
REVEREND DR. EDWARD M. HAYMAKER AND HIS MISSIONARY 

COLLECTION: A MATERIAL CULTURE STUDY 

by 

AMBER R. CLIFFORD, B.A. 

A THESIS 

IN 

MUSEUM SCIENCE 

Submitted to the Graduate Faculty 
of Texas Tech University in 

Partial Fulfillment of 
the Requirements for 

the Degree of 

MASTER OF ARTS 

May, 2000 



-y 3 ACKNOWLEDGMENTS 

)J0 > 3 b Many people deserve my gratitude for their support and fiiendship during the 

completion of my thesis. My thanks to the staffs ofthe CMSU History Department, 

6-^ 

J * 7 

CMSU Archives/Museum and the Museum of Texas Tech University for their patience 

and support. Special thanks go out to Vivian Richardson, Linda Lamb and Claudia Cory 

for their personal encouragement. For research assistance and support, I must thank the 

members of my graduate committee. The suggestions of Mei Wan Campbell, Gary 

Edson and Dr. Julie Willett were integral to the completion of my thesis. 

I am proud and grateful to have the support of Dr. John W. Sheets and Dr. Joy 

Stevenson of CMSU, along with the entire faculty ofthe Department of History. Without 

their years of encouragement and enlightenment, I would not be where I am today. 

Finally, I would like to thank my two families. First, to my parents James and 

Myrna and my brother Austin for their encouragement and support of my work. Second, 

to my close friends at Texas Tech. Thanks to Mark, Andrea, Ginger and Niko for making 

my years at Texas Tech livable. 

This thesis is dedicated to my mentor, professor and friend Dr. Arthur F. 

McClure. Hopefully Doc, I did not leave anything on the floor. 

u 



TABLE OF CONTENTS 

ACKNOWLEDGMENTS ii 

ABSTRACT v 

LIST OF FIGURES vi 

CHAPTER 

L INTRODUCTION 1 

n. MISSION CULTURE AND MUSEUM INTERPRETATION 4 

Introduction 4 

Material Culture and Interpretation 6 

Missionary Collections and Interpretation 12 

Missionary Collections 17 

The George Brown Goode Collection 19 

The Gilbert L. Wilson Collection 21 

A Curatorial Challenge 22 

m. HAYMAKER AND THE GUATEMALAN MISSION 24 

Introduction 24 

The Progressive Era 25 

Social Gospel In America 28 

Revolutionary Guatemala 29 

Hill and Haymaker in Central America 36 

Progressivism and the Guatemalan Mission 39 

Progressive Labor Reform in Guatemala 41 

iii 



Haymaker and the Guatemalan People 43 

Other Protestant Denominations 48 

Haymaker In the United States 49 

Growth ofthe Presbyterian Mission 53 

Educational Institutions 54 

Native Churches 58 

Medical Work 60 

The Mission and World War 1 61 

The End of Progressivism 63 

Haymaker Retires 64 

Conclusion 66 

IV. THE HAYMAKER COLLECTION IN EXHIBniON 68 

Introduction 68 

Exhibition History ofthe Haymaker Collection 69 

A Collection of Oddities 71 

A Collection of Objects 73 

Collection Research and Interpretation 75 

Social History and Exhibition Interpretation 77 

V. CONCLUSION 80 

REFERENCES CITED 84 

APPENDDC HAYMAKER COLLLECTION CATALOG 92 

iv 



ABSTRACT 

Are missionary collections relevant to material culture study, or are they curiosity 

collections formed by religious zealots? This thesis will demonstrate the importance of 

material culture methodologies to the study of missionary collections, using the Edward 

Haymaker Collection as an example. Material culture study will help reconstmct the 

story ofthe Haymaker Collection and its collector, and demonstrate the importance ofthe 

Haymaker Collection museologically and historically. Reverend Dr. Edward M. 

Haymaker was the second Presbyterian missionary in Guatemala, where he served for 

almost fifty years. Throughout his career, Haymaker collected material related to his 

missionary experience. Haymaker was also a follower of Social Gospel, an evangelical 

movement ofthe Progressive Era (1880-1920) that embraced the idea of social and 

cultural "church works." Before his death in 1947, Haymaker donated his collection to 

the Central Missouri State Teacher's College Museum (now Central Missouri State 

University Archives/Museum). His collection includes Central American textiles and 

objects, as well as Haymaker's photographs, written records and published works. Only 

through a social historical analysis, a discipline that uses material culture study as an 

interpretive tool, can the Haymaker Collection be fully understood. Haymaker and his 

collection are relevant to material culture study as evidence ofthe uniqueness of 

missionaries and their work. The Haymaker Collection is not only the objects and 

archives; it is the story of Dr. Haymaker as well. 
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CHAPTER I 

INTRODUCTION 

Are missionary collections relevant to material culture study, or are they curiosity 

collections formed by religious zealots? This thesis will demonstrate the importance of 

material culture methodologies to the study of missionary collections, using the Edward 

Haymaker Collection as an example. Material culture study will help reconstmct the 

story ofthe Haymaker Collection and its collector, and demonstrate the importance ofthe 

Haymaker Collection museologically and historically. Reverend Dr. Edward M. 

Haymaker was the second Presbyterian missionary in Guatemala, where he served for 

almost fifty years. Throughout his career. Haymaker collected material related to his 

missionary experience. Haymaker was also a follower of Social Gospel, an evangelical 

movement ofthe Progressive Era (1880-1920) that embraced the idea of social and 

cultural "church works." Before his death in 1947, Haymaker donated his collection to 

the Central Missouri State Teacher's College Museum (now Central Missouri State 

University Archives/Museimi). His collection includes Central American textiles and 

objects, as well as Haymaker's photographs, written records and published works. Onl\' 

through a social historical analysis, a discipline that uses material culture study as an 

interpretive tool, can the Haymaker Collection be fully understood. Haymaker and his 

collection are relevant to material culture study as evidence ofthe uniqueness of 

missionaries and their work. The Haymaker Collection is not only the objects and 

archives; it is the story of Dr. Haymaker as well. 

Missionary collections like the Haymaker Collection require material culture 

study for proper interpretation. Mission collections both reinforce and defy the 



stereotypes normally attached to them in the public view. Using the methods of material 

culture study, the Haymaker Collection will be shown as a collection of extreme 

historical significance. The need to use a material culture approach to the Haymaker 

Collection cannot be overstated. In order to understand the importance of that approach 

to the Haymaker Collection, this thesis will examine three areas. 

The first chapter examines the role of material culture study and interpretation in 

the analysis ofthe Haymaker Collection. Material culture methodology is a complicated 

field of study, and the conflicts between material culture theory and mission collections 

are discussed. The stereotypes attached to mission collections like the Haymaker 

Collections are explained as well. Those stereotypes are prevalent in the museum world, 

and are often propagated by poor research into the origins of mission collections. Two 

other major missionary collections are included as examples of other mission collections 

reinterpreted through material culture research in recent years. These two collections 

prove that material culture interpretation can breathe new life into mission collections 

like the Haymaker Collection. 

An integral aspect ofthe Ha3anaker Collection is the story of its collector Dr. 

Edward M. Haymaker. The second chapter is an in-depth social historical analysis of Dr. 

Haymaker and his collection. The reconstmction of Edward Haymaker and his mission 

collection is based entirely on the resources ofthe Haymaker Collection. This analysis 

examines Haymaker in terms ofthe wider social movements ofthe United States and 

Guatemala. In addition, chapter two explores the details ^nd events in Haymaker's life 

that influenced the formation of his collection. Without the Haymaker Collection, no 

material record of Haymaker's life would exist. 



The third chapter is a study ofthe exhibition history ofthe Haymaker Collection. 

The Haymaker Collection's evolution from a "curiosity collection'' to an "interpretive" 

collection shows how material culture study can humanize the Haymaker Collection and 

Dr. Haymaker. Since its accession in 1947, research on the Haymaker Collection 

evolved from simple object description to an integrated social historical examination. 

The Haymaker Collection's exhibition history best illustrates the importance of collection 

reinterpretation to the education ofthe public. The final section of this thesis is the 

conclusion, and an appendix catalog ofthe Haymaker Collection. 

Missionary collections like the Haymaker Collection are a challenge to museum 

professionals. Not only do missionary collections represent an interesting cultural 

context; they tend to involve a rich historical backgroimd. However, these special 

collections are steeped in myths and stereotypes. By ignoring the interpretation of 

individual missionaries and their material culture collections, museum professionals 

continue to communicate missionary collections as objects of imperialist domination. 

Portraying missionaries as either zealous imperialists or cultural relativists is an over-

generalization that reinforces the preconceptions of professionals and visitors alike. The 

task at hand is to foster an understanding of missionary collections in their unique socio-

historical context. Only through a more proactive use of material culture study can 

museimi professionals hope to widen social knowledge and provide contextual 

information for mission collections like the Haymaker Collection. 
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CHAPTER II 

MISSION CULTURE AND MUSEUM INTERPRETATION 

Introduction 

An examination ofthe impact of mission material culture in museum collections 

will shed new light on missionary collections like the Haymaker Collection and show 

them as culturally relevant. Missionary collections are steeped in myths and stereotypes. 

Museums perpetuate missionary collection stereotypes by ignoring the role of individual 

missionaries in the formation of mission material culture collections. Museum curators 

must understand the power objects have on the museum visitor, and then use that power 

to increase historical understanding of missionaries, instead of reinforcing myths and 

romantic notions. Only through material culture study and social historical interpretation 

can the Haymaker Collection be fully recontextualized. 

Descriptions of different societies and cultures often include a commentary on the 

author's own society. Part of this commentary is based on worldview, or each person's 

rational, mental picture ofthe world (Dean, 166). Worldview allows people to adjust 

their definition of society to cultural change. Words like "savage" or "civilized," or 

describing cultures as industrial or pre-industrial, all use the observer's worldview or 

cultural standard as the norm. In forming his missionary collection, Edward Haymaker 

used the same thought processes. 

Haymaker's personal worldview reflected his work in Guatemala, and his life and 

view on society at home. Missionaries came from a variety of educational and social 

backgrounds. Some missionaries, such as Haymaker, were dedicated theologians from 



working-class backgroimds. Others came from wealthy families and were more 

interested in foreign travel (Coleman, 33). In addition, missionaries worked among 

cultures in several stages of economic development. While some missionaries worked in 

practically untouched areas, missionaries like Haymaker worked m cultures on the fringe 

of industrial development. Missionary support from host governments, numbers of 

converts in each mission area, and the level of religious freedom in a given area also 

affected the contact situation. Those aspects of missionary work influenced Haymaker's 

worldview and his collection. While missionaries collected out of personal interest, 

Haymaker also collected objects from the mission stations and converts he dealt with on a 

daily basis. 

Culture and worldview are not static. Museum collections are not static either. 

Collections have very personal aspects, so the motives of collectors are central to 

museum collections. Missionary collections are no different. Edward Haymaker had 

goals and ideas in mind when he formed his collection. Among those goals were 

preservation of native artifacts, traveling collections for mission fundraising, and 

memorabilia from his life's work. The mission experience and the cultural context of 

Edward Haymaker shaped these ideas. The stereotypes about missionaries, regardless of 

their origin, are too rigid and broad to be applied to mission collections like the 

Haymaker Collection. Each mission collection is a result of its own historical and 

cultural phenomenon, and affixing stereotypes to those collections only does damage. 

Social history interpretation can broaden understanding of collections such as the 

Haymaker Collection. Through a careful study of material culture in museums, the 



social history of missions and missionary collections such as the Haymaker Collection 

becomes clear. 

Material Culture Interpretation 

To fully interpret the Haymaker Collection, three important points concerning 

material culture interpretation must be understood. First, museums have the tremendous 

ability to classify cultures and objects. Perhaps best described by Michel Foucault and 

other postmodemists, the ability to classify can determine the treatment and 

understanding of both objects and people in the past (Bennett, 1995: 7-9). Museums can 

easily make some peoples or cultures appear primitive or modem, valid or invalid, tme or 

false (Bennett, 1995: 7-9). Svetlana Alpers best described a function of this classification 

power as the "museum effecf. Museums often tend to make the collection objects into 

art objects. Regardless of their actual use and provenience, the display of objects in 

museums turns them into artistic pieces. This is due to the lack of an authentic context in 

museums. No collection object was meant to be in a museimi, and the lack of context 

objectifies collections (Alpers, 1991: 27). Public perception is very powerful, and the 

perceived authority ofthe museum lends credibility to these unintentional messages 

about objects and their origins (Bloom et al., 1995: 70). 

The second concern in material culture interpretation is education. As Eilean 

Hooper-Greenhill states, museums are quickly becoming active learning environments 

(Hooper-Greenhill, 1995: 1). The shift of museums to audience advocacy and care for 

public knowledge has created a huge push towards more educational programming. 

Museimis have become iimovators of education, using an experiential approach to bring 



visitors closer to the objects and subjects of museum exhibitions. The increased role of 

cultural awareness in American society has only improved the use of museum education 

in the public sphere (Glaser and Zenetou, 1996: 237). However, the use of museums as 

educators creates a new responsibility for museum professionals. Already, museums like 

the Field Musetmi of Natural History are realigning priorities to place educational 

programming at or near the top ofthe list (Honan, 1997: 36). With this increasing 

leadership role comes the need for a broader understanding and examination of history 

and material cultiu^e collections like the Haymaker Collection in museums. 

The third concem is interpretation itself Interpretations can never be totally 

objective. Even the simple use of an object label includes an attempt to classify objects 

outside their cultural context. The use of collection objects creates an immediate and 

material link between new knowledge and the visitor. According to material culturist 

Thomas Schlereth, there are three categories of teaching history with objects. The 

Professor's History uses artifacts as illustrations for literary sources; an object-based 

approach. The Professional's History uses objects to test new or accepted hypotheses in 

history and culture, an interpretive approach. The Poet's History uses material objects to 

deliberately set in motion an interpretation that causes visitors to "feel" the past. It is the 

Poet's History that museums should strive to achieve (Fertig, 1982: 59-60). The 

Haymaker Collection, which was formed in a very specific context, will be especially 

effective in a visitor-focused "Poet's History" exhibition. 

Interpretations are largely subjective designs of information meant to invoke 

emotion on the part ofthe museum visitor. The use of marginal voices in the bottom-up 

scholarship of today seeks to coimect visitors with the unknown people and events of 



history and society through objects. According to Robert MacDonald, museums avoid 

purposeful interpretation because visitors perceive them as im-American. Purposeful 

interpretations often challenge visitor's jxrceptions of history and culture; perceptions 

which are often ethnocentric and nationahstic. Obviously, with examples like the Enola 

Gay controversy, this is an important assumption. However, a belief in neutral 

interpretation has created ". . . oases of nostalgia where ideas are rare and no one, least of 

all the visitor, is challenged" (MacDonald, 1991; 37). Museums should be both 

educational and emotional. As Schlereth wrote, "To some aspects of our past and to 

some of our history museum exhibits, thoughtful silence, inquisitive anxiety or a quiet 

cry might be the most appropriate modes of response" (1984: 52). If museums seek to 

be educational institutions, museum professionals must produce more engaging 

interpretations of material culture. 

The Haymaker Collection requires a more challenging, thought provoking 

interpretation than missionary collections are traditionally given. Through the so-called 

"museum effect," Haymaker's objects were interpreted as oddities from forgotten Mayan 

villages and missions. If museums truly intend to gain prominence as institutions of 

education and research, then collections like the Haymaker Collection must be 

reconsidered through their complicated pasts. Rather than looking at Haymaker's textile 

collection as objects from Mayan peoples, museum professionals should view those 

collections as products of Haymaker's worldview, career and ideals. The Haymaker 

Collection was not formed in a vacuum; it should not be interpreted in that manner. 

Interpretation in museimis does not only involve text for visitors, it involves the 

objects themselves. Material culture theory is a foundation to imderstanding the 



requirements of objects, including those objects in the Haymaker Collection. Through 

material culture study, the interpretation of museum objects can move beyond simple 

descriptions. Curators attempt to give museum collections a cultural context, but the 

available historical data is limited by the object and document samples that collectors and 

curators select. This lack of context gives collections a highly subjective interpretation. 

Through research and material culture study, mission collections and their collectors can 

be reinterpreted to provide a more complete picture ofthe collections and their histories. 

Missionary collections like the Haymaker Collection should be interpreted within a 

framework of cross-cultural contact; the perspectives ofthe missionary and the native 

(Lawson, 1994a: 5). Museimi professionals need to research why mission objects were 

acquired, and the motives ofthe missionary in forming the collection (Lawson, 1994a: 

10). The best method for a reinterpretation of mission collections like the Haymaker 

Collection along those lines is the use of material culture and social historical 

interpretation. 

Material culture theory is a foundation to understanding the requirements of 

objects. Two material culturists provide the best explanations ofthe impact of material 

culture study on museum collections: Susan Pearce and Thomas Schlereth. Pearce and 

Schlereth have backgrounds in different field, but both scholars realize the need of 

material culture scholarship in museums. While Pearce is primarily interested in the 

representation of museum objects from a postmodern perspective, Schlereth is concerned 

with history and the theories of material culture. Schlereth's perspectives come from a 

background in history, and apply to all aspects of material culture study. On the other 

hand, Pearce works primarily with museums and differentiates between "high culture" 



and "popular culture." Essentially, Schlereth's methods apply to the interpretive 

approach, while Pearce endorses a more object-based system. Both systems are 

important to a better understanding ofthe Haymaker Collection and its interpretation 

needs. 

Pearce is critical ofthe historical approach in museum exhibition. According to 

Pearce, historical emphasis in museums focuses on individual achievement instead of a 

holistic view (Pearce, 1992: 56). Pearce endorses a functionalist-stmcturalist approach 

to material culture. Like other scholars of Michel Foucault, Pearce believes that the 

classification power of museums is abusive. Pearce sees collections as the product ofthe 

collector's worldview, and therefore considers the historical record inherently flawed. If 

the history itself is biased, then all the material used by curators for interpretation is 

flawed as well. Therefore, Pearce endorses an object-based system of museum 

interpretation. Pearce's theories are applicable to the native Mayan aspects ofthe 

Haymaker Collection. The historical record surrounding the Haymaker Collection can be 

slanted toward the goals and perspectives of Dr. Haymaker without reinterpretation. 

Through Pearce's statements on the classification power of museums, the reinterpretation 

ofthe Haymaker Collection can give more attention to the role ofthe Guatemalan people 

in the formation ofthe Haymaker Collection. 

Schlereth believes that objects should be shown through interpretive exhibitions. 

