several books containing the names of 

the dead. 

The second night the corpse lay on a new bier west 

of the open-air alter. The body had been dressed 
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in a blue cotton dress, brown cotton stockings covered 

the feet, a black cap was on the head, and a stalk of 

cotton with open bolls was tied to the wrist. The 

head rested on a blue pillow. There was no covering 

over the face. The hands were tied across the chest 

with a blue string. There were eight candles around 

the bier. 

Between nine and ten o'clock in the evening two 

pascola dancers danced alternately, during which tir.e 

the women were serving food to the crowd. An hour of 

prayers and chants followed led by the native priest. 

This was followed by another dance by the pascolas. 

With occasional fire-works this continued throughout the 

night. 

The next morning the funeral procession was headed 

by fourteen matachines. doing a beautiful dance all 

in unison. Behind these came the devil-chasers. Next 

came four men and four women carrying on their shoulders 

the bamboo litter with the corpse on it. Next cam.e the 

pascolas.followed by the singers, who preceded the 

drummer and the flute-player. A multitude of women and 

children followed. The procession stopped in front of 

the Yaqui garrison, and the pallbearers lowered and 

raised the corpse five times in front of the cross there. 

The four chiefs and members of the military society 

marched out from the garrison in tv/o colun:ns, flanking 
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the procession on either side. The entire group 

moved towards the Yaqui church. They paused for a 

moment before a cross at the foot of the hill to 

lower and raise the corpse five times more, and then 

preceded up the hill to the big cross in front of the 

church. 

They placed the body on the ground at the foot of 

the cross and spent twenty minutes in chants and pray

ers. In the meanwhile, one of the assistant chiefs 

measured the length and breadth of the body with 

two bamboo sticks. He cut them Just the right length. 

The corpse v/as then carried into the church and laid 

on the ground before the altar in the north end. The 

priest and the chorus started a chant which lasted an 

hour. 

The assistant priest measured off a grave in the 

south end of the church. A devil-chaser started digging 

the grave, and was later relieved by another devil-chaser, 

He dug into another burial, but he paid no attention to 

it. None of the others took any interest in the grave 

digging. 

When the grave was finished to a depth of three and 

a half feet, and a couple of bamboo sticks crossed over 

it, two girls came and waved red banners over it. Next 

the devil-chasers in masks care in two lines and circled 

the grave three times, one of the lines going in a 
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clockwise direction and the other line going counttr-

clockwise. Each devil-chaser cut vigorously in tha «lr 

with his wooden sword. 

The procession then formed and brought tk»e body to 

the grave. The litter was placed on the pile of dirt 

by the side of the grave and the hands of the corpte 

were untied. Several men lifted the body from the 

litter and handed it to two men in the grave. The litter 

was throvm over the cliff at the edge of the church yard. 

The two men lowered the body into the grave. The only 

pains taken for the arrangement of the corpse was to 

place the little blue pillow under the head. They did 

not straighten her head, close the mouth, or place a 

cloth over the face. The men got out, and the priest 

standing at the head of the. grave sprinkled in some 

water and some earth, mumbling a few words. ' 

The procession retired to the church cind started 

another chant. Three or four men and a half-dozen 

women stayed to fill the grave. One man spaded and 

the women pushed the dirt in with their hands. \'ihen 

the grave had been filled about a foot with loose dirt, 

another man brought a tramper. It consisted of a 

square granite rock weighing about twenty-five pounds 

with a wooden handle mortised into it. With it he firrr.-

ly packed the earth as the grave was filled. The dirt 

left over was made into a mound. A little bamboo cross 
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was placed at the head. All this time skyrockets were 

being fired near by. When the grave was filled, the 

priest society came and knelt around the grave, and the 

head priest said a prayer. They returned to the altar 

in the church and started another chant. The devil-

chasers circled the grave three times in the same 

manner as they had circled the open grave. When they 

went away, the relatives came and knelt about the 

grave. This was the first time they had been near 

the body or the grave. They had come to the church 

and remained apart from the crowd until now. The 

oldest one among them, an old man, said a prayer. 

