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CHAPTER I
INTRODUCTION

Established on the north bank of the San Sabá River
(near present-day Menard, TX) by Colonel Don Diego Ortiz
Parilla in April of 1757, the Presidio San Luis de las
Amarillas (hereafter referred to as the Presidio San Sabá)
stood as one of the farthest outposts of New Spain.

Three

generally accepted reasons exist to explain the placement
of the presidio at this site.

First, to protect the

Mission Santa Cruz de San Sabá (hereafter referred to as
the Mission San Sabá) which existed to provide a vehicle
through which the Franciscan missionaries could spread
Christianity to the Lipan Apaches.

Second, and most

important, the placement of the presidio assuaged fears
regarding the possibility of French and English
encroachment into unprotected Spanish territory.

Third,

the mistaken belief that valuable mineral deposits existed
in the hills along the river which generated hopes of great
wealth.
By attempting to missionize the Lipan, the Spanish
inadvertently made enemies of the Comanche and Tejas
Indians.

On March sixteenth, 1758, less than one year

since its founding, the Mission San Sabá was raided and
destroyed by the aforementioned groups searching for Apache
who had killed several of their people in a battle on the
Concho River.

The mission was razed, its supplies and

livestock destroyed, and most of its inhabitants killed.
The troops stationed at the presidio, over four miles away,
discovered the carnage too late to mount an effective
counter attack; nonetheless, an inept war of extermination
against the Comanche was waged.
Despite the ill-fated mission, the Presidio San Sabá
remained in operation until 1772.

Due to general neglect

and inadequate supplies the presidio quickly fell into
disrepair.

In 1767, during an inspection tour, the Marqués

de Rubi, by order of the Viceroy, discovered the Presidio
San Sabá in deplorable condition.

The garrison was

understaffed due to desertion, the soldiers present lacked
mounts, pistols and their uniforms were unkempt.

Rubi

stated the outfit was the worst company of men in the
entire kingdom of New Spain.

Rubi's discoveries forced him

to recommend that the presidio be abandoned, ending Spanish
presence in Northeast Texas.

However, it was not until

1772, when King Charles III of Spain issued the New
Regulations pertaining to the frontiers of New Spain,

implementing most of the recommendations of Rubi.
decree called for leaving East Texas.

The

Two presidios

(including San Sabá) and four missions were abandoned,
their people and property brought to San Antonio.
The Spanish occupation in what is now Menard, TX ended
in 1772; however, the memory of their exploits and physical
constructs remain alive and well today through the vessels
of myth and collective memory-

This thesis will explore

these two themes in their various manifestations: first, by
examining the oral tradition of the Lipan Apache and the
memory of being the targets of Spanish Franciscan mission
efforts and how that memory continues to influence them
today; second, how the community of Menard has adopted Jim
Bowie as popular folk hero in their collective memory
through myth; third, how the community and town of Menard
has been influenced and shaped by the presence of Spanish
remnants, both physical and mythical, and how and why have
these constructs changed.
The aforementioned Apache have a rich oral tradition
that has resulted in a different and enlightening
perspective on the mission efforts by the Spanish friars.
Additionally, the Lipan maintain strong cultural ties to
both the presidio and mission sites, frequently they return

to perform a burial ceremony of the umbilical cord and
placenta from newborns.

Is this a place they consider to

be their point of origination?
these sites of oppression?

Why do they link birth to

Are the sites viewed as places

of oppression, or perhaps places of birth or rebirth?
Because the Lipan are now predominately Christian, are the
mission and presidio sites perceived as locales of
salvation?

By exploring these issues, a neglected

perspective from a traditionally disenfranchised group of
people will be privileged, providing new insight on an old
topic.
Stepping away from the Native American perspective,
but focusing on an individual well familiarized with them,
Jim Bowie resounds in the collective mind of Texans as a
hero of the Alamo.

Central to this part of the thesis,

will be examining how and why a "frontiersman" from
Kentucky came to be affiliated with Menard, TX, and what
his legacy means to the people who claim him as one of
their own.
Little direct evidence links Bowie to ever having been
in what will become Menard.
icon for the community.

However, he has become a major

Every summer they celebrate "Jim

Bowie Days," an eclectic four-day event summed up as two

parts county fair and one part "historical" re-enactment.
It draws people from all parts of the region and serves as
a common bond for Menard citizens.

On evenings during the

celebration, a musical re-enactment titled Song of
romanticizes Bowie's possible link to the past.

Silver

This

belief comes from an engraving on an original presidio
stone reading: J. Bouie, the correct spelling of his last
name.

Additionally, popular myth reasons that Bowie

established a secret silver mine in the area and failed to
return only because of his untimely demise at the Alamo.
How did these myths begin?

How did such unsubstantial

"evidence" result in strong associations for the citizens
of Menard?

And finally, why have these people anglicanized

their history by focusing on Bowie?

Direct evidence links

the Spanish and Native Americans to this area, however, the
people of Menard have concentrated their hero worship on a
figure that appears only ephemerally.

This chapter hopes

to explore those very issues through an examination of
documentary evidence and community beliefs based on
interviews.
The town of Menard, TX was founded in 184 6 by German
Catholics.

They took many of the stones from the presidio

to build the foundation for most of the town's original

homes.

Additionally, the stones were used to build

Menard's first bank, Bevan's bank; a storefront for the
town's first general store (now the Wilinski Building); as
well as the walls for the cemetery.

The Presidio San Sabá

is literally the foundation for the community of Menard.
However, the presidio and mission also impose a strong
cultural foundation for the town and its inhabitants.

It

is a source of pride for the people of Menard, advertised
as a tourist attraction and inviting attention from
archaeology and history scholars alike.
The presidio was poorly rebuilt in 1937 in an effort
to create jobs during a depressed economy as a part of
Texas' Centennial project.

However, after this ill-fated

restoration, the presidio was largely neglected until the
mission site was located in 1994 through an archaeological
survey conducted by Grant Hall, V. Kay Hindes and Mark
Wolfe.

This discovery renewed interest from the community

and state alike.

A community effort to publicize both

sites materialized and coordinated efforts with the Texas
Historical Commission hope to result in an accurate
reconstruction of the presidio.

In 2000, an archaeological

investigation at the presidio site by Texas Tech University
was initiated and continues annually in the summer.

How have these events shaped the popular consciousness
of Menard?

How do the residents of this community identify

with their history?

Is it predominately Spanish in origin,

Native American, Mexican or somehow Anglo?

Does a feeling

of greater significance due to antiquity exist?

Because of

prevalent cross-cultural contact does multiculturalism
exist to a greater degree relative to other surrounding
communities?

These questions and others will be addressed

in this chapter.
Now a discussion of the relevance of cultural myth and
memory is necessary.
communal identity.
of the conflict.

Memory is the battlefield for
The symbols of history are the weapons

They not only rally a culture around

their common standard of history, but are also used as the
deadly sabers in the battle for control of the destiny of a
culture. For most people the power of the popular memory is
a hidden and assumed force which they certainly react to
but they certainly do not have control over.

It is

therefore also a powerful tool for those who can use and
wield this double edged sword.

However, those who should

know the power of the weapon best, the Historian, often
ignore it and thus miss their real power for society.

Before the actual power of cultural memory can be
explored it is important to understand the nature of the
human condition that provides for such a strong role for
the symbols of History.

Humans are temporal beings.

concept of "now" is very difficult to pin down.

The

As soon as

you are aware of the present instant, it is gone.

In fact

it is hard to prove that the present really exists as some
kind of real entity at all.

Consequently it is difficult

for the human mind to form a concept of identity around the
fleeting existence of the present.

Consequently, humans as

thinking things, which by our own nature seek some kind of
identity, are pushed beyond the present into the past and
the future for some concept of oneself.
are irreversibly linked.

Indeed, the two

Humans experience themselves

moving towards the future,

Therefore, our concept of

identity always involves his awareness of the future, the
possibilities of what we want to become.

However the

possibilities are as infinite as is humankind's ability to
conceive of it.

Therefore, the public interpretation of

the past plays, as the only other prism through which, by
the light of his experience, humans can interpret our
possibilities and define them in any significant way, an
essential role.

The importance of this appropriation of

the past has been laid out thoroughly by Martin Heidegger
in his work Being

and Time far beyond what can be

extrapolated here.^
However, beyond being simply a temporal being and a
thinking being mankind is also a social being. Thus it is
the nature of a human being not only to conceive identity
on a personal level, "I am a person who likes to study
history", but also as part of larger groups, "I am part of
a people whose character it is to study history."

Thus

cultural memory, the index of common symbols that stand for
a culture's relationship to the past, are essential to the
project of creating a common identity towards a unified
movement to a culture's future possibilities.

In the words

of john Bodnar, writing on public memory, "Public Memory is
a body of beliefs and ideas about the past that help a
public or society understand both its past, present, and by
implication, its future."^
It is also important to note the symbolic character of
the language of cultural memory.

A symbol differs from a

sign in that it has a multi-dimensional significance.

One

""" Martin Heidegger, Being and Time: A Translation
of Sein and
Zeit
(Albany: State University of New York Press, 1996) 27.
^ John Bodnar, Remaking America:
Public Memory, Commemoration,
and
Patriotism
in the Twentieth
Century
(Princeton: Princeton University
Press, 1994) 15.

might see a sign that says 'Lone Star' on a beer bottle.
That would simply indicate to the average man in a pub that
that bottle contains that beer. However, if a good Texas
boy was in a bar and saw a bottle of 'Lone Star,' it would
have a deeper significance for him than simply that bottle
of beer.

It would bring to his mind a cornucopia of images

of Texas culture, the Texas of Larry McMurtry, perhaps even
the struggles for Texas Independence.

That sign would then

become a symbol of Texas culture and its separateness from,
say, American culture. Suddenly it is not about the brand
of beer in the bottle but about windswept plains and
identity.

That is the power of a symbol.

History can,

over time, layer an image, a phrase, or a concept with
meaning that is then interpreted by the members of a time
period and arranged in a symphony of meaning to attempt to
construct a cultural identity.

A symbol can only have

meaning however, through the interpretation and
understanding of a culture in relation to their own
possibilities and goals.
How are these symbols manifest?
many different forms.

Symbols are found in

The most recognizable and permanent

embodiment of these symbols is in the public monument, like
the presidio.

In a public monument a community is forced
10

to agree upon a set of symbols that embody what they are
trying to express. Monuments are designed to last for
centuries and therefore an effective monument is an
important expression of the deep levels of a culture's
identity.
variety.

However, symbols can be wide ranging in their
Famous phrases can be significant. What is a more

significant symbol of American culture than the three
terms, "Life, liberty, and the pursuit of happiness"?

Even

a person can be used as a historical symbol, simply the
name or profile of someone like Jim Bowie carry in tow a
plethora of meanings of possibilities for identity and
culture.
Another incarnation of they symbols of public memory
is the ceremony or reenactment. These can range from the
swearing in of the president to a civil war reenactment by
the local civil war society to a musical depicting the life
of Jim Bowie.