While agreeing tiiat material culturists must deal with the public tmst, Schlereth argues 

that objects should be interpreted from a combination of material culture and social 

history methods. According to Schlereth, both material culture and social history 

challenge outdated views of history and culture, and seek to understand human diversity 

10 



(Schleretii, 1991: 12). Essentially, Schlereth believes that objects do not speak for 

themselves, and only an interpretive scheme serves objects best. Schlereth's methods are 

best utilized in interpretive exhibitions, where the ability to explain objects in cultural and 

historical terms is available. Schlereth's theories can also be applied to the Haymaker 

Collection. Mission collections are constantiy interpreted in stereotypical "missionary" 

terms. The mission stereotype is outdated and too generalized for specific mission 

collections. The Haymaker Collection can be more fully interpreted and understood 

through Schlereth's theories. 

The challenge for curators of mission collections is to connect the material culture 

ofthe mission to its larger socio-historical context. Curators of mission material culture 

have two jobs. The first is to interpret objects and collections academically. Second, 

material culturists and museum curators must find a way of relating this interpretation to 

the public (Lubar, 1986: 223). Curators have to determine what they want visitors to 

leam, believe, or understand after leaving the exhibition (Lubar, 1986: 221). An 

important way of connecting mission collections to their historical context is through 

social history interpretation. Material culture focuses on all aspects ofthe daily life of 

people, and social history reconnects that material life with the larger cultural and social 

trends ofthe period (Schlereth, 1989: 303). The Haymaker Collection will most benefit 

from this combination of material culture and social historical interpretation. 

The Haymaker Collection is a unique collection in the museum world. The 

collection is not only objects; it includes documents , monographs by the collector, and 

photographs from Haymaker's career. Consequently, the challenge of connecting 

material culture to its context is more plausible in the case ofthe Haymaker Collection. 

11 



Gaynor Kavanaugh wrote that three points influenced curatorial decisions about material 

culture interpretation should be socially relevant. First, interpretation should be both 

practical and scholarly. If the museum visitor cannot connect the interpretation to their 

own lives the meaning is lost (Kulik and Sims, 1989: 54). Haymaker came of age dunng 

a period of rapid change, and worked for a lifetime with challenges and goals to meet. 

Museum visitors can relate some part ofthe dilemmas of modem life to the life of 

Edward Haymaker. Second, curators should understand that material culture collections 

are formed in a specific contextual period. Museum interpretations can often affect the 

overall comprehension of culture and history (Kulik and Sims, 1989: 54). That the 

Haymaker Collection was formed in a specific historical and cultural context is without 

question. Third, curators must make material culture interpretation accessible to a large 

and diverse population. Without the human element, museum exhibitions lose their 

purpose (Kulik and Sims, 1989: 54). Through the collection's combination of 

documents, objects and photographs, a social historical interpretation ofthe Haymaker 

Collection is easily accessible by the public. The interpretation ofthe Haymaker 

Collection may not be simple, but without a historical interpretation, the Collection's 

material culture suffers a lack of context. Through social historical interpretation, the 

material culture ofthe Haymaker Collection can provide a more complete picture of 

missionaries like Haymaker and their mission collections. 

Missionary Collections and Interpretation 

Missionary collections are a specific and important part of museum collections. 

Missionary work, which reached its peak at the beginning of World War I in 1914, was a 

12 



crucial factor in the colonial history of Europe and the United States (Langmore, 1989 

xii). Missionaries themselves were integral parts of cultural exploration and exchange. 

According to Berkhofer, missionaries communicated basic European cultural values 

(justice, democracy, and monogamy) along with aspects of a missionary- subculture that 

focused on religion and morals (Berkhofer, 1972: 9). Most missionaries served for a 

lifetime, with furloughs every five to ten years. Consequently, missionary collections are 

representative ofthe ideological motives of a single person over a span of forty or fifty 

years. However, no missionary formed a collection that existed independently from the 

world at large. Missionaries brought to the field with them a lifetime of education, 

politics and community influences. Each of those aspects influenced the material culture 

collections of missionaries. 

Edward Haymaker's history demonstrated that his collection certainly fits within 

Berkhofer's broad statements about missionary collections.' Haymaker served in the field 

for a lifetime, and formed his collection over a span of forty years. He brought a lifetime 

of prejudices and ideologies to the Guatemalan mission, and attempted to institute 

European values into Guatemalan culture. Haymaker was in those ways the 

stereotypical Westem missionary. However, many aspects of Haymaker's mission work 

defy those stereotypes. Reforms like La Sola de Plata and the Presbyterian hospital 

system were clearly products of Haymaker's Progressive mentality. His adoption ofthe 

Ortiz twins reflected the attitudes of Progressive America, not necessarily the accepted 

practice of stereotypical staid missionaries. Through a careful study ofthe Haxmaker 

Collection and the story of Haymaker, it is clear that the Collection both reinforces and 

defies stereotypes about missionaries. 

13 



Stereotypes about missionaries pervade in both museimis and material culture 

analysis. These stereotypes often overshadow actual scholarship about missionaries and 

their work. These stereotypes are derived largely from anthropology, which criticized 

missionaries as tools of capitahsm among aboriginal peoples (Thomas, 1991: 13). As 

one anthropologist wrote: "The caricatured missionary is a strait-laced, repressed, and 

narrow-minded Bible-thumper trving to get the native women to cover their bosoms 

decentiy. . . " (Lutzbetak, 1985: 3). These stereotypes have pervaded into popular culture 

with works such as James Michener's Hawaii and Somerset Maugham's short stor\ 

"Rain" (Langmore, 1989: xvi). Therefore, missionaries are reduced to racist, fanatical 

leaders of repressive colonial missions. 

Diane Langmore identified six popular stereotypes that are attached to 

missionaries. The first view is a missionary as a rescuer of "heathens," who sacrifices 

personally to achieve religious goals. Sermons, religious tracts, and other church 

literature reinforce the idea of a missionary as savior. Another missionary stereotype is 

the narrow-minded Victorian, which is reinforced by popular literature. Missionaries can 

also be seen as a piece ofthe "sinister trio of imperialism- trader, official and missionary" 

(Langmore, 1989: xvi.). Radical historians and anthropologists who view missionary 

work as an imperialist measure have defended this stereotype. /Anthropologists and 

popular literature alike have perpetuated two stereotypes, the missionary as fanatic and 

the missionary as an underminer of aboriginal culture. Finally, the view of a missionary-

as a defender of native rights is usually supported by the writings ofthe missionaries 

themselves. 

14 



All of those stereotypes have been perpetuated in museums. Through the 

selective use of decontextualized collection objects, museums reinforce missionary 

stereotypes instead of dispelling them. Rather than expanding social knowledge, these 

stereotypes hamper intellectual growth through two major flaws. The use of missionary 

stereotypes gives museum collection interpretations sharp distinctions between "us" (the 

missionary) and "them" (the native). By making missionaries the enemy and natives the 

victim, mission collections are portrayed as spoils of an unfair war. This cultural division 

is too simplistic, and includes no understanding of cross-cultural contact and exchange 

(Thomas, 1991: 7).. Very few missionaries were working in pre-contact parts ofthe 

world by the mid 19^ century. In addition, the stereotypes do not illustrate the many 

aspects of missionary personalities and ideologies. While anyone else is seen as multi-

faceted and growing personally, missionaries are accepted as stagnant, provincial 

defenders of faith. In truth, missionaries were both capitalists and progressives, 

protectors of investment and aboriginal rights, Victorian and modem, teachers and 

students. No missionary came to the mission field without preconceptions and very few 

retired without a changed worldview. 

Missionary collections were formed for a variety of reasons. The materials 

included in a missionary collection depended upon the goods available. While some 

missionaries worked in areas of very little European contact, other missions were 

operated in areas with large tourist and trade incomes. The availability of objects also 

depended on seasonal needs, the length of a missionary's service, and what objects were 

in use locally (Lawson, 1994a: 12). Of course, the main reason for forming a missionary 

collection was the attitudes and motives ofthe missionary. For Edward Haymaker, the 
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formation of a collection had several complicated motives. Some items were sureh' 

meant to raise funds for the mission itself through speaking tours and lectures, such as 

Mayan idols and weapons. However, some items had a different focus. The textile 

collection appears to be Haymaker's attempt to form a thorough collection among his 

mission stations. His motives for forming a comprehensive collection are unclear. 

However, Haymaker seems to have attempted to simply replicate what he saw as best he 

could. Another part ofthe collection appears purely personal in nature. Mission 

collections are not the product of a single motive; they are the result of several motives 

created out of culture clash and compromise. 

Missionaries in the late 19* and early 20* centuries were uniquely able to 

understand the irmer-workings of their adopted societies. By 1900, the advent of 

Darwinian science and the growth of anthropology were affecting every area of Westem 

culture. Missionaries usually held two college degrees, and were required to work in 

their home country before volunteering for foreign mission work. Evangelism itself 

called for a shared humanity, not the separation ofthe "civilized" and the "savage" 

(Thomas, 1991: 152). Missionaries also operated from their own worldview, and tried to 

mentally position native societies in relation to their home societies (Berkhofer, 1972: 

11). Of course, not all missionaries were that intellectual and progressive in their 

thinking. Many missionaries considered native societies savage, and tried to show that 

native culture was immersed in heresy and idolatry. However, those missionaries were 

usually unsuccessfiil and removed from foreign service after a few years. 

Missionary collections are highly subjective. Because intellectual men who 

served an average of forty years in the field formed most missionary collections, the 
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collections reflect the lives and work of those missionaries. Many collections were 

formed to show the success ofthe mission. Native idols that demonstrated the success of 

conversion, or weapons handed over to missionaries by recent converts, all provided 

mission supporters with proof of success. Those objects could also show the lack of 

progress and Westem European civilization in mission areas. Other collections were 

formed to show missionary progress by contrasting early cultural artifacts with mission-

produced objects. These collections operated as pro-mission propaganda, and helped 

gamer support from donors, mission boards and governments. Many collections also 

reflected the personal interests ofthe missionaries themselves. Often called curiosity or 

sentimental collections, these personal collections represented the travels and experiences 

ofthe missionary. The objects in personal collections have meanings coimected to the 

status and recollections ofthe missionary (Thomas, 1991: 143). 

Missionary Collections 

The study of missionary collections is almost as old as the mission system itself 

Many missionaries wrote about their collections, toured and spoke with the collections, 

and later donated them to museums. The collections are as unique and individual as the 

missionaries themselves. H. A. Robertson, a Presbyterian missionary in Nova Scotia from 

1872 to 1912, collected in the New Hebrides. Robertson's collection of 122 objects was 

donated to the Redpath Museum in England from 1883 to 1896 (Lawson, 1994a: 43). 

Walter Currie, a Canadian missionary in Africa from 1886, collected both objects and 

papers. Currie used his collection for years in speaking tours through Canada to preach 

on the evils ofthe slave trade. Currie's collection, which includes both native items and 
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examples of objects made by natives in his industrial schools, is now held by the British 

Museum (Cannizzo, 153). Eriand Nordenskjold was a missionary to the Chinquano and 

Chane tribes in South America. After comparing his collection with Soutii American 

collections in German museums, Nordemskjold published The Changes in the Matenal 

Culture of Two Indian Tribes Under the Influence of New Surroundings in 1930 

(Nordenskjold, 1920: xi). 

The creation of mission stations set the stage for missionary collections. 

Stereotypically, missionaries are portrayed as men who bartered with natives to 

encourage the consumption of Westem goods. That view is too impersonal and too 

simplistic. The idea that natives were desperate to acquire Westem goods is outdated 

(Thomas, 1991: 83). Foreign missions were usually founded in areas of poverty and 

instability. Often, Westem goods were too expensive and useless for native utilization. 

In reality, while some Westem goods were favored by natives, many missionaries 

preferred native goods. Native tools and clothing were adapted to the physical 

environment ofthe mission. The tools and clothing of industrial North America would 

hardly be useful in the tropical areas of Central America or the South Pacific. 

Missionaries from southem America were not prepared for conditions in Alaska and 

Canada. Therefore, cultural contact between missionaries and natives brought both 

change and exchange. The exchange relationship helped create many missionary 

collections. 

Two important missionary collections have been the subject of recent study: The 

George Brown Goode Collection and the Gilbert Wilson Collection. These collections, 

like the Haymaker Collection, have been reexamined through the study of material 
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culture and social history. That is where the similarities between the collections end. 

Haymaker, Goode and Wilson were each fiercely individual men. Though tiiey all served 

as missionaries for a long period in relatively isolated areas, they each had different 

views on the mission and their collections. Haymaker and Wilson shared a similar 

education, having both graduated from Princeton. Though these missionaries shared a 

common past does mean they shared opinions on missions and missionary work. The 

Goode and Wilson Collections demonstrate tiie benefits of social history interpretation to 

mission collections, and show the uniquely particular aspects of every mission collection. 

The George Brown Goode Collection 

George Brown Goode began his missionary fieldwork career in 1860. Brown 

founded a Methodist mission with his wife in Samoa (Rubel and Rosman, 1996: 61). In 

1874, Brown became the first missionary to New Britain and New Ireland (Rubel and 

Rosman, 1996: 62). The Brown Collection of 166 objects was sold to the Bowes 

Museum in Barnard Castle in 1921. After moves to the University of Newcastle (1954) 

and the Hancock Museum (1974), the Brown Collection was sold in its entirety to the 

National Museum of Osaka in 1986 (Rubel and Rosman, 1996: 66). Some objects 

donated individually by Brown remain scattered in several museums throughout England. 

Researchers Paula Rubel and Abraham Rosman term Brown a missionary-

ethnographer. The work of Rubel and Rosman created a new interest in missionary 

collections. Brown's collection preferences early in his career were primarily weapons 

and idols collected to portray the "heatheness" of his converts. That preference reflected 

Brown's interest in converting "savages." However, later in his career Brown's change 
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in attitude was reflected in his collection. Brown began to compile a dictionary of native 

languages. He also collected a series of ethnographic objects (carvings, masks) and 

natural history specimens. Brown published several articles in ethnographic journals 

during the 19 Century describing his converts and their culture. It is Brown's work as a 

unique combination of ethnographer and missionary that Rubel and Rosman believe 

make his collection so significant. Their reinterpretation of Brown and his collection 

created a cormection between the collection and early anthropology. As Rubel and 

Rosman wrote: 

He [Brown] was one of a category of missionaries who, as a consequence of their 
proselytizing, became increasingly interested intellectually in the languages and 
culture ofthe peoples whom they encountered and whose diversity some of them 
sought to explain (1996: 60). 

This combination of ethnography and mission work is reflected in the Haymaker 

Collection as well. 

Several scholars have been critical of Rubel and Rosman's work. Most ofthe 

critiques have stated that the work on George Brown was revisionist. By claiming Brown 

was an early ethnographer, critics wrote that Rubel and Rosman were ignoring Brown's 

role in colonialism. Richard Eves wrote that individualizing missionaries over simplified 

the colonial agendas of missionaries (Eves, 1998: 50). Nicolas Thomas (1991) related 

missionary collections directly to the conversion of natives, not to any personal goals on 

the part ofthe missionary. Barbara Lawson (1994a) has stated that collections were 

formed only to provide sale objects for mission fund-raising. All of those critics fail to 

recognize the role of personal worldview in collection motives. Brown's personal 

thoughts and actions were the foundation of his material culture collection. 
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The Gilbert L. Wilson Collection 

Bom in Dlinois in 1868, Gilbert Wilson (1868-1930) was a Presbvlenan 

missionary in North Dakota from 1906 to 1918. The Mandan and Hidatsa tribes were 

placed on reservations at Fort Berthold, North Dakota. After graduation from Wittenberg 

College (1896) and Princeton Theological Seminary (1899), Wilson served as the 

missionary at Fort Berthold. During his years in North Dakota, Wilson was also a 

fieldworker for Clark Wissler ofthe American Museum of Natural History in New York. 

Wilson wrote several books about his work, and collected both objects and oral histories. 

Through the 1920s, Wilson was a professor of anthropology at Macalester College in St. 

Paul, Mirmesota. Wilson's archives, all of his official reports to Wissler, and some 

objects are now held by the Minnesota Historical Society. The rest of Wilson's material 

culture collection is held by several institutions in Minnesota and North Dakota. The 

objects collected by Wilson for Clark Wissler are held by the American Museum of 

Natural History. These collections were brought together for an exhibition and book 

called The Wav to Independence. 

Wilson worked among the Mandan and Hidatsa for such an extended period of 

time, that his collection reflects a broad range of interests and contacts. Among the items 

in the MHS Collection of Wilson's material are household objects such as a bowl and 

ladle, hunting objects, and ceremonial objects such as rattles and a headdress (Oilman, 

1987: 69-91). Once these collections were examined in conjunction with Wilson's 

archival collections, a reinterpretation ofthe Collection was necessarv-. In the case ofthe 

Wilson Collection, this reinterpretation dealt specifically with the Hidatsa family that 
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Wilson studied his entire career. The exhibition portrayed Wilson as an ethnographer, 

not a zealous missionary. 

"The Way To Independence: Memories of a Hidatsa Indian Family, 1840-1920," 

opened at the Minnesota Historical Societv in 1989. Using a unique combination of 

material culture and social history, the Hidatsa exhibition used three different views to 

produce a more complete picture ofthe Hidatsa life as they moved from traditional 

villages to government reservations (Garfield, 1989 26). A central part of "The Way To 

Independence" was the Gilbert Wilson Collection at the Minnesota Histoncal Societv-

(MHS). As an anthropologist, Wilson believed that he spoke for the Hidatsa as a 

collaborator, not a collector (Welsh, 1992: 37). Using his ideas, exhibition curator 

Carolyn Oilman and her staff focused on the everyday life of one Hidatsa family through 

two generations, a family studied in depth by Wilson. The exhibition emphasized 

biographies, examinations of documents from archaeological and ethnological fieldwork, 

and the objects of everyday life on and off the reservation (Welsh, 1992: 49). 

A Curatorial Challenge 

Curators and historians in museums are m a unique position. Museum exhibitions 

have a public responsibility to educate, expand knowledge and understanding, and allow 

visitors to interpret society in their own way. Howev er, museums also hav e a 

responsibility to knowledge and the objects themselves. Museum interpretation can 

reinforce stereotv'pes, or create a new and better understanding of social and cultural 

events. Material culture study, the foundation of interpretation for mission collections, 

can help visitors expand their knowledge of culture and the past. Material culture and 

22 



social historical interpretation are powerful tools in museums, because so man> p>eople 

internalize the events ofthe past. The past becomes memories, and memones are so 

personal that any challenge to them is seen as a personal threat. However, by remaining 

loyal to an interpretation-free exhibition of mission culture, museum professionals are 

allowing mission culture to become too sacred and stereotyped. Bv allowing material 

culture interpretation to become stagnant and standardized, museums are allowing 

imderstanding and discovery by visitors to be ignored. Missionary collections, which 

represent a special kind of collection area, are suffering from this lack of historical 

context. The Haymaker Collection is culturally, historically and museologically 

significant. Without proper material culture study and social historical interpretation, 

mission collections like the Haymaker Collection simply take up space on museum 

shelves. 
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CHAPTER II 

HAYMAKER AND THE GUATEMALAN MISSION 

Introduction 

Edward Haymaker epitomized the way Social Gospel and Progressive ideologv-

combined in an increasingly interconnected worid. He is a missionary that contradicts 

some stereotypes, and reinforces some others. Haymaker is in fact what all missionaries 

were unique human beings in unique situations. The Edward Haymaker Collection is a 

reflection of that unique life. While other missionaries collected only weapons, or oral 

histories, Haymaker collected those items he deemed important to the mission, his 

family, and himself The Haymaker Collection is a vital link between Haymaker's life in 

America and Guatemala, and our ability to view and comprehend history today. 

