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CHAPTER I 

THE LIFE OF ROBERT CROWLEY 

Sixteenth-century England was a country in trai'jsi-

tion, shaking off the cocoon of the Medieval Age to air its 

wings in the modern world. In this century of metamor

phosis, momentous changes were occurring in government, 

religion, society, and economics. Reacting to the trans

formation, which they thought was harmful to England, 

reformers and reform movements attempted to restore to 

England the order and tranquillity they thought had existed 

in a former time. 

Robert Crowley was one who labored for reform in 

the sixteenth century.-^ The changes of that century, 

Crowley thought, were destroying the people of England and 

mankind in general, and his career was a constant struggle 

against the destructive forces of change. He harangued the 

people to alter their failing morals and to be delivered 

from their mortal sins. The new reformed church, he cried, 

must divest itself of the trappings of popery, and the 

clergy show the populace the true path to God's salvation. 

His life v;as a quixotic jouct against economic and social 

Crowley also went under the names Crole and 
Croleus. Robert Crowley, The Select Works of Robert 
Crowley, ed. by J. M. Cowper (London: N. Trubner & Co., 
1872), p. ix. 



change, and he was a precursor of the Puritan movement that 

would sunder England in the seventeenth century, 

Crowley was a most prolific author and printer, 

writing twenty pamphlets and publishing more. To under

stand his ideology fully, it is necessary to read all of 

his writings; however, this work will mainly concentrate 

on the seven pamphlets he wrote between 1548 and 1551.^ 

These pamphlets, written during the period of Crowley's 

involvement in the Commonwealth movement, set forth his 

basic socio-political and economic theories. This thesis 

will attempt to explain those theories giving their back

grounds and presenting the reasons Crowley thought they 

were needed. A complete study of Crowley's ideas has not 

yet appeared, though some recent authors have stated his 

importance in the sixteenth century. J. W. Allen has 

asserted that Crowley's writings, more than any other 

Commonwealth Man's, were typical of the thought in the 
3 

Commonwealth movement. Paul S. Seaver has pointed out 
4 

Crov/ley's contribution to the Puritan movement. 

^See bibliography. The Works of Robert Crowley, 
items 1-5. 

•̂ J. W. Allen, A History of Political Thought in 
the Sixteenth Century (London: Methuen Co., 1968), p. 137 

^Paul S. Seaver, The Puritan Lectureships: The 
Politics of Religious Dissent, 1560-1662 (Stanford: 
Stanford University Press, 1970)/ p. 206. 



Crowley was born in Tedbury, GloucesterkShire, 

around 1518; the exact date of his birth is not known.^ 

His family and early life are a mystery, but he was at 

least fortunate enough to go to a university. In 1534 

he entered Magdalen College, Oxford, where on June 19, 

1540, he received his B.A. degree and in 1542 was elected 

a fellow. He left his academic career in 1549, however, 

to become a printer, opening a printing shop in Ely Rents, 

Holborn, that year. 

During this period as a printer, Crowley began his 

vocal campaign against the evils he saw, or thought he saw, 

around him. He became associated with the group of reformers 

called the Commonwealth Men. These m.en (including Hu^h 

Latimer, John Hales, Sir Thomas Smith and John Lever) 

believed the way to remedy England's problems was by 

preaching the reformed religion, v/orking for economic 

reform, and upholding a structured society. They labored 

to make the church services more Protestant by supporting 

the Edwardian Prayer Books and condemning Catholicism. 

5 
Christina Hallowell Garrett, The Marian Exiles: 

h Study in the Oriĉ ins of Elizabethan Puritanism (Cambridge 
University Press, 1938. Reprint, 1966), pp. 137-138. 

^J. Bale, Scriptorvm Illustriu . . . Brytannie 
. . . : CataloQUs (Basle, 1557-59), p. 728; Anthony Wood, 
Athenae Oxonienses (2nd. ed.; 2 vols; London, 1721); I, 63; 
Robert Crowley, A setting open of the substyle sophistrie 
of T. Watson (London, 1569), p. 65. 

"̂ E. Gordon Duff, A Century of the English Book 
Trade (London: Blades, East & Blades, 1905), p. 35. 



The ComiTionwealth Men abhorred the growing capitalism and 

tried to reestablish an economic system similar to medieval 

manorialism. Soclĉ t̂y wa:> crumbling, they thought, because 

the English were not staying in their proper classes. 

Though the Commonwealth Men gained prominence under 

Protector Somerset (their policies being carried out by 

such means as the enclosure commissions), their theories 
8 

failed to survive the reign of Mary. 