These kinds of symbolic ceremonies are

extremely powerful as they tend to create an almost direct
connection with past events.

One commentator on the

phenomenon of ceremony in fact tells us:
What, then, is being remembered in commemorative
ceremonies? Part of the answer is that a community is
reminded of its identity as represented by and told in
a master narrative. This is a collective variant of
what I early called personal memory, that is to say a
11

making sense of the past as a kind of collective
autobiography, with some explicitly cognitive
components. But rituals are not just further
instances of humanity's now much touted propensity to
explain the world to itself by telling stories. Its
master narrative is more than a story told and
reflected on; it is a cult enacted.^
With this basic understanding of the nature of
cultural memory, the next logicai question is to what end
is history applied?

There can be no greater example of the

power of cultural memory than the history of the United
States.

Indeed, the United States was in a unique position

in terms of its attempt to form a coherent national
identity.

On one hand it had the usual problem of unifying

residents of the state into a united nation with a vital
national culture.

This is the common problem of identity

that cultural memory is adept at dealing with and is
certainly more complex and involved than merely a struggle
for power as Bodnar would maintain.

In this sense the

United States was just another part of the rising tide of
nationalism that was evident throughout Europe.

Countries

like Germany would use a set of national images in order to
build their states.

They, however, had a long history of

^ Paul Connerton, How Societies
University Press, 1989) 70.

Remember
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(Cambridge: Cambridge

Germanic tribes with their own histories, institutions,
religions and heroes to draw upon.
This study will bring a better understanding of the
importance of a community's collective understanding of its
past.

The significance and importance of the study will

not be limited to its geographic boundaries or the
boundaries of the state of Texas.

Instead, it is much

broader in scope; by examining how a community remembers
its past, and how that past manifests in the present,
regardless of locale, specific conclusions may be drawn
about other similar communities - especially those where
Spanish colonialism was present.

It is the hope of this

author that these conclusions contribute to the greater
historical understanding of how communities in general
build and employ collective myth and memory.

13

CHAPTER II
HISTORICAL BACKGROUND

For Spaniards, the events at San Sabá would inspire
fear, a fear that would color their relations with the
Indian peoples of Texas for the remainder of the century.
It began in 1757, when Spanish officials sought to push the
boundary of their authority northward from San Antonio with
the establishment of a new mission-presidio complex along
the San Sabá River northwest of San Antonio.

Spanish

officials vested multiple hopes in this new establishment:
that it might be the first in a series of mission-presidio
complexes to neutralize Apaches, that it might expand
territorial boundaries, that it might open way for
exploration and discovery of mineral wealth believed to be
in those northern regions, and that it might become a
jumping off point for an overland trade and communication
route to Santa Fe, New Mexico.
For over 30 years, Spaniards had known Lipan Apaches
only as raiders, thus enemies, who constantly harassed
their settlements in south central Texas.

Throughout the

1720s, 1730s, and 1740s, as Apaches mounted raids on San
Antonio, fear and frustration escalated into terror among
14

Spanish settlers, soldiers, and officials.

The inability

of presidial forces to stop the warriors' attacks
transformed horse raids into what the Spaniards believed to
be signs of a "war of extermination" against them.

Thus

the tacticians of raids so profitable they took hundreds of
horses became, in Spanish telling, "enemies of humanity"
terrorizing civilian populations of women and children.^
From the Spanish perspective, Apache "depredations"
had to be stopped, and they sought to do so by launching
multiple campaigns against Apache rancherias, taking
numerous women and children captive.

These attacks reaped

more reward than punitive satisfaction; they also brought
Spaniards numerous Indians whom they used in their homes as
enslaved servants or sold southward to Mexican mining
districts or West Indian labor camps.

Not only did Spanish

captive-taking offer a cheap source of labor; it eventually
brought the Lipans to the negotiating table.

After a raid

in 1749,which netted the Spanish presidial force over one
hundred and fifty Apache captives, Spanish and Lipan
officials effected their first peace treaty in 1749.

^ William E. Dunn, "Apache relations in Texas, 1718-1750,"

Quarterly of the Texas State

Historical

198-274.
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14 (January 1991),

In order to cement alliance and to insure the
"pacification" of the Apaches, Spanish missionaries
proposed to offer the Lipans their own missions for
permanent settlement and conversion.

And, in the early

1750s, it finally looked like they might realize that goal,
as Apaches began to express an interest in the missions
Franciscans had long been promoting to them.

They asked

only that the missions be built in their own lands, to the
northwest of San Antonio.

Many Spaniards doubted Apache

motives and commitment, but given the potential payoff
(neutralizing Apaches, mineral wealth, and trade route to
Santa Fe) the gamble seemed worth it.^
In the Spring of 1757, Spaniards built the mission
Santa Cruz de San Sabá, the first of three missions planned
for the Apaches, along the San Sabá River within the region
the Lipans designated as their own territory.

They also

built a presidio, San Luis de las Amarillas, with room
enough for three to four hundred soldiers and their
families.

The presidio, it was hoped, would safeguard

against the extension of French influence among the
Apaches, influence the Spaniards knew to be increasingly
^ William E. Dunn, "The Apache Mission on the San Sabá River: Its
Founding and Failure," Southwestern
Historical
Quarterly
17 (April
1914), 379-414.
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apparent among the nations of eastern Texas.

At the

F r a n c i s c a n ' s request, they b u i l t the p r e s i d i o across the
r i v e r and t h r e e miles away in order to avoid the
p o s s i b i l i t y of s o l d i e r s harassing Indian neophytes.

Though

missionaries dominated Spanish i n t e r a c t i o n s with Lipan men
at t h i s point, the r e l i g i o u s fathers nevertheless
repeatedly recorded t h a t an "authority of arms" was
e s s e n t i a l to maintaining the w a r r i o r s ' respect and the
s t a b i l i t y of Spanish-Apache r e l a t i o n s . ^
Much to the m i s s i o n a r i e s ' chagrin, as the complex went
up during the Spring, " no Apaches had been seen" despite
many g i f t s of clothing and food given them to ease t h e i r
move to the new s i t e .

Fray Benito Barela, because of the

" s p e c i a l zeal he had displayed for t h e i r p a c i f i c a t i o n , " was
sent by superiors in search of the wayward Apaches, but
without success,^

By the summer and f a l l of that year,

church and s t a t e o f f i c i a l s increasingly recorded t h a t the
^ Fray Benito Fernandez de Santa Ana t o Viceroy, Conde de R e v i l l a
Gidego, February 23, 1750 i n Letters
and Memorials of the Father
Presidente
Fray Benito Fernández de Santa Ana, 1736-1754: Documents on
the missions
of Texas from the Archives of the College of
Querétaro,
trans. Benedict Leutenegger
(San Antonio: Old Spanish Missions
H i s t o r i c a l Research L i b r a r y a t Our Lady of t h e Lake U n i v e r t s i t y , 1981),
170.
^ Apostolic
Chronicle
of Juan Domingo Arricivita:
The Franciscan
Mission Frontier
in the Eighteenth
Century in Arizona,
Texasn and the
Californias,
t r a n s . George P. Haimnond and Agapito Rey, r e v . Vivian D.
F i s h e r (Berkeley, CA: Academy of American Franciscan H i s t o r y , 1996) ,
I I : 23-87: 48.
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Apaches were proving themselves "fickle" and "faithless" as
many had expected.

At no time did the Indians take up

residence, but they would occasionally drop by the mission
during bison hunts, using it as a supply depot for food and
horses.

What was not immediately apparent was that it was

not only buffalo hunts that were driving Apache warriors
northward; they were also raiding Comanche and Wichita
rancherias.^
Hints that trouble of some sort was brewing began to
be evident, but Spanish officers and missionaries
repeatedly chose to disregard them.

Several small groups

of Lipan warriors passed through in the fall of 1757,
stopping only overnight at the mission, their fears
manifest in their hurry to move onward in a southerly
direction.

Rumors over the winter began to filter into San

Sabá that the Nortenos were massing to destroy the Apaches,
but well knowing that no Apaches could be found at the
mission-presidio complex, the Spaniards turned a deaf ear
to suggestions that the complex might be a target of
attack.

Rumor became a reality, however, as the growing

number of Nortenos in the region became undeniable.

At

midnight on February 25, warriors later identified as
^ Arricivita, II: 67.

Comanches and Wichitas made their presence known,
stampeding the presidio horse herd and driving off sixty
animals.

Though commanding officers sent fourteen soldiers

in pursuit, twelve days of tracking the raiding party
brought no recovery of the animals or punishment for the
raiders.

Several days later another squad sent to escort a

supply train as it approached the complex fell under the
attack of twenty-six warriors.^
Nevertheless, Spaniards could not anticipate what was
coming.

On March 16, 1758, a united band of an estimated

two thousand Comanches, Wichitas, Caddos, Bidais, Tonkawas,
Yojuanes and others (twelve different Indian nations in
all) surrounded the mission at dawn.

As soldiers reported,

the echoes of shouts, the nearby firing of guns, the puffs
of powder smoke, and the pounding of horse hooves, made
clear the sheer number of approaching Indians, "until the
country was covered with them as far as the eye could
reach."'''°

During the attack, they pillaged mission stores

and herds, burned mission buildings to the ground, and
killed Spaniards, including two missionaries who would go
^ Deposition of Sergeant Joseph Antonio Flores, March 11, 1758 in

The San Sabá Papers:

A Documentary

Account

of the Founding

and

Destruction
of San Sabá Mission,
trans. Paul D. Nathan, ed. Lesley Byrd
Simpson (Dallas: Southern Methodist University Press, 2000), 58.
^° Depositions of Andrés de Villareal March 22, 1758 and Juan Leal
March 11, 1758 in Nathan, 73, 68.
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down in record books as having been martyred in the cause
of Saving Apache souls.

During the attack, Spaniards took

pointed note of the fact that the attacking Indians rode
Spanish horses and carried European arms and ammunition,
which they could only assume represented the profits of
raids on Spanish settlements and trade in the French
markets of Louisiana . •'••'•
The appearance of this virtual army of Indians - whose
numbers and diversity both inspired fear - sent shock waves
all the way down to Mexico City.

It was one thing for

leather - armored soldiers to fight Indians armed with bows
and arrows; it was quite another to face a force armed with
guns as good if not better than those of Spanish soldiers.
"Never before," one of the mission guards argued, "had he
seen so many barbarians together, armed with guns and
handling them so skillfully. "^^

Colonel Parilla, the

commander of San Luis de las Amarillas, concluded that the
Spanish military in Texas faced a fearful native challenge
in sharp contrast to the "wretched, naked, and totally
defenseless Indians of Nuevo Leôn, Nueva Viscaya, and

^^ Depositions of Andrés de Villareal March 22, 1758 and Juan Leal
March 11, 1758 in Nathan, 73, 68.
•"^^ Deposition of Juan Leal in Nathan, 76.
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Sonora.

