
RUIN OF RUINS: (RE)BUILDING MYTH 

AND MEMORY IN MENARD, TX. 

by 

DAVID STANLEY WEIR, B.A. 

A THESIS 

IN 

HISTORY 

Submitted to the Graduate Faculty 
of Texas Tech University in 

Partial Fulfillment of 
the Requirements for 

the Degree of 

MASTER OF ARTS 

Approved 

Gtfflrnerson of the Cnmmittfte 

Accepted 

Dean of the Graduate School 

August, 2004 



TABLE OF CONTENTS 

CHAPTER 

I. - Introduction 1 

II. - Historical Background 14 

III. - A Place of (re)Birth: 34 
The Conflicted Relationship Between 
the Lipan Apache of Texas and the 
Presidio San Sabá 

IV. - Days of Jim Bowie and 59 
Nights of Silver: How Myth is made 

in Menard, TX 

V. - Conclusion 78 

BIBLIOGRAPHY 84 

11 



CHAPTER I 

INTRODUCTION 

Established on the north bank of the San Sabá River 

(near present-day Menard, TX) by Colonel Don Diego Ortiz 

Parilla in April of 1757, the Presidio San Luis de las 

Amarillas (hereafter referred to as the Presidio San Sabá) 

stood as one of the farthest outposts of New Spain. Three 

generally accepted reasons exist to explain the placement 

of the presidio at this site. First, to protect the 

Mission Santa Cruz de San Sabá (hereafter referred to as 

the Mission San Sabá) which existed to provide a vehicle 

through which the Franciscan missionaries could spread 

Christianity to the Lipan Apaches. Second, and most 

important, the placement of the presidio assuaged fears 

regarding the possibility of French and English 

encroachment into unprotected Spanish territory. Third, 

the mistaken belief that valuable mineral deposits existed 

in the hills along the river which generated hopes of great 

wealth. 

By attempting to missionize the Lipan, the Spanish 

inadvertently made enemies of the Comanche and Tejas 

Indians. On March sixteenth, 1758, less than one year 



since its founding, the Mission San Sabá was raided and 

destroyed by the aforementioned groups searching for Apache 

who had killed several of their people in a battle on the 

Concho River. The mission was razed, its supplies and 

livestock destroyed, and most of its inhabitants killed. 

The troops stationed at the presidio, over four miles away, 

discovered the carnage too late to mount an effective 

counter attack; nonetheless, an inept war of extermination 

against the Comanche was waged. 

Despite the ill-fated mission, the Presidio San Sabá 

remained in operation until 1772. Due to general neglect 

and inadequate supplies the presidio quickly fell into 

disrepair. In 1767, during an inspection tour, the Marqués 

de Rubi, by order of the Viceroy, discovered the Presidio 

San Sabá in deplorable condition. The garrison was 

understaffed due to desertion, the soldiers present lacked 

mounts, pistols and their uniforms were unkempt. Rubi 

stated the outfit was the worst company of men in the 

entire kingdom of New Spain. Rubi's discoveries forced him 

to recommend that the presidio be abandoned, ending Spanish 

presence in Northeast Texas. However, it was not until 

1772, when King Charles III of Spain issued the New 

Regulations pertaining to the frontiers of New Spain, 



implementing most of the recommendations of Rubi. The 

decree called for leaving East Texas. Two presidios 

(including San Sabá) and four missions were abandoned, 

their people and property brought to San Antonio. 

The Spanish occupation in what is now Menard, TX ended 

in 1772; however, the memory of their exploits and physical 

constructs remain alive and well today through the vessels 

of myth and collective memory- This thesis will explore 

these two themes in their various manifestations: first, by 

examining the oral tradition of the Lipan Apache and the 

memory of being the targets of Spanish Franciscan mission 

efforts and how that memory continues to influence them 

today; second, how the community of Menard has adopted Jim 

Bowie as popular folk hero in their collective memory 

through myth; third, how the community and town of Menard 

has been influenced and shaped by the presence of Spanish 

remnants, both physical and mythical, and how and why have 

these constructs changed. 

The aforementioned Apache have a rich oral tradition 

that has resulted in a different and enlightening 

perspective on the mission efforts by the Spanish friars. 

Additionally, the Lipan maintain strong cultural ties to 

both the presidio and mission sites, frequently they return 



to perform a burial ceremony of the umbilical cord and 

placenta from newborns. Is this a place they consider to 

be their point of origination? Why do they link birth to 

these sites of oppression? Are the sites viewed as places 

of oppression, or perhaps places of birth or rebirth? 

Because the Lipan are now predominately Christian, are the 

mission and presidio sites perceived as locales of 

salvation? By exploring these issues, a neglected 

perspective from a traditionally disenfranchised group of 

people will be privileged, providing new insight on an old 

topic. 