Regardless of its intended uses, the Haymaker Collection was the product ofthe 

man and his missionary career. The institutions he oversaw in Guatemala, such as the 

/American Hospital and the Central Church, continue to operate and attract missionaries 

from the Presbyterian Church ofthe United States of America (PCUSA). Of course, 

some of Haymaker's paternalistic and gender-biased attitudes were institutionalized in 

the mission, and his work included him in a rapid modemi2^tion system that oppressed 

many people. However, Haymaker was a product of his time and education. Edward 

Haymaker was a shining example of a Progressive and a Social Gospel follower. His 

story is more significant because of his accomplishments, and because ofthe material 

culture he left behind to represent his experiences in Guatemala. However, his objects 

and their importance are lost without understanding Haymaker as a man and a 
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missionary. The story of Dr. Haymaker, his work, and his family, is integral to the 

understanding ofthe collection itself 

The Progressive Era 

The historical context ofthe Edward Haymaker Collection is the Progressive Era, 

a period of rapid change in American history. The reform movements ofthe Progressive 

Era were never as unified as the name suggests. Progressive ideas were based on a 

criticism of industrialization. Reformers believed that, in light of their own causes, rapid 

industrialization was detrimental to society (Link, 1983: 5). However, the causes and 

methods supported by Progressive reformers ran the gamut. The Progressive Era 

(roughly 1880-1920) was a time of great change and great conflict (Zinn, 1980: 341). The 

nationwide obsession with change influenced the prohibition movement, labor 

movements, the rise of socialism and a renewed racism (Zinn, 1980: 341). Progressives 

included scientists, farmers, laborers, reformers and theologians. The social and cultural 

atmosphere ofthe Progressive Era is Edward Haymaker's historical context. 

George and his wife Matilda McConnell married in 1858, and Edward McElwain 

Haymaker was bom a year later on August 21 (Scotchmer, 1985: 328). As the Civil War 

empted, the battlefronts got closer and closer to the Haymaker farm near Murraysville, 

Pennsylvania. George joined the Union Army in 1863, and saw action with the 16^ 

Pennsylvania Infantry at Shiloh and Gettysburg while his two boys lived with their 

mother on the Haymaker farm (Dailv Star-Joumal 1938: lA). George Ha>Tnaker, the 

father of Edward Haymaker, retumed from serving in the Civil War in 1864, and like 

other war veterans, he was disillusioned with both war and politics. Hoping to make a 
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new begirming, George moved his family to a 300-acre farm near Centerview, Missoun, 

in 1867 (Cockrell, 1881: 628). As the United States began postwar reconstruction. 

Haymaker joined scores of war-weary Americans who believed the end ofthe war would 

usher in a more simple age (Noble, 1981: 16). 

The generation bom during the Civil War era came of age in the 1870s. This 

generation, raised by parents who believed in the coming of a better time, created the 

Progressive Era. The America that this generation inherited was far from the peaceful 

and prosperous vision their parents had expected (Zinn, 1980: 258). The American focus 

on frontiers and wars allowed industry to boom. The requirements of wartime economy, 

followed by the needs of Reconstmction and urban growth, caused industrialization to 

expand unchecked. In addition, economic opportunity was quickly moving out ofthe 

hands of average Americans. Corporations and national banks were overshadowing 

economic individualism and self-determination, the cornerstones ofthe "American 

dream" (Zinn, 1980: 258.). The postwar economic boom increasingly threatened the 

confidence of George Haymaker and other Americans ofthe post-Civil War era. 

Edward Haymaker, a member ofthe post-Civil War generation, grew up in this 

time of growing uncertainty. Following the death of Matilda, George Haymaker 

remarried and sent his son Edward to relatives in Pennsylvania in 1871 (Scotchmer, 

1985: 328). At first, young Edward lived with his grandparents in Murraysville, but they 

were unable to care for him. Edward was sent on to Philadelphia, where his Aunt Mary 

and her husband Andrew McElwain made him part ofthe household (Scotchmer, 1985: 

349). McElwain was the head ofthe Central Presbytery in Philadelphia, and the couple 

had only daughters. McElwain took Edward under his wing and enrolled him in the West 
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Philadelphia Academy (Warrensburg Daily Star-Journal, 1948: 1 A). Edward regularly 

attended Presbyterian services and meetings with his uncle, and publicly acknowledged 

his "call to service" as a missionary in 1875 (Scotchmer, 1985: 329). Edward enrolled as 

an undergraduate at Lafayette College, Pennsylvania, m 1877. His Phi Beta Kappa Key 

and Lafayette College transcripts, now part ofthe Haymaker Collection, show that 

Edward was a hard-working student and enthusiast of philosophy. Edward's experiences 

in Philadelphia led him to accept "the call," and following his graduation from Lafayette 

he began his theological training. Haymaker hoped to follow his missionary ancestors 

and work in the field. 

The Progressive Era was a peak in this missionary growth. The (PCUSA) was a 

worldwide leader in the foundation of foreign missions. Beginning among Native 

Americans and Syrians in 1823, Presbyterians established almost 3,000 mission systems 

across the globe by 1935 (Brown, 1936: 1936). Haymaker enrolled in the theology and 

mission program at Princeton Theological, a leading Presbyterian seminary ofthe late 

19^ and early 20^ centuries. Princeton's unique blend of evangelical Calvinism and 

Social Gospel ideals attracted students from around the world (Garrard-Bumett, 1998: 

16). Haymaker was drawn to the Social Gospel idea of social salvation, and hoped for a 

missionary assignment in China (Scotchmer, 1985: 329). During his time at Princeton, 

Edward spent summers preaching in vacant pulpits throughout the Midwest (Scotchmer, 

1985: 329). Edward graduated from Princeton and was ordained on May 16, 1884 

(Scotchmer, 1985: 329). 
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Social Gospel in America 

Called social Christianity until the late 1890s, Social Gospel emphasized the 

involvement of churches in solving social problems. Followers of Social Gospel called 

for an end to laissez-faire thinking, and the involvement of Protestantism m all areas of 

social reform ". . . to guarantee that the revolution reached desirable Christian ends" 

(Nye, 1959: 157). Social Gospel also examined "Indian reform," and called for equal 

rights and education for indigenous peoples (White and Hopkins, 1976: 25). A few 

influential preachers and educators made Social Gospel the main religious movement of 

the Progressive Era. Social Gospel leaders saw serious conflicts between industry and 

the worker (Handy, 1984: 3). According to Social Gospel proponents, the treatment of 

labor was a crime against social justice. Followers blamed "the system" for the plight of 

America's working-class poor (Noble, 1981: 76). Central to Social Gospel teachings 

were the preeminence of God, the creation of a Kingdom of God on Earth, and the 

inherent worth of man (Handy, 1984: 10). In essence. Social Gospel constmcted the 

connection between Protestant churches and society, which led to the creation of 

institutions like the Young Men's Christian Association (YMCA) and the Salvation 

Army (Gorrell, 1988: 11). This connection between society and faith led Haymaker to 

form his missionary collection as a demonstration of his dedication to both Guatemalan 

society and Protestant reformation. 

Social Gospel created the largest missionary movement in the historv' of 

Christianity in America (Coleman, 1985: 85). The Progressive Era was the peak of 

missionary service by PCUSA preachers, and the leading Presbvterian seminarv' was 

Princeton Theological. Students came from around the world to leam the methods of 
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mission work through the Princeton Method. The Princeton Method, a combination of 

Social Gospel and scientific reasoning, taught prospective missionanes two important 

things. First, mission students were told that even if their congregations consisted of 

savages, those savages were identical in biology and chemistry to themselves (Latourette, 

1941: 90). Second, seminary students were taught to use missions to evangelize and 

educate others, with progress as the next logical step (Latourette, 1941: 88). The 

Princeton Method was a unique system of biblical literalism: the Bible emphasized the 

salvation of man, and missionaries were charged to create the Kingdom of God on Earth 

(Sandeen, 1962: 307). Haymaker took the ideas of Princeton Theological to heart. 

Lecture note and books Haymaker used at Princeton demonstrate the influence of 

Princeton Theology and his love of philosophy on Haymaker's future as a missionary. 

His work in Guatemala reflected a faith in the mission system and its ability to educate 

the people of God's earthly kingdom. 

Revolutionary Guatemala 

The United States underwent tremendous social and political changes from the 

1830s to the 1890s. Beginning with the Protestant mission ofthe 1840s generation, 

American citizens moved through the Civil War and brought war children into the 

Progressive Era. Edward Haymaker is an example of those changes: the son of a war 

veteran, from a family of Protestant activists, who came to the mission field himself 

through the social reforms ofthe Progressive Era. Guatemala, where Edward Haymaker 

would eventually form his Presbyterian mission, also underwent monumental changes in 
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those sixty years. Guatemala underwent a Liberal Revolution dunng Edward's years in 

school. This revolution paved the way for Haymaker's work as a missionarv. 

The death of Rafael Carrera in 1865 left a power vacuum in Guatemala. Carrera, 

an autocratic conservative who ran Guatemala from 1837 to 1865, constructed a 

precarious balance between the Church and landholders in that country. Carrera's 

successor Vincente Cema was barely re-elected in 1869, and held precarious control of 

the Guatemalan government (Handy, 1984: 60). Cema's nvals in the Liberal Party, 

especially XhQfmca (plantation) owner politicians ofthe powerful Sociedad Economica, 

were quickly mobilizing against Cema (Handy, 1984: 60). In fact, according to 

Haymaker's notes and monographs, conditions were ripe for a Liberal coup. The 

Catiiolic Church owned 75% of all Guatemalan land by 1871 (Haymaker, 1946: 8). 

Peasant workers created 50%-75% of everything produced in Guatemala, but one third of 

all peasants died before adulthood (Cambranes, 1984: 126). In some Indian regions half 

of all peasants died before adulthood, at a time when only thirty-three doctors were 

available for a country of 700,000 (Cambranes, 1984: 126). Somewhere between 90%-

97% of all Guatemalans were ilhterate in 1871, which only increased the power ofthe 

Guatemalan upper class (Haymaker, 1919: 9). When Haymaker wrote his monographs in 

the 1910s, he emphasized the role of this inequitv in facilitating the growth ofthe 

Presbyterian mission in Guatemala. 

Guatemala's Liberal Revolution took place in 1871. Together, Miguel Garcia 

Granados and Justo Rufino Barrios staged a coup that toppled Cema on June 30 

(Cambranes, 1984: 130). Granados was a wealthy plantation owner and leader ofthe 

influential Sociedad Economica (Handy, 1984: 61). A supporter of Cema's rival Liberal 
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candidate in the 1869 election, Granados planned the coup from his exile in Mexico 

(Handy, 1984: 61). Barrios was a plantation owner as w êll, and commanded an army in 

the Indian enclave of Los Altos (Cambranes, 1984: 130). Barrios' army was key to the 

Liberal victory, but Granados gave no political power to the army general. At the end of 

1872, Barrios led his army into Guatemala City (Handy, 1984: 61). Granados stepped 

down in favor of new elections, which Barrios dominated (Handy, 1984: 62). The 

wealthy Barrios surrounded himself with intellectuals and became the progressive Liberal 

in Guatemala (Garrard-Bumett, 1998: 98). Among these intellectuals were /^jnerican 

finca owners who proved influential in bringing Haymaker and the Presbyterians to 

Guatemala. 

Barrios' Liberal reforms focused on three areas: economic development, social 

control and Church power. The power of a Liberal regime was based on the power of 

plantation owners. Decree 170, enacted 8 January 1877, dissolved all Spanish land grants 

and declared all lands government owned (Cambranes, 1984: 132). These lands were 

choice coffee areas, and German coffee planters invaded the country to huiXd fincas. In 

addition. Barrios founded the Ministry of Development. Designed to encourage foreign 

investment and increase capital, the Ministry gave concessions to fmca owners that 

increased coffee production to fifty million tons by 1885 (Garrard-Bumett, 1998: 10). 

Upper-classy/A7ca owners and middle-class planters also needed labor. To create this 

labor pool. Barrios and his Ministry resurrected an old Spanish forced labor system called 

mandamiento. Under this system, Indian men were forced to work on fincas wdthout pav-

for periods of one week to one month each year (Handy, 1984: 67). When the 

mandamiento system did not produce enough labor, finca owners created a government 
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supported debt peonage system. Hired labor contractors traveled to peasant areas and 

loaned small sums of money in exchange for a guarantee of labor. These debts were high 

interest, and illiterate peasants were unable to read the contractor's charge books (Handv, 

1984: 67). Consequentiy, peasants and Indians were forced to work or be imprisoned. 

Many debt workers passed their debts onto their children (Handy, 1984: 67). These laws 

were influential in the constmction ofthe Haymaker Collection. The Presb>lerian 

mission was itself on government land and supported by funds from the Liberal regime. 

Without this support. Haymaker would not have been able to keep the mission m 

operation. Second, the new laws that supported debt peonage gave Haymaker a people to 

champion. Social Gospel tenets called for missionary support ofthe oppressed. The new 

mandamiento provided Haymaker with just such a cause. 

Second, Barrios instituted a number of measures designed to control the 

population and keep his military in power. Militarization of rural populations was 

achieved with Barrios' militia system (Cambranes, 1984: 131). These militias were 

divided into three groups. The urban militia was comprised of upper-class doctors, 

merchants and landowners, and performed no mandatory service. The active militia of 

urban and mral poor was the core of Barrios' military reserve. Finally, the reserve militia 

was made up of plantation laborers and debt workers. Reserve militia members were 

required to report to local mayors (calledye/e politico), and squadrons were controlled by 

landowners (Cambranes, 1984: 131). 

Along with a military presence. Barrios hoped to control his people with social 

reforms. Until the 1871 Revolution, the Catholic Church disallowed civil marriage and 

public education (Haymaker, 1946: 9). Most Guatemalans got their only education from 
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the Church tradition of "viva voce" ("out loud") recitation of catechism (Havmaker, 

1946: 9). Barrios' constitution of 1889 established both public schools and civil 

mamages (Haymaker, 1917: 51). The need for educated workers for the growing 

Guatemalan service economy also led to the foundation of a Ministry of Education and 

three Normal schools (Haymaker, 1946: 9). Bamos also performed the first official 

census in Guatemala using the police and a new statistical bureau (Havmaker, 1917:51). 

The need for civil education provided opportunity for Haymaker to expand his work and 

his collection. Haymaker instituted many Protestant educational reforms that led to 

extended contact wath Mayan peoples in the mission. This increased contact with 

children, families and workers gave Haymaker greater opportunitv- to collect objects from 

different Mayan groups, both rural and urban. 

The last linchpin in Barrios' Liberal reforms was the dissolution of Church pov\er 

(Garrard-Bumett, 1998: 11). Church control of land, money and the population was too 

entrenched to allow Barrios' complete victory-, so Barrios began to dismantle Church 

power.. The first Liberal law against the Catholic Church was the Freedom of Worship 

Decree. Enacted in 1873, the Decree eliminated official sanctions for the Catholic 

Church (Garrard-Bumett, 1998: 11). Barrios then began stripping the Church of its 

amassed power. First, all monasteries and convents were closed, and their residents were 

expelled (Haymaker, 1917: 51). The Liberal regime expropriated Church lands, 

suspended the ecclesiastical courts, and began to limit the number of clergymen allowed 

in the country (Garrard-Bumett, 1998: 12; Haymaker, 1917: 51). There is little doubt 

that Haymaker held only contempt for the Catholic Church and its work in Guatemala. 

His papers in the Haymaker Collection include papers, articles and entire monographs on 
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the abuses ofthe Catholic Church. While these diatnbes were probably not tiiat 

important to his contact with the Mayan peoples, his support ofthe Liberal anti-clencal 

reforms gave him greater status and freedom within Guatemala's upper-class. 

Each of these Liberal reforms created a perfect environment for Havmaker's 

Presbyterian missionary work. Haymaker amved in Guatemala to find a subjugated 

native culture that practically begged for mission work. Barrios and his Liberal 

govemment's reforms against the Catiiolic Church also strengthened the foundations of 

the Presbyterian missions during Haymaker's time m Guatemala. While the Liberal 

Revolution may have been unpopular ideologically in the United States, it meshed 

perfectiy with the Progressivism and Social Gospel theology of Haymaker and the 

Presbyterian missionaries. 

Barrios intended rehgious reforms to encourage Westem investment in Guatemala 

(Garrard-Bumett, 1998: 12). As the Freedom of Worship Decree stated: 

The right to freedom of religion in Guatemala would remove one ofthe principle 
obstacles that has heretofore impeded foreign immigration to our country, for 
many do not wish to settle where they are not allowed to exercise their religion 
(Garrard-Bumett, 1998: 12). 

According to the Liberal regime, Protestant missions were a key to dismantling Catholic 

power and building Westem investment (Garrard-Bumett, 1998: 12). In short, the beliefs 

of Westem Protestants and capitalists became synonymous with Guatemalan Liberalism 

(Garrard-Bumett, 1998: 12). This Freedom of Worship Decree opened the door for 

Haymaker's work in Guatemala. 

While Haymaker was the most formative missionary in Guatemala, he was not the 

first Protestant to attempt to missionize the area. According to Haymaker's history 
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of Protestantism m Guatemala, the first Presbyterian missionary in to arrive there was 

Frederick Crowe. Converted in 1834 by Church of England missionary Alexander 

Henderson, Crowe arrived in Guatemala in 1847 (Haymaker, 1917: 207). Crowe passed 

out bibles, converted seven Mayan people to Protestantism, and was escorted out ofthe 

country by Carrera's soldiers in 1849 (Haymaker, 1917: 209). The military regime of 

Carrera forbade further Protestant incursions in Guatemala. Barrios removed the ban on 

Protestant missions in 1882, and actively sought out a Presbyterian mission presence 

(Haymaker, 1917:210). 

Barrios' choice of mission denominations was purely coincidental. Barrios was 

friendly with Westem//wca owners, including the Presbyterian Cleaves family of Boston. 

When Barrios complained of Catholic power at a Cleaves dinner party, Mrs. Cleaves 

suggested that the government bring in Presbyterian missionaries (Haymaker, 1946: 11). 