Then they arose and went to the large cross south of 

the church where they arranged themselves after the 

fashion of a receiving line. Friends of the relatives 

formed another line and started around shaking hands 

with them.^ 

Three days later an all-night chant was held, 

supposed to help the soul on its heavenly flight. It 

was held where the funeral ceremony was held, and was 

a great deal the same as the second night of the funer

al ceremony. 

At Pascua the Yaqui consider all dead members of 

2 
Holden, W.C., "Studies of the Yaqui Indians of 

Sonora, L'exico", Texas Technological College Bulletin. 
Scientific Series, Number 1,(Lubbock, ISoo),pp.55-66. 
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the family as members of the household. Each house

hold has one or more books in which are listed the 

names of the dead members of the family. The names are 

divided in three groups, adult males, adult females and 

children. Only the Christian name is listed, followed 

by any ceremonial name the person may have had.^ 

Spicer states that at Pascua there are three cere

monies necessary at death. The only difference in an 

adult funeral and that of a child is that the pascolas 

do not dance at an adult funeral, the relatives rather 

than the padrinos are the fiesteros. and the ceremony 

is held at the home of the dead person rather than 

that of one of the padrinos.^ 

The county authorities at Tuscon require that they 

be notified when a death occurs, that the body be pre

pared by an accredited undertaker in Tuscon, and that 

burial must take place within twenty-four hours after 

death unless the body is embalmed. Burial must be in 

an established cemetery. In order that the Yaqui may 

have the body for their own all-night funeral, and so 

that the body will be buried in the morning which is 

the traditional time, they do not notify the authit-

ies immediately after the death occurs. 

3 
Spicer, Edward H., Pascua. A Yaqui Village in 

Arizona. The University of Chicago Press, (Chicago, 1940), 
84. . 

^Ibid.. 219. 



102 

The undertaker from Tuscon takes the body and 

prepares it for burial, bringing it back to the village 

and leaving it that night. It is during this time 

the Yaqui funeral is held. The undertaker returns 

for the body the next morning and takes it to the 

Catholic church in Tuscon for the service, then to the 

cemetery for the burial. 

As soon as the undertaker returns the body, the 

top of the coffin is removed, and the body is taken 

out and placed on a wooden bench. A service, called 

the rosario. is given by the maestros and cantoras. 

This is followed by the beginning of the ceremonies 

of preparation of the body for burial by the padrinos. 

Over the clothing which the undertaker has put on the 

body is placed a burial garment of white or blue voile, 

or two garments, one of each color. The dead person's 

clothing is rolled up and carefully placed under the 

head by the padrinos. A great deal of attention is 

paid to the comfort of the head. The body meanwhile 

has been placed in front of an altar which has been 

constructed by the patio cross. It lies during the 

remainder of the ceremony in front of this altar, the 

head close to the latter, the feet pointing away from 

it. The position may not be altered, even if a rain 

comes. The next part of the ceremony is extremely 

important. It consists of the placing of the rosaries 
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and wikosam on the body by the padrino group. This is 

followed by a gathering of the padrinos at the encampa-

mlento cross, where a public thanking ceremony takes 

place, the relatives thanking the padrinos for their 

assistance. Meanwhile, if matchines have come they may 

at this time begin to dance,, facing the body and the . 

altar. The services of the maestros and cantoras continue 

intermittently throughout the night with the recitation 

of prayers and the chanting of alabanzas. At some time 

during the night the relatives line up and take leave 

of the dead person. They go individually to the corpse, 

one after another, each kneeling and carrying out the 

Yaqui hand-touching greeting. As they do this they 

form a circle, and each makes the greeting three times. 

If the person has been a matachine. the matachines dance 

again, place the matachine paraphernalia on the corpse, 

and finally break off in the midst of their dance and 

run away, not to return. In the morning the body is 

carried to the Yaqui church by the padrinos. where the 

maestros give another service over it. From here it is 

taken by the undertaker, and as it Is carried away, the 

church bell is tolled and firecrackers are shot off.^ 

^Ibid.. 219 
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The padrinos accompany the body to the church. 