Stepping away from the Native American perspective, 

but focusing on an individual well familiarized with them, 

Jim Bowie resounds in the collective mind of Texans as a 

hero of the Alamo. Central to this part of the thesis, 

will be examining how and why a "frontiersman" from 

Kentucky came to be affiliated with Menard, TX, and what 

his legacy means to the people who claim him as one of 

their own. 

Little direct evidence links Bowie to ever having been 

in what will become Menard. However, he has become a major 

icon for the community. Every summer they celebrate "Jim 

Bowie Days," an eclectic four-day event summed up as two 



parts county fair and one part "historical" re-enactment. 

It draws people from all parts of the region and serves as 

a common bond for Menard citizens. On evenings during the 

celebration, a musical re-enactment titled Song of Silver 

romanticizes Bowie's possible link to the past. This 

belief comes from an engraving on an original presidio 

stone reading: J. Bouie, the correct spelling of his last 

name. Additionally, popular myth reasons that Bowie 

established a secret silver mine in the area and failed to 

return only because of his untimely demise at the Alamo. 

How did these myths begin? How did such unsubstantial 

"evidence" result in strong associations for the citizens 

of Menard? And finally, why have these people anglicanized 

their history by focusing on Bowie? Direct evidence links 

the Spanish and Native Americans to this area, however, the 

people of Menard have concentrated their hero worship on a 

figure that appears only ephemerally. This chapter hopes 

to explore those very issues through an examination of 

documentary evidence and community beliefs based on 

interviews. 

The town of Menard, TX was founded in 184 6 by German 

Catholics. They took many of the stones from the presidio 

to build the foundation for most of the town's original 



homes. Additionally, the stones were used to build 

Menard's first bank, Bevan's bank; a storefront for the 

town's first general store (now the Wilinski Building); as 

well as the walls for the cemetery. The Presidio San Sabá 

is literally the foundation for the community of Menard. 

However, the presidio and mission also impose a strong 

cultural foundation for the town and its inhabitants. It 

is a source of pride for the people of Menard, advertised 

as a tourist attraction and inviting attention from 

archaeology and history scholars alike. 

The presidio was poorly rebuilt in 1937 in an effort 

to create jobs during a depressed economy as a part of 

Texas' Centennial project. However, after this ill-fated 

restoration, the presidio was largely neglected until the 

mission site was located in 1994 through an archaeological 

survey conducted by Grant Hall, V. Kay Hindes and Mark 

Wolfe. This discovery renewed interest from the community 

and state alike. A community effort to publicize both 

sites materialized and coordinated efforts with the Texas 

Historical Commission hope to result in an accurate 

reconstruction of the presidio. In 2000, an archaeological 

investigation at the presidio site by Texas Tech University 

was initiated and continues annually in the summer. 



How have these events shaped the popular consciousness 

of Menard? How do the residents of this community identify 

with their history? Is it predominately Spanish in origin, 

Native American, Mexican or somehow Anglo? Does a feeling 

of greater significance due to antiquity exist? Because of 

prevalent cross-cultural contact does multiculturalism 

exist to a greater degree relative to other surrounding 

communities? These questions and others will be addressed 

in this chapter. 

Now a discussion of the relevance of cultural myth and 

memory is necessary. Memory is the battlefield for 

communal identity. The symbols of history are the weapons 

of the conflict. They not only rally a culture around 

their common standard of history, but are also used as the 

deadly sabers in the battle for control of the destiny of a 

culture. For most people the power of the popular memory is 

a hidden and assumed force which they certainly react to 

but they certainly do not have control over. It is 

therefore also a powerful tool for those who can use and 

wield this double edged sword. However, those who should 

know the power of the weapon best, the Historian, often 

ignore it and thus miss their real power for society. 