The Liberal regime opened discussions with the Presbyterian Church ofthe USA 

(PCUSA) Board of Foreign Missions through Mrs. Cleaves. The PCUSA, already 

flooded with mission requests, decided Guatemalan was too small to send a missionary 

right away. Instead, the Board assigned New York pastor John Clark Hill to investigate 

the area. Hill was forced to delay his assignment to the most respected Presbyterian 

mission at Ning Po, China, to journey to Guatemala (Haymaker, 1946: 12). 

Barrios was tired of waiting for PCUSA action by late 1882 (Haymaker, 1917: 

12). Barrios traveled to the United States to negotiate a border dispute with Mexico in 

December 1882 (Garrard-Bumett, 1998: 14). While in tiie United States, Barrios 

approached the PCUSA at a public interview at New York City (Havmaker, 1917: 12). 

Barrios spoke on the needs of Guatemala and the importance of Protestant missions to the 
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Liberal government. After the interview. Barrios gained the appointment of John Clark 

Hill as the official PCUSA missionary to Guatemala (Garrard-Bumett, 1998; 14). 

Edward Haymaker, then a junior at Princeton, sat in the audience during Barrios' 

interview (Haymaker, 1917: 12). This public interview interested Haymaker in foreign 

mission work. Until that day. Haymaker planned to serve as a missionary among Native 

North Americans (Haymaker, 1917: 12). 

Hill and Haymaker in Central America 

The early mission work of John Clark Hill and Edward Haymaker were 

staggeringly different. John Clark Hill did not want to serve in Guatemala. Hill was 

required to put his China posting on hold to work in Central America (Garrard-Bumett, 

1998: 14). Though he was paid twice his expected China salary ($1200 a year), it was 

far less than the income ofthe Guatemalan elite (Garrard-Bumett, 1998: 14). Regardless 

of his dissatisfactions. Hill was well received by Barrios and his Liberal cabinet. Hill 

immediately opened Colegio Americano, a day school for Guatemalan children 

(Haymaker, 1946: 15). Colegio Americano, founded in 1884, was housed in a building 

owned by Barrios (Haymaker, 1946: 15). The PCUSA sent three female teachers to mn 

the school, and the children of Barrios and his cabinet members attended (Haymaker, 

1946: 16). 

While Hill founded the Guatemalan mission. Haymaker was serving in his first 

field position. Immediately upon his ordination, Edward Haymaker applied for a foreign 

mission posting. While he awaited his assignment, Edward married Esther Jane 

McClelland on September 18, 1884, in New Alexandria, Pennsylvania (Haymaker, 
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1946: 16). Esther refused to live in China, so the Haymakers accepted a post in 

Zacatecas, Mexico (Haymaker, 1946: 16). Edward served as the assistant to mission 

elders in Zacatecas from 1884 to 1887 (Haymaker, 1946: 20). During tiieir stay in 

Mexico, the Haymakers had two children: Matilda Noble (7 August 1885) and Juana 

Weleda (18 March 1887) (Haymaker, 1927: 2). Haymaker also added Mexican pottery 

and textiles to his material culture collection. These collections were formed among the 

mission peoples in Mexico, and some ofthe Mexican collection items were probably 

used in the Haymaker home. The pottery includes mostly water bottles and cooking pots. 

The Mexican textiles collected were primarily used as household textiles, including bed 

covers and towels. 

Haymaker arrived in Mexico an idealistic twenty-seven year old missionary. His 

Social Gospel background proved to be a point of contention between Haymaker and the 

mission's leader. Dr. Julio Mallet Provost (Scotchmer, 1985: 329). Provost, a doctor with 

the U.S. Army during the Mexican-American War, stayed in Mexico and founded the 

Presbyterian mission in Zacatecas in 1847 (Scotchmer, 1985: 329). Provost was a firm 

believer in conversion and a paternalistic church, and Haymaker's relationship with him 

was marred by frequent arguments (Haymaker, 1946: 20). However, Ha3miaker did find 

a mentor in Dr. Freeman Wallace, Provost's second-in-command (Scotchmer, 1985: 

329). Wallace, who believed in church outreach more than Provost, was a formative part 

of Haymaker's missionary career (Scotchmer, 1985: 329). Wallace taught Haymaker to 

travel to rural areas, work on translations instead of teaching English, and work on behalf 

of native peoples (Scotchmer, 1985: 329). As Haymaker wrote in 1946: "Any success in 
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my work here [Guatemala] will, doubtless on the final round, be found to be largely due 

to those priceless talks with that grand old man" (Haymaker, 1946: 25). 

As Haymaker gained experience in Mexico, Hill's work in Guatemala began to 

decline. The initial success of Hill was short-lived. Though he was welcomed by the 

Guatemalan upperrclass. Hill refused to leam Spanish (Garrard-Bumett, 1998: 15). Hill's 

English-language services attracted only the elite and foreigners, much to the ire of 

Spanish-speaking Guatemalans (Haymaker, 1946: 15). In addition, public threats from 

Catholic leaders and their Indian converts caused Barrios to supply Hill with personal 

bodyguards (Garrard-Bumett, 1998: 15). Perhaps most importantly. Hill was unhappy 

with his PCUSA salary. Consequentiy, Hill overspent his salary and invested in a 

crooked railroad scheme (Haymaker, 1946: 17; Garrard-Bumett, 1998: 15). To cover his 

growing debts. Hill sold personal and mission property, and embezzled mission funds 

(Haymaker, 1946: 17). While putting down an Indian revolt in Alta Verapaz, President 

Barrios was assassinated by one of his own men in 1885 (Fried et al., 1983: 25). The 

new President Lisandro Barillas, a general sympathetic to the Catholic at first, withdrew 

Hill's bodyguards (Haymaker, 1946: 21). In fear of his life and recalled by the PCUSA 

in 1886, Hill took what was left of his money and retumed to New York in the night 

(Haymaker, 1946: 17). The PCUSA reevaluated the mission, and began searching for a 

new missionary in 1887 (Haymaker, 1946: 17). Eager to prevent another failure like 

Hill's, the PCUSA sought a missionary with experience in Central America, a knowledge 

of Spanish, and a belief in self-supporting missions. 

Haymaker was eager to leave Provost and implement his own ideas in a mission 

system. In September, Haymaker volunteered to accept the post in Guatemala (Garrard-
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Burnett, 1998: 16). PCUSA Board of Foreign Missions President R.F. Ellingwood wrote 

to Haymaker: "Though Guatemala was so promising, it has been left like a bumt-over 

field. . . it can be recovered only by long patient work. . . what we need there now is a 

consecrated spirit that can stand alone" (Haymaker, 1946: 18). What the PCUSA wanted 

was a missionary who could survive independentiy on his salary alone. Haymaker took 

his young family and made a tiiirty-day trip to Guatemala by way of San Francisco. He 

added goods from San Francisco's Chinese shops to his collection during this trip. 

Haymaker arrived in Guatemala City to find Colegio Americano closed and the mission 

in mins (Haymaker, 1946: 18). At tiiat time tiiere were only fifty-one Americans living 

in Guatemala, and Reverend Haymaker would perform funeral rites for them all 

(Graham, 1947: 2C). 

American Progressivism and the Guatemalan Mission 

Most American missionary societies in the Progressive Era emphasized the 

"propagation of gospel" (Berkhofer, 1972: 1). For these missionaries, the task was to 

civilize and Christianize their converts. Paramount to the idea of civilization was 

capitalism, economic individualism and liberty (Berkhofer, 1972: 1). Civilization was 

the apex of progress of both society and individual, and progress was the future. While 

societal progress could be dealt with by institutions like government and church, 

missionaries felt that personal progress would only be achieved through religious 

salvation (Berkhofer, 1972: 12). A moral education, that native institutions and character 

be altered, was the primary reason that so many American missionaries chose to work 

directly with natives through fieldwork. For Edward Haymaker, the ideals of Progressive 
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education and moral uplift drew him first into fieldwork, and then to the mission in 

Guatemala. The promise of education and uplift was central to the formation ofthe 

Collection as well. Though the Collection had a variety of purposes and uses, one 

primary use was fundraising and support ofthe mission in Guatemala. The Collection 

was used to educate supporters in the United States, and to raise funds among his 

supporters for further uplift of Guatemalan peoples. 

Haymaker's Progressive ideals and beliefs easily fell into line with the reforms of 

Guatemalan Liberals (Garrard-Bumett, 1998: 16). Haymaker later wrote that he believed 

the military oligarchy ofthe Liberals gave stmcture to Guatemalans so polluted by "Papal 

domination" that they were unable to govern themselves (Haymaker, 1917: 3). 

Haymaker and his young family moved into a home owned by Colonel James Hosmer, 

the U.S. Consul to Guatemala, and were welcomed in the elite neighborhood (Haymaker, 

1946: 21). Haymaker opened a new boy's school called La Patria in 1888, where the 

sons of every cabinet member attended school (Haymaker, 1917: 241). In addition. 

Haymaker arranged for the purchase of a consolidated land lot (confiscated Catholic 

property) a block from Guatemala City's central plaza (Haymaker, 1946: 26). This lot 

became the site of All Saints Church, the Presbj^erian Central Church in Guatemala 

(Haymaker, 1946: 27). From All Saints, Haymaker held services in English, Spanish and 

German (Garrard-Bumett, 1998: 17). The Central Church gave Haymaker a base of 

operations for missionary work in Guatemala. In addition, his services in three languages 

brought support from German and Americany/A2ca owners, and converts among the urban 

lower classes in Guatemala City. 
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Progressivism Labor Reform in Guatemala 

Through Progressive reform measures workers hoped to regain control over 

American democracy while retaining the economic individualism of rural life (Wiebe, 

72). Like the conflicts between workers and the American government during the 

Progressive Era, the Guatemalan elite soon discovered that Haymaker's Social Gospel 

and labor reform beliefs were not all beneficial to the Liberal regime. One ofthe pnmary 

points of contention was the treatment of indigenous peoples in Guatemala. While 

Haymaker firmly believed in the Protestant conversion of his "Great Unwashed'' 

peasant/Indian population, he also believed that the natives were being exploited as 

workers by foreign investment (Haymaker, 1917: 39; Garrard-Bumett, 1998: 17). Over 

100,000 acres of Indian land was confiscated for pnvate sale in 1884 alone (Fried et al., 

1983: 25). An 1894 labor code outlawed mandamiento in favor of a debt peonage system 

that required all debt laborers to carry a book (libritos) listing their work history and 

indebtedness (Garrard-Bumett, 1998: 49). According to Haymaker, German and 

American investors owned Guatemala stores, mines, electricity and transportation by 

1917 (Haymaker, 1917: 39). Over one half of all Guatemalan coffee crops were shipped 

directly to Germany by 1913 (Woodward, 1976: 58). Indian leaders wrote protest to 

President Barillas in 1894: 

You have ordered us to leave our lands so that coffee can be grown. You have 
done us an injustice. . . You ask us to leave the land where our grandfathers and 
fathers were bom. Is it because we do not know how to grow coffee? You know 
very well we know how. Are we not the ones who sow the coffee on the fincas, 
wash it, harvest it?. . . But we do not want to grow coffee on our lands. We want 
them only for our com, our animals, our wood. And we want these lands where 
our grandfathers and fathers worked. Why should we leave them? (Kelsey and 
Osborne, 1939: 58-59) 
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While Haymaker disagreed wdth the subjugation ofthe Indian peoples, his 

response was distinctly a missionary one. First, Haymaker started giving services in 

private homes in addition to three Spanish church services each week (Haymaker, 1946. 

22). Haymaker also followed the example of Freeman Wallace and began preaching 

around rural Guatemala. Distributing printed religious tracts and food from the back of a 

donkey. Haymaker became the first missionary to penetrate into rural areas of Guatemala 

(Graham, 1947: 2C; Whetten, 1961: 203). For these tnps. Haymaker purchased a pair of 

rope-soled shoes {alpagatas) and a straw hat. He also carved a cane with a cross on the 

top, which he said was in the San Martin style (CMSTC-M, 1938). These artifacts were 

among the objects later placed in his collection. With his Spanish bibles and cane m 

hand. Haymaker traveled into rural Guatemala and collected both converts and objects. 

On many of those trips Haymaker was attacked by Maya and Nahuala people who were 

told by Catholic clergy that he was the devil and would eat their children (Graham, 1947: 

2C). Haymaker often told stories of these attacks in his collection-based lectures on the 

Guatemalan mission, as a metaphor for tiie abuses of Catholicism and the importance of 

Protestant reformation. One of these joumeys was the basis for Haymaker's first 

manuscript The Tramp's Own (1892), which depicted Haymaker and American 

businessman Joseph Winterton's travels from Guatemala City to Quetzaltenango m 

September 1882 (Scotchmer, 1985: 333). This manuscript included Haymaker's first 

pnnted statement against Indian domination, which both exalted and insulted the Liberal 

modemization plans (Scotchmer, 1985: 335). 
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They have seen what comes of such civilization. They have seen their brother 
tribes vitiated, their energies and industries destroyed, the towns turned into Hells 
and their people into demons, and naturally enough they say, "No, none of that for 
us," and they are right. It is better for them to climb slowly and laboriously along 
their own foot paths of improvement and reach enlightenment gradually and 
spontaneously, then it is for them to try to leap the chasm and fall fatiioms down 
into municipal and individual destmction (Haymaker, 1892: 27). 

Haymaker and Guatemalan People 

Haymaker broke with the Guatemalan elite over social stratification as well as 

Indian subjugation. Progressive reforms in the United States usually focused on 

working-class urban areas (Garrard-Bumett, 1998: 17). Social Gospel, which in essence 

was a reaction to the industrial revolution, grew rapidly in urban areas as well (Garrard-

Bumett, 1998: 17). Haymaker's first reforms centered on the urban working-class. 

(Garrard-Bumett, 1998: 17). While Haymaker realized that a strict class system was 

entrenched in Guatemala, he believed that the Catholic Church was the cause of such 

class distinctions (Garrard-Bumett, 1998: 17; Haymaker, 1917: 37). The Calvinist theory 

ofthe Princeton Seminary engendered vehement anti-Catholicism on the part of its 

graduates (Sandeen, 1962: 314). Consequently, Haymaker stated that Guatemalan 

problems were caused by Catholic institutions, and would "disappear in the face of 

Protestant efficiency" (Haymaker, 1917: 108). 

Some American Progressives, called coercive Progressives by historian Arthur 

Link, used reform to force middle-class values on ethnic and racial minorities (Link, 

1983: 96). Coercive Progressives supported reforms such as Indian schools, industrial 

schools for immigrants, and boarding house movements such as Hull House (Link, 1983: 

96). In urban Guatemala City, Ha^anaker's reforms reflected the coercive Progressive 
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institutions in the United States. In tme Progressive missionary form. Haymaker's 

answer to class distinctions was social uplift. "La Sola de Plata ^ ("The Silver Ball"), an 

urban social club founded by Haymaker in 1894, was meant to provide wholesome 

diversions for urban workers. Meant as an "improvement society, " La Bola de Plata 

included three membership levels, a gymnasium and a library (Haymaker, 1946: 82). 

Though La Bola de Plata was only active for three years, it gave rise to Guatemala's 

mission-based prohibition movement, Liga Anti-Alcoholica (Haymaker, 1946: 82). From 

1893 to 1906, Haymaker also oversaw El Progreso, a vocational-technical school for 

Guatemalan boys (Garrard-Bumett, 1998: 17). Haymaker also got a small printing press 

donated, and began printing Guatemala News (1888) and El Mensaiero (1889) 

(Haymaker, 1946: 69). Guatemala News was an English-language newsletter for mission 

supporters and other churches in the United States (Haymaker, 1946: 69). El Mensaiero 

was a Spanish-language evangelical newspaper for Guatemalans (Haymaker, 1946: 69). 

Haymaker was the chief editor of both papers, and wrote most of its articles until the 

1920s (Haymaker, 1946: 70). Its topics ranged from politics to bible study, and 

subscriptions were only six American cents a year, so that more working-class 

Guatemalans could afford a subscription (Haymaker, 1946: 71). Copies of both 

newspapers printed by Haymaker are included in the Collection. They demonstrate not 

only Haymaker's dedication to missionary work and Protestant conversion, they also 

show his commitment to Social Gospel work like increasing literacy and education. 

Even in Haymaker's work against Liberal reforms, his measures always worked 

in the Liberal's favor. Haymaker's anti-Catholic bent attacked Guatemalan Liberalism 

itself, but it helped strengthen Guatemala's anti-clerical laws (Haymaker, 1917: 87). The 

44 



best example of this government-missionary relationship was the formation of rural 

mission stations. The three cornerstones of mission stations were piety, learning and 

industry (Berkhofer, 1972: 15). Missionaries stressed personal and moral growth 

through home and labor to accomplish those goals (Berkhofer, 1972; 15). Many 

missionaries worked with foreign governments to provide native labor, in exchange for 

support of mission churches. Mission societies in the United States tried to influence the 

assignment of government agents in foreign mission areas, and helped missionaries serve 

alongside government officials (Berkhofer, 1972: 91). Consequently, missionaries could 

serve as middlemen between government and natives. In addition, native labor was 

generally required daily from mission station inhabitants, either on their own land or on 

another farm as government labor (Berkhofer, 1972: 79). Haymaker's missionized 

natives were no different. They worked in the mission system, mral or urban, as part of 

their conversion. 

Mission stations revolved around a missionary couple who served as surrogate 

parents to their converts in mission churches and schools (Berkhofer, 1972: 72). In this 

way, Edward and Esther Haymaker became parents to a new generation of Christian 

converts at mission stations across Guatemala. Haymaker founded one station in the 

coffee plantation area of Quetzaltenango (1898), and another in 1901 at San Marcos near 

the Mexican border (Garrard-Bumett, 1998: 18). These two rural areas were the last 

strongholds of Catholic clergy, and two sources of Indian revolts in the late 1800s (Fried 

et al., 1983: 25). Quetzaltenango was at the center of Los Altos, a Caliche Maya area and 

home to Barrios' revolutionary army (Haymaker, 1946: 23). Haymaker converted many 

Quiche Maya at Quetzaltenango, and established a regular Sunday service with thirty 
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participants (Haymaker, 1946: 36). Quetzaltenango was also the source of much of 

Haymaker's textile collection. The Quetzaltenango market, which Haymaker often 

photographed, was and is a center of textile production and sale in Guatemala. Evidently, 

Haymaker frequentiy visited the market and purchased textiles for the collection. 

Photographs of his sister-in-law Martha McClelland in 1899 show Miss McClelland 

dresses in one ofthe Quetzaltenango outfits purchased by Haymaker. As Figure 1 shows, 

Haymaker saw these textiles as both oddities and objects of beauty. Miss McClelland's 

photograph exhibits aspects ofthe "exotic" that was prevalent in all missionary 

collections. The San Marcos station was centered on the Mam people. Haymaker's 

station helped push Catholic clergy across the Mexican border, and strengthened 

Guatemala's border claims (Haymaker, 1946: 31). A third station among the Nahuala 

people at Santa Rosita was burned out only days after its foundation, and not attempted 

again until the 1940s (Graham, 1947: 5C). 