The heathen of the northe are innumerable and

rich," he argued,
"They enjoy the protection and commerce of the French;
they dress well, breed horses, handle firearms with
the greatest skill, and obtain ample supplies of meat
from the animals the call cibolos [bison]. From their
intercourse with the French and with some of our
people they have picked up a great deal of knowledge
and understanding, and in these respects they are far
superior to the Indians of other parts of these
Kingdoms. "^^
The threat of French alliance with such a group of
Indians, implicit in the appearance of their weaponry, also
struck terror (as well as fury) into many a Spanish heart.
Clearly the Nortenos "wanted to kill them all" and, if
armed with European weapons, then rumors of rapidly
spreading "wild hordes" in a "league of extermination"
poised to descend upon the Spaniards, savagely slaughtering
women and children were al the more ominous.''"^ The
Nortenos' overwhelming victory at San Sabá, Parilla warned
the viceroy, "will encourage the barbarians to still
greater boldness and audacity, for they will consider
themselves capable of scattering our settlements and

" Colonel Parilla to Marqués de las Amarillas, April 8, 1758 in
Nathan, 138-139.
" Deposition of Andrés de Villareal in Nathan, 71.
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blocking out troops from advancing."^^

Not only would they

menace Spanish people, they also seemed capable of an
unheard of feat: the conquest of Spanish lands and the
confounding of Spanish imperial power.

"It is also quite

probable," Parilla concluded miserably, "that [they] might
undertake the occupation of more territory, thus doing
great harm to our settlements."^^

In the face of potential

native dominion, alarm rapidly spread from San Antonio to
other Texas settlements, and from there to Coahuila and
Nuevo Leôn further south.
Meantime, raiders from the various Comanche, Wichita,
and Caddo strongholds had stolen seven hundred and fifty
more horses from San Sabá in the months following the March
attack.

The "insults" were mounting.

In the Spring of

1759, tensions drove soldiers stationed at San Sabá to
demand the removal of the presidio southward, to safer
(Spanish) territory, all the while attempting to disguise
their own fears as concern for their wives and children.
In response to the unprecedented insubordination signaied
in the petitions of his men, Parilla warned his superiors

^^ Colonel
1758 in Nathan,
" Colonel
1758 in Nathan,

Parilla to Viceroy Marqués de las Amarillas, April 8,
145.
Parilla to Viceroy Marqués de las Amarillas, April 8,
145.
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that he feared mutiny or desertion, agreeing with his men
that if ordered to remain at San Sabá, they would be
reduced to "bait for the cruel and bloodthirsty heathe n.

rl7

Provincial and viceregal authorities stood firm, however,
asserting that Spanish honor forbade the abandonment of San
Sabá as "ignominious and shameful," and that the same honor
had to be avenged if they were to "impose respect on the
heathens."

If Norteno "insolence" went unanswered, "it

would be natural that the offending Indians would assume
that the fear among the Spaniards of another attack was
what had occasioned the change and this very notion might
encourage them to start it."

Moreover, neither were the

Apaches to be given the impression of Spanish fear or the
inability of Spanish arms to protect them or continued
hopes for their conversion would collapse. •'•^
In August, a punitive expedition of six hundred men three hundred and eighty presidial soldiers from Coahuila,
Nuevo Leôn, and Saltillo (with only thirty from Texas
itself), ninety mission Indians called up as auxiliaries,
and one hundred and thirty four Apache warriors - set out
for the Red River, where the Norteno foes were believed to

" Ibid, 136.
^^ Arricivita, II: 71-73.
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be massed,

Along the way, they attacked a Tonkawa village

and took multiple women and children captive - an
unwarranted "insult" on the Spaniards part given that
little evidence that these people had been involved in the
San Sabá attacks,

Upon finally reaching settlements along

the Red River, the Spanish forces found Comanches and
others waiting for them at a fortified Wichita village,
Again, their opponents confounded expectation,
finding them "in rancherias like

Indians,"

Rather than

the Nortenos

presented a newly imposing sight, with a village fortified
by a surrounding stockade and moat, warriors armed with
French muskets, and pointedly, a French flag flying over
the settlement,

Far more demoralizing for the Spaniards,

in the skirmishes that followed, fifty-two soldiers killed,
men quickly began to desert, two swivel canons were lost to
the Nortenos, and, finally, once the expedition deemed
retreat the only option, they were pursued all the way back
to San Sabá by unrelenting Norteno warriors,

Spanish

officials lameneted the defeat of the punitive expedition
as further "disgrace and dishonor to honor of king's
arms,"^^

Arricivita, II: 74.
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The Norteno attack on the San Sabá mission heralded
the entrance of Wichita and Comanche bands onto the
battlefields of Spanish-Indian interchange at mid-century.
More importantly, it served as a watershed in the course of
Spanish relations with the native peoples of Texas.
Failing to understand the enmities in which they had
entangled themselves, Spanish officers could find no
explanation for San Sabá beyond barbaric bloodthirst.

The

appeal to simplistic images of "savagery" and "barbarism"
gave clear indication of Spanish ignorance and
misunderstanding.

Unawareness of the forces guiding native

political economies in the region regularly led Spaniards
to rely on prejudices when no other explanation seemed
readily available.

If they could attribute the guns,

palisaded village, and fighting tactics to French aid,
concluding that they were too sophisticated for "savages,"
if they could point to, if not exaggerate, the numbers
stacked against them (two thousand versus two hundred), if
they could hold Frenchman responsible for inciting the
attack on San Sabá, then they could reinterpret events, not
as a sign of Spanish inferiority and Indian invincibility,
but as French duplicity and military direction of "savage"
Indians.

In the end, Spaniards commemorated the series of
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catastrophes, in their records and history, as the
"massacre" and "martyrdom" at San Sabá.

Only a fearsome,

brutal attack underwritten by a wealthier European neighbor
could explain Spanish failure to defeat Nortenos and to
secure their territory.

Putting rhetorical spin to very

real fears, Spaniards thus determined their final
assessment of the San Sabá destruction.
During a 1767 inspection tour, the Marqués de Rubi
found the Presidio San Luis de las Amarillas in deplorable
condition,

The garrison was six men short of its reported

number (it can only be assumed that the missing men were
deserters); there were fewer than two horses for each
soldier (five to six mounts per man was standard); fewer
than one-half of the men had the requisite pistol; and the
uniforms, swords, and saddles were unkempt,^°
On the whole, Rubi declared the soldiers of this
installation to be the worst company of men in the entire
kingdom of New Spain.

He noted that many of the soldiers

were unfit for service, being either sickly or advanced in
age, and he postulated that such men were kept in service
only so that the commander might someday collect on their

2° Arricivita, II: 78.
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debts.

Low morale among the soldiers was aiso noted, and

Rubi astuteiy attributed this to the practice of paying
soldiers in supplies, as opposed to pesos.^^

The

unsatisfactory inspection led Rubi to recommend in his
report to the Viceroy that the Presidio San Luis de las
Amarillas be abandoned, thereby ending Spanish presence on
what he termed "the imaginary frontier."^^
In the wake of the ill-fated complexes of San Sabá,
Spanish civil and military officials chose for the first
time to seek diplomatic relations with the formidable
Comanche and Wichita warriors.

With their new diplomatic

goals regarding the Nortenos, Spanish officials completely
reversed the previous images they had had of Comanche and
Wichita men.

Warriors feared as barbarous and cruel across

a battlefield became men of bravery and valor when sought
as an ally across the negotiating table,

In 1768, Rubi

gave voice to the dual perceptions attached to a warrior
reputation when he hoped that the "warlike" Comanches and
Wichitas, "whose generosity and bravery make them quite
worthy of being our enemies, perhaps will not be, , , ,
2^ ibid, 50.
22 ibid.

" Marqués de Rubi, Dictamen of April 10, 1768, in

Kingdom:

Texas as Seen by the Rivera

and Rubí Military

Imaginary

Expeditions,

1727 and 1767, ed. Jack Jackson, trans. Ned F. Brierley (Austin: Texas
State Historical Association, 1995): 181-182.
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[since] they have what is necessary to know how to observe
[amicable relations],"^^

Perversely, the ability to stand

toe to toe against the Spanish and defeat them in battle
earned Comanche and Wichita warriors the respect of Spanish
soldiers and officers,

Many Spanish officials in turn

envisioned an alliance with the seemingly indestructible
Nortenos against the Apaches as the solution to all their
problems.

In one swoop, they would transform Comanche,

Wichita, and Caddo enemies into ailies while destroying the
Apaches entirely.
More important to an understanding of European-Indian
power relations in Texas, however, the Nortenos had
reversed an image of Spanish dominance and Indian
subordination, an image that had existed only in European
minds.

For eighteenth-century Spaniards, as well as

present-day historians and their audiences, presidios are
primarily identified as protective garrisons for civilians
on Spanish frontiers and bastions of force through which
Spaniards conquered and dominated Indian populations on
those frontiers.

Yet, in Texas, that traditional image was

turned on its head when Nortenos destroyed the mission and

ibid, 183.
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made the San Sabá presidio into a key symbol of Spanish
impotence and Indian dominion,

After 1758, Spaniards would

never advance northward again,

Indeed, Spanish presidial

forces struggled even to defend lands they already occupied
against Indian raids and advances southward,
The Presidio San Luis de las Amarillas was occupied
continuously from its creation in 1757 until 1772,

When

the men marched out under the order of King Charles III of
Spain, with them went New Spain's tenuous grasp on the
Texas frontier.

Perhaps the greatest of all bitter ironies

surrounding this ill-fated endeavor is that the presidio
accomplished not one of its stated goals.

It did not

succeed in protecting the Mission Santa Cruz de San Sabá
from its disastrous fate; it did not succeed in helping to
"civilize the barabarian" Apaches; and it did not succeed
in holding the frontier.

Even the fabled silver wealth in

the area was, in the end, nothing more than a fable,

All

of these failures conspired to reduce the effectiveness of
the Presidio San Luis de las Amarillas, shifting it from
being the largest and most important presidio in the
province, to being the ruin of ruins.
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Menard, TX
Menard, the county seat of Menard County, is on the
San Saba River at the intersection of U,S, highways 83 and
190, a mile from the ruins of San Luis de las Amarillas
Presidio, As noted previously, the early Spanish settlement
at the presidio was abandoned in 1758, but the site was
used as a camp by Indians and as a landmark for expeditions
in search of a legendary silver mine supposed to have been
in the vicinity.

Ferdinand von Roemer visited the presidio

ruins in 1847 and left a description of them,

The town

was calied Menardville when the site was laid out in 1858
after the legislature approved the establishment of Menard
County.

That year three families lived there in log

cabins surrounded by split-log paiisades.

Early attempts

to organize a county government were unsuccessful.

Fort

McKavett closed in 1859, leaving residents little
protection from frequent Indian raids; the fort reopened
after the Civil War.

In 1867 Menardville had a store

operated by Adam Bradford in a one-room log house, a
blacksmith shop, and a saloon and grocery.
were hauled overland from Burnet.