Before the actual power of cultural memory can be 

explored it is important to understand the nature of the 

human condition that provides for such a strong role for 

the symbols of History. Humans are temporal beings. The 

concept of "now" is very difficult to pin down. As soon as 

you are aware of the present instant, it is gone. In fact 

it is hard to prove that the present really exists as some 

kind of real entity at all. Consequently it is difficult 

for the human mind to form a concept of identity around the 

fleeting existence of the present. Consequently, humans as 

thinking things, which by our own nature seek some kind of 

identity, are pushed beyond the present into the past and 

the future for some concept of oneself. Indeed, the two 

are irreversibly linked. Humans experience themselves 

moving towards the future, Therefore, our concept of 

identity always involves his awareness of the future, the 

possibilities of what we want to become. However the 

possibilities are as infinite as is humankind's ability to 

conceive of it. Therefore, the public interpretation of 

the past plays, as the only other prism through which, by 

the light of his experience, humans can interpret our 

possibilities and define them in any significant way, an 

essential role. The importance of this appropriation of 



the past has been laid out thoroughly by Martin Heidegger 

in his work Being and Time far beyond what can be 

extrapolated here.^ 

However, beyond being simply a temporal being and a 

thinking being mankind is also a social being. Thus it is 

the nature of a human being not only to conceive identity 

on a personal level, "I am a person who likes to study 

history", but also as part of larger groups, "I am part of 

a people whose character it is to study history." Thus 

cultural memory, the index of common symbols that stand for 

a culture's relationship to the past, are essential to the 

project of creating a common identity towards a unified 

movement to a culture's future possibilities. In the words 

of john Bodnar, writing on public memory, "Public Memory is 

a body of beliefs and ideas about the past that help a 

public or society understand both its past, present, and by 

implication, its future."^ 

It is also important to note the symbolic character of 

the language of cultural memory. A symbol differs from a 

sign in that it has a multi-dimensional significance. One 

""" Martin Heidegger, Being and Time: A Translation of Sein and Zeit 
(Albany: State University of New York Press, 1996) 27. 

^ John Bodnar, Remaking America: Public Memory, Commemoration, and 
Patriotism in the Twentieth Century (Princeton: Princeton University 
Press, 1994) 15. 



might see a sign that says 'Lone Star' on a beer bottle. 

That would simply indicate to the average man in a pub that 

that bottle contains that beer. However, if a good Texas 

boy was in a bar and saw a bottle of 'Lone Star,' it would 

have a deeper significance for him than simply that bottle 

of beer. It would bring to his mind a cornucopia of images 

of Texas culture, the Texas of Larry McMurtry, perhaps even 

the struggles for Texas Independence. That sign would then 

become a symbol of Texas culture and its separateness from, 

say, American culture. Suddenly it is not about the brand 

of beer in the bottle but about windswept plains and 

identity. That is the power of a symbol. History can, 

over time, layer an image, a phrase, or a concept with 

meaning that is then interpreted by the members of a time 

period and arranged in a symphony of meaning to attempt to 

construct a cultural identity. A symbol can only have 

meaning however, through the interpretation and 

understanding of a culture in relation to their own 

possibilities and goals. 

How are these symbols manifest? Symbols are found in 

many different forms. The most recognizable and permanent 

embodiment of these symbols is in the public monument, like 

the presidio. In a public monument a community is forced 
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to agree upon a set of symbols that embody what they are 

trying to express. Monuments are designed to last for 

centuries and therefore an effective monument is an 

important expression of the deep levels of a culture's 

identity. However, symbols can be wide ranging in their 

variety. Famous phrases can be significant. What is a more 

significant symbol of American culture than the three 

terms, "Life, liberty, and the pursuit of happiness"? Even 

a person can be used as a historical symbol, simply the 

name or profile of someone like Jim Bowie carry in tow a 

plethora of meanings of possibilities for identity and 

culture. 

Another incarnation of they symbols of public memory 

is the ceremony or reenactment. These can range from the 

swearing in of the president to a civil war reenactment by 

the local civil war society to a musical depicting the life 

of Jim Bowie. These kinds of symbolic ceremonies are 

extremely powerful as they tend to create an almost direct 

connection with past events. One commentator on the 

phenomenon of ceremony in fact tells us: 

What, then, is being remembered in commemorative 
ceremonies? Part of the answer is that a community is 
reminded of its identity as represented by and told in 
a master narrative. This is a collective variant of 
what I early called personal memory, that is to say a 
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making sense of the past as a kind of collective 
autobiography, with some explicitly cognitive 
components. But rituals are not just further 
instances of humanity's now much touted propensity to 
explain the world to itself by telling stories. Its 
master narrative is more than a story told and 
reflected on; it is a cult enacted.^ 

With this basic understanding of the nature of 

cultural memory, the next logicai question is to what end 

is history applied? There can be no greater example of the 

power of cultural memory than the history of the United 

States. Indeed, the United States was in a unique position 

in terms of its attempt to form a coherent national 

identity. On one hand it had the usual problem of unifying 

residents of the state into a united nation with a vital 

national culture. This is the common problem of identity 

that cultural memory is adept at dealing with and is 

certainly more complex and involved than merely a struggle 

for power as Bodnar would maintain. In this sense the 

United States was just another part of the rising tide of 

nationalism that was evident throughout Europe. Countries 

like Germany would use a set of national images in order to 

build their states. They, however, had a long history of 

^ Paul Connerton, How Societies Remember (Cambridge: Cambridge 
University Press, 1989) 70. 
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Germanic tribes with their own histories, institutions, 

religions and heroes to draw upon. 