The exchange of ideas was not one-sided at Haymaker's mission stations. Two 

of Haymaker's most comprehensive sub-collections were formed in Guatemala City and 

the mission stations. One collection of dolls includes toys, ceramic and clay figurines, 

and com husk figures. These toys were collected from various stations, as well as the 

schools and institutions ofthe mission in Guatemala City. It appears likely that the 

Haymaker children played with many of these dolls. Other toys may have belonged to 

the students at Haymaker's various mission schools throughout Guatemala. Others toys 

were purchased in the markets as sets, to illustrate the costumes and daily lives of various 

Guatemalan peoples. 
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Figure 1. Martiia Belle McClelland in Guatemala, 1890s 
Haymaker Collection, CMSU Archives/Museum 
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Haymaker's textile collection is just as diverse as the toy collection. Haymaker 

collected a complete costume from each mission station village. While pieces from 

Quetzaltenango make up the largest portion ofthe textile collection, the Haymaker 

Collection textiles represent a large variety of indigenous Guatemalan villages at the tum 

ofthe century. In addition. Haymaker frequently collected both men's and women's 

costumes, and wrote instmctions for their reconstmction. Haymaker and his family also 

enjoyed posing for portraits in Guatemalan clothing, and several of those photographs are 

now part ofthe Haymaker Collection. The collection shows Haymaker's efforts to 

collect samples from all the various native cultures he encountered in the mission system. 

However, the photographs show an interest in the foreign and strange world of Mayan 

textiles that was a stereotypically Westem, ethnocentric response to Guatemalan natives. 

Other Protestant Denominations 

Within a few years, Guatemala was no longer considered a lost cause to 

missionary work. Haymaker's work attracted other missionary denominations, and 

Haymaker was forced to deal with conflicts between missionaries by the 1890s. The 

Central American Mission (CAM), a group of messianic millenialists, was founded by 

Dallas millionaire Gyms Scofield in 1888 (Garrard-Bumett, 1998: 23). H.C. Dillon, the 

first CAM missionary in Guatemala, stayed in Haymaker's home in 1896 (Haymaker, 

1946: 23). Albert Bishop became the official CAM missionary to Guatemala in 1899, 

and stayed with Haymaker until he located a house (Garrard-Bumett, 1998: 26; 

Haymaker, 1946: 23). Bishop, who had the backing of a wealtiiy organization, wrote to 

his home board and said that no missionary work had been done in Guatemala (Garrard-
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Burnett, 1998; 26). Haymaker was deeply insulted, and his relationship with other 

Protestant missionaries quickly deteriorated (Haymaker, 1946: 23). There were 

congregations of American Friends, Pentecostal and Church of God denominations in 

Guatemala by 1900(Garrard-Bumett, 1998: 29; Haymaker, 1917: 109). Haymaker 

agreed in 1900 to form a national synod of Guatemalan missionaries to solve many ofthe 

station and territorial disputes (Haymaker, 1946: 23). The groups signed a 1902 Comity 

Agreement that divided Guatemala into departments based on existing mission stations 

(Garrard-Bumett, 1998: 30). The 1902 agreement gave the Presbyterian mission control 

of Guatemala City, the coffee finca lands of Quetzaltenango and Retalhuleau, and the 

mral highlands of El Rancho (Garrard-Bumett, 1998: 31). The Comity Agreement gave 

Haymaker control over the most economically lucrative areas of Guatemala, and 

strengthened his position as the leader of Protestant missions in Guatemala as a whole. 

However, the Comity Agreement also limited further additions to Haymaker's material 

culture collection to the areas he controlled. 

Haymaker in the United States 

Haymaker's forty years in the field were not seamless. In 1902, the tropical 

environment and constant work conditions finally caught up with Reverend Haymaker. 

Diagnosed with exhaustion and pneumonia. Haymaker was advised by doctors to retum 

to the states (Haymaker, 1946: 43). The Haymakers lived in Warrensburg, Missouri, 

from 1903 to 1912 (Scotchmer, 1985: 331). Reverend Haymaker traveled and spoke on 

the Guatemalan mission to raise funds (Scotchmer, 1985; 331). Though additions to the 

Collection were not made in those years, the Collection traveled with Haymaker as a 
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method of educating and encouraging support among his audiences. He retumed six 

months of every year to his mission work in Guatemala beginning in 1913 at the age of 

fifty-four (Scotchmer, 1985; 331). Edward Haymaker retumed to Guatemala in 1929, and 

worked the bulk of each year until his retirement in 1931 (Scotcrimer, 1985: 331). 

The Haymaker family now included nine children and two Guatemalan orphans. 

Sam and Sarita Ortiz were Quiche Maya twins bom around 1899 (Warrensburg Daily 

Star-Journal, 1938; 1 A). Their early life is unknown, but in 1903 the two orphans, 

nicknamed "The Chocolate Drops" by the Haymakers, disembarked with the rest ofthe 

family in San Francisco (Haymaker family scrapbook). The Haymaker family never 

officially adopted the Ortiz children. Children were seen as the key to civilizing and 

Christianizing the native population (Berkhofer, 1972: 74). Missionaries emphasized 

"raising a godly generation," and educating ciiildren in proper homes guaranteed the 

mission's fiiture (Berkhofer, 1972: 74). Essentially, missionaries used education to 

implant Westem ideals and worldview on a young generation. However, Haymaker's 

common law adoption ofthe Ortiz twins went outside the stereotypical missionary 

response to education and childhood. Perhaps using the Ortiz children as models. 

Haymaker saw his greatest chance at tme Progressive reform and Social Gospel uplift. 

Although the adoption of native children was uncommon, native reform through 

assimilation was not an unpopular idea at the time (White and Hopkins, 1976; 37). In all 

his writings. Haymaker espoused native assimilation as the path of native salvation 

(Haymaker, 1917: 39; Haymaker, 1919: 6; Haymaker, 1946: 39). The Ortiz children 

were raised in Warrensburg (MO), and were homeschooled by Esther Haymaker until 

high school (Haymaker, 1928; 3). Sam Ortiz attended Warrensburg High School and 
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went on to teach industrial arts and welding at the Guatemalan mission (Haymaker, 1928: 

3). Sarita Ortiz majored in home economics at Central Missouri State Teachers College 

(CMSTC), and had perfect grades in three years of Spanish classes (CMSTC, 1924-

1927). Upon her graduation in 1927, Sarita was vice-president of Kappa Omicron Pi 

honorary (CMSTC, 1927; 33). Possibly the first intemational graduate from CMSTC, 

Santa left the United States and taught m Guatemala until her death. Figures 2 and 3 

show the Quiche Maya station at Quetzaltenango and family photographs ofthe Ortiz 

children. 

Haymaker lectured throughout the United States whenever he was home. 

Haymaker's lectures and speeches had several messages. First, Haymaker hoped to 

explain the work ofthe Presbyterian mission in order to gain support and donations. 

Second, Haymaker's speeches reflect a need to support the Guatemalan push towards 

modernism and education reform. Third, Haymaker seemed interested in explaining the 

needs and achievements ofthe indigenous Guatemalan peoples. Therefore, Haymaker 

evidently constmcted a traveling collection of material culture objects for his speech 

circuit. The collection used for lectures probably reflected the need for Guatemalan 

modemization through the display of wooden idols like the Brujo, or primitive utensils 

like a tripod grindstone and pestle. However, the traveling collection also included 

objects of Guatemalan workmanship like samples of pottery and textiles. Though a list 

of included objects does not exist, references in Haymaker's speeches and books suggest 

that the brujo wooden deity, his San Martin cross, and some ofthe textiles were included. 

In addition. Haymaker took along natural objects like the wood flower, and an example 
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Figure 2. Mayans at Quetzaltenango Station, 1912. 
Haymaker Collection, CMSU Archives/VIuseum 

Figure 3. Sam and Sarita Ortiz on their arrival in the United States, 1902. 
Sarita Ortiz in Guatemala, 1935. 

Haymaker Collection, CMSU Archives/'Museum 
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of gourd bowls and dippers common in Guatemala. It seems likely that this traveling 

collection was the core ofthe Haymaker Collection donated to CMSU m 1938. 

The Growth ofthe Presbvterian Mission 

Reverend Haymaker's greatest Progressive reforms took place between 1912 and 

1929. Budding upon the measures ofthe 19"" and 20"̂  centuries. Haymaker expanded the 

Guatemalan mission into one ofthe largest and most important missions in the PCUSA 

system. Haymaker also succeeded in making the Presbyterian mission system the largest 

Protestant denomination in Guatemala (Whetten, 1961: 308). The success ofthe 

Guatemalan mission led to more support for Haymaker and his work, which in tum led to 

the expansion ofthe Collection. Manuel Estrada Cabrera, a Liberal positivist and cousin 

to Justo Barrios, gained the Presidency in 1898 (Garrard-Bumett, 1998; 49). Wnen 

Haymaker retumed to Guatemala in 1912, he discovered that Cabrera was more difficult 

than his predecessors. Until his overthrow in 1929, Cabrera instimted a bmtal regime 

that led his own politicians to call him a psychopath (Clayton, 1994: 271). 

Cabrera sought out vast amounts of foreign investment, and allowed foreign 

control of transportation systems, utilities and banks (Clayton, 1994: 272). His program 

of incentives and land concessions led to foreign monopolies and an increase of class 

distinctions (Clayton, 1994; 273). Cabrera also increased Indian oppression by 

expanding the debt peonage laws and selling native lands to foreign investors (Garrard-

Bumett, 1998; 50). In addition, Cabrera's government spent excess funds building 

sumptuous Greek building facades and holding expensive parties (Clayton, 1994; 273). 

Haymaker, who believed that Indian oppression would end only with cultural 



assimilation, was disappointed with Cabrera's further marginalization ofthe natives 

(Garrard-Bumett, 1998; 50). However, Cabrera's continued support ofthe Presbytenan 

mission led to an uneasy alliance with Haymaker (Haymaker, 1917; 150). A resuh of this 

alliance was the Feast of Ivlinerva, a civil festival planned by Cabrera to show the 

modemization of Guatemala (Haymaker, 1917: 150). Feast of Minerva included readings 

in English, demonstrations and debating by Presbyterian school students, and a baseball 

game between the Presbyterians and the United Fmit Company (Haymaker, 1917; 150). 

Haymaker took photographs ofthe activities that became part ofthe Haymaker 

Collection in 1996. Figure 4, a photograph ofthe Feast of Minerva, shows a series of 

activities taking place under the shadows of a reconstmcted Greek temple faQade. 

Haymaker's students in the mission school pertlormed many ofthe activities at the Feast 

of Minerva, including fencing demonstrations and the debates. 

liducational Institutions 

In the mission system, one of Haymaker's primary goals was education. 

Protestant missions frequentiy emphasized education, which could be a tool for 

converting an entire generation of children (Berkhofer, 1972; 17). In Guatemala, 

Haymaker built a succession of schools, each called La Patria (Haymaker, 1946; 42). 

After the first La Patria opened in 1888, Haymaker continuously moved and expanded 

the school. La Patria III, a boy's school in the Central Church closed in 1892 due to lack 

of funds (Haymaker, 1917; 241). Haymaker, who believed a mission school should 

develop stoicism among students, reopened La Patria IV as a girrs school in a mn-down 

church building in 1902 (Haymaker, 1917; 44). Haymaker moved the school to the 
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mission station at Quetzaltenango in 1913 (Haymaker, 1917: 42). After a devastating 

earthquake that destroyed the Quetzaltenango station in 1917, La Patria retumed to 

Guatemala City and became the country's first co-educational school (Haymaker, 1917 

42). Figure 5 shows the May Day events at La Patria in 1915. The textile collection 

continued to grow in this period, so Haymaker probably continued to collect textiles from 

students at La Patria. 

Though Haymaker allowed the opening of a co-educational school, his thoughts 

on education were decidedly gender-oriented. According to the ideology of Protestant 

missionaries, effective conversion of "heathens" required proper Christian motherhood 

(Berkhofer, 1972; 17). This religious rhetoric claimed that the functional role of 

mothers "demanded proper education and protective legislation" (Berkhofer, 1972; 17). 

One of Haymaker's primary concerns as a missionary was the number of single mothers 

and illegitimate children in Guatemala (Haymaker, 1917: 77). Therefore, Haymaker's 

female students were taught homemaking, child-rearing and bible study by female 

teachers brought from the United States (Haymaker, 1946; 45). 

Regardless ofthe school, all of Haymaker's mission students were separated by 

sex in their studies. Sarita Ortiz was educated in the United States, where she studied 

home economics and went on to become a teacher. A nursing school opened at the 

mission hospital in 1921, and trained La Patria graduates as nurses and nannies for 

plantations or mission clinics (Haymaker, 1946; 60). The first graduated nursing school 

class, called the "Bethany Giris," included a giri named Pilar Fiores that served at the 

mission hospital until her death (Haymaker, 1946: 56). For boys. Haymaker emphasized 

prohibition and industrial education (Haymaker, 1917: 76). In addition to La Patria, 
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Haymaker secured land near Amatitlan for an industrial school and experimental farm 

(Haymaker, 1946; 50). Both American and Guatemalan instmctors taught agriculture, 

welding, machinery and carpentry to the boys at El Progreso (Haymaker, 1946; 57). 

With the donation of a mule team from Haymaker's home church in Warrensburg, El 

Progreso students produced an annual com crop for mission use (Haymaker, 1946: 57). 

It is not clear what role the Haymaker Collection played in the mission schools. 

However, vsdthout Haymaker's collection-based fundraising tours, funds for the schools 

would not have existed. 

Native Churches 

Another facet of Haymaker's educational work involved the missionaries 

themselves. Between 1888 and 1931, Haymaker welcomed and trained forty-one 

Presbyterian missionaries in Guatemala, in addition to countiess teachers and hospital 

staff (Warrensburg Daily Star-Joumal, 1938; 1 A). Figure 6 shows one ofthe Mayan 

religious delegations to the Presbyterian mission in Guatemala. Haymaker and his 

assistants spoke fluent Spanish, but no dictionary of indigenous languages existed. This 

limited Haymaker's ability to do mission work in areas of mral Guatemala where few 

spoke Spanish. That fit into the ideas of Liberal reformers, because the lack or 

communication among Guatemalan natives allowed them to be used for labor and 

military service. According to Haymaker, thirty-six languages and hundreds of dialects 

were in use in Guatemala (Haymaker, 1917; 215). Following the Protestant doctrine of 

native churches. Haymaker wanted to leam native languages to expand the mission in 

rural areas (Haymaker, 1917; 214). Haymaker studied Quiche at the Quetzahenango 
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station and completed a translation ofthe Book of Mark before the PCUSA demanded his 

retum to Guatemala City in 1897 (Coke, 1978; 171). The Protestant Indian League 

(1921), a consortium of Latin American missionaries and Indian church leaders, agreed to 

train natives to lead mission stations in their native languages (Garrard-Bumett, 1998: 

53). The San Marcos mission was centered around the Mam people, and Haymaker-

trained missionaries Dudley and Dorothy Peck completed the first Mam-English bible 

translation in 1922 (Haymaker, 1946: 57). To this day, the largest Protestant 

denomination among Guatemalan natives is the Mam church at San Marcos (Coke, 1978; 

215). The impact ofthe Haymaker Collection on the growth of native churches is 

unclear. However, along with the growth ofthe mission in Guatemala, the Haymaker 

Collection may have encouraged some theology students to seek out fieldwork 

assignment in Central America. The speaking tours Dr. Haymaker took with his 

collection may have served as visual incentive to work as missionaries in exotic 

Guatemala. 

Medical Work 

When Haymaker arrived in Guatemala, there were only thirty-three doctors and a 

small convent hospital (Haymaker, 1946; 58). While patients with money were given 

rooms and services, the poor patients were left in a general ward nicknamed "'La Casa de 

Muerte"' (Haymaker, 1946: 58). Most peasants and natives relied on a spiritualist (brujo) 

who provided incantations and cure-alls (Haymaker, 1946; 59). Initially, Haymaker and 

his assistants performed basic medical care gleaned from years of personal experience 

(Haymaker, 1946; 59). The PCUSA agreed to send a doctor in 1909 named Mary Gregg 
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(Haymaker, 1917; 206). Guatemalan doctors ostracized Dr. Gregg, a homeopath who 

traveled in rural Guatemala with a horse and buggy, because she was a woman 

(Haymaker, 1946: 60). Gregg told her critics ''Our institutions will do more than 

gunboats" (Garrard-Bumett, 1998; 21). Together with Haymaker, Gregg raised money 

for a twelve-bed evangelical hospital that opened in 1913 (Haymaker, 1917; 252). The 

1917 earthquake destroyed the hospital building, but the staff cared for patients in tents 

on the city streets (Haymaker, 1946; 61). Dr. Gregg fell ill in 1917, and retired to a 

private practice near Hull House in Chicago (Haymaker, 1946; 61). A new, larger 

hospital opened in 1921 under the direction of Dr. Charles Ainslie (Haymaker, 1946; 63). 

Ainslie, a physician in both World War I and World War II, was himself the son of 

missionaries (Haymaker, 1946; 64). Ainslie introduced Guatemala's first operating table, 

ambulance and maternity ward (Haymaker, 1946; 64). He left Guatemala to serve as a 

field doctor with the U.S. Army during Worid War II, and then retumed to Guatemala 

Named Hospital Americano, the Presbyterian hospital continues to operate in Guatemala 

City (Whetten, 1961:308). 

The Mission and World War I 

The growth of Progressivism, the faith in arbitration and the World Court at the 

Hague, even the belief in American neutrality bolstered American beliefs that civilized 

Westem people were above the degradation of war (Zinn, 1980; 350). World War I 

shattered those beliefs. The Civil War era generation now sent their sons into battle, and 

many of them never retumed. Fifty thousand five hundred eighty-five Americans died in 

battle, and another 60,000 died due to everything from mustard gas poisoning to a 1918 
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Spanish Influenza epidemic (Kolb, 1993; 27). Reverend Haymaker himself lost a sixteen 

year old daughter Ruth Elena and baby son William Newell to the Spanish flu epidemic 

in Warrensburg (Haymaker, 1928; 4). In addition, the Russian Revolution radicalized 

many Progressive organizations. Anti-radicalism came to define patriotism, and this 

patriotism was strengthened as American troops came home (Kolb, 1993; 27). Under the 

pressure of demobilization and economic depression, desperate Americans made 

Communism the root of all evils (Kolb, 1993: 27). This rampant fear of communist 

incursion eventually led the United States to back a Unionist coup in Guatemala that 

overthrew President Cabrera in 1929 (Garrard-Bumett, 1998; 71). 

During World War I and its aftermath. Haymaker completed his next two 

manuscripts. The manuscripts A Studv in Latin American Futures (1917) was written 

primarily during Haymaker's hiatus from the Guatemalan mission (Scotchmer, 336). 