All supplies

Menardville served as a

trading post and overnight stop on north and west cattle
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trails; the old compound of the Spanish mission was used as
a holding area for cattle on the way to market.
In 1871 a second attempt to organize Menard County was
successful, and the first term of county court supposedly
convened under a live oak tree,
built at Menardville in 1872,

A two-story courthouse was

By the mid-1880s the

community had a church, a school, several stores, and 150
residents; livestock, wool, and hides were the principal
shipments made from the area,

William Columbus Redman

published the Menardville Monitor
included the Record
Messenger

in 1887; later papers

(1889), the Enterprise

(1892), and the

(1908), which was owned and operated by humorist

Claude Callan,
The San Saba River flooded the town in 18 99 and caused
considerable damage, but residents rebuilt their homes and
businesses during the following year,

The community

continued to grow and by 1903 was able to support a private
bank,

In 1910 or 1911, while the Fort Worth and Rio Grande

Railroad Company was making plans to lay track through the
community, company officials asked residents to rename
their town Menard in order to facilitate the painting of
signs.

After the first train pulled into town in 1911,

Menard experienced an economic boom.
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By 1914 it had two

banks, a variety of businesses, and a population of 1,000.
Menard served as the county's principal shipping point for
many years.
1920s.

Population estimates reached 2,500 in the late

Although the Great Depression hit the community

hard, the Menard National Bank and the Bevans State Bank
remained opened, and most Menard residents managed to
recover.

In 1931 the county hired a home demonstration

agent to help area farmers and their families learn new
ways to grow and preserve food.

Menard had a population of

1,969 in 1931 and 2,375 in 1941 but began a slow decline in
the 1950s, falling from 2,674 in 1952 to 1,914 in 1961.
As road improvements made travel and shipping less
dependent on rail service, the railroad company began to
lose business.

The Atchison, Topeka and Santa Fe Railway

discontinued its service to Menard in 1972 but donated the
old depot to the county for use as a history museum.

The

Menard County Historical Society began collecting artifacts
in 1975 and dedicated the museum in 1978.

In the 1980s

Menard continued as a market for livestock, wool, and
mohair, with tourism and oil production supplementing the
local economy; some local ranchers attempted,
unsuccessfully, to establish a cashmere industry.
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As of 1980, the population was 1,697 and in 1990 it
was 1,606.

Annual events in Menard include Jim Bowie Days

in June and the Silver Mine Classic Lamb Show in October.
In addition to these yearly festivities, tourism has become
the latest draw to Menard and of interest beyond just the
presidio is the Historic Ditch Walk, which features severai
early churches, the Pioneer Rest Cemetery, Fort McKavett
State Historical Park, and remnants of the old irrigation
ditch built by the Spanish in the mid-1750s.
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CHAPTER III
A PLACE OF RE(BIRTH): THE CONFLICTED RELATIONSHIP
BETWEEN THE LIPAN APACHE OF TEXAS AND
THE PRESIDIO SAN SABÁ

This chapter examines the role of Native Americans,
specifically the Lipan Apache, as a community in diaspora
and as a new paradigm for diasporic studies.

The Lipan

were the target of Spanish Franciscan missionizing efforts
in the mid 18^*^ century.

A significant remnant of this

occupation is the Presidio de San Sabá, the garrison built
by the Spanish to defend several of the missions in this
area; however, today it stands only as ruins.

This

presidio is important in establishing the Lipan as a
community in diaspora because it is representative of the
symbolic homeland of the Lipan Nation.^^
According to Robert Cohen, author of Global Diasporas,
"diaspora" is the term used to describe communities that
for known or unknown reasons have settled outside of their
natal (or imagined natal) territory, however, that homeland
maintains "some claim on their loyalty and emotion."
Conversely, diasporic studies is the name given to the
worldwide, scholarly, interdisciplinary study of the
" Phone Interview with Daniel Castro Romero, Jr.
2® Robert Cohen. Imagined
Communities.
pg. xi.
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May 22, 2003.

diaspora, and its social, linguistic, economic, cultural
and political causes and consequences. Diasporic studies
always involve the study of at least two countries, the
homeland (the land, territory or country from which the
community claims they originate, be it symbolic or literal)
and the host country (the country or society in which the
community in question currently resides). However, this
strict interpretation should not make us lose sight of the
interconnectedness of communities in diaspora. Diasporic
studies involve the study of displaced communities in much
more than two countries. We should be aware of worldwide
networks that connect communities in diaspora, particularly
in economic and cultural areas.
The Lipan, and Native Americans in general, do not fit
neatly into the current definitions of diaspora.

The

existing definitions are relatively narrow and exclude to a
great degree Native Americans.

Both Cohen and Nicholas Van

Hear contend that one should be cautious about declarations
on the nature of "identity-ness" (i,e,, Irishness) based on
the study of diasporic communities in only one country.
However, the Lipan have only ever lived in one area, which
today of course, is only one country, the United States.
Is one to assume then that Native American identity is
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somehow less significant than the more established
identities, like the Irish and Italian, simply because they
were dispiaced and victimized cioser to home?

What about

the popular, yet mistaken perception that there is a single
Native American identity, one that has been appropriated by
White America as athletic team names, pseudo-spirituality,
and material cuiture.

This appropriation took place

despite the existence of hundreds of different tribal
groups, all with unique cultural practices, languages and
religions.

Does this perception conflate the issue of

diaspora for Native Americans?

I will address these

questions later in the paper, but first a brief history of
the Lipan will help contextualize the issues discussed
herein,
The Lipan Apache were one of several southern
Athabaskan-speaking tribes that ranged over the southern
Great Plains during historic times, Ancestral Lipan
probably constituted part of the bison-hunting "Querechos"
that Spanish explorers encountered on the Great Plains in
the mid l^^Os.^'^ They lived in bison-hide tipis and relied
on large pack dogs for transport. They organized large^'^ Elizabeth A.H. John, Storjns brewed in Other Men's Worlds:
The
Confrontation
of Indians,
Spanish
and French in the Southwest,
15401795 (College Station: Texas A&M University Press, 1975): 90-97-
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scale communal hunts in the spring and fall, killing
antelope, deer, and bear as well as bison. Matrilocal
extended families constituted the basic social unit of
Lipan society.^^
According to historical records, the Lipan apparently
acquired horses from the Spanish soon after they colonized
the upper Rio Grande Valley in 1598. In the early
seventeenth century, mounted, lance-armed Plains Apaches
expanded over the southern Great Plains, pushing Caddoanspeaking horticultural peoples east - downstream - along
the valleys of western tributaries of the Mississippi
River,^^

Before the end of the seventeenth century,

Jicarilla, Lipan, and Kiowa Apaches had differentiated from
one another, These tribes occupied the Great Plains
possibly from the Black Hills to the Canadian River and
began to settle the river bottoms in the region, raising
maize, beans, squash, and tobacco near their summer
villages. •^°
Around 1718, Comanches from the north, armed with
guns, most likely acquired from the French, decisively
defeated the Plains Apaches, who still relied on lances.
2^ John, Storms Brewed
2^ Ibid, 112.
3° Ibid, 113.

in

Other

Men's
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Worlds:

102.

claim. The government was anxious for people to move in,
build towns, and begin farming, mining, and ranching
activities that would bring revenue to the Spanish Crown.
The Spanish were also greatly worried about the expanding
presence of the French who controlled present-day eastern
Texas and Louisiana. French traders were known to be
trading arms to various Indian groups the Spanish viewed as
threats, especially the troublesome Nortenos-a general term
applied to the Comanche, Wichita, and their allies.^^
The Catholic priests who came to San Sabá wanted to
bring Christianity to the Native Americans, The San Sabá
Mission was intended specifically for the Lipan Apache
Indians, who had asked that a mission be established in
their area of Texas, However, historians believe that the
Lipan were really interested in getting the protection from
the Nortenos that a Spanish presence would provide,''^

They

were under continuous threat from Comanches and other
Native American enemies who were trying to push them out of
their territory, then concentrated in the southern Edwards

^^ William E. Duun, "Apache Relations in Texas, 1718-1750,"

Quarterly

of the Texas State

Historical

Association

14 (January 1911),

198-274.

^^ John, Storms

Brewed in Other Men's Worlds: 211.
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Plateau, south and west of present-day Austin,^^
We do not know exactly how the Apaches would have t o l d
the s t o r y of San Sabá, since they l e f t no actual accounts,
thus hypotheses must be based on t h e i r a c t i o n s ,

And,

before a l l e l s e , Lipan Apache actions made clear t h a t they
came to San Sabá out of fear,
Beginning in the 1720s, Apaches in Texas began to
experience new p r e s s u r e s , caught as they were between
Spanish settlements to the south and Comanche and Wichita
bands who were moving down from the north into hunting
t e r r i t o r i e s t h a t had been those of the Apaches,

The

Apaches' need for guns and horses increased apace of these
growing challenges to t h e i r t e r r i t o r i a l claims and t h e i r
power to defend them,

As t h e i r safety and defensive

c a p a b i l i t i e s became more and more t i e d to the a b i l i t y to
move quickly, a regular supply of horses became a l l the
more c r i t i c a l to t h e i r s u r v i v a l ,

In answer to t h i s need,

the mission and p r e s i d i a l herds of Spanish settlements
offered a regular supply of horses,

What Spaniards often

^^ Bernardo de Gálvez, "Notes and R e f l e c t i o n s on t h e War with t h e
Apache I n d i a n s i n t h e Provinces of New S p a i n , " i n E l i z a b e t h A. H. John,
"A C a u t i o n a r y E x e r c i s e i n Apache H i s t o r i o g r a p h y , " Journal of Arizona
History 25 (Autumn 1984): 304. John i d e n t i f i e s t h e author as Gálvez i n
a l a t e r a r t i c l e , "Bernardo de Gálvez on t h e Apache F r o n t i e r : A
C a u t i o n a r y Note for Gringo H i s t o r i a n s , " Journal of Arizona History 29
(Winter 1988): 427-30.
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viewed as "wars of extermination" by Apache bands against
Spanish settlements in actuality represented the decision
by warriors to make San Antonio and Bahia gathering sites
from which to acquire needed horses for hunting and war,
Despite Spanish claims, horses were the attraction for
raids, and generaliy the only people injured or killed were
ranch hands or soldiers who sought to prevent the theft of
the animals,

Apaches never approached the San Antonio

community itself,

Economic considerations, not "cruelty"

and "bloodthirst," shaped the motivations behind Apache
men's raiding.
The Lipans also needed guns.

Of the four major groups

in competition - along with Comanches, Wichitas, and
Spaniards - they were the only ones without access to
markets from which to attain them.

Alliances among the

Comanches, Wichitas, and Caddos effectively cut off the
Lipans from the French trading posts in Louisiana upon
which these enemies of the Apaches relied for their own
source of guns.

In this situation, Apache trade hopes

rested upon Spaniards as the only possible economic allies
against the Nortenos.

Periodically, Apaches came to San

Antonio offering for exchange the products of their hunts animal hides, meat , and leather clothing - yet, Spaniards
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would not trade horses, much less guns and ammunition, to
Apaches or any other Indian group.