Crowley used his shop to print propaganda supporting 

Commonwealth ideas. In such pamphlets as An informacion 

and Peticion, One and thyrtye Epiqrammes, and others which 

he both wrote and printed, Crowley extolled the virtues of 

the common weal, the common good of the realm. He declared 

that land should be used for the benefit of all and not 

enclosed for private gain. Merchants should not grow 

wealthy by overpricing their goods. Crowley also printed 

works of other authors, but in these he was selective. He 

only printed writers who agreed with him or supported his 

ideas. Perhaps the most famous of these was The Vision of 

William concerning Peirs the Plowman, a medieval work which 

attacked the abuses of the Catholic Church and the injustices 

of English society. Crov/ley v/ac the first to publish this 

piece in English, taking it through three printings in 

^The most complete study of the Commonwealth 
movemkent thus far ic VJhitney R. D. Jones, The Tudor Common
wealth, 1529-52 (London: The Athlone Press, 1970). 
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1550.^ Crowley wrote an introduction to and jDiinted William 

Tyndale's The Supper of the Lord, which v/ork Morgaret Arjlon 

has praised for its accuracy.-^^ He al::o transi-jted and 

published The Psalter of David. 

Political and social moralizing, though, did not 

consume all of Crowley's time; he was also beginning to 

expound his theology. In his pamphlets The confutation of 

the XIII articles whereunto N. Shaxton subscribed and The 

confutation of the mishapen aunswer to the ballade called 

the abuse of Y £ blessed Sacramet, Crowley demonstrated he 

was a strict adherent to radical Protestantism. Denying 

the tenets of Catholicism, he repudiated transubstantiation 

and other Catholic beliefs. The mass was, in his opinion, 

a v/orship of idolatry, in which no true Christian could 

participate. The Pope was the anti-Christ come to earth, 

leading the ignorant away from the reverence of God. 

Advocating the nev/ religion, Crowley wrote that the service 

must contain the reading of the Scriptures. He also believed 

that the church consisted of the congregations of the elect, 

those whom God had predestined for salvation. Though the 

Crowley, Select Works, p. ix. 

•'-̂ Margaret E. Aston, "Lollardy and the Reformation: 
Survival or Revival?" History, XLIX (June, 1964), 160. 



shop in Ely Rents was closed in 1551, Crowley continued to 

w r i t e . •'••'• 

Not only was Robert Crowley running his printing 

shop before 1551, he was also preaching. Bishop Nicholas 

Ridley on September 29, 1551, ordained Crov7ley as a deacon 

12 of St. Andrew, Holborn. Thus to spread his ideas and 

beliefs, Crowley used not only the power of the press but 

also that of the spoken word, which reached many more people 

in Tudor England. The preaching career of Crowley, like 

the printing, however, was soon to be interrupted. 

When Mary ascended the throne, Crowley, unlike his 

fellow Commonwealth Man Hugh Latimer, chose not to remain 

n »-i •p*-.^>r'I ->y-i/^ -o-i '- l -P-^i-^is T ^ O C T ' ' ' T^T '^ /-̂  c?> ra+-1-> nTiT-i/ri T - i c i / ^ o o o T +-Tr c^'P " h i c 
^ 1 1 l l l lX>^ .L UXX<wl (aXX>.^ X.(_lv_\-> ^ V > O i_> u. >^ a. V^ V̂ l S^ V.X V_ X X . J. X X^^ X X <^ \ ^ ^_ k./ k-i-1- \ _ j \^ -^ xx-i-i^ 

flight was the result of his own radical writings and his 

association with John Day, another radical Protestant 

printer. The autumn of 1555 found Crowley in Frankfort. 

If England was politically uncomfortable, Frankfort was 

physically disagreeable. The tax-list of 1556 stated that 

Crowley "usually had no property but debts," and in 1557 

Crowley, T. Watson, p. 71; Robert Crowley, The 
confutation of the XIII articles whereunto N. Shaxton 
subscribed (London, 1549), pp. 12b-27; Crowley, belect 
Works, p. ix. 

•'•John Strype, Ecclesiastical Memorials (3 vols.; 
Oxford: The Clarendon Press, 1824), II, Part I, 553; Henry 
Machyn, "Diary of Henry Machyn, Citizen and Merchant-Taylor 
of London, From A.D. 1550-A.D. 1563," Camden Society no. 42, 
ed. by John Gough Nichols (London: T. B. Nichols and Son, 
1948), p. 376. Garret, Marian Exiles, p. 137. 