Unlike the adventurous Tramp's Own, Studv was meant to encourage foreign investment 

and mission support (Scotchmer, 1985; 336). Studv examined every aspect of Guatemala 

from history to geography, and included an appendix of popular tourist sites and trinkets 

(Haymaker, 1917; Appendix D). Haymaker's book came with eighteen black and white 

photographs of mission activities such as the baseball team and the Feast of Minerva 

(Scotchmer, 1985; 338). In addition. Haymaker explained in detail the importance of 

Protestant institutions and foreign investment to the modemization of Guatemala 

(Scotchmer, 1985; 340). Though Studv was never published or distributed, it illustrated 

Haymaker's plan ". . . to kindle at home a new wave of interest, support, and energy in 

the missionary enterprise" (Scotchmer, 1985; 342). 
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Haymaker's clearest statement on the position of native peoples in Guatemala 

came in 1919. Ha)miaker's essay The Indians of Guatemala (1919) was published as a 

booklet for other missionaries (Haymaker, 1919:6). It stated Haymaker's position on 

Indian subjugation and salvation. According to Board of Foreign Missions documents, 

missionaries had a responsibility to influence govemment policy to improve native 

situations (Coleman, 1985; 42-43). While Haymaker criticized the government-

sponsored oppression ofthe Indians (Haymaker, 1919; 9-10), he also blamed native 

religion and Catholicism for isolating Indian villages from Guatemalan modemization 

(Haymaker, 1919: 12-14). Haymaker believed that Indian assimilation and conversion, 

preferably through native-run churches, was the only way to save Guatemalan natives 

(Haymaker, 1919: 6). As Haymaker patemalistically wrote in 1919; 

Life has little for them but burden bearing and tears, yet with all there is about 
them an air of stoic irrepressibility, while through it all there shines a tinge of 
faith in the constitution of things and a blind and indefinite hope for a better day. 
They do not know what it is they need, but we do. (11) 

The End of Progressivism 

Esther Haymaker died in her Warrensburg home in January 1928 (Haymaker, 

1928; 2). The Haymakers had nine children and the two Ortiz twins under their care. 

The Haymaker children each spoke fluent Spanish, and were homeschooled in Guatemala 

(Graham, 1947; 2C). Reverend Haymaker, who once told a reporter he "believed that a 

stoical life was a character builder," never provided his children with support other than 

college tuition (Graham, 1947: 2C). After the death of his first wife. Haymaker retumed 

to mission work full-time (Scotchmer, 1985; 331). Each of his children worked at the 



mission at some point as adults. Sam and Sarita Ortiz retumed to Guatemala 

permanemly in 1928, and taught at the mission schools until their deaths. The core ofthe 

Haymaker Collection, approximately one hundred fifty objects, were donated by Dr. 

Haymaker to the Central Missouri State Teacher's College Museum shortly after his 

wife's death. 

When Haymaker retumed to Guatemala in 1929, he was seventy y ears old. That 

year, the stock market crash m the United States caused worldwide economic depression. 

Even the coffee economy of Guatemala suffered. Backed by the Central intelligence 

Agency ofthe United States, Unionist army General Jorge ul)ico became the first 

conservative leader in Guatemala since 1871 in 1929 (Garrard-Bumett, 1998; 71). Ubico 

disliked the Protestants and demanded that each missionary have a guaranteed U.S. salary 

and enough cash on hand to leave the country at any time (Garrard-Bumett, 1998; 72). 

Ubico instimted several measures to rebuild Guatemalan infrastmcture, including the 

constmction of 1,600 miles of roads and a modem police system (Graham, 1947: 5C). 

Haymaker liked Ub'ico's modemization plan, and said of him; ''He is progressive and 

modem, and is developing his country in a remarkable manner'' (Graham, 1947; 2C). 

Havmaker Retires 

Reverend Edward Haymaker officially retired from active missionary service in 

1931 (Scotchmer, 1985; 331). Haymaker remarried to Ella Williams, a Kansas City 

native and teacher at the Guatemalan mission from 1917 to 1927 (Haymaker, 1946; 106). 

Haymaker suffered from chronic asthma, and at seventy-two years of age, doctors 

advised him to move to a less humid area (Haymaker, 1946; 106). Edward and Ella 
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retired to El Rancho, a ranch house in the arid climate of Los Altos (Scotchmer, 1985: 

349). At El Rancho, Edward continued his missionary work without the oversight ofthe 

PCUSA Board of Foreign Missions (Scotchmer, 1985; 349). El Rancho became 

Haymaker's own mission station. With the help of converts and volunteers, Haymaker 

built a church and community building at El Rancho (Winn, 1947; 14). Soon, a small 

village and a school surrounded Haymaker's El Rancho home (De Triboullier, 1947; 4). 

The last objects added to the Hajonaker Collection were collected from the El Rancho 

school in the early 1930s. These objects, mostly textiles and small pottery samples, were 

donated to the CMSTC Museum in 1938. 

Haymaker's last two books were written at El Rancho. Little Letters to 

Candidates (1932) was an instmctional booklet for young missionaries considering 

service in Central America (Scotchmer, 1985: 349). Little Letters described the 

hardships and rewards of missionary work, and gave five conversion stories (Scotchmer, 

1985: 351). In Little Letters, Haymaker encouraged missionaries to be open-minded, 

morally strong and emotionally tlexible (Haymaker, 1931; 5). Haymaker wrote to 

missionary candidates; 

Try to leam from them [mission subjects], for after all your life among 
them is a kind of exchange, value for value, as in a commercial career, and the 
real missionary comes to realize that his moral and spiritual profits, if he has done 
his work right are as rich as any commercial or industrial dividends. They can 
give you many useful, albeit unspoken, suggestions. . . unless you are too 
prejudiced and opinionated to receive them. (1931; 23) 

Haymaker's last manuscript was Footnotes on the Beginnings ofthe Evangelical 

Movement in Guatemala, printed in 1946. Written as a comprehensive history and a 

tribute to the Guatemalan mission. Footnotes retraced the work ofthe Presbyterian 
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mission (Scotchmer, 1985; 344). As Haymaker wrote in the foreword; "The living text of 

our Mission is the work itself, not any written history of it" (Haymaker, 1946; Forward). 

Footnotes was not only a history of mission institutions; it was a history ofthe evolution 

of beliefs among the Guatemalan missionaries (Scotchmer, 1985; 346). 

Haymaker took his first tme vacation in 1947. During his stay at the home he 

kept in Warrensburg, Haymaker fell ill with pneumonia (Scotchmer, 1985; 331). After 

an extended stay in Research Hospital, Haymaker died on January 3, 1948 (Warrensburg 

Daily Star-Joumal, 1948; 1 A). Though he wished to be buried in Guatemala, Haymaker 

was buried next to his first wife Esther in Warrensburg, Missouri (Scotchmer, 1985; 331). 

The Presbyterian mission in Guatemala continues to be the largest, most successful 

Protestant mission in Central America (Scotchmer, 1985; 323). 

Conclusion 

Upon his death in 1947, missionaries and civilians alike eulogized Reverend 

Edward Haymaker. For forty-two years. Haymaker served as the head of Presbyterian 

missions in Guatemala (Presbvterian Life, 1948; 13). Haymaker arrived in Guatemala 

during the throws of Liberal reforms, and died just seven years before an American 

Central Intelligence Agency operation ended leftist activism in Guatemala (LaFeber, 

1994; 254). As a follower of Social Gospel and an American Progressive, Haymaker 

worked to create a self-supporting, socially conscious Presbyterian central church in 

Guatemala. He trained hundreds of other missionaries, and by his death there were 103 

Presbyterian churches in Guatemala (Presbvterian Life, 1948; 13). 
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Every object has a historical context. This context gives collection objects a place 

in time. However, context is not simply the personal histories and dates that make up a 

provenience of an object. Individuals influence history, but economic, cultural and social 

forces form man's social knowledge. Therefore, histoncal context is a complex blend of 

personal history, economic forces and social institutions. The context ofthe Haymaker 

Collection is bound to the life of Edward Haymaker, his life and work in the United 

States and Guatemala, and the myriad forces that impacted his life as a missionary. Some 

of that context is clearly the result of traditional missionary stereotypes; the work with the 

Guatemalan govemment, the formation of mission stations. Aspects of Haymaker's life, 

such as his rearing ofthe Ortiz twins, show that Haymaker came from a context that 

made him a unique figure in history as well. 

Historical interpretation of material culture depends on context (Dean, 1996; 31). 

The selection of collection objects by collectors is shaped by context, because worldview 

and culture are both facets of context. Missionary collectors lived and worked in specific 

historical contexts. The influence of home and education, along with life in the mission 

station, influenced the motives of mission collectors. The historical context of each 

collector's cultural and social background is an important foundation to the collection 

itself Without the story of Edward Haymaker, his collection is lost. Haymaker" s 

collection is a direct result of his missionary work, and his understanding of society and 

culture in the West and Guatemala. 
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CHAPTER IV 

THE HAYMAKER COLLECTION IN EXHIBITION 

Introduction 

Museums are public institutions, and the mounting of exhibitions is a primary 

method of reaching the public audience. Museum exhibitions are a museums main 

showcase ofthe public tmst, and often the only facet of museum professionalism that 

visitors are able to see (Dean, 1996; 2). Therefore, exhibitions become central to a 

museum's mission as a protector ofthe public tmst (Dean, 1996: 2). However, museum 

exhibition does not include simply design elements and a list of objects. Exhibition 

planners must consider the audience, leaming styles of visitors, and the objects 

themselves. 

Since the inception of modem museums, exhibitions have undergone an 

evolution. Early exhibitions were usually object-based, so objects were displayed 

wdthout a text. Interpretive exhibitions, which gained momentum as an exhibition 

methodology in the 1960s, use objects to illustrate a research-based text. While there is a 

balance to be achieved between these two exhibition types, such a balance is delicate and 

difficult to attain. Consequently, most museum exhibitions can be classified as object-

based or interpretive (Dean, 1996; 4). 

Object-based exhibitions are generally arrangements of objects with a central 

theme or focus. The theme can be an historical period, a certain collection, a cultural 

group or a geographical area. Object-based exhibitions can appear to be several small 

exhibits, and very little text is utilized beyond object labels (Dean, 1996; 163). 
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Interpretive exhibitions rely on text-based themes or theses. Objects are used in any 

amount to illustrate certain textual points (Dean, 1996; 4). In addition, interpretive 

exhibitions are usually the product of curatorial research. Balanced exhibitions, which 

use objects and text to communicate new ideas to visitors, are difficult to achieve (Dean, 

1996: 5). Though any one of these approaches can be used in any museum, they are 

frequently associated with certain museums or collections types. For instance, most art 

exhibitions are considered object-based, while history exhibitions are frequentiy 

interpretive in nature. 

Beginning with its accession in 1938, the Haymaker Collection has undergone the 

same exhibition evolution from object-based to interpretive exhibition. The first exhibits 

ofthe Haymaker Collection in the 1940s were object-based displays with no descriptions 

(Central Missouri State Teachers College, 1940a and 1940b). After thirty years of 

research and curatorial care, another object-based exhibition with a unifying theme was 

mounted in the 1970s. Finally, the first interpretive exhibitions ofthe Haymaker 

Collection opened in the 1990s. Exhibit interpretation was based on the intensive 

research of four different scholars. Through an examination ofthe exhibition history of 

the Haymaker Collection, the importance of its historical interpretation becomes clear. 

Exhibition Historv ofthe Havmaker Collection 

The Edward M. Haymaker Collection is housed in the Central Missouri State 

University Archives/Museum in Warrensburg, Missouri. Central Missouri State 

University (CMSU) was founded as Warrensburg State Normal School #2 in 1871 

(Machon, 5). History faculty gathered the first museum collections at Normal #2 m the 
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1880s for teaching purposes (Machon, 1996; 7). The small collection grew, largely 

through donations from faculty members and alumni, to include historical, ethnographic 

and natural history objects. Small exhibits usually curiosity cabinets or single display 

cabinets, were arranged in Normal #2's Old Main Building. In the 1920s, Normal #2 

became Central Missouri State Teacher's College (CMSTC). Edward Haymaker's oldest 

children graduated from Normal #2 in 1912, and his first donation to the CMSTC 

Museum was in 1928. This donation became the core ofthe Haymaker Collection. 

Dr. Haymaker never discussed his collection of material culture in his myriad articles, 

manuscripts and instructional booklets. WTien Haymaker donated his core collection to 

the Central Missouri State Teachers College in 1928, he arranged his collection in several 

categories (CMSTC Museum, 1928). Among these categories were "Household Items," 

"Antiquities," and "Clothing" (CMSTC Museum, 1928). Given Haymaker's interest m 

increased mission support, it is likely that some of Haymaker's collection was prepared 

for lectures to raise mission funds. These lecture items might have included a wooden 

carved deity called the "Bmjo," (CMSU-M-OOOni) and the wooden staff Haymaker 

used during his rural travels (CMSU-M-000275). Other items in the collection seem to 

be part of Haymaker family history, such as the children's savings banks (CMSU-M-

000215 and CMSU-M-000214) and a miniature water pitcher (CMSU-M-000188). 

Perhaps these items came from the rooms of the Haymaker children, or the students of La 

Patria. Another set of items was probably a collection of things used in the Haymaker 

home, or other Guatemalan homes around the mission. Such objects as the hanging water 

jug (CMSU-M-000182) and tiie stirring stick (CMSU-M-000273) were everyday 

household items. Undoubtedly, some sets of objects were intended to be samples of 
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Guatemalan arts and crafts. Objects like a set of carved gourd cups (CMSU-M-000984) 

and the collection of Guatemalan textiles shows a wider variation in collecting. Among 

the textiles, large and comprehensive Quiche and Mam outfits were accompanied with 

instructions for their presentation (CMSTC Museum, 1928). Finally, some ofthe objects 

were clearly Haymaker's tourist purchases. Haymaker traveled extensively throughout 

Central America and the United States, and he recommended a series of tourist wares in 

his book Studv in Latin American Futures (Haymaker, 1917; appendix). Objects like a 

fine clay sugar bowl (CMSU-M-000179) and an 1847 cannon ball from the Mexican-

American War (CMSU-M-000i76) were probably market purchases by Haymaker meant 

as curios and personal collections. The donation of the Haymaker Papers to the 

Haymaker Collection in 1996 has added to the understanding and interpretation of the 

Haymaker Collection. The Haymaker Collection has undergone an evolution in 

interpretation since its donation in 1928, which in tum has increased understanding of 

Haymaker and his material culture collection. 

A Collection of Oddities 

The CMSTC Museum grew in the midst ofthe Great Depression. Therefore, the 

campus of CMSTC was greatly impacted by the measures of Franklin Roosevelt's New 

Deal policies. The most important New Deal organization at CMSTC was the Works 

Progress Administration (WTA), created by President Franklin Roosevelt as a relief 

organization for unemployed Americans. From 1935 to its end in 1943, the WTA 

employed 8.5 million Americans as federal employees (Henretta, 1990; 793). Among 

other WPA projects were the constmction of models and dioramas for museums, and 
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small traveling exhibits under the WPA's Vision Aid project. The Vision Aid project 

encouraged national pride and civic education. The first Haymaker exhibitions, 

essentially displays, took place under the WPA's Vision Aid project. 

CMSTC Head Librarian William Stanton officially accessioned the Edward 

Haymaker Collection in 1938. At that time, the CMSTC Museum was located in the 

basement ofthe College Library. By 1938, several WPA projects were in progress at the 

CMSTC Museum. The CMSTC Museum also participated in the Vision Aid project by 

sending small exhibits around Missouri to other colleges. The Haymaker Collection was 

shown in May and June of 1940 as a Vision Aid display. The May 1940 exhibit featured 

objects from the Haymaker Collection along with a spinning wheel, stuffed birds and 

objects from Worid War I. This collection of oddities traveled to other state colleges as a 

Vision Aid exhibit. According to CMSTC's newspaper The Student, the exhibit 

included; "The Haymaker collection of Indian relics, which were recovered from Rev. 

E.M. Haymaker, a missionary who used to be in Warrensburg, and through his work he 

collected this collection of Indian relics" (CMSTC, 1940a; 3). A second exhibit in June 

1940 included textiles from the Haymaker Collection with other examples of spinning 

and weaving. In an article entitled "Museum Offers Unusual Display," The Student 

described the Haymaker objects as "The Haymaker Guatemalan Collection of Pottery and 

Hand Weaving" (CMSTC, 1940b; 4). 

The Haymaker Collection exhibits ofthe 1940s were clearly object-based. In 

fact, the unifying theme ofthe May 1940 exhibit may simply have been "strange 

collection items." Those two exhibits demonstrate the common practice of museum 

exhibition before the 1960s. The 1940 exhibits followed an object-based approach. 
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Though no record exists of visitor comments or curatorial decisions, the approach ofthe 

1940 exhibits probably engendered some ofthe same reactions about objects as "curios* 

and museums as '"curiosity cabinets." The exhibits lacked any sense of information on 

object provenience and the collector. In short, while the 1940 exhibits were probably 

visually interesting, they had no impact on expanding the woridview of visitors. Instead, 

the 1940 exhibits began a system of poor research that remained with the collection until 

the 1980s. In addition, the object-based exhibits reinforced preconceptions ofthe objects 

as fetish collections gathered from savage peoples. 

A Collection of O'bjects 

From the 1940s to the 1970s, the Haymaker Collection was used in several 

exhibits. Though no exhibition record exists besides museum schedules and 

announcements, the exhibits probably followed the object-based approach set up in 1940. 

The Ha)miaker Collection was shown with other ethnographic objects, collections from 

other alumni families and with objects from Spain and Mexico. Over those years, 

CMSTC became Central Missouri State University (CMSU) and the Museum was moved 

to its own building. In the 1970s under the direction of anthropologist Peter Nichols, the 

CMSU Museum accessioned the Catherine Haymaker Collection. 

Catherine Haymaker was the third eldest daughter of Edward Haymaker. She 

graduated from Normal #2 in 1912, and went on to become the Chair ofthe Spanish 

Department at Adelphi College in New York. In her lifetime, Catherine Haymaker 

traveled around the worid. She collected objects in Spain during the Spanish Civil War, 

Europe during World War II and memorabilia from her years in Guatemala. After her 

/-) 



retirement and retum to Warrensburg, Catherine Haymaker donated her collections to the 

CMSU Museum in June 1974. Peter Nichols and his assistants interviewed Cathenne 

and accessioned her collection of approximately 200 objects and textiles (CMSU 

Museum, 1974). However, museum employees failed to see the connection between 

Catherine and the original Haymaker donation in 1938. No interviewer questioned 

Catherine about her father's collection or its origins. 

The next documented exhibition ofthe Edward Haymaker Collection took place 

in January 1979 (CMSU Museum, 1979). Students under the direction of Dr. John W. 