Vying Apache horse-

raiding and Spanish captive-taking over the first half of
the eighteenth century further disrupted the possibility of
regular trade.
By the 1740s, Apache leaders had concluded that they
would have to seek European arms and military aid by
another means, deciding that the first step was to seek an
official peace with Spaniards.

The treaty of 1749 was the

result of negotiations marked and celebrated in San Antonio
between the leaders of the two nations.

Militaized ritual

flavored the proceedings when an Apache delegation led by
four chiefs arrived in San Antonio to ratify agreements of
peace.

Captain José Urrutia greeted the visitors in

formation with all his troops, accompanied by missionaries
and citizens of the town.

Spanish and Apache military

elites then embraces in gestures of trust and went together
to the town center for rituals of diplomatic exchange.
Feasts were prepared, and the Apache chiefs and leading
warriors were singled out for lodgings in the presidio and
missions in deference to their rank.

Ceremonies to

celebrate the treaty culminated in the burial of items
chosen especially to signify a mutual pledge to end war
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between Spanish soldiers and Apache warriors.

With Spanish

soldiers, missionaries, and civilians lining one side of a
plaza and Apache Chiefs, warriors and freed captives the
other, male representatives of both groups worked ciosely
together to bury a live horse, a hatchet, a lance, and six
arrows in a large hole dug for the occasion.

At the end,

Captain Urrutia joined hands with the four visiting chiefs,
and each promised to regard the other as "brothers."^^
The treaty not only ended hostilities, but also
created a military alliance,

Thus, with treaty in hand,

the next step for the Lipans was to make the Spaniards act
upon the military alliance,

To do so, they requested a

mission-presidio complex for their people, seeking to
moliify Spanish demands for conversion and to gain, if not
guns for themselves, the presidial soldiers whose
protection, they knew, came with missions,

More difficult

was the task of persuading Spaniards to buiid the complex
within Apache territories - as their defensive needs
required - but several years of lobbying by Apache leaders
finally led to the erection of a mission-presidio complex
to the northwest of San Antonio in the "lands of the
Apaches,"

Apache chiefs welcomed the news from Fray

3' Dunn, "Apache Relations in Texas, 1718-1750," 261-62.
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Mariano de los Dolores that the Spanish fathers and
commander meant "to establish among them the missions that
they had so often requested and to provide them with a
presidio with one hundred men, who would defend them
against all their enemies."'^^

Spaniards chose to

concentrate on the mission element of the complex,
believing the presidio to represent only protection (or
enforcement) for the pacification and conversion process,
Apaches focused on the military aspect of the complex,
viewing the presidio as a practical means of attaining
allies with guns on their side of the battlelines drawn
between themselves and the Comanches and Wichitas,

The

differences of interpretation did not matter, not at the
outset, at least,
However, by the time the complex had been completed,
Apaches doubted the promise of safety heralded in the
structure and feared to take up permanent residence.

In

May 1757, several bands set up encampments near the
mission, but in negotiations that followed, the Apache
leaders explained why this would be only a temporary visit,

Mission

^^ Apostolic
Frontier

Chronicle
of Juan Domingo Arricivita:
in the Eighteenth
Century in Arizona,

The Franciscan
Texasn and the

Californias,
trans. George P. Hammond and Agapito Rey, rev. Vivian D.
Fisher (Berkeley, CA: Academy of American Franciscan History, 1996),
II: 23-87: 48.
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Two chiefs, Chico and Casa Blanca, alternately pledged
their continued friendship but hedged on the arrival date
of all their peoples.

It was especially hard to settle on

an explanation that would satisfy, without alienating, the
Spanish missionaries and officers.

Chico explained that

more time was needed for their bison hunts to obtain
sufficient food supplies, and as long as those hunts
remained necessary, they had to keep their families
together for fear of Comanche attack.

If Spanish soldiers

would join them in a campaign against the Comanches, he
implied, their congregation at the mission would take place
all the sooner.

In turn, Casa Blanca expressed his

rejection of settlement at the complex more firmly, angered
by the recent death of his brother and three aother Apaches
at Comanche hands.

Despite Spanish gifts of tobacco and

three head of cattle to "soothe his wrath" and "comfort"
his grief, the chief brusquely concluded that "neither he
nor his people would settle in a mission because that was
not their choice," and, more importantly, they must leave
immediately to join other Apaches in a war against the
Comanches. ^^

^' Arricivita, II: 57.
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Meanwhile, the deaths of a brother and a sister of
Chico, who had both suddenly fallen seriously ill, cemented
the Apaches departure.

Apache beliefs regarding death and

the proper rituals of mourning required that family members
and their community leave the area of death immediately.
Spanish missionaries noted how the deaths "terrified and
stunned the mind and spirit of Chief Chico."

Yet speaking

to Fray Jiménez, Chico said simply that obligations of
honor demanded that he aid the other Apache leaders who
"had asked him with tears in their eyes not to abandon them
at a time when they had decided upon a campaign against the
Comanches. "''°
By the fall of 1757, Apaches had come to fear that the
mission-presidio complex offered them, not safe haven, but
oniy a trap in which to become sitting ducks for their
enemies.

The Comanches and Nortenos were massing against

them, their tracks could be seen everywhere in the region,
and the danger of remaining in the area became the point
Apache leaders again and again tried to make clear to the
inattentive missionaries.

To bring that point home, Apache

men increasingly cast their fears in terms of the safety of
their women and children.

One missionary wrote that Apache

Arricivita, II: 60-63.
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men more and more expressed their "unwillingness to leave
their women and children in our care."
missionaries did not understand.

Still, the

Former experiences with

the tensions between mission and presidio populations led
the religious fathers to believe that the Apache men feared
the soldiers were a menace to their women.

Assaults and

rapes of Indian women by soldiers meant to be guarding
missions had long been a source of anger on the part of the
missionaries and their male neophytes.

Thus the Apache

leaders found their arguments lost amidst the presumptions
and prior experiences of the Franciscans.

Only time and

event opened Spanish eyes to the Apaches' dilemma.

It was

years after the San Sabá attack when Father Juan Domongo
Arricivita wrote that,
"as he [Chief Casa Blanca] had only seven hundred
warriors to protect over two thousand, including
women, children, and old men, and two thousand seven
hundred head of stock, if he waited for his enemies
there [at San Sabá], who were more numerous and had
the advantage of firearms, the slaughter this would
inflict would be frightful and would exterminate them
completely. ""^
In March of 1758, Apaches passed through the region days
before the Norteno attack and once again tried to warn the
Spaniards of the approaching danger, but missionaries and

" Arricivita II: 65.
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military officers failed to register the seriousness of
their fears.

In the face of such deafness, Apache warriors

proceeded southward by themselves to safer ground far from
their Spanish allies.

Thus, when the attack came, Apache

warriors had sequestered their families far away, insuring
that no one was there to fall victim to their Norteno
enemies.
In the final Apache assessment of the San Sabá
destruction, Spaniards proved themselves ineffective
allies.

They neither provided the military aid the Apaches

so needed nor held the Apaches in sufficient esteem to
listen to them as equals required for successful alliance.
The desperation of the Apache situation, however, could be
measured in the fact that, with few other options, Lipan
leaders continued to work with Spanish missionaries in
search of a more secure location for missions in the
following years.

Sadly, for the Apaches, the search led to

construction of two new missions still farther south in
Apache lands but not far enough distant to escape the same
devastating destruction at Norteno hands in the 1760s.
The Lipan Apache have a rich oral tradition that I
have gained access to by conducting lengthy interviews with
five important members of the Lipan Nation.
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The interviews

were all conducted with members of the Castro family, who
have compiled a compelling and significant history of their
people by passing down oral history from one generation to
the next for nearly two-hundred years.^^

The Castros can

directly trace their ancestry to Cuelgas de Castro, as
evidenced by Daniel Castro Romero Jr,, the present-day
General Council Chairman of the Lipan Apache Nation,
Romero states that Cueglas was "born in 1792 in a Lipan
village on the banks of the San Saba and Colorado rivers,
His parents names were Josefa and Maria, however, they had
not yet been given the Spanish surname Castro,"

Romero

beiieves that Josefa's mother was actually born at or near
the presidio; however, he concedes that "no documentary
evidence exists to support this claim,"*'^
Through the interview process, I have determined that
the Lipan maintain strong culturai ties to the presidio
site,

It is a place they consider to be their symbolic

homeland, The Lipan perceive the presidio as both a place
of birth and rebirth, evidenced by Romero's statement that,
. . .this place [the presidio] symbolizes our
homeland. We do not have records pointing to an
ancestral homeland, but we know that our people were
^^ The Castro
Family Ancestry
History,
compiled by Daniel Castro
Romero, Jr.
" Phone interview with Castro June 14, 2003.
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here, at this specific place and returned many times
even after the Comanche destroyed the Mission. I come
back here, my family comes back here . . . other Lipan
come back here. It is sacred.^^
Additionally, archaeological evidence indicates the Lipan
frequently return to perform a burial ceremony of the
umbilical cord and placenta from newborns, this "discovery"
was later confirmed in several of the interviews and Romero
helped explain the practice, "Lipan were born here and
Lipan died here.

We just want to be with our ancestors."^^

Despite these indications of a symbolic homeland,
maintaining of cultural ties and evidence of multiple
forced removals, some scholars of diaspora narrowly define
the meaning of the word, which in turn excludes the study
of Native Americans from the discipline.
Diasporas,

In

Global

Cohen recognizes the difficulty in coming to

terms with "diaspora" and as such, introduces conceptual
categories to delineate the variety of meanings the word
invokes. The author sees a common element in all forms of
diaspora; these are people who live outside their "natal
(or imagined natai) territories" and recognize that their
traditional homelands are reflected deeply in the languages
they speak, religions they adopt, and the cultures they
'" Ibid.
^^ Phone interview with Castro, June 14, 2003.
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produce.^^

Beginning with the Jewish experience as the

original model for diaspora, Cohen argues that while it is
important to take this example into consideration, it is
also important to go beyond it.

As such, Cohen breaks

diaspora down into various forms, such as: victim diaspora,
labor diaspora, imperial diaspora, trade diaspora,
"homeland" diaspora, and cultural diaspora.^^
Each of these categories underline a particular cause
of migration usually associated with particular groups of
people.

So, for example, the Africans through their

experience of slavery have been noted to be victims of
extremely aggressive transmigrational policies; yet the
idea of a homeland for them is even more contested than for
Native Americans.

Or in the case of Indians, they are seen

to be part of labor diasporas because of their involvement
with the colonial system of indentured labor, a system many
Native American groups were all too familiar with.

These

categories are not mutually exclusive, and at any given
moment one diasporic group could fall into different
categories.

However, when referring to communities in

borderlands, a region occupied by the Lipan, Cohen takes

" Robert Cohen, Global Diasporas:
" Cohen, Global Diasporas:
12.
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72.

exception and contradicts his notion of going beyond the
Jewish paradigm when he states:
The two-way flow of peopie, goods, ideas, music and
lifestyles erode the sacred spaces carved up by the
nation-state. A migratory practice of bi-locality, or
the emergence of a syncretic culture, is arrested by
border controls, but these become more and more
erratically enforced as the extent of interpretation
widens. ^^
This statement taken alone is not necessarily problematic,
and is easily refuted.