The relatives, however, go to the cemetery. When the 

body arrives at the cemetery the maestro and the tetr.asti 

perform another service before the body is lowered into 

the ̂ rave. The relatives stay out of sight until the 

coffin is covered with dirt, when they return they 

place candles on the grave with the help of the padrinos. 

Finally there is a brief hand-touching ceremony between 

the relatives and the padrinos. 

Within nine days of the funeral the novena is 

held. The ceremony is held at the house of the deceased, 

the.relatives are the fiesteros. The ceremony begins 

in the afternoon and lasts until the next morning. 

The maestros are assisted in the ceremony by the cantoras 

According to the season either the matachines or 

fariseos dance or march. To remove the final traces 

of the dead person, the maestro followed by the rela--

lives go through the yard and house sprinkling holy 

water. There is a hand-touching ceremony between the 

padrinos and the relatives. The final procession is 

in the morning, when the ceremonial societies go from 

the house to the church. About a year after the 

death a cumpleano is held which ends the formal mourn-

6 
ing period. 

6 
Ibid., 22; 
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On the whole the burial ceremonies of the Pascua 

group parallel those in the village of the Rio Yaqui 

in Sonera. Certain innovations have become necessary 

at Pascua in order to comply v/ith the Arizona sanita

tion laws. The delay in reporting a death so that the 

body can be buried at the traditional time is an example 

of how tenaciously this group of Indians holds to its 

old customs. 
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CHAPTER X 

THE TARAHUMARA 

The Tarahumaras are located in the southern parts 

of Sonora and Chihuahua. The heart of their country 

is the upper Rio Urique drainage. They belong to the 

Piman linguistic family and are the largest tribe of 

American Indians north of Mexico City. They have had 

little contact with Europeans, and still have much 

of their aboriginal American culture. The village 

of Samachique is in the high sierra, and has been 

influenced little by the Mexicans. Qufrare is also 

located in the sierra region, but its people are non-

Christianized. The village of Guadalupe is in the low 

country called 'la barranca'. This village is near the 

Mexican town of Urique. The burial customs of these 

three Tarahumara villages have been observed by 

ethnologists. 

The treatment of a body in all parts of the 

Tarahumara country is about the same. At Quirare the 

body is wrapped in a blanket, and the hands are tied 

together on the breast with a small cross in them. 

There is no other preparation of the body. Fires are 

built at the head and side of the corpse, and on the 

ground is placed a small cross hung with a rosary. 

Near the cross are put the possessions which the dead 

man had used while alive. The corpse is left alone 
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in the house, the family sleeping outside. The fires 

are kept burning all night in the house.^ 

The house in which a person dies is at times 

deserted and at others destroyed. Sometimes the house 

is deserted only for a year, or until after the third 

death fiesta has been held in the case of a man, and 

the fourth death fiesta in the case of a woman. The 

more modern practice is a "curing" of the house before 

living in it again. To avoid all this before the death 

a person is moved out of the house to a shade near by. 

The only ones notified of a death are those needed 

to help, the rest of the village not knowing of the 

death until the day of the fiesta. A body is left in 

the house one night and buried the next morning. 

At Qxiirare the morning follov/ing the death the 

head of the corpse is uncovered and crosses are made 

over the body with smoke. The family one at a time 

kneels by the corpse and murmer words of parting. The 

body is then secured to two poles and the blanketed body 

is sprinkled with the contents of a bowl near the cross. 

The corpse is carried to a cave by two men. Two others 

follow carrying the cross, the rosary and food. 

^Bennet, Wendell C , Zings, Robert M., The Tarah
umara. The University of Chicago Press, (Chicago, Ill
inois, 1935), 236. 
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Interment is usually in a cave. Near the entrance t. 

the cave the body is put down. The cross and food 

placed at the head and a fire is lighted near the 

feet. After the mouth of the cave is opened, the corpse, 

after the poles have been removed, is pushed into the cave 

The cross, rosary, and food are also pushed in. The 

opening is then closed with stones and sand and mud. 