This study will bring a better understanding of the 

importance of a community's collective understanding of its 

past. The significance and importance of the study will 

not be limited to its geographic boundaries or the 

boundaries of the state of Texas. Instead, it is much 

broader in scope; by examining how a community remembers 

its past, and how that past manifests in the present, 

regardless of locale, specific conclusions may be drawn 

about other similar communities - especially those where 

Spanish colonialism was present. It is the hope of this 

author that these conclusions contribute to the greater 

historical understanding of how communities in general 

build and employ collective myth and memory. 

13 



CHAPTER II 

HISTORICAL BACKGROUND 

For Spaniards, the events at San Sabá would inspire 

fear, a fear that would color their relations with the 

Indian peoples of Texas for the remainder of the century. 

It began in 1757, when Spanish officials sought to push the 

boundary of their authority northward from San Antonio with 

the establishment of a new mission-presidio complex along 

the San Sabá River northwest of San Antonio. Spanish 

officials vested multiple hopes in this new establishment: 

that it might be the first in a series of mission-presidio 

complexes to neutralize Apaches, that it might expand 

territorial boundaries, that it might open way for 

exploration and discovery of mineral wealth believed to be 

in those northern regions, and that it might become a 

jumping off point for an overland trade and communication 

route to Santa Fe, New Mexico. 

For over 30 years, Spaniards had known Lipan Apaches 

only as raiders, thus enemies, who constantly harassed 

their settlements in south central Texas. Throughout the 

1720s, 1730s, and 1740s, as Apaches mounted raids on San 

Antonio, fear and frustration escalated into terror among 

14 



Spanish settlers, soldiers, and officials. The inability 

of presidial forces to stop the warriors' attacks 

transformed horse raids into what the Spaniards believed to 

be signs of a "war of extermination" against them. Thus 

the tacticians of raids so profitable they took hundreds of 

horses became, in Spanish telling, "enemies of humanity" 

terrorizing civilian populations of women and children.^ 

From the Spanish perspective, Apache "depredations" 

had to be stopped, and they sought to do so by launching 

multiple campaigns against Apache rancherias, taking 

numerous women and children captive. These attacks reaped 

more reward than punitive satisfaction; they also brought 

Spaniards numerous Indians whom they used in their homes as 

enslaved servants or sold southward to Mexican mining 

districts or West Indian labor camps. Not only did Spanish 

captive-taking offer a cheap source of labor; it eventually 

brought the Lipans to the negotiating table. After a raid 

in 1749,which netted the Spanish presidial force over one 

hundred and fifty Apache captives, Spanish and Lipan 

officials effected their first peace treaty in 1749. 

^ William E. Dunn, "Apache relations in Texas, 1718-1750," 
Quarterly of the Texas State Historical Association 14 (January 1991), 
198-274. 
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In order to cement alliance and to insure the 

"pacification" of the Apaches, Spanish missionaries 

proposed to offer the Lipans their own missions for 

permanent settlement and conversion. And, in the early 

1750s, it finally looked like they might realize that goal, 

as Apaches began to express an interest in the missions 

Franciscans had long been promoting to them. They asked 

only that the missions be built in their own lands, to the 

northwest of San Antonio. Many Spaniards doubted Apache 

motives and commitment, but given the potential payoff 

(neutralizing Apaches, mineral wealth, and trade route to 

Santa Fe) the gamble seemed worth it.^ 

In the Spring of 1757, Spaniards built the mission 

Santa Cruz de San Sabá, the first of three missions planned 

for the Apaches, along the San Sabá River within the region 

the Lipans designated as their own territory. They also 

built a presidio, San Luis de las Amarillas, with room 

enough for three to four hundred soldiers and their 

families. The presidio, it was hoped, would safeguard 

against the extension of French influence among the 

Apaches, influence the Spaniards knew to be increasingly 

^ William E. Dunn, "The Apache Mission on the San Sabá River: Its 
Founding and Failure," Southwestern Historical Quarterly 17 (April 
1914), 379-414. 
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apparent among the nations of eastern Texas. At the 

Franciscan 's request , they bu i l t the pres id io across the 

r ive r and three miles away in order to avoid the 

p o s s i b i l i t y of so ld ie rs harassing Indian neophytes. Though 

missionar ies dominated Spanish in te rac t ions with Lipan men 

at t h i s point , the re l ig ious fathers nevertheless 

repeatedly recorded that an "authori ty of arms" was 

e s s e n t i a l to maintaining the warr iors ' respect and the 

s t a b i l i t y of Spanish-Apache re la t ions .^ 

Much to the miss ionar ies ' chagrin, as the complex went 

up during the Spring, " no Apaches had been seen" despite 

many g i f t s of clothing and food given them to ease t he i r 

move to the new s i t e . Fray Benito Barela, because of the 

"specia l zeal he had displayed for t he i r pac i f i ca t ion , " was 

sent by superiors in search of the wayward Apaches, but 

without success,^ By the summer and f a l l of that year, 

church and s t a t e o f f i c i a l s increasingly recorded that the 

^ Fray Benito Fernandez de Santa Ana to Viceroy, Conde de Revi l l a 
Gidego, February 23, 1750 in Letters and Memorials of the Father 
Presidente Fray Benito Fernández de Santa Ana, 1736-1754: Documents on 
the missions of Texas from the Archives of the College of Querétaro, 
trans. Benedict Leutenegger (San Antonio: Old Spanish Missions 
H i s t o r i c a l Research Library a t Our Lady of the Lake U n i v e r t s i t y , 1981), 
170. 