Native Americans did share cultural

practices with Europeans and vice versa; however, they did
not necessarily become syncretic.

Many Native Americans

accepted displacement over assimilation, in fact, one of
the reasons for the forced migration of Native American
groups by Anglo settlers was their refusal to adopt "white"
culture and mores.

More problematic however, is another

statement by Cohen that, while he does not specifically
address the issue of diaspora for Native Americans, he
convolutes the issue of communities in borderland areas by
stating:
. . . these migrations are examples of borderland
cultures rather than diaspora. They represent a
failure of the state (sometimes because of incapacity,
sometimes through design) to effectively police their
boundaries. Societies bleeding into one another

^^ Cohen, Global

Diasporas:

38-39.
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create new complex and other intermediate identities,
not diasporas.''^
While it must be noted that not all Native American groups
are located in borderland areas, many, like the Lipan, are,
especially in the Southwestern United States, but also
along the U.S. - Canadian border.

Further examples are the

Navajo, other Apache groups, descendants of the Anasazi,
the La Crosse Nation and many others.

Therefore, based on

Cohen's argument that borderland communities cannot be
diasporic, one can assume that the Lipan, and these other
Native American groups have simply been assimilated into
the larger society.

However, this definition is

insufficient and I disagree with Cohen's assessment that a
borderland community is necessarily independent of
diaspora.

By this logic, any displaced community living in

a borderlands area cannot be diasporic, because they will
inevitably "bleed into one another."^°

However, all

displaced communities assimilate to one degree or another
to the host society.

Based on his own prerequisites for

defining a diaspora, the Lipan fulfill all of them: victim,
trade, labor, imperiai, homeland and cultural.

Operating

under Cohen's own definition, the Lipan should fit nicely
"^ Ibid, 87.
^° Cohen, Global

Diasporas:

184,
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into a diasporic grouping, yet his assessment of
borderlands communities undermines this possibility.
Luckily, I am not alone in my desire for a broader
interpretation of diaspora. In New Diasporas,

Van Hear

claims diaspora can be much more loosely defined than Cohen
alleges.

He contends that diasporas are populations that

satisfy the following criteria:
First, the population is dispersed from a homeland to
two or more other territories. Second, the presence
abroad is enduring, although exile is not necessarily
permanent, but may include movement between homeland
and new host, And third, there is some kind of
exchange - social, economic, political or cultural between or among the spatially separated populations
comprising the diaspora, ^"'"
This definition is much less problematic for the inclusion
of Native Americans as a community in diaspora, but still
poses a small problem.

For example, based on Van Hear's

first criteria, the Lipan easily fulfill this requirement
as evidenced by their multiple displacements by the
Comanche as well as the Spanish,

However, the concept of

territory is somewhat problematic as the Lipan were a
nomadic people and territory was not defined the same for
them as European conceptions of ownership. This notion of
country continues to challenge scholars when discussing

^^ Nicholas Van Hear, New Diasporas:
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Native Americans, as well as the concept of nomadism.

The

Lipan attempted to stay in a specific geographic region,
moving only in search for food, yet this movement somehow
undermines their claim to a homeland.

Additionally, while

the Lipan were transient in search for food, they did
establish seasonal, semi-permanent villages that they
returned to each year, several of which were near the
presidio site.

The new host in this example may be any

number of occupying societies: the French, the Spanish, the
Mexicans, the Texans, the Confederates and the United
States; however, despite these host societies in flux, the
Lipan continued to return to the same places over and over
again.^^

The use of the word abroad here is also

problematic, it connotes a spatial separation by a large
body of water that is not necessary to the construction of
a diaspora.

Many instances exist to refute this assertion,

for example the Roma (gypsies) in any European country are
generaliy considered diasporic, as well as Jews of European
descent.

Additionally, cultural and social ties were and

are constantly maintained by the Lipan through family
gatherings, rituals and practices; however, the best
example of constant exchange despite spatial separation is
^^ John, Storms

Brewed

in

Other

Men's
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Worlds:

156.

the ongoing political movement to gain federal recognition.
Romero mentioned that he believed "without the movement for
[federal] recognition, I don't know where we'd be, but on
the other hand, we've been trying for twenty years and if
something doesn't happen soon, well . . .
be worse."^^

I guess it could

Thus, this effort has acted as the proverbial

glue that holds this community together,
By limiting diaspora geographically, it becomes
limited and eventually threatened theoretically.
Revisiting the same territory of other scholars can be
beneficial, especially if new information is available.
However, by privileging a specific model, the Irish or
Jewish paradigm for example, the field risks eventual
irrelevance.

Without flexibility in the construction of

diaspora, only a limited number of groups may be studied
leading to the inevitable over-examination of the same
communities, which would create a redundant discipline
incapable of fresh scholarship.

A broader definition that

includes relatively unstudied communities would provide
many more possibilities equally worthy of study.
all of this mean then?

What does

A new, more inclusive paradigm must

be created so that those communities who have real or
^^ Phone interview with Castro, September 15, 2003.
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imagined ties to a natal land and have been displaced into
territories that are in close geographic proximity to this
natal land may be included as a diasporic group.
If diasporic studies is to be anything more than a
ragbag of predilections, then good scholarship must be the
primary aim. The methodologies employed, and their
underlying assumptions, must be made crystal clear. One
must look critically at the "framework discipline" - the
academic discipline within which the research operates, in
this instance the discipline is History.
However, no one academic discipline is going to tell
us everything we want to know about the Native American
Diaspora.

Diaspora studies are, by their nature, critical

of formal academic disciplines, with their boundaries and
"turf wars."
disciplinary.

Diaspora studies are welcomingly interIt follows that one of the tasks facing

diaspora studies is to work out multiple ways in which
differing academic disciplines can communicate with each
other. Valuing observations from people who have diverse
opinions and training in other academic disciplines creates
a more complete picture of communities in diaspora.
Briefly, my own thoughts about the issue conclude that
there is a problem here that cannot be solved by electing
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one particular academic discipline "the master discipline,
to which others defer. Only through communication and
cooperation can diaspora studies be truly effective as an
academic discipline.
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CHAPTER IV
DAYS OF JIM BOWIE AND NIGHTS OF SILVER:
HOW MYTH IS MADE IN MENARD, TX

In his latest novel, A Man in

Full,

Tom Wolfe

introduces the character of Charlie Croker.

He is a former

football hero at Georgia Tech and recently bankrupted
builder of the new Atlanta who is seeking inspiration as
his world disintegrates.

Croker gleans this hope from the

one item of culture that stirs his limited inner self: a
painting (originally done to illustrate a children's book,
"the only book Charlie could remember his father and mother
ever possessing") by N.C. Wyeth of "Jim Bowie rising up
from his deathbed to fight the Mexicans at the Alamo."

On

"one of the happiest days of his entire life," Charlie
spent $190,000 at a Sotheby's auction to buy this
archetypal image of a man of action. He then mounted his
treasure in the ultimate shrine for successful men of our
era: above the ornate desk on his private jet. Wolfe
describes how Croker, his prototype for southern-white
moguls, draws strength from the inspirational painting:
And so now, as the aircraft roared and strained to
gain altitude, Charlie concentrated on the painting of
Jim Bowie ... as he had so many times before.,,,
Bowie, who was already dying, lay on a bed,.,, He had
propped himself up on one elbow. With his other hand
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he was brandishing his famous Bowie knife at a bunch
of Mexican soldiers.... It was the way Bowie's big
neck and his jaws jutted out toward the Mexicans and
the way his eyes blazed defiant to the end, that made
it a great painting. Never say die, even when you're
dying, was what that painting said.... He stared at
the indomitable Bowie and waited for an infusion of
courage. ^*
It has been asserted that nations need heroes, and Jim
Bowie did, in fact, die in action at the Alamo, along with
Davy Crockett and about 180 fighters for Texian
independence, under the command of William B. Travis, an
articulate twenty-six-year-old lawyer with a lust for
martyrdom combined with fearlessness, But was Bowie really
a hero?

And whose hero was he?

These questions are too

loaded, too divisive and too irrelevant for this project,
In fact, I have no desire to question Bowie's status as a
hero at the Alamo at all, nor do I wish to explicate his
virtues by debunking the legend portrayed in Charlie
Croker's painting and then suggesting that our admiration
should flow for quite different reasons that have never
been hidden but that the legend leads us to disregard,
Instead, I want to examine why this man Jim Bowie has such
a grasp on our collective memory, a hold so strong that

^'' Tom Wolfe, A Man in

Full.

(New York, NY: Bantam Books, 2001),

203.
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select communities, such as Menard, TX create their
collective identities based almost exclusively on mythic
constructions of a man who has only a tenuous connection to
the community.

By examining the power of myth in general,

and the cultural collateral and hegemony that accrues
behind the figure of Bowie for Menard specifically, we
begin to see how this hegemony is deployed and how it
serves the needs of present day citizens of Menard and
society at large,

Historical Background

Jim Bowie resounds in the collective mind of Texans as
a hero of the Alamo,

How and why did a "frontiersman" from

Kentucky come to be affiliated with Menard, TX, and what
does his legacy means to the people who claim him as one of
their own?

Little direct evidence links Bowie to ever

having been in the area that later becomes Menard,
However, he has developed into a major icon for the
community.

Every summer Menard celebrates "Jim Bowie

Days," an eclectic four-day event summed up as two parts
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county fair and one part "historical" re-enactment,"

It

draws people from all parts of the region and serves as a
common bond for Menard citizens.

On evenings during the

celebration, a musical re-enactment titled Song of

Silver

romanticizes Bowie's possible link to the local past.

This

belief comes from several sources: first, an engraving on
an original presidio stone reading: V . Bouie,' the correct
spelling of his last name, and second,

popular myth

reasons that Bowie established (or at least searched for) a
secret silver mine in the area and failed to return only
because of his untimely demise at the Alamo.
Many myths surround Bowie's life and these legends
sometimes serve as the only authority.

In Louisiana he

rode alligators; he chased buffalo with the Plains Indians;
and he fought deadly duels in the woods and dark, back
rooms with a deadly knife.

However, a firm historical

background on Bowie's life is necessary to appreciate the
greater significance of these myths.

James Bowie was born

near Terrapin Creek, Kentucky, on or about April 10, 1796.
He moved around the southeastern United States with his
family as an adolescent; and in his late teens, he and his
^^ This is not, of course, a scholarly definition, but rather my
perception of 'Jim Bowie Days' having witnessed it on numerous
occasions.
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brother Rezin followed Andrew Jackson to Louisiana hoping
to participate in the War of 1812.^^

After the war, the

brothers traded in slaves, purchased from the pirate Jean
Laffite, who captured slave shipments in the Caribbean and
Gulf of Mexico and ran a slave market on Galveston Island.
It has been documented that when Jim and Rezin had saved
approximately $65,000 they quit the business of human
bondage and moved on to land speculation. ^^
When exactly, Bowie first entered Mexican Texas is
unknown. Possibly, he was recruited in 1819 while in still
in New Orleans.