The four men are "cured" upon returning by being 

sprinkled with ashes, and a mixture of sotoli. The 

rest of the contents tat the bowls are sprinkled around 

the houses and grain bins. Cedar branches are then 

put oyer the fire in the house and all the helpers' 

clothes and the belongings of the deceased are smoked. 

The men who help with the funeral do not work until 

after the three-day fiesta. Pinole is eaten, and chile 

ground and mixed in water is drunk to keep away sickness.^ 

At Samachique the body is wrapped in a blanket 

with a cross on the chest and a cloth containing pinole 

tied around the neck. The body is fastened to two poles 

and taken to the church, where it is placed near the 

center, and a candle placed near the head. The maestro 

reciters Catholic prayers and songs. He crosses himself 

at the head., feet, right and left sides of the corpse, 

turning around completely to the left between each 

change of position. This is repeated twice. He first 

2 
Ibid..237-258 
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carries a cross and then a lighted candle. He gives a 

sermon of counsel to the corpse. 

The body is carried to the cemetery by two men. 

There it is removed from the poles and lowered into the 

grave. Each one puts a handful of dirt in the grave. 

The grave is then filled and covered with stones. 

All men assisting in the burial build a fire and 

throw on cedar branches to smoke their clothes, blankets, 

bodies, and the tools used in the burial.^ 

The burial ceremony at Guadalupe is a combination 

of the two preceding ceremonies. The body is bathed and 

wrapped in cotton cloth. Food and a rosary are tied 

around the neck. The corpse is carried on a bier made 

of two small poles and cross sticks to the church 

where it is placed in the center for the service. Then 

the church bells are rung, three times for a man and 

four times for a woman. At the grove those assisting 

put around their heads bands in which they place grass 

and flowers. 

On returning home from the grave three circles are 

made around the patio, where they sprinkle ashes and 

a mixture of stoli and mescal*to keep away the spirit. 

They "cure" themselves with smoke.^ 

^Ibid.. 238-239. 
^Ibld., 239. 
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Three days after death, four days in the case of 

a woman, food is given to the dead. This cererr.ony at 

Quirare is held in a patio v/here there are three decor

ated crosses and a small cross to the left where the 

belongings of the dead man are placed. 

A goat is killed in the morning and the blood is 

sprinkled to the four directions. The dutuburi, a dance 

tune, is chanted, and the women dance it in the patio. 

They place food on the altar and at the small cross, 

and it is smoked by the chanters. A fire is lighted 

at the small cross. Only the dead man's brothers-in-

law and sisters-in-law handle his things at this time. 

A man takes Lhe food from the small cross to.the 

cave where the corpse was buried. Upon returning he 

is "cured" as were the men who buried the body. The 

ashes and a sotoli mixture are then sprinkled around 

the fields. 

This third-day ceremony is the same at Guadalupe. 

At Samachique the brothers-in-law and sisters-in-law 

place small tortillas and cooked meat in a bowl on the 

roof. This is put out for the deceased, but in two 

or three hours they take the food down and eat it. 

A fiesta is given three weeks after the death of 

a man. W, C. Bennett and R. V.. Zingg observed such 

a fiesta at Samachique. Three weeks to the day after the 

death of Patricio a large fiesta was given to which 
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taany people were invited. A large patio was cleared in 

front of the house, and three crosses placed behind a 

table-altar made of two crates; and to the south was the 

blanket of the deceased, with two small crosses behind 

it. The crosses were decorated with cotton cloth, 

beads, and blue tissue paper. The altars were covered 

with cotton cloth. 

From early morning on, the chanter hummed the 

monotonous refrain of the dutubi^ri. shaking a gourd rattle 

as he moved back and forth in front of the main altar. 

A goat had been killed. Its cooked blood was placed 

on the altar and on the blanket, together with espuiate 

and tesguino. This was now dedicated by two men who had 

first made a ceremonial circuit around the altar and 

blanket, crossing themselves. The tesgtiino. thus 

dedicated, was now served at the edge of the patio. 