Sheets II organized this exhibition, entitied "Tne Haymaker Collection." The exhibition 

was made up of 114 objects from both the Edward and Catherine Haymaker Collections 

in an object-based approach. Ethnographic objects from Spain and Central America were 

arranged side by side in exhibit cases, and costumes/textiles were mounted on open 

exhibit panels. Each collection object had an accompanying descriptive label, along with 

some introductory text about Catherine Haymaker. The exhibit was publicized with a 

poster showing two Central American natives in costume and a sketch of a Mayan deity, 

with a map of Central America as the background (CMSU Museum, 1979). 

Though the 1979 exhibition was not necessarily interpretive, it was an evolution 

from the exhibits of 1940. Each object was identified for visitors, and the short text on 

Catherine Haymaker gave visitors a context for the collection itself However, the 

accession and exhibition ofthe Catherine Haymaker Collection did pose a problem for 

the Edward Haymaker Collection. Though the Edward Haymaker Collection was no 

longer shown as a series of oddities, the provenience ofthe Collection was disappearing. 

Since 1938, information about Dr. Haymaker and his collection was lost and forgotten. 
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In the 1970s, the Haymakci Coilcclionb, boih Edwaid and Caliicrinc, were cofiibiiied. 

Eventually, objects collected by Dr. Haymaker were identified with Cathenne's donation. 

While the CMSU Museum began to develop its own exhibition methodology, the story of 

Dr. Kaymakci aiid his collection was lost. 

Collection Research and Interpretation 

Through the 1980s and eariy 1990s, the two Haymaker Collections continued to 

appear in exhibitions at CMSU. Most of those exiiibitioiis were oii McAicaii or Sparnsli 

material culture, and combined objects from several museum collections. Two 

exhibitions on Hispanic culture were limited to items from the Haymaker Collections. At 

the same time, intensive research by students and academics was beginning to reconstmct 

the story of Dr. Haymaker and his collection. Each researcher had a different focus, and 

all ilic icbulis helped coiisiiuci die fiibi imeipretive exhibition ofthe Edward Haymaker 

Collection. 

Dr. David Scotchmer, a professor of theology at the University of Dubuque (IA) 

Seminary, was a missionary in Guatemala in the 1970s. Familiar wath Haymaker's story, 

Scotchmer undertook research on the biography and literary woik of Di. Kay maker. 

Scotchmer's research included two sources that became important for later object 

interpretation. First, Scotchmer conducted the last known oral history interviews with the 

Hayiriakci family. Scotchmer interviewed John, Catherine, Hilda and Sarah Haymaker, 

the last surviving children of Edward Haymaker. These interviews became a foundation 

for Scotchmer's work, and later helped clarify the family history for exhibition text 

(Scotchmer, 1985; 2). Second, Scotchmer borrowed several boxes of Haymaker family 
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papers and photographs from the First Presbyterian Church in Warrensburg. The home 

church ofthe Haymaker family, the First Presbyterian archives included papers and 

photographs dating to the 1880s. Scotchmer borrowed and organized the entire 

Haymaker archive. Scotchmer's published work on Dr. Haymaker, which appeared in 

1985, examined Haymaker's impact on the ethnohistory ofthe Quiche Maya (Scotchmer, 

1985; 1). 

The other three researchers ofthe Edward Haymaker Collection were students. 

Amy Koch-Shumate, a Master's candidate in anthropology at the University of Missouri, 

wrote her thesis on the textiles in the Haymaker Collection. Though Koch-Shumate did 

not explore Haymaker's biography (she misidentified the donor as John Haymaker), she 

did identify the style and provenience of each textile. Koch-Shumate also suggested that 

future scholars should research Dr. Haymaker himself, a subject too far removed from 

her data (Koch-Shumate, 1996; 124). Another Master's thesis examined aspects ofthe 

Haymaker Collection. Charles D. Machon, whose thesis on the history ofthe CMSU 

Museum included the Haymaker accessions, helped resurrect the confusion behind the 

original accession in 1938. Through Machon's research, the original accession records 

were located, and an exhibition history for the Haymaker Collection was reconstmcted 

(Machon, 1996). Finally, McNair Central Achievers Program research conducted by the 

author began to reconstruct the biography of Dr. Haymaker (Clifford, 1996). 

The need for an interpretive exhibition on the Edward Haymaker Collection 

became clear in 1996. In the midst ofthe author's McNair research, the CMSU Museum 

received a request from the First Presbyterian Church in Warrensburg. Dr. David 

Scotchmer died in the early 1990s, and he never retumed the Haymaker papers to the 
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Church. Once the CMSU Museum secured the retum ofthe Haymaker papers to 

Warrensburg, the Church chose to donate them to the Museum. Accessioned in 1996 as 

the Haymaker Papers Collection, this extensive series of family correspondence, otTicial 

papers and photographs demonstrated the need for an interpretive exhibition. 

The first interpretive exhibition ofthe Edward and Catherine Haymaker 

Collections was mounted in the spring of 1996. Instead of focusing only on Dr. 

Haymaker, this exhibition used a variety of objects from all three collections to tell the 

story ofthe Haymaker family. Family photographs were combined with personal letters, 

collection objects, and research text based on all four new sources. Objects collected by 

Dr. Haymaker were clearly delineated from those collected by Catherine Haymaker. This 

exhibition used a variety of objects and research to build an interpretation ofthe 

Haymakers as an accomplished local family. This exhibition used social history analysis 

to redefine Dr. Haymaker's role in Guatemala as an educator, to explore the 

accomplishments of his daughters in the decades before the women's movement ofthe 

1970s, and to explain the importance ofthe Haymaker family to the Warrensburg 

community. Shortly after this exhibition closed John Haymaker, the last surviving child 

of Dr. Haymaker, died at 98 years of age. His Guatemalan material culture collection 

was willed to the CMSU Museum and accessioned in 1997. 

Social Historv and Exhibition Interpretation 

Museum exhibitions that deny or ignore the historical significance of collections 

like the Edward Haymaker Collection only do damage. Ahistorical exhibitions only 

reinforce stereotypes and preconceptions, instead of encouraging the transformation of 



worldview that comes with new knowledge. As the exhibition history ofthe Edward 

Haymaker Collection shows, objects can be constantiy redefined. The evolution ofthe 

Edward Haymaker Collection from object-based curiosities to a historically meaningful 

collection redefined the Haymaker Collection itself The collection of "Indian relics" is 

now the collection of a pioneer educator and missionary, a Progressive author and Social 

Gospel preacher, who raised a proactive family in some ofthe most mrbulent times in 

American and Guatemalan history. 

The importance of history to interpretive exhibitions on missionary collections 

carmot be overstated. Though historical research should not overshadow the inherent 

artistic and ethnographic value ofthe objects themselves; the argument that objects speak 

for themselves is too simplistic. By allowing objects to speak for themselves, the 

accumulation of research and exhibition experience is lost. In addition, such an approach 

fails to understand the motives ofthe collector and the conditions under which the 

collection was formed. ThQ object-based exhibits ofthe Haymaker Collection reinforced 

the simple stereotypes and preconceptions ofthe visitors. Conversely, the interpretive 

exhibitions now prepared on the Haymaker Collections encourage leaming by achieving 

a balance of fascinating objects and scholarly research in social history and missionary 

material culture. By continuing to divorce the historical and research aspects of 

collections from the artistic and ethnographic, museums fail to educate and expand social 

knowledge. As Alexander Fenton wrote on collection; 

We [the museum] conserve them, store them, display them, and write about them, 
but in general we do not really apply the concept of collections research which 
illuminates the objects, and gives perspectives which, on the one hand, can guide 
us towards selectivity rather than random in gathering and, on the other hand, 
open up new paths of knowledge. (Fenton, 1995: 224) 

/ 5 



The newly rediscovered historic significance ofthe Haymaker Collection is still 

being developed for further exhibition at CMSU. The history ofthe Haymaker Collection 

in exhibition shows that even where documentation exists, a social history analysis can 

shed new light on mission collections. Without the documentation and research on the 

Haymaker Collection, those objects would still be seen as object-based displays of 

oddities. 
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CHAPTER V 

CONCLUSION 

All societies change over time, and history can be defined as change over time 

itself Missionaries saw themselves as a driving force of beneficial change, unable to 

believe that native cultures evolved just like their own (Cooper, 1985; 6). Change 

precipitated by the inherent clash between missionary worldview and native culture is a 

major problem in the interpretation of missionary collections (Cooper, 1985; 26). 

Academic responses to this complicated relationship have varied. One ethnographer 

wrote that the intmsions of colonial forces like missionaries were overemphasized in light 

of native resistance (Thomas, 1991: 35). Another explanation can be produced through 

the anthropological theory of cultural relativism. Designed to counteract ethnocentrism, 

cultural relativism suggests that every culture can only be understood within its ovm 

cultural worldview (Cooper, 1985; 9). Each of these viewpoints fail to address the 

convergence of native culture and missionary worldview. Native resistance might not 

have occurred without colonial incursion. Cuimral relativism fails to address the effects 

of missionaries within native cultures. 

Material culture is the bridge between traditional academic interpretations and 

museums. As an approach, material culture study examines missionaries through social 

interactions and historical collections. Historically, objects transform regardless of their 

material stability (Thomas, 1991; 125). Material culture uses historical context and 

cultural theory to interpret objects as they transform. Material culture objects from 

missions can be perceived as products of rational industrial progress (Thomas, 1991; 10). 
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Objects can also be described as the product of missionary oppression (Thomas, 1991; 

10). In the case ofthe Haymaker Collection, object interpretation can be a multi-faceted 

problem. Regardless ofthe thesis, a social history perspective " . . can extract from 

artifacts' split personalities certain elements that define a folk culture's homogeneous self 

and others that display its extroverted alter ego" (Carson, 1983; 193). In other words, the 

material culture approach can give mission collections the voice of both missionaries and 

native culture. As one material culturist wrote of social history; 

Known more precisely as the history of society, its practice requires paying 
primary attention to the complex web of cormections that every person forms 
freely or otherwise with his fellow men and women in the course of raising 
families, earning livings, making laws, worshipping gods, and whatever else 
cannot be done alone. (Carson, 1983; 192) 

The curator's responsibility is to make sure objects under their care are not lost in 

oblivion. For missionary collections, the importance of a muhi-material culture 

interpretation cannot be overstated. Ahistorical presentations of missionary collections 

reinforce stereotypes (Thomas, 1991; 8). To remain vital social institutions, museums 

need historical interpretations that encourage the transformation of cultural and political 

ideas (Thomas, 1991; 8). The interpretive shift from research to artifacts is a shift from 

the conceptual to the perceptual, from abstract to concrete (Kyvig, 1982; 149). Material 

culture can bridge that gap and make objects active leaming tools. One material culturist 

compared curators to parish priests: it is their responsibility to see artifacts through the 

"heavenly gates" of interpretation (Palmer, 1978; 240). 

Missionary collections can especially benefit from material culture interpretation. 

Missionaries formed material culture collections for a variety of reasons and uses. 

81 



However, each missionary collection was formed in a unique environment. Missionaries 

came to the mission field with a lifetime of experiences, education and expectations. 

Their worldview and cultural biases clashed with the missionized indigenous peoples, 

and gave rise to both conflict and compromise. The individuality of each missionary and 

his work manifested itself in missionary collections. 

Reverend Edward M. Haymaker (1859-1948) was the leader of Guatemala's 

Presbyterian mission for sixty years. Haymaker was the product of a strongly 

Presbyterian family, and graduated from Princeton Theological Seminary. Arriving in 

revolutionary Guatemala, Haymaker became an important part ofthe Liberal regime. 

Haymaker established several mission stations, and made the Guatemalan mission one of 

the most successful Protestant institutions in Central America. As a Progressive and a 

Social Gospel minister. Haymaker ran his mission with a unique blend of social reforms 

and church works. Many of his accomplishments survive today, and continue to 

influence the people of Guatemala. When he died. Reverend Haymaker left behind a 

body of literature and a material culture collection. This collection represented a lifetime 

of work by a single missionary. The Collection demonstrates the impact of missionary 

incursion in modem Guatemala, the role of Social Gospel and Progressivism in history, 

and the impact of one man on the course of history. 

From its accession at CMSTC in 1928 to the present, the Haymaker Collection 

has undergone a transformation. With the addition of outside research and material 

culture study, the Haymaker Collection has benefited from a material culture 

interpretation. Taken alone, the objects collected by Dr. Haymaker may be no more than 

tourist kitsch and household wares. However, the story of Dr. Haymaker and his 
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Guatemalan mission makes the collection much more important than the objects' original 

uses suggest. Haymaker's background in Social Gospel and his work as a missionary 

were the formative factors ofthe Haymaker Collection. The Haymaker Collection is 

cleariy relevant to material culture study^ Without an understanding ofthe collection's 

historical context, and the context of its collector, the material culture interpretation of 

the Haymaker Collection is lost. The Haymaker Collection is not a collection of 

curiosities formed out of religious fervor. Haymaker and his collection occupied a 

unique time and space in American history. W îthout a material culture interpretation. Dr. 

Haymaker's collection is another series of objects in storage. 
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The following section is a complete catalog ofthe objects included in the 

Reverend Edward M. Haymaker Collection. The catalog is arranged in numerical 

order based on the accession number of each object. The CMSU Museum accession 

system is continuous, so each accession number is based on the order in which the 

objects were cataloged. Photographs of sample objects from the Haymaker 

Collection are included (see Figures 7 through 10). 
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Accession Number: 

Field number: 

Description: 

Edward M. Havmaker Coilection 

CMSU-M-000170 

2.39 

Small and deep palm split basket with upper 
edge partly torn. Flat bottom. 15.5cm height 

Provenience 
Information: 

Research 
Information: 

Collected at Coban, Guatemala. 

Noted as Gourds #25 in original deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000171 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

38.1 

Wooden "Brujo" carving used by Jocotenango 
Indians in northern Guatemala. Carved from 
single piece of wood. 18.8cm x 11cm 

Collected in Guatemala City. Said to be a 
Catholicized native deity. 

Antiquiuites # 6 in original deed of gift 

General Condition: stable 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Edward M. Havmaker Collection 

CMSU-M-000172 

38.2 

Wooden stirrup with carved decoration on one 
side. 16.8cm X 13.7cm 

Provenience 
Information: 

Research, 
Information: 

Collected in Guatemala City 

Antiquities #2 in original deed of gift 

General Condition: stable 

Photograph 

Accession Number: CMSU-M-000174 

Field number: 

Description: 

38.4 

Stone carved Brujo. Matches description of 
CMSU-M-000171. 

Provenience 
Information: 

Research 
Information: 

Collected in Guatemala City 

Missing 5-30-1998 

General Condition: unknwon 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000175 

38.9 

Steel stirrup. Black metal with engravings, 
made to represent period of Cortez. 

Collected in Guatemala City. 

Noted in original deed of gift as Antiquities #1 

General Condition: stable; some abrasion on bottom 

Photograph 

Accession Number: CMSU-M-000176 

Field number: 

Description: 

Provenience 
Information: 

38.182 

Cannonball used in the Battle of Buena Vista. 
Steel, 5.9cm in diameter. 

Collected at Buena Vista, Mexico. 

Research 
Information 

Battle of Buena Vista, 1847 

General Condition: stable 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000177 

38.78 

Fine clay coffee mug with red and blue stripes. 
Flower motif with blue, orange and lavender. 
11.2cm X 7.3cm 

Collected in Guadalajara, Mexico 

Pottery #13 in original deed of gift 
General Condition: stable; repaired April 25, 1939 

Photograph 

Accession Number: CMSU-M-000178 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

38.70 

Fine clay vase of grey-blue with blue stripe 
around rim. "Amistad" written in blue paint 
along side. 9.8cm height, 8.3cm dia. 

Collected at Chinautia, Guatemala 

Pottery #12 in original deed of gift 

General Condition: stable 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000179 

38.85A-B 

Fine glazed white sugar bowl. Lid has tw lugs 
with face effigies. 13.8cm x 13.8cm diameter. 

Provenience 
Information: 

Research 
Information: 

Collected at Chinautia, Guatemala. 

Pottery #4 in original deed of gift 

General Condition: stable, repaired 26 April 1938 

Photograph 

Accession Number: CMSU-M-000180 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

38.68 

Large cup or mug called batidor. Green and 
yellow with black lines. "Soil fit L. Para 
Siompre" written in black. 13.2 x 11.4 

None 

None 

stable 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000181 

38.71 

Brown and green glazed coffee cup with brown 
trings near top. 5.4cm x 8.6cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000182 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

38.86 

Hanging water jug with spout. Mixture of 
brown and green with four lugs around center. 
16.8cm height, 17.2cm diameter 

Collected at Chinautia, Guatemala 

Possibly majolica. Pottery #2 in deed of gift 

General Condition: Stable 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000183 

38.77 

Small pitcher with one handle. Black, blue, 
yellow, gray and orange. Top rim black. 
10.5cm X 9.7cm 

None 

None 

Stable 

Accession Number: CMSU-M-000184 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.17 

Two piece tripod toy sugar bowl. Blue, green, 
black and yellow with two lugs near top. 
8.2cm X 7.3cm diameter 

None 

None 

Stable 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000185 

38.73 

mottled and glazed censer urn with fancy 
handle. Brown, yellow and black. 20.1cm 
height 

Collected at Chinautia, Guatemala 

none 
General Condition: Stable; repaired 1968 

Photograph 

Accession Number: CMSU-M-000186 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

38.83 

Terra cotta duck-shaped water bottle called 
"Palo." White with painted designs. 18.6cm x 
15.6cm 

Collected at Chinautia, Guatemala 

Pottery #1 on deed of gift 

General Condition: Stable, repaired 26 April 1938 

Photograph 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 

101 



Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000187 

38.84 

Two handled narrow vase of green, black, 
yellow and lavender with yellow lip. 12.7cm 
height and diameter. 

None 

None 

Stable 

Accession Number: CMSU-M-000188 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.19 

Toy pitcher with dog handle. Two connected 
round vessels connected tb legs of dog. 
Shades of yellow and green, 13.9cm 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000189 

38.87 

Green and yellow large drinking cup with 
yellow handle. Once shattered, now repaired. 
"Carmen" written in black. 13.4cm height 

None 

None 

Stable 

Accession Number: CMSU-M-000190 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.41 

Green, black and gray small glazed pitcher 
with black dots. 7-4cm height and 6.6cm 
diameter 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000191 

38.68 

Dark black glazed pitcher with handle and 
spout. Some clay design at base. 11.3cm 
height 

None 

None 

Stable 

Accession Number: CMSU-M-000192 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.29 

Two handled small necked vase. Green, black 
and brown with yellow circle around lip. 5.7cm 
height, 5.9Gm diameter. 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000193 

38.67 

Brown glazed pot with leaf designs, two 
handles, one brown. 6.3cm height, 7cm 
diameter. 