It is known that on February 20, 1820

Bowie and his friend Isaac Donoho took an oath of
aliegiance to Mexico.^^

At this time, Bowie was at his

prime. He was well traveled, convivial, loved music, and
was generous to those he liked. He also was ambitious and
scheming; he played cards for money, and lived in a world
of debt.

Upon reaching San Antonio, Bowie carried letters

of introduction to two wealthy and influential Mexicans,
Juan Martin de Veramendi and Juan N. Seguin.^^

After

^^ J. Frank Dobie "James Bowie: Big Dealer."
Southwestern
Historical
Quarterly,
Vol. 60 (January 1957), 5.
" Ibid, 16.
^^ Ibid, 17.
^^ William C. Davis. The Lives
and Fortunes
of David
Crockett,
James Bowie,
and William
Barret
Travis.
(New York, NY: HarperCollins
Publishers, Inc. 1998), 305.
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traveling to Saltillo, Bowie learned of a Mexican law of
1828 that offered its citizens eleven-league grants in
Texas for $100 to $250 each.

(A league was 4,428.4 acres.)

Bowie urged Mexicans to apply for the eleven-league grants,
which he then attempted to purchase from them.

He returned

to San Antonio with fifteen or sixteen of these grants, and
continued to encourage speculation in Texas lands.

His

activities irritated Stephen F. Austin, who hesitated to
approve lands Bowie wanted to locate in the Austin colony
but eventually allowed the tracts there.^°
In San Antonio Bowie posed as a man of wealth,
attached himself to the wealthy Veramendi family, and was
baptized into the Catholic Church, sponsored by the
Veramendis.

On April 25, 1831, in San Antonio, Bowie

married Ursula de Veramendi. He had appeared before the
mayor, declared his age as thirty-two (he was actually
thirty-five), and pledged to pay Ursula a dowry of $15,000.
He valued his properties at $222,800.

Later, however, it

was discovered that the titles to his land in Arkansas were
f raudulent. ^^

^° Ibid, 311.
" Ibid, 431.
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Veramendi family tradition contends Bowie spent little
time at home.

He apparently became fascinated by tales of

the "lost" Los Almagres Mine, said to be west of San
Antonio near the ruin of Santa Cruz de San Sabá Mission, in
present day Menard, TX.

Bowie obtained permission from

Mexican authorities for an expedition into Indian country
financed by the Veramendis, and on November 2, 1831, he
left San Antonio with his brother Rezin and nine others in
search of this mine.^^

Bowie's Lost Mine

Let us now examine this issue of the "lost" silver
mine.

Sometimes the name of this fabled source of wealth

is Los Almagres; sometimes; Las Amarillas; again, La Mina
de las Iguanas, from the fact that ore was said to be found
in chunks called iguanas (lizards).^^

More often, however,

the name is simply the Lost San Saba Mine or the Lost Jim
Bowie Mine.

When Bowie came to western Texas around 1830,

a band of Lipan Apache inhabited the area.

Their leader

^^A. R. Kilpatrick, "Early Life in the Southwest-The Bowies,"
Southern
and Western
Review.
(Vol. 1 ,October 1852), 21.
" J. Frank Dobie. Coronado's
Children:
Tales of Lost Mines and
Buried
Treasures
of the Southwest.
(Austin, TX: University of Texas
Press, 1930), 45.
DeBow's
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was named Xolic and for an unknown amount of time the Lipan
had been in the habit of traveling to San Antonio once or
twice a year to barter and they always brought with them a
small quantity of silver.

The Spanish and Mexicans

believed that the Lipan ore had been chipped off of an
extremely rich mineral vein, as it had traces of gold in
it.

Lipan oral history indicates that upon learning of

the silver, Bowie began to cultivate a relationship with
the Lipan.

After presenting a fine rifle plated with

silver to Xolic, a meeting was held and Bowie was adopted
into the tribe.

According to Lipan oral tradition, almost

immediately after gaining knowledge of the mine's location,
Bowie deserted the Lipans and returned to San Antonio to
raise a force with the intention of seizing the wealth.^^
Despite the fact that what has just been recounted has no
documentary evidence to support it, these exploits have
survived in two worlds: that of the Lipan Apache and that
of the white community in Menard.

However, what follows

is of historical record.
On the nineteenth of November, 1831 Bowie learned that
a iarge Indian war party, including Lipan Apaches, was
" Ibid, 47.
" This information came from my 2""* interview with Daniel Castro
Romero, Jr, the Chief of the modern day Lipan Apache tribe.
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following his group, and the next day, six miles from the
San Sabá mission, Bowie's men fought for their lives for
thirteen hours against the Indians, who in all likelihood,
were defending their territory from white settler
encroachment.^^

The Indians finally drew off, reportedly

leaving behind forty dead and thirty wounded, and on
January 23, 1832, Bowie's party returned to San Antonio
after recovering in a cave for over a month.^'^
Another version of the legend goes something like
this:

Cephas K. Ham (a member of the fight mentioned

above) claims he was the one adopted by Native Americans,
not Bowie - and this time by the Comanches, not the Lipan,
and was almost shown the mine.

Ham claims that Bowie

attempted to dupe him into revealing the location of the
mine; however, not knowing the actual location, Ham could
not disclose it.

Additionally, Ham is credited with

starting the legend that Bowie's chief motive in locating
the mine was to secure means for financing the Texas army

Southern

^^ Kilpatrick, "Early Life in the Southwest-The Bowies, "
and Western
Review.
(Vol. 1 ,October 1852), 17" Ibid, 27.
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DeBoWs

in its fight for independence - an unlikely scenario
considering what is known about Bowie's character,^^
Nonetheless, "The pages of history record few such
achievements," Ham himself boasted of the San Saba fight.
"It stands almost alone upon the scenic walls of
Fame's grand temple. The valorous men who bared their
breasts to the assaults of a savage enemy, in
overwhelming numbers, who fought without fear and
without hope and rolled back the tide of barbaric
aggression, should be remert±)ered and honored as long
as civilization endures, and gratitude has a place in
the human heart. "^^
To Ham, as to others, an isolated frontier skirmish became
suddenly a milestone victory in the age-old fight against
the tide of barbarism.

Bowie and his friends had not just

saved themselves, they had seemingly helped to save Texas
from some unstated menace.

Men forgot the fact that Bowie

had gone silver prospecting solely for his own benefit.
Somehow, Western civilization now owed him gratitude for
his selfless stand.

It was the way frontier myths were

created.

More important for Bowie, i t was the kind of episode
t h a t turned people into l i v i n g legends, and thus he made
^^ Bowie was a b r a g g a r t , drunk, l i a r , and s e l f - a g g r a n d i z i n g
i n d i v i d u a l who, by a l l a c c o u n t s , only m o t i v a t i o n for a c q u i r i n g wealth
was p e r s o n a l f u l f i l l m e n t , not f i n a n c i n g a r e v o l u t i o n . A d d i t i o n a l l y , no
evidence e x i s t s t h a t might support Ham's claim.
^^ K i l p a t r i c k , "Early Life i n t h e Southwest-The Bowies," DeBoWs
Southern and Western Review. (Vol. 1 ,October 1852), 10.
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some profit by the expedition after all.
been Veramendi's son-in-law, a big-talking

Until now he had
norteamericano

who iived high and had the land hunger and promised much,
and about whom there clung some vague stories of dark
dealings and a vicious fight east of the Sabine River.
San Saba battle transformed him in the eyes of tejanos

The
and

Texians alike into a leader of men, someone to look up to
and count on in a moment of peril.

So far as his future in

Texas was concerned, and as pointless in its origins
preordained in its conclusion, the San Saba scrape made Jim
Bowie.
He would make several more ventures into Indian
territory, but it is unknown if Bowie ever actually
returned to the Menard area prior to his demise at the
Alamo.

At any rate, dying there in the former Spanish

mission in San Antonio, Bowie possibly carried with him a
secret potent enough to keep his memory fresh in the minds
of the people just as his part in fighting for Texas
independence memorialized him.
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What is Myth?

"Remember the Alamo."

The words ring out with typical

Texan abandon. The year was 1836. For 13 days, so the
legend has it, 188 brave "Americans" stood their ground in
a crumbling south Texas fort against 1,500 (or was it
10,000? 15,000? 20,000??) Mexican troops led by the
"ruthless" General Santa Ana. Some remember the Alamo as a
battle for freedom; others see it as part of a cynical
land-grab. But there is no question which version plays
better in San Antonio, where it is the prize tourist
attraction, a piece of patriotic heritage mythologized in
film by Walt Disney (twice, now) that draws millions every
year.
This is history as epic: Mr. and Mrs. Mainstreet drag
their kids past the illustrated legends of Jim Bowie, Davy
Crocket, William Barrett Travis and the rest. Entrance is
free and it is all maintained at no cost to the taxpayer by
The Daughters of the Texas Revolution.

In the gift shop

you can buy painted plates bearing a picture of the old
Spanish mission and the bold inscription "Alamo: The Price
of Freedom."
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As you wind your way along with the crowd past the
exhibits you come across a curious quote blown up from a
1939 article in the Southwestern

Historical

Quarterly.

The

quote relates to an incident said to have happened just
before Santa Ana's final assault.

Colonel Travis drew a

line with his sabre in the sand and said that any man who
crossed the line could avoid the final battle.
"not a soldier crossed the line."'^°
really happened?

Of course

How do we know this

The quote from historian John King

Bossetta seeks to put any lingering doubts to rest: "Is
there any definite proof that Travis did not

draw the

line... if not then let us believe it."^^
This statement tells us a lot about the power of
history.

First about the process of turning moral

ambiguities and factual uncertainties into powerful
patriotic myths - this of course is not the exclusive
preserve of the U.S., or Texas for that matter, as each
nation, church and political party on the globe seems to
have its own store of such binding myths.

Secondly, myths

indicate that history is not over but rather something we
''° Henry Easton Allen. "The Parrilla Expedition to the Red River

in 1759,"

Southwestern

Historical

Quarterly,

(Vol. 43, No. 1 July

1939), 61.
''^ Postmodern thought taken to an extreme, proof by the absence of
proof. Its an interesting concept, but it does not make for good
history.
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continue to live through or even live down.

Witness the

Vietnamese peasants who had bombs dropped on them bearing
the insignia "Remember the Alamo."'^^
Myth is a form of symbolic narrative that links the
present audience with both past and future; it shapes the
raw material of experience, creating a cultural history,
and it provides a paradigm for future action and selfcontemplation.

Myth is inherently allegorical, for the

mythic hero is an Everyman - the audience identifies with
him and therefore accepts his concerns as compelling - and
the mythic world is Everyworld, one which the audience
embraces as consonant with and resonant of, not their
experience - for it has no objective reality - but rather
their perception of and belief in that experience.