Everyone had some. As a man was served with tesguino. 

he observed the four salutes: (1) raising the dipper 

three times in each direction .(without turning the body, 

however); (2) raising the dipper once toward the cross; 

(3) raising the dipper over the left and right shoulders; 

(4) dipping out a bit of liquid with the finders, a num

ber of times. 

As each man arrived, he went first to the patio 

and crossed himself at the numerous crosses. Between 

each change in position, he made a complete clockwise 
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turn (counter clockwise to the blanket, however). 

The circuit around the main altar was clockwise; but 

aroimd the blanket, it was counterclockwise. 

The effects of the dead man were now placed on the 

blanket. Since he had been rich, there were many things, 

including his clothes, tools, racing belts, and of 

course, food. Three cigarettes, which had been on the 

blanket, were presented to three old men of the 

community. 

Katachines danced in front of the single cross 

to the north. The chanter continued to hum and rattle 

the dutuburi before the main altar, and a number of men 

lined up solemnly and marched beside him as he changed 

position. 

Six women marched out of the house in a line, each 

carrying a basket of tortillas and a small bowl of stew. 

They marched across the patio and placed the food in 

front of each of the six crosses. The food was then 

smoked with incense by a maestro, who went around 

smoking and crossing himself. At the finish, he made 

several long passes of smoke in the center of the patio. 

Tesguino was now brought in, and the bowls placed behind 

the matachine cross, the main altar, and the blanket. 

Since the deceased man had been a runner, a cere

monial race was now run. Two new v/ooden balls had been 

cut. They were dedicated by raising them three times 
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in front of the blanket. Three men ran on a side. 

The race was short, and ended by the winners' kicking 

the ball over the patio. There was no betting, only 

a great deal of interest. 

The shaman now came from the house with a dipper 

of tesguino. which he dedicated before the main altar. 

The food on the main altar and at the matachine's 

cross was dedicated by two men, who simultaneously 

raised it to the four directions. Then they dedicated 

the two bov/1 s of tesguino. 

Now all went to the house where food (stew and 

tamales) was passed out to everybody. This procedure 

took some time; but eventually all were served, the 

women from one bowl, the men from another. 
/-

The matachines and the dutuburi were now continued. 

A number of women joined hands and started to dance the 

stamping, hopping step of the dutuburi, around the edge 

of the patio. The confusion of the brightly dressed 

matachines in the whirling dance and the lively 

violin music (plus the shouts of the chapeones) were 

a vivid contrast to the monotonous, sad tune of the 

dutuburi, accompanied by the rattling of the gourds and 

the sound of marching men and hopping women. Then 

a pascola dancer, adorned with ankle rattles and 

racers' jingling belts, danced in front of the blanket. 

This scene was to brighten the lonesome journey of 
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the dead. 

All this time, tesguino was being served, and th« 

slowly mounting effects of the liquor added confu.icn 

to the scene. The tesĝ i'ino behind the .:::atachin>'. 

oross was served by the dancers, and the chanter 

served the tes^ino behind the main altar. Lastly, 

the tesguino at the blanket was dedicated (with the 

left hand) and served. Darkness had arrived, and 

great fires lighted the scene. 

The matachines. followed by their fiddlers and 

the shouting chapeanes. started a curving, wandering 

procession. Then they visited the four sides of the 

altars and the blanket. The effects piled on the 

dead man's blanket were picked up by several men and 

women (namely, mutcimuli). Bearing the effects on 

their shoulders, they started a confused dancing march 

around the patio, which lasted for some time. The danc. 

ing march ended in a procession to the house, and the 

effects of the deceased were put away. At nine in the 

evening the ceremony ended. 

During the year following death three of these 

ceremonies are given for a man and four in the case of 

women. At the end of these fiestas the person is 

supposed to have reached heaven. The reason the 

6 
Ibid.. 240-245. 
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women have four fiestas is that she is v/eaker, and it 

takes her longer to walk. 