Crowley, his wife and infant (possibly born in Germany), 

and twenty-five others were living in the house of one 

13 Lawrence Kent. 

While in Germany Crowley became involved in the 

religious politics of the Frankfort exiles. The exiles 

in Frankfort desired to bring to that city all of the 

Protestants who had fled England. They v/anted to give hope 

to those Protestants remaining in England by showing them 

that the ceruse was united on the Continent. They also 

wanted to build a basis for a national church which could 

be restored on the conclusion of Mary's reign. The Frankfort 

group failed to achieve these goals, as it became embroiled 

in "an internal dispute. One faction, under the leadership 

of John Knox, was v/illing to forego some of the practices 

of the second Edwardian Prayer Book and was attempting to 

establish an international church. The Anglican faction, 

however, wanted to continue the practices of the Prayer 

Book and to keep the Church English. Crowley sided with 

the Anglicans in this dispute and, in so doing, seemed to 

support practices v;hich Calvin labeled "the dregs of popery" 

and of which Crowley himself was in later years to dis

approve. •^^ 

1 3 
Garrett, Marian Exiles, p. 138. 

•'•̂M. M. Knappen, Tudor Puritanism: A Chapter in 
the History of Idealism. (Chicago: University of Chicago 
Press, 1939), pp. 121-29, 198. 
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The sojourn on the Continent ended after Mary's 

death in 1558. A religious settlement was one of the first 

considerations of Elizabeth, the new monarch. Crowley's 

reaction to the church settlement is difficult to discern. 

He probably would have preferred a more radical Protestant 

prayer book than the one which was finally produced. At 

Frankfort he had supported the second Edwardian Prayer 

Book. Wanting at least that much, Crowley possibly was not 

content with the more conservative Elizabethan Prayer Book. 

He must, however, have accepted the Settlement for a while, 

for without accepting it it seems doubtful he would ever 

have obtained his numerous church offices. The reasons 

for the acceptance of a religious policy which was not in 

accordance with his desires could be many. Believing that 

Elizabeth would marry and that her religious policy would 

be altered by the preference of her spouse (ŵ hether he was 

a papist or a true Protestant), many Protestants thought 

the Settlement was just temporary and could be accepted 

until the change took place. Some also believed that it 

was better to take office under the Settlement than to 

allow the positions to be filled by religious conservatives.^^ 

Crowley could have held either or both of these views. How

ever, his radical views could hardly have been as strong 

^^Patrick Collinson, The Elizabethan Puritan 
Movement (Berkeley; University of California Press, 1967), 
pp. 29-44, 47. 
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as they were to become a few years later. The Elizabethan 

Settlement might not yet have brought about the dis

illusionment Crowley experienced in 1563. 

Crowley had returned to England by at least 

October 15, 1559, for on that date he was recorded as 

preaching at Paul's Cross. Paul's Cross was a noble church 

which, one contemporary stated, had "the most famous and 

1 ft learned congregations in all England." To preach there 

was an honor, an honor experienced by Crowley on several 

17 occasions.-^' Crowley, however, fell out of the favor of 

the church hierarchy after 1565, the last year in which he 

gave a sermon at Paul's Cross. Soon after he returned to 

England, Crowley found many ecclesiastical positions open 

to him. On March 24, 1559, he was chosen as the Archdeacon 

of Hereford, and on July 9, 1560, was elected the Prebend 

of Pratum Ma 1us of the Cathedral of Hereford. Around 1561 

Crowley was the parson of St. Peter the Poor, and on 

September 1, 1563, he was elected the Prebend of Mora in 

18 the church of Saint Paul. 

1 6 
Hastings Robinson, ed.. The garich Letters 

(Second Series) Comprising the Correspondence of Several 
English Bishops and Others v:ith c£n}e o^ the Helvetian 
Reformers During the Reign of Queen Elizab'-th. Parker 
Society (Cambridge University Press, 1848), p. 147. 

•'•'̂ Machyn, Diary, pp. 215, 219, 229, 269, 311. 
1 o 

Bale, Scriptorvm, p. 728; Crowley, Select Works 
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At the Convocation of 1563, Crowley's move away 

from the Anglican church first became evident. This 

Convocation, the first to be summoned since the Elizabethan 

Settlement in 1559, revealed the growing discontent over 

the conservatism of the new church. Radical Protestants 

at the Convocation joined to urge reform of the church. 

Crowley and thirty-two other clergymen set forth seven 

articles which show a strong leaning towards the Puritan 

ideology. Crowley not only signed the petition for the 

articles, but spoke on their behalf during the debates.^0 

The articles demanded that the surplice not be worn, that 

the entire congregation need not kneel during the service, 

and that all "curious" singing men and organ players be 

excluded from the church. Though these were defeated, the 

dissident clergymen did not surrender without a contest. 