^ Apostolic Chronicle of Juan Domingo Arricivita: The Franciscan 
Mission Frontier in the Eighteenth Century in Arizona, Texasn and the 
Californias, t r a n s . George P. Haimnond and Agapito Rey, rev . Vivian D. 
F i sher (Berkeley, CA: Academy of American Franciscan His tory , 1996) , 
I I : 23-87: 48. 
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Apaches were proving themselves "fickle" and "faithless" as 

many had expected. At no time did the Indians take up 

residence, but they would occasionally drop by the mission 

during bison hunts, using it as a supply depot for food and 

horses. What was not immediately apparent was that it was 

not only buffalo hunts that were driving Apache warriors 

northward; they were also raiding Comanche and Wichita 

rancherias.^ 

Hints that trouble of some sort was brewing began to 

be evident, but Spanish officers and missionaries 

repeatedly chose to disregard them. Several small groups 

of Lipan warriors passed through in the fall of 1757, 

stopping only overnight at the mission, their fears 

manifest in their hurry to move onward in a southerly 

direction. Rumors over the winter began to filter into San 

Sabá that the Nortenos were massing to destroy the Apaches, 

but well knowing that no Apaches could be found at the 

mission-presidio complex, the Spaniards turned a deaf ear 

to suggestions that the complex might be a target of 

attack. Rumor became a reality, however, as the growing 

number of Nortenos in the region became undeniable. At 

midnight on February 25, warriors later identified as 

^ Arricivita, II: 67. 



Comanches and Wichitas made their presence known, 

stampeding the presidio horse herd and driving off sixty 

animals. Though commanding officers sent fourteen soldiers 

in pursuit, twelve days of tracking the raiding party 

brought no recovery of the animals or punishment for the 

raiders. Several days later another squad sent to escort a 

supply train as it approached the complex fell under the 

attack of twenty-six warriors.^ 

Nevertheless, Spaniards could not anticipate what was 

coming. On March 16, 1758, a united band of an estimated 

two thousand Comanches, Wichitas, Caddos, Bidais, Tonkawas, 

Yojuanes and others (twelve different Indian nations in 

all) surrounded the mission at dawn. As soldiers reported, 

the echoes of shouts, the nearby firing of guns, the puffs 

of powder smoke, and the pounding of horse hooves, made 

clear the sheer number of approaching Indians, "until the 

country was covered with them as far as the eye could 

reach."'''° During the attack, they pillaged mission stores 

and herds, burned mission buildings to the ground, and 

killed Spaniards, including two missionaries who would go 

^ Deposition of Sergeant Joseph Antonio Flores, March 11, 1758 in 
The San Sabá Papers: A Documentary Account of the Founding and 
Destruction of San Sabá Mission, trans. Paul D. Nathan, ed. Lesley Byrd 
Simpson (Dallas: Southern Methodist University Press, 2000), 58. 

^° Depositions of Andrés de Villareal March 22, 1758 and Juan Leal 
March 11, 1758 in Nathan, 73, 68. 
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down in record books as having been martyred in the cause 

of Saving Apache souls. During the attack, Spaniards took 

pointed note of the fact that the attacking Indians rode 

Spanish horses and carried European arms and ammunition, 

which they could only assume represented the profits of 

raids on Spanish settlements and trade in the French 

markets of Louisiana . •'••'• 

The appearance of this virtual army of Indians - whose 

numbers and diversity both inspired fear - sent shock waves 

all the way down to Mexico City. It was one thing for 

leather - armored soldiers to fight Indians armed with bows 

and arrows; it was quite another to face a force armed with 

guns as good if not better than those of Spanish soldiers. 

"Never before," one of the mission guards argued, "had he 

seen so many barbarians together, armed with guns and 

handling them so skillfully. "̂ ^ Colonel Parilla, the 

commander of San Luis de las Amarillas, concluded that the 

Spanish military in Texas faced a fearful native challenge 

in sharp contrast to the "wretched, naked, and totally 

defenseless Indians of Nuevo Leôn, Nueva Viscaya, and 

^̂  Depositions of Andrés de Villareal March 22, 1758 and Juan Leal 
March 11, 1758 in Nathan, 73, 68. 