At Guadalupe this three week's fiesta is not always 

held. There are three fiestas for a dead person 

which cover a period of three years. The first is held 

one year after the death of a person. 

Bennett and Zingg also observed the first of such 

a series at Guadalupe. At one side of the patio, at 

some distance away, was a table of sticks which was 

covered with arches of flowers. A small cross was 

placed beside it. On this table, the altar of the 

dead, were placed esquiate, pinole, water, and, at a 

later time, the many effects of the dead man. His 

friends placed a bundle of miscellaneous articles on 

this table which they took back at the end of the 

ceremony. 

During the fiesta, someone was sent food to 

be placed at the grave in the campo santo. The man 

left the food at the grave and gave a few words of advice 

to the dead. On his return to the house, he was met 

at some distance away and cured by a man who sprinkled 

ashes around him as he made three turns. 

The shaman then took his place in the house, and 

the family of the deceased knelt before hin.. A pascola 

danced at this time. A bowl of cooked meat and baskets 

of small tortillas and other foods were the right of the 

shaman. In front of him were many small bowls. The 
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shaman now took a spoon and dipped out the food from 

the various containers with his left hand. Into each 

of the small bowls in front of him he put three dippers 

of meat, three tortillas, three uncooked beans, three 

grains of corn, and three of-any other foods furnished. 

The widow and each member of^the family did the same. 

Three small dippers of tesguino were also added. 

The mutchlmuli v/ere then called to carry these small 

bowls. They took them to the patio, where they n.ade 

three circles, and then put them on the table of the dead. 

Three sticks of pitch-pine were placed at the table, 

and in some instances the central cross from the patio 

was moved over by it. The pascola then danced again. 

Those at the table and those in the house nov/ put 

decorations in their headbands, such as flowers, grass, 

or pieces of string. The mutcimuli approached the 

house and sent a messenger to ask the shaman for more 

tesguino (generally a piece of paper is used for the 

message, though they cannot write). The tesguino 

was sent. The mutcimuli now returned three of the small 

bowls which had contained food. 

The prepared remedies were brought to the shaman, 

who cured the family, beginning with the widow. He 

made small crosses to the four sides of each person 

with a bunch of corn leaves dipped in each remedy. 
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The shaman next made three circles around the peoola 

who had gathered on the patio. Four men followed 

him, sprinkling the mixture. 

" The ceremony of the yumari was then performed 

with the meat of the sacrificed animal carried on the 
7 

shoulders of several men. 

""There are variations in the treatment of the dead 

at the various Tarahumara pueblos, but there are 

certain things that are the same among the several 

villages. There is little preparation of the body, 

the hands being tied on the breast. The funeral is the 

morning following death, and is attended only by the 

family and a few helpers. All place food in the grave 

with the corpse. The building of fires is a con.mon 

part of the ceremonies. Advice is given to the dead. 

All who take part in the ceremonies are "cured", and 

all have the fiestas for the dead. 

1 
Ibid.. 246-247. 
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CHAPTER XI 

THE SERIS 

The Seris live on the Tiburon Island in the 

Gulf of California. They formerly lived on the 

mainland of Sonora but were driven to the island 

as a last refuge from their enemies. These Indians 

are very poor, living mostly on the fish they catch. 

The tribe is supposed to be governed by the women.^ 

The corpse of a Seri is dressed in the clothes 

worn every day, and the body is flexed by bringing 

the knees against the thorax and extending the arms 

around and along the lower limbs so the hands and feet 

are together. The head is bent forward on the chest. 

The grave of a woman is scooped out with a 

shell, near her jacal. or dwelling. Her pelican-

skin robe is put in the grave so the ends will fold 

over the body. The corpse is placed in the grave on 

the left side facing toward the north. A dish of 

food and a small olla of water are placed near the 

face. Her hupf. awls, hairbrush, olla-ring, and 

other domestic paraphernalia are placed near the 

hands. Her paint cup, personal fetishes, and vo

tive symbols (in the form of puppet dolls) are put 

beneath the face. The other possessions of the 

1 
Handbook of the American Indians.Bulletin No. 30, 

Bureau of American Ethnology, II, 1011. 
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deceased are heaped over the face and shoulders. 