Because

myth can influence and shape perception and belief, the
relationships between myth, belief, experience and humanity
are complex and interwoven.

There is no clear point of

origin, a situation analogous to the multi-directionality
polyvalence of discourse in general.

^^ Richard Moser. The New Winter Soldiers:
GI and Veteran
Dissent
During
the Vietnam Era.
(New Brunswick, NJ: Rutgers University Press,
1996), 121.
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Consequently, myth is the voice not of individuals but
of entire peoples; society creates myth, and myth speaks to
society.

The operation of myth is largely a matter of its

collective nature, and a mythology can even help bind
disparate peoples together, or at least create the illusion
that they are bound.

In order to seemingiy represent many

individuals simultaneously, myth must employ a semiotic
repertoire that time and usage have hallowed and rendered
widely accessible, so a mythology is a composition of
cultural metaphors.

The evocative power of myth is largely

a function of the degree to which its signifiers are
familiar to the audience; as a myth endures, its figures,
images, tropes and narratives become part of the semiotic
repertoire, to the point that they - and the myth as a
whole - seem organic or cosmic.

For this reason, myth is

inherently conservative, relying not on new or
revolutionary ideas and significations, but on those
cultural markers which have weathered diverse historical
interpretations.

Myth therefore tends to reinforce the

dominant ideology, which itself tends to rest on tradition.
So what do we make of the relationship between the
knife - wielding, treasure - hunting, alligator - riding,
slave - trading, mercenary who is loosely connected to a
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small, south-central Texas town with a pattern of

ignoring

its historical past opting instead to construct a new
"history"?

Well, we must be willing to recognize that

collective memories, nurtured by the oral tradition, can
elevate prominent individuals, like Bowie, to mythological
status.

Additionally, nationalists in search of emblems

can also influence the extent to which an individual is
venerated over time.

In a sense, the citizens of Menard

are nationalists looking to attach meaning to their
community in the form of Jim Bowie as a signifier of their
own constructed identity, however problematic that
relationship may be.

In the "imagined community" of the

nation (in this case Menard), a newly acclaimed hero is
likely to become what Benedict Anderson calls a "cultural
artifact" alongside national flag and anthem.^^
Days, Song

of

Silver,

Jim Bowie

The Lost Bowie Mine and the

inscription 'J. Bouie' on the Presidio San Sabá all serve
as real manifestations of a cultural myth indicating a
belief about an ideal in the minds of many representative
of what Texas, and therefore the United States should be.

Origin

" Benedict Anderson. Imagined
Communities:
Reflections
on the
and Spread of Nationalism.
{\iew York, NY: Verso Books, 1991). 45.
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Conclusion

The study of f o l k l o r e and of h i s t o r i c a l documents
c e r t a i n s t o r i e s as legends and myths.

identifies

Frequently t h e s e s t o r i e s name an

i n d i v i d u a l hero as t h e p e r s o n i f i c a t i o n or o r i g i n a t o r of a p a r t i c u l a r
human accomplishment, i n t h e case of Jim Bowie, h i s "Sandbar F i g h t "
gave r i s e t o t h e legend of t h e Bowie Knife, and t h e San Saba f i g h t gave
r i s e t o t h e myth of t h e man.

Ascribing gradual, complex human achievement to a
s i n g l e hero both simplified the story and added color and
drama.

In the r e t e l l i n g , mythical heroes tended to acquire

new a t t r i b u t e s and accomplishments, plausibly linked by
r a t h e r d e t a i l e d anecdotes.

Myths evoke feelings of awe and

admiration for the heroes, and they provide convenient
answers for children, who are always asking questions.

By

word of mouth, and l a t e r in written form, myths and legends
are passed from generation to generation down to our own
more self-conscious and skeptical era in the postEnlightenment Western world, where they survive as objects
of l i t e r a r y , anthropological, and h i s t o r i c a l study.
New myths continue to be created in modern times, such
as the "defenders of the Alamo."

They get passed from

person to person, and they get studied.

Like most of the

myths a s s o c i a t e d with Bowie, some myths begin as rumors.
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Social psychologists studying rumors in World War II did
experiments in a controlled situation, such as a classroom,
in which they would show a somewhat ambiguous picture to a
person and note the ways in which his verbal description
was modified in repeated retelling by others who did not
see the picture themselves.

Some details would be

elaborated, others would fall out, leaving gaps that
different, more colorful details would fill in.

In

summary, the social psychologists listed simplification,
exaggeration, fabrication, and retention of colorful detail
as characteristics of rumors over time.

The participants

in these experiments had no obvious interests to defend or
establish, so the study was not of what motivations
distorted the original descriptions but simply of
regularities in how they were distorted.

Rumor and myth

seem to have similar regularities.
History has emerged in modern times, ostensibly for
the purpose of distinguishing myth form ascertainable
facts.

Therefore, writers who are historians, as distinct

from novelists and poets, try nowadays to write history
instead of legends, and to demonstrate that they are
seeking facts by following the established canons of
historical scholarship.

Historical sources are traceable
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backward in time, and the paper chase through previous
authors' footnotes is a well-recognized necessity in
historical research.

Yet to make any step forward the

historian has to stop somewhere in this backward search for
authenticity, to take at some point a piece of information
as "established" knowledge.

That end of the backward paper

chase is sometimes a point so far into the past that there
is, simply, no footnote to a previous source and no obvious
reason for doubt.

Sometimes, however, that point is much

nearer to the present, in the trusted, and of course cited,
work of another historian.

Unfortunately, through this

trust of other historians, legend and myth continue to
creep back into the writing of history.
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CHAPTER V
CONCLUSION
"One would expect people to remember the past and imagine
the future. But in fact
they imagine the past and
remember the future."
-Lewis Namier
In a nutshell, this thesis is, in some regards, a
theoretical reflection on the myth and memory of history,
or simply: how history has been remembered.

And from the

vantage-point of the early Twenty-first century it seems
unlikely that history contains any overall destiny for us unless you are thinking of the astrophysicists' prediction
that our sun will eventually burn out, torching all
biological life on earth.

Short of that, the grand

meanings of national and progressive history seem either
self-serving or naive.

But this does not mean, as some

would have it, that we can do without history.

The end of

any overarching philosophy of history is being taken as the
end of any meaning in history at all.
Forgive me, because I am going to digress.

After

writing about the relevance of Spanish-Native American
interactions, Jim Bowie's possible link to a small Texas
town and how these occurrences manifest today in Menard,
Texas, I feel it is appropriate, in fact necessary, to
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dxscuss the pitfalls and purposes of history today.

So

please bear with me while I opine.
It is easy enough to sympathize with those who would
put far behind them the nightmares associated with
history's grand designs for racial purity, the planned
economy, perfect competition or the territorial integrity
of expanding nation states.

German Jews or Ukrainian

peasants, those thrown on the scrapheap of redundancy or
sacrificed in East Timor on the altar of a Greater
Indonesia: all these would doubtless be happy to consign
history's big ideas to the fire.
Yet calling an end to history at this particular point
is a bit too convenient. Such an end would ensure the
unqualified acceptance of the present notion of "progress"
that history itself was once used to prove.

This is the

perfect view for a de-politicized consumer society.
historian J.H. Plumb in his classic essay The Death
Past

Indeed
of

the

held that industrial society no longer needed a past

which has become for it "a matter of curiosity, of
nostalgia, a sentimentality."

•'^ J.H. Plumb, The Death of the Past(New York: Palgrave Macmillan,
2004) 12.
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We live in an era addicted to innovation.

We are told

that evils such as slavery and oppression are products of
the bad old days and that, as Jimmy Porter said in John
Osborne's famous 1950s play Look Back

in Anger,

"no good brave causes" left to be fought."

there are

It is simply a

matter of getting the basic formula of modernity right in
order to address the minor shortcomings which remain.
Frederick Engels, another believer in bringing history to
an end, called this euphoric state "the administration of
things."^^

But while history may not have come up with any

clear-cut solutions, it has certainly created more problems
than this kind of tinkering can hope to handle.
The idea that history can disappear is, of course,
absurd.

Most people realize this and have a strong

instinctive interest in the past.

The popular appetite for

the subject is amazing: historical bookclubs, romantic
novels, period films, theme parks, journals, museums,
magazines, the re-enactment of historical events.

History

- or "heritage," as the hucksters call it - is big
business.

" John Osborne, Look Back in Anger (Penguin Books, 1991) 82.
•'^ Frederick Engels, Socialism:
Utopian and Scientific
(New York:
Pathfinder Press, 1989) 49.
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But if the mythologies associated with the "grand
governing narratives" are being banished in the learned
circles of the academy they still persist in this popular
realm.

Plumb held out great hopes for criticai history:

"the past has only served the few; perhaps history may
serve the multitude.""

But specialized master's and

doctorate theses about an obscure battle in Vietnam; or
calculations of township population growth; or Jim Bowie
and a Spanish presidio in Texas will never provide the kind
of public engagement needed to challenge the official
memory tailored by the powerful.

Historians must not shy

away from the big questions, even if they do not have all
the answers.
The 1980s saw a great fuss by conservative politicians
worrying about whether students were being taught the
proper "shared national values" in their history courses.
A general counter-offensive against critical education paid
special attention to history.

A quote from Ronald Reagan's

education secretary William Bennett catches the flavor of
this assault:
the study of history will give our students a grasp
of their nation that... will reveal it is still (in
Abraham Lincoln's words) ^the last best hope on earth'
" Plumb, The Death

of

the

Past,

12,

... They must know that nations can be destroyed from
without, but they can also be destroyed from within.^^
Bennett understands what Nikita Khrushchev also saw from
the other side of the Iron Curtain, where an historical
slip could mean a bullet in the head: "Historians are
dangerous people.
everything."

They are capable of upsetting

If history has now escaped the selective

tradition of the powerful it is no wonder they would have
it abolished rather than see it serving Plumb's
"multitude."^°
It is easy to become obsessed or trapped by history.
We should above all never think of it as a sure guide to
the future.

Wallowing in the "lessons" of World War Two

helped fuel a crippling arms race that brought us to the
brink of nuclear destruction.

The people of the Third

World are still living in a state of militarized poverty as
a consequence.

Justifying present policies simply by

reference to righting historical wrongs is another dead-end
street.

It cannot but create a continuing spiral of

grievance and revenge such as we see today from Palestine
to Sri Lanka.
''^ William J. Bennett
^^ Nikita Khruschev
^° Plumb, The Death of

the

Past,

54,
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We still need history - but a history with all its
warts and blemishes that does not yield to nationalistic
morality plays of good and evil.

A history that does not

whitewash massacres as "nation building."

That celebrates

not only the grand struggles for justice but also the noless-heroic adaptations and resistances of everyday life.
That is not afraid to look at the hidden histories of those
who have tried to do it differently - utopian communities,
religious dissenters, political heretics, sexual rebels and
so many others upon whom progress has passed a negative
judgment.
We need such history not only for its own sake but
also because it gives us a sense of the potential in
people.

We need to draw on such potential in order to face

the future.
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