None 

None 

Stable 

Accession Number: CMSU-M-000194 

Field number: 

Description: 

38.18 

Small yellow-orange bowl with two legs on 
side edge. 6.2 cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000195 

38.20 

Glazed vase with yellow circle around lip. Two 
small handles near neck. 7.5cm height, 6.9cm 
diameter 

None 

None 

Stable 

Accession Number: CMSU-M-000196 

Field number: 

Description: 

38.21 

Mug with simple blue and lavender circle 
designs at top. 10.2cm height, 4.9cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000197 

38.24 

Light colored glazed urn with two pinched-in 
handles. 5.1cm height 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000198 

Field number: 

Description: 

38.23 

Small cup with yellow lip, green designs and 
handle. 4.8cm height, 5.1cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Havmaker Collection 

CMSU-M-000199 

38.22 

Two-handled vase with long neck. Gray spots 
on brown surface. 7.8cm height 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000200-210 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Set of ten miniature pottery pieces. One 
metal, rest brown or black clay. 1.7cm to 
6.9cm in height 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000211 

38.33 

Two-handled vase with riffle on top and flat 
bottom. Yellow with green spots. 2.3cm 
height, 1.5cm diameter 

None 

None 
General Condition: Stable; top is chipped 

Photograph 

Accession Number: CMSU-M-000212 

Field number: 

Description: 

38.48 

Miniature black vase with white dots. 0.7 inner 
diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Havmaker Collection 

CMSU-M-000213 

38.61 

Treegourd baby rattle "Chin-Chin", with 
bamboo handle. Black with carved designs. 
14.6 cm length 

Collected at Coban, Guatemala 

Basketry #19 in deed of gift 
General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000214 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

38.65 

Green and yellow child's savings bank, in the 
shape of a pomegranate seed. "Felicidad" 
written in black. 8.5cm diameter 

Collected at Chinautia, Guatemala 

Pottery #16 in deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000215 

38.66 

Glazed child's clay savings bank. Green with 
clay leaves and stem around base. 7.4cm 
diameter 

Collected at Chinautia, Guatemala 

Pottery#17 in deed of gift 
General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000216 

Field number: 

Description: 

38.63 

Gourd bowl. Black designs and carvings, 
black circle near top. 10.6cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000217 

38.15 

Handmade wooden comb with two sides. 
Used as personal or weaving comb. 9.7cm x 
5.9cm 

None 

Antiquities #14 in deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000218 

Field number: 

Description: 

40.22 

Red-brown long necked pitcher. Yellow with 
stripes, long neck and handle. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000219 

40.21 

Tall, long-necked vase in red-brown clay with 
yellow design. 9.8cm height 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000222-224 

Field number: 

Description: Series of miniature pottery pieces. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Missing 5-30-98 

unknown 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000227 

Miniature pottery example 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Missing 5-30-98 

Unknown 

Accession Number: CMSU-M-000230-240 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Collection of miniature pottery. Pottery 
objects, some in animal shapes. 1.3 to 6.6cm 
height. 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000241 

38.40 

Small, square toy pack horse. Head missing. 
Glazed clay. 3.9cm x 4cm 

Provenience 
Information: 

Research 
Information: 

None 

None 

General Condition: Unstable; pieces missing and chipped 

Photograph 

Accession Number: CMSU-M-000242 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.26 

Toy aerobat on top of long wire. Strings 
attached to wooden toy to make movements. 
15cm wire length 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Havmaker Collection 

CMSU-M-000243 

38.72 

Green and black glazed clay cup with handle. 
8.9cm diameter 

Provenience 
Information: 

Research 
Information: 

None 

None 

General Condition: Unstable; large crack 

Photograph 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000244 

38.27 

Yellow and black small striped pot. 4cm 
diameter 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000245 

40.8 

Circular, flat bottom plain palm leaf basket. 
Handwoven in yellow and pink with natural 
fibers. 4.5cm diameter 

None 

None 

Stable 

Accession Number: CMSU-M-000246 

Field number: 

Description: 

40.10 

Small basket with straight sides and green 
checks interwoven in pattern. 4.8cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000247 

40.19 

Small woven fan with red string on handle. 
6.1cm length 

Provenience 
Information: 

Research 
Information: 

Collected at Guatemala City 

Industrial Arts #2 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000248 

Field number: 

Description: 

40.12 

Small basket with purple checks interwoven in 
pattern. 2.4cm top diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000250 

38.76 

Lavender, green and red ringed woven palm 
leaf basket. Flat basket, 30cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000251 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.89 

Large hanging water jug with light gray 
designs. Spout, three striped lugs. 21.1cm 
height 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000252 

38.79 

Large gourd bowl with red paint on outside. 
Flower designs on outside. 

Provenience 
Information: 

Research 
Information: 

None 

None 

General Condition: Unstable; badly broken and cracked 

Photograph 

Accession Number: CMSU-M-000253 

Field number: 

Description: 

38.59 

Brown plain cup made from tree gourd. 
10.4cm height, 8.7cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000254 

38.53 

Eggshaped tree gourd cup with fancy 
engravings on outside. 13.1cm height 

None 

None 

Stable 

Accession Number: CMSU-M-000255 

Field number: 

Description: 

38.62 

Small gourd bowl painted with four wide black 
lines on side. 8.5cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000256 

38.58 

Oval shaped brown hollowed gourd dipper. 24 
cm length 

Provenience 
Information: 

Research 
Information: 

Collected at Coban , Guatemala 

Basketry #15 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000257 

Field number: 

Description: 

40.7 

Green, red and purple striped flat basket with 
circular stripes interwoven. 8.1cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000258 

40.11 

Orange, yellow and lavender small baske 
4.6cm top diameter 

None 

None 

Stable 

Accession Number: CMSU-M-000259 

Field number: 

Description: 

40.9 

Green and purple striped small round basket 
with torn lip. 6.7cm diameter 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000260 

Plain, Unfinished brown tree gourd. COntents 
never hollowed out. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000262 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Wood flower. Supposedly naturally grown 
plant that produces flower-shaped wooden 
samples such as this. 34" x 22" 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000263 

Large wood flower (see 000262). 24cm x 
15cm, no handle 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000264 

Field number-

Description: Chunk of unfinished ebony wood. 62cm x 
18cm 

Provenience 
Information: 

Research 
Information: 

Collected in Panama 

Industrial Arts #9 in deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000265 

39.3 

Set of two "alforjas," or hemp carryall bags. 
Plain in color and pattern. 28cm x 87cm 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-000266 

Field number: 

Description: 

39.4 

Large handbag, or "grip," used by Guatemalan 
pedestrians. Made of hemp. 38cm square 

Provenience 
Information: 

Research 
Information: 

Collected in Guatemala City 

Industrail Arts #13 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000268 

39.67 

Set of three "alforjas," or hemp carryall bags. 
Yellow, green, purple and red stripes 
interwoven. 96cm length 

Collected in Guatemala City 

Indstrial Arts #10-12 in deed of gift 

General Condition: Stable 

Photograph 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000269 

39.18 

Hemp alforjas carryall bags. Red, yellow, 
white and blue interwoven vertical stripes 
80cm length 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000270 

39.66 

Hemp alforjas, or carryall bags. Lavender, 
green, orange, and purple vertical stripes, 
tassels at top. 100cm length 

None 

None 

Stable 

Accession Number: CMSU-M-000271 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

40.70 

Small alforjas, or hemp carryall bags. Red, 
purple, white, yellow and blue vertical stripes. 
58cm length 

Collected in Guatemala City 

Textiles #28 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Havmaker Collection 

CMSU-M-000272 

Crupper, used to balance carrying weight 
across forehead. Tanned leather on one side, 
hair on other. 

Collected in Guatemala 

Industrial Arts #25 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000273 

Field number: 

Description: 

38.64 

Liquid or butter wooden stirring stick. Grooved 
wood on one end of long stick. 35.7cm length 

Provenience 
Information: 

Research 
Information: 

None 

Industrail Arts #5 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Havmaker Collection 

CMSU-M-000274 

38.183 

Volcanic lava hinge. Single chuck of stone 
lava with hole through center to anchor door or 
gatepost. 15.6 cm diameter 

None 

Antiquities #21 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000275 

Field number: 

Description: 

Provenience 
Information: 

39.57 

Long, peeled wooden staff with cross carved 
in top. 125.5cm length 

Used in San Martin, made in San Martin style 

Research 
Information: 

Industrial Arts #10-12 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

Edward M. Haymaker Collection 

CMSU-M-000276 

39.46A-B 

High topped canvas hiking shoes, called 
"alpagatas." Rope sole, for use in dry 
weather. 28.7cm length 

None 

Industrial Arts #16 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000277 

Field number: 

Description: 

39.58 

Woven hemp handmade halter for farm 
animals. 

Provenience 
Information: 

Research 
Information: 

Collected in Guatemala City 

Industrial Arts #17 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000278 

38.75 

Woven fiber palm leaf hat for women. 

Provenience 
Information: 

Research 
Information: 

Collected in Guayaquil, Ecuador 

Industrial Arts #3 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000279 

Field number: 

Description: 

40.5 

Toy corn shuck rope, painted ourple and pink, 
then tied in sections. 122cm length 

Provenience 
Information: 

Research 
Information: 

None 

Industrial Arts 10-12 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000280 

39.8 

Woven white and purple corn shuck hat band. 
62cm X 3.2cm 

Provenience 
Information: 

Research 
Information: 

None 

Industrial Arts #23 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000281 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

39.10 

Mecapal, a forehead piece used by Indian 
porters to steady cargo on hips. Hair side next 
to skin. 51.7cm length 

None 

Industrial Arts #24 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000282 

39.69 

Maquey and allied plant fibers woven into 
cinch for pack saddle. 59cm length 

Provenience 
Information: 

Research 
Information: 

None 

Industrial Arts #19 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000284 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

39.15 

Guatemalan flag with national shield, used 
only by officials. Blue and white. 170.5cm x 
85cm 

Collected in Guatemala City. From National 
period (1920s). 

Industrial Arts #15 on deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000286 

39.12 

Brown cone-shaped cap of cocoa fiber. 
39.8cm length 

Provenience 
Information: 

Research 
Information: 

Collected in Panama 

Industrial Arts #7 in deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000287 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.47 

Hair band used by Quetzaltenango Indians to 
plait and braid the hair. 3.4cm width. 
Multicolored with tassels. 

Guatemala 

None 

Stable 

None 
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Accession Number: 

Edward M. Haymaker Collection 

CMSU-M-000288 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

40.3 

Two-pocket drawstring woven hemp bag. 
Blue, white, red and green stripes. 31.1cm 
length 

None 

None 

Stable 

Accession Number: CMSU-M-000289 

Field number: 

Description: 

39.70 

Large fiber cord cinch for pack saddles. 
177.6cm X 25.4cm 

Provenience 
Information: 

Research 
Information: 

None 

Industrial Arts #14 in deed of gift 

General Condition: Stable 

Photograph 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000290 

39.37 

Belt with green and blue alternating stripes. 
128cm length. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Guatemala 

None 

Stable 

None 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000291 

39.32 

Belt with alternati 
128cm length. 

Guatemala 

None 

Stable 

None 
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Accession Number: 

Edward M. Havmaker Collection 

CMSU-M-000292 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.40 

Belt with alternating blue and white strip 
with purple interwoven designs. 117cm 
length. 

Guatemala 

None 

Stable 

None 

Accession Number: CMSU-M-000293 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.31 

Belt with brown, yellow, purple, white, green, 
pink, red, and light green alternating stripes. 
121.5cm length. 

Guatemala 

None 

Stable 

None 

CMSU Archives and Museum JCK Library 1470 Warrensburg MO 

138 



\ccession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000294 

39.38 

Belt with blue, white, red and dark red str 
120.5cm length. 

Guatemala 

None 

Stable 

None 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000295 

39.34 

Belt with one red 
length. 

Guatemala 

None 

Stable 

None 
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Accession Number: 

Field number: 

Edward M. Haymaker Collection 

CMSU-M-000296 

39.39 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Belt of blue and burgundy stripes, with white 
intenA/oven pattern in each stripe. 122cm 
length. 

Guatemala 

None 

Stable 

None 

Accession Number: CMSU-M-000297 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.36 

Belt with one large burgundy stripe and eight 
different small stripes of green and turquoise. 
116.5cm length. 

Guatemala 

None 

Stable 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000298 

39.33 

Belt with blue-green, yellow, purple, light 
green, brown, pink and brown-gray stripes. 
122cm length. 

Guatemala 

None 

Stable 

None 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000299 

39.35 

Reddish-brown b( 
132cm length. 

Guatemala 

None 

None 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.41 

Belt with or 
length. 

Guatemala 

None 

None 

None 

Edward M. Haymaker Collection 

CMSU-M-000300 

39.41 

Belt with one blue and one gold stripe. 127cm 

Accession Number: CMSU-M-000301 

Field number: 

Description: 

39.30 

Belt with pink, red, yellow, blue, white, light 
green and green stripes. 122cm length. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Quetzaltenango Station, Guatemala 

None 

None 

None 
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Edward M. Haymaker Collection 

Accession Number: CMSU-M-000302 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.11 

Tape used by Quetzaltenango Indians for 
shoulder of shirt. Red with two black and 
yellow stripes. 96cm length. 

Quetzaltenango Station, Guatemala 

None 

None 

None 

Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

CMSU-M-000303 

39.7 

Long, loosely wo\ 
111 cm length 

None 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000304 

39.68 

Woven pith fan. Used for fanning charcoal 
kitchen fires. Palm leaf, 42.7cm length 

Provenience 
Information: 

Research 
Information: 

Collected in Guatemala 

Industrial Arts #1 on deed of gift 

General Condition: Stable 

Photograph 

Accession Number: CMSU-M-000305 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.73 

Shawl of Quetzaltenango Indian. Blue and 
white with network at end. 233.7cm length, 
78.7cm width. 

Quetzaltenango Station, Guatemala 

None 

None 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000306 

39.13 

Bright red Indian skirt with small yellow and 
black line running horizontally and blue edges. 
373.6cm length, 78.7cm width. 

Quetzaltenango Station, Guatemala 

None 

None 

None 

Accession Number: CMSU-M-000307 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.50 

Quetzaltenango Indian shawl. Red with 
variegated stripes, edged with red lace. 
218.6cm length, 76.3cm width. 

Quetzaltenango Station, Guatemala 

None 

None 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000308 

39.19 

Quetzaltenango Indian sunbonnet. White with 
red stripes running across the ends. White 
lace edging with tassles. 100.4cm length, 

^ § g S l i ^ W i g o Station, Guatemala 

None 

None 

None 

Accession Number: CMSU-M-000309 

Field number: 

Description: 

39.20 

Sash for San Martin suit. Red with two yellow 
vertical stripes. 20.2cm width, 371cm length. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Guatemala 

None 

None 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Havmaker Collection 

CMSU-M-000310 

39.23 

Varied striped bed sheet used by 
Quetzaltenango Indians. 183cm length, 
142.2cm width. 

Quetzaltenango, Guatemala 

None 

None 

None 

Accession Number: CMSU-M-000311 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.55 

Blue shawl with different colored stripes 
running across. Green and white lace and 
tassels at edge. 254cm length, 82cm width. 

Quetzaltenango, Guatemala 

None 

None 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000312 

39.22 

Quetzaltenango Indian child's skirt. White 
with woven red design in the corner. 73cm 
length, 44.5cm width. 

Quetzaltenango, Guatemala 

None 

None 

None 

Accession Number: CMSU-M-000314 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.52 

Red turban with white stripe down center and 
red tassels at each end. 193.2cm length, 
142.4cm width. 

Guatemala 

None 

Fair 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000315 

39.25 

Quetzaltenango Indian skirt. Brown with red, 
white and black stripes. 225cm length, 95.5cm 
width 

Quetzaltenango, Guatemala 

Held in place by woven belt 

Good 

None 

Accession Number: CMSU-M-000315 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.24 

Quetzaltenango Indian bed cover. Woven 
stripes of fabric stitched together. 195cm 
length, 114cm width. 

Quetzaltenango, Guatemala 

None 

Good 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000316 

39.56 

Shirt of San Martin suit. White with small 
vertical red stripes. Fringed on bottom edge, 
red trim at neck, red embroidered sleeves. 

San Martin, Guatemala 

None 

Good 

None 

Accession Number: CMSU-M-000317 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

39.43 

Pants of San Martin suit. White woven with 
small red vertical stripe. Purple band at 
ankles and drawstring waist. 

San Martin, Guatemala 

None 

Good 

None 
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Accession Number: 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

Edward M. Haymaker Collection 

CMSU-M-000320 

Small black and gold vase with two handl 
1.8cm diameter 

None 

None 

Stable 

Accession Number: CMSU-M-000461 

Field number: 

Description: Flint knife edge in bone handle. 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Missing 5-30-98 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-000700 

Gourd object 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Missing 5-30-98 

Accession Number: CMSU-M-000984A-C 

Field number: 

Description: 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

38.50, 39.61-39.62 

Set of three carved gourds. One tree gourd in 
1870 design. One 1840 flower design. One 
Quiche Maya carved gourd. 

Probably Quetzaltenango, Guatemala 

None 

Stable 
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Accession Number: 

Field number: 

Description: 

Edward M. Haymaker Collection 

CMSU-M-unknown 

Set of two woven palm leaf hats 

Provenience 
Information: 

Research 
Information: 

General Condition: 

Photograph 

None 

None 

Stable 

Accession Number: CMSU-M-unknown 

Field number: 

Description: One steel machete with bone handle. 

Provenience 
Information: 

Research 
Information: 

Used by Haymaker in Guatemalan jungles. 
Probably Quetzaltenango, Guatemala 

None 

General Condition: Stable 

Photograph 
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Figure 7. CMSU-M-000171 Wooden "Brujo." 
Photographed by Author 

Haymaker Collection, CMSU Archives/Museum 
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Figures. CMSU-M-000182 Majolica Pottery 
Photographed by Author 

Haymaker Collection, CMSU Archives/Museum 
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Figure 9. CMSU-M-000172 Wooden Stirrup 
CMSU-M-000175 Metal Stirrup 

Photographed by Author 
Haymaker Collection, CMSU Archives/Museum 
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Figure 10, CMSU-M-000316 San Martin Shirt and Cloak 
Photographed by Author 

Haymaker Collection, CMSU Archives/Museum 

157 



PERMISSION TO COPY 

In presenting this thesis in partial fulfiUment of the requirements for a 

master's degree at Texas Tech University or Texas Tech University Health Sciences 

Center, I agree that the Library and my major department shall make it freely 

available for research purposes. Permission to copy this thesis for scholarly 

purposes may be granted by the Director of the Library or my major professor. 

It is understood that any copying or publication of this thesis for financial gain 

shall not be allowed without my further written permission and that any user 

may be liable for copyright infringement. 

Agree (Permission is granted.) 

Student's Signature f^ D6te / 

Disagree (Permission is not granted.) 

Student's Signature Date 