Then the pelican-skin robe is folded over the body, 

E and two turtle shells are laid over this. The grave 

f is then filled with dirt. Later, if the grave is in 

I the interior, brambles are heaped over the spot. 

These*are sometimes as high and broad as the jacales. 

• I^ ^^e grave is near the coast, pebbles, small cobbles, 

and scatophagic shells are piled over the place. The 

mound is from three to four feet long and twelve to 

fifteen feet high. 

Soon after burial there is a mourning ceremony in 

which the matrons, and to some extent the warriors, 

take part. There is loud wailing and the mourners 

throw ashes and dirt over their heads. They beat 

and bruise their faces, breasts, and arms. This is 

repeated for several days at about the hour the body v/as 

buried. The rancheria is abandoned soon after a death. 

There are nocturnal wailings after the death of 

warriors in battle, matrons, or nubile maidens. At 

any hour of the night any of the group to which the 

deceased belonged may start the wailing, and the 

lamentations are taken up by others. In this way 

the entire tribe may take up the lament, and all be 

wailing at the same time. The excitement among the 

group starting the wailing may becorr.e quite high. 
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It seems that little attention is paid to the 

burial of the average male. He is buried and receives 

few lamentations unless he was killed in battle.^ 

::̂  .. .̂ ^̂ ^ ̂ '̂̂ ^̂ ô ia.l ri"tes after burial as found 

among the Yaquis and Tarahumaras are lacking with 

the Seris. They are uninfluenced by Christian 

practices. Their burial customs have probably changed 

little since pre-historic times. The population is 

rapidly decreasing, and the tribe seems to be headed 

for total extinction. It is likely this primitive and 

unhappy people will vanish from this earth without 

changing their ancient burial practices. 

TIcGee, W. J., "The Seri Indians," Annual Report 
of the Bureau of American Ethnolo/^v. XVII, United 
STates Government Printing Office, (Washington, 1899), 
289-292» 
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CHAPTER XII 

CONCLUSION 

On the basis of the foregoing survey, certain 

generalizations in regard to the burial customs of 

the Indians of the Southwest are possible. During 

pre-historic times cremation was practiced extensively 

in the Hohokam and Mogollon areas. Some evidence of 

cremation has been found in the larger ruins of the 

Anasazi culture. Two types of cremation were prac

ticed by the Hohokam and Logollon peoples; namely, 

the trench or pit type, and the urn type. The custom 

of placing mortuary objects with the ashes of those 

persons cremated was fairly general. In modern times 

cremation is practiced in part by the Mohave, Yuma, 

and to some extent by the Pima. 

Inhumation was the general practice of the Anasazi 

peoples in pre-historic times, and it is the exclusive 

method of disposal of the dead among the modern Pueblo. 

In early pre-historic times burials were largely in 

caves, crevices, and storage cists. In late pre-his

toric times the rubbish mounds were the most corLCion 

places of burial. Abandoned rooms were used to a 

lesser extent. Some practice was made of placing the 

dead beneath the floors of rooms still occupied by 

the living. Because of the influence of the church 
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in modern times Pueblo burials are usually in ceme

teries. An exception to this rule is the H.pi, who 

still bury in crevices along the mesa edge. In pre

historic times the body was generally flexed. Today 

those groups which have been influenced by Christianity 

usually bury full length. 

The Navaho and Apache, like the Hopi, have been 

little affected by European customs or the Christian 

religion. The Seri, Yaqui, and Tarahumara have made 

Christian adaptations in their burial rites, but the 

essentials are still pagan. 

Mourning ceremonies are observed today by all 

the groups in the Southwest. There is a considerable 

variation in the length and manner of such rites. 

The clothing and other possessions of the de

ceased when placed in the grave are usually "killed" 

by making them useless. The deceased's spirit is 

supposed to use these in the other world, and the 

object must be "killed" in order that the spirit 

can leave the clothing and other objects. 
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