•"̂̂  Deposition of Juan Leal in Nathan, 76. 
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Sonora. The heathen of the northe are innumerable and 

rich," he argued, 

"They enjoy the protection and commerce of the French; 
they dress well, breed horses, handle firearms with 
the greatest skill, and obtain ample supplies of meat 
from the animals the call cibolos [bison]. From their 
intercourse with the French and with some of our 
people they have picked up a great deal of knowledge 
and understanding, and in these respects they are far 
superior to the Indians of other parts of these 
Kingdoms. "^^ 

The threat of French alliance with such a group of 

Indians, implicit in the appearance of their weaponry, also 

struck terror (as well as fury) into many a Spanish heart. 

Clearly the Nortenos "wanted to kill them all" and, if 

armed with European weapons, then rumors of rapidly 

spreading "wild hordes" in a "league of extermination" 

poised to descend upon the Spaniards, savagely slaughtering 

women and children were al the more ominous.''"̂  The 

Nortenos' overwhelming victory at San Sabá, Parilla warned 

the viceroy, "will encourage the barbarians to still 

greater boldness and audacity, for they will consider 

themselves capable of scattering our settlements and 

" Colonel Parilla to Marqués de las Amarillas, April 8, 1758 in 
Nathan, 138-139. 

" Deposition of Andrés de Villareal in Nathan, 71. 
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blocking out troops from advancing."^^ Not only would they 

menace Spanish people, they also seemed capable of an 

unheard of feat: the conquest of Spanish lands and the 

confounding of Spanish imperial power. "It is also quite 

probable," Parilla concluded miserably, "that [they] might 

undertake the occupation of more territory, thus doing 

great harm to our settlements."^^ In the face of potential 

native dominion, alarm rapidly spread from San Antonio to 

other Texas settlements, and from there to Coahuila and 

Nuevo Leôn further south. 

Meantime, raiders from the various Comanche, Wichita, 

and Caddo strongholds had stolen seven hundred and fifty 

more horses from San Sabá in the months following the March 

attack. The "insults" were mounting. In the Spring of 

1759, tensions drove soldiers stationed at San Sabá to 

demand the removal of the presidio southward, to safer 

(Spanish) territory, all the while attempting to disguise 

their own fears as concern for their wives and children. 

In response to the unprecedented insubordination signaied 

in the petitions of his men, Parilla warned his superiors 

^̂  Colonel Parilla to Viceroy Marqués de las Amarillas, April 8, 
1758 in Nathan, 145. 

" Colonel Parilla to Viceroy Marqués de las Amarillas, April 8, 
1758 in Nathan, 145. 
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that he feared mutiny or desertion, agreeing with his men 

that if ordered to remain at San Sabá, they would be 

reduced to "bait for the cruel and bloodthirsty heathe n. 
rl7 

Provincial and viceregal authorities stood firm, however, 

asserting that Spanish honor forbade the abandonment of San 

Sabá as "ignominious and shameful," and that the same honor 

had to be avenged if they were to "impose respect on the 

heathens." If Norteno "insolence" went unanswered, "it 

would be natural that the offending Indians would assume 

that the fear among the Spaniards of another attack was 

what had occasioned the change and this very notion might 

encourage them to start it." Moreover, neither were the 

Apaches to be given the impression of Spanish fear or the 

inability of Spanish arms to protect them or continued 

hopes for their conversion would collapse. •'•̂  

In August, a punitive expedition of six hundred men -

three hundred and eighty presidial soldiers from Coahuila, 

Nuevo Leôn, and Saltillo (with only thirty from Texas 

itself), ninety mission Indians called up as auxiliaries, 

and one hundred and thirty four Apache warriors - set out 

for the Red River, where the Norteno foes were believed to 

" Ibid, 136. 
^̂  Arricivita, II: 71-73. 
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be massed, Along the way, they attacked a Tonkawa village 

and took multiple women and children captive - an 

unwarranted "insult" on the Spaniards part given that 

little evidence that these people had been involved in the 

San Sabá attacks, Upon finally reaching settlements along 

the Red River, the Spanish forces found Comanches and 

others waiting for them at a fortified Wichita village, 

Again, their opponents confounded expectation, Rather than 

finding them "in rancherias like Indians," the Nortenos 

presented a newly imposing sight, with a village fortified 

by a surrounding stockade and moat, warriors armed with 

French muskets, and pointedly, a French flag flying over 

the settlement, Far more demoralizing for the Spaniards, 

in the skirmishes that followed, fifty-two soldiers killed, 

men quickly began to desert, two swivel canons were lost to 

the Nortenos, and, finally, once the expedition deemed 

retreat the only option, they were pursued all the way back 

to San Sabá by unrelenting Norteno warriors, Spanish 

officials lameneted the defeat of the punitive expedition 

as further "disgrace and dishonor to honor of king's 

arms,"^^ 

Arricivita, II: 74. 
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The Norteno attack on the San Sabá mission heralded 

the entrance of Wichita and Comanche bands onto the 

battlefields of Spanish-Indian interchange at mid-century. 

More importantly, it served as a watershed in the course of 

Spanish relations with the native peoples of Texas. 

Failing to understand the enmities in which they had 

entangled themselves, Spanish officers could find no 

explanation for San Sabá beyond barbaric bloodthirst. The 

appeal to simplistic images of "savagery" and "barbarism" 

gave clear indication of Spanish ignorance and 

misunderstanding. Unawareness of the forces guiding native 

political economies in the region regularly led Spaniards 

to rely on prejudices when no other explanation seemed 

readily available. If they could attribute the guns, 

palisaded village, and fighting tactics to French aid, 

concluding that they were too sophisticated for "savages," 

if they could point to, if not exaggerate, the numbers 

stacked against them (two thousand versus two hundred), if 

they could hold Frenchman responsible for inciting the 

attack on San Sabá, then they could reinterpret events, not 

as a sign of Spanish inferiority and Indian invincibility, 

but as French duplicity and military direction of "savage" 

Indians. In the end, Spaniards commemorated the series of 
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catastrophes, in their records and history, as the 

"massacre" and "martyrdom" at San Sabá. Only a fearsome, 

brutal attack underwritten by a wealthier European neighbor 

could explain Spanish failure to defeat Nortenos and to 

secure their territory. Putting rhetorical spin to very 

real fears, Spaniards thus determined their final 

assessment of the San Sabá destruction. 

During a 1767 inspection tour, the Marqués de Rubi 

found the Presidio San Luis de las Amarillas in deplorable 

condition, The garrison was six men short of its reported 

number (it can only be assumed that the missing men were 

deserters); there were fewer than two horses for each 

soldier (five to six mounts per man was standard); fewer 

than one-half of the men had the requisite pistol; and the 

uniforms, swords, and saddles were unkempt,^° 

On the whole, Rubi declared the soldiers of this 

installation to be the worst company of men in the entire 

kingdom of New Spain. He noted that many of the soldiers 

were unfit for service, being either sickly or advanced in 

age, and he postulated that such men were kept in service 

only so that the commander might someday collect on their 

2° Arricivita, II: 78. 
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debts. Low morale among the soldiers was aiso noted, and 

Rubi astuteiy attributed this to the practice of paying 

soldiers in supplies, as opposed to pesos.^^ The 

unsatisfactory inspection led Rubi to recommend in his 

report to the Viceroy that the Presidio San Luis de las 

Amarillas be abandoned, thereby ending Spanish presence on 

what he termed "the imaginary frontier."^^ 

In the wake of the ill-fated complexes of San Sabá, 

Spanish civil and military officials chose for the first 

time to seek diplomatic relations with the formidable 

Comanche and Wichita warriors. With their new diplomatic 

goals regarding the Nortenos, Spanish officials completely 

reversed the previous images they had had of Comanche and 

Wichita men. Warriors feared as barbarous and cruel across 

a battlefield became men of bravery and valor when sought 

as an ally across the negotiating table, In 1768, Rubi 

gave voice to the dual perceptions attached to a warrior 

reputation when he hoped that the "warlike" Comanches and 

Wichitas, "whose generosity and bravery make them quite 

worthy of being our enemies, perhaps will not be, , , , 
2̂  ibid, 50. 
22 ibid. 
" Marqués de Rubi, Dictamen of April 10, 1768, in Imaginary 

Kingdom: Texas as Seen by the Rivera and Rubí Military Expeditions, 
1727 and 1767, ed. Jack Jackson, trans. Ned F. Brierley (Austin: Texas 
State Historical Association, 1995): 181-182. 
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[since] they have what is necessary to know how to observe 

[amicable relations],"^^ Perversely, the ability to stand 

toe to toe against the Spanish and defeat them in battle 

earned Comanche and Wichita warriors the respect of Spanish 

soldiers and officers, Many Spanish officials in turn 

envisioned an alliance with the seemingly indestructible 

Nortenos against the Apaches as the solution to all their 

problems. In one swoop, they would transform Comanche, 

Wichita, and Caddo enemies into ailies while destroying the 

Apaches entirely. 

More important to an understanding of European-Indian 

power relations in Texas, however, the Nortenos had 

reversed an image of Spanish dominance and Indian 

subordination, an image that had existed only in European 

minds. For eighteenth-century Spaniards, as well as 

present-day historians and their audiences, presidios are 

primarily identified as protective garrisons for civilians 

on Spanish frontiers and bastions of force through which 

Spaniards conquered and dominated Indian populations on 

those frontiers. Yet, in Texas, that traditional image was 

turned on its head when Nortenos destroyed the mission and 

ibid, 183. 
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made the San Sabá presidio into a key symbol of Spanish 

impotence and Indian dominion, After 1758, Spaniards would 

never advance northward again, Indeed, Spanish presidial 

forces struggled even to defend lands they already occupied 

against Indian raids and advances southward, 

The Presidio San Luis de las Amarillas was occupied 

continuously from its creation in 1757 until 1772, When 

the men marched out under the order of King Charles III of 

Spain, with them went New Spain's tenuous grasp on the 

Texas frontier. Perhaps the greatest of all bitter ironies 

surrounding this ill-fated endeavor is that the presidio 

accomplished not one of its stated goals. It did not 

succeed in protecting the Mission Santa Cruz de San Sabá 

from its disastrous fate; it did not succeed in helping to 

"civilize the barabarian" Apaches; and it did not succeed 

in holding the frontier. Even the fabled silver wealth in 

the area was, in the end, nothing more than a fable, All 

of these failures conspired to reduce the effectiveness of 

the Presidio San Luis de las Amarillas, shifting it from 

being the largest and most important presidio in the 

province, to being the ruin of ruins. 
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Menard, TX 

Menard, the county seat of Menard County, is on the 

San Saba River at the intersection of U,S, highways 83 and 

190, a mile from the ruins of San Luis de las Amarillas 

Presidio, As noted previously, the early Spanish settlement 

at the presidio was abandoned in 1758, but the site was 

used as a camp by Indians and as a landmark for expeditions 

in search of a legendary silver mine supposed to have been 

in the vicinity. Ferdinand von Roemer visited the presidio 

ruins in 1847 and left a description of them, The town 

was calied Menardville when the site was laid out in 1858 

after the legislature approved the establishment of Menard 

County. That year three families lived there in log 

cabins surrounded by split-log paiisades. Early attempts 

to organize a county government were unsuccessful. Fort 

McKavett closed in 1859, leaving residents little 

protection from frequent Indian raids; the fort reopened 

after the Civil War. In 1867 Menardville had a store 

operated by Adam Bradford in a one-room log house, a 

blacksmith shop, and a saloon and grocery. All supplies 

were hauled overland from Burnet. Menardville served as a 

trading post and overnight stop on north and west cattle 
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trails; the old compound of the Spanish mission was used as 

a holding area for cattle on the way to market. 

In 1871 a second attempt to organize Menard County was 

successful, and the first term of county court supposedly 

convened under a live oak tree, A two-story courthouse was 

built at Menardville in 1872, By the mid-1880s the 

community had a church, a school, several stores, and 150 

residents; livestock, wool, and hides were the principal 

shipments made from the area, William Columbus Redman 

published the Menardville Monitor in 1887; later papers 

included the Record (1889), the Enterprise (1892), and the 

Messenger (1908), which was owned and operated by humorist 

Claude Callan, 

The San Saba River flooded the town in 18 99 and caused 

considerable damage, but residents rebuilt their homes and 

businesses during the following year, The community 

continued to grow and by 1903 was able to support a private 

bank, In 1910 or 1911, while the Fort Worth and Rio Grande 

Railroad Company was making plans to lay track through the 

community, company officials asked residents to rename 

their town Menard in order to facilitate the painting of 

signs. After the first train pulled into town in 1911, 

Menard experienced an economic boom. By 1914 it had two 
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banks, a variety of businesses, and a population of 1,000. 

Menard served as the county's principal shipping point for 

many years. Population estimates reached 2,500 in the late 

1920s. Although the Great Depression hit the community 

hard, the Menard National Bank and the Bevans State Bank 

remained opened, and most Menard residents managed to 

recover. In 1931 the county hired a home demonstration 

agent to help area farmers and their families learn new 

ways to grow and preserve food. Menard had a population of 

1,969 in 1931 and 2,375 in 1941 but began a slow decline in 

the 1950s, falling from 2,674 in 1952 to 1,914 in 1961. 

As road improvements made travel and shipping less 

dependent on rail service, the railroad company began to 

lose business. The Atchison, Topeka and Santa Fe Railway 

discontinued its service to Menard in 1972 but donated the 

old depot to the county for use as a history museum. The 

Menard County Historical Society began collecting artifacts 

in 1975 and dedicated the museum in 1978. In the 1980s 

Menard continued as a market for livestock, wool, and 

mohair, with tourism and oil production supplementing the 

local economy; some local ranchers attempted, 

unsuccessfully, to establish a cashmere industry. 
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