Later in the Convocation, a new set of proposals was placed 

before the lower clergy. Approximately the same group as 

before sponsored the articles, six in number, which were 

similar to the original seven. The previous hard line on 

the surplice, however, had been softened. The surplice 

was not forbidden by the new proposals, though it was not 

made mandatory; ministers could wear either a surplice or 

19 
Col l inson , Pur i t an Movement, pp. 65-66. 

or) 

William P. Haugaard, Elizabeth and the English 
Reformation: Th.e Struggle fp_r a Stable Settlement of 
Religion (Cambridge: University Press, 1968), p. 64. 
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21 
a "comely garmet or habit." The new articles were 

2 2 
defeated by only one vote. 

The sponsoring of the articles was in direct 

contradiction to Crowley's stand at Frankfort less than 

ten years earlier. What his reasons were for supporting 

the Anglicans in Frankfort is difficult to determine. 

Perhaps then he was more interested in forming a strictly 

English church than fighting the "dregs of popery," or 

perhaps he truly believed that the Protestant cause, as 

he envisioned it, could be furthered by adhering to the 

old service. Crowley's motives in his move towards 

Puritanism after the exile, however, are more obvious. He 

had expected to return to a Protestant England that would 

be cleansed of all those evils he had seen before his trip 

across the Channel. By following God's word, as interpreted 

by the Protestants, social and moral failings would be 

abolished. From his pamphlets, it is apparent that Crowley 

saw in the new Protestant state the same horrors which had 

racked England earlier. Except for a change in emphasis, 

from social and religious criticism to almost strictly 

religious criticism, Crowley's writings continued to attack 

21 
John Strype, Annals of the Reformation and the 

Establishment of Religion . . . iri the Church ô f England 
during Queen Elizabeth's Happy Reign (3 vols.; Oxford: 
The Clarendon Press, 1822; Reprint, New York: Burt 
Franklin, n.d.), I, Part I, pp. 500-04. 

Collinson, Puritan Movement, p. 66. 
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the same things. In both periods he lamented the lack of 

education, the poor quality of the clergy, and the failure 

of the church to reform the social and religious conditions 

23 

m England. By this failure Crowley thought that the 

Anglican Church had deserted him, not that he had fled 

the fold. Orphaned by the Elizabethan Church, Crowley 

turned to Puritanism, a school of thought he had been 

introduced to during his stay in Frankfort and an ideology 

he would pursue to his death. 

In 1565 Crowley was chosen as the Vicar of St. 

Giles without Cripplegate.^^ While holding this position, 

Crowley had his greatest contest with the Anglican hier

archy. It was fitting that this joust occurred while 

Crowley was at St. Giles, for not only would he be buried 

there, but John Milton and John Foxe in due time also; 

and there in 1620 Oliver Cromwell married Elizabeth 

Bouchier. 

From the Settlement until 1564, Archbishop Matthew 

Parker had been lax in enforcing the laws dealing with 

wearing the surplice. However, in that year Elizabeth 

23 
Crowley, T. Watson, p. 153; Robert Crowley, 

A breefe discourse, concerning those foure vsuall notes, 
whereby Christes Catholigue Church is knowne (London, 
1581), pp. 2-3. 

24 
Crowley, Select Works, p. x. 

25 
Walter Thornburg, Old and New London: A Nc.rra-

tive of Its History, Its People, and Its Places (6 vols.; 
London: Cassell, Peter & Galpin, n.d.), II, 230-32. 
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made it plain that she wanted the surplice to be worn by 

all the clergy. Parker first tried to persuade the Puritans 

that it was not ungodly to preach in the vestments. The 

Puritans, though, could not be convinced that the surplice 

was not a form of idolatry, a symbol of the Catholic Church. 

His theological arguments failing, Parker asked for a 

letter from the Queen stating her position, so in her name, 

he could ask the clergy to conform. Elizabeth, however, 

did not want,to be publicly involved in the dispute and 

refused Parker's request; nevertheless, she continued to 

pressure him to fulfill her command. Parker finally drew 

up his "Advertisements" and, unable to get the Queen 

officially to approve them, published them on his own. 

The Puritans rejected Parker's proposals. On March 26, 

1566, Parker demanded that the clergy of London and 

Southwark, whom he had summoned to appear before the 

ecclesiastical commission at Lambeth, signify their willing

ness to wear the surplice. Thirty-seven declined and in 

so doing became the first victims of a purge which sus

pended or imprisoned the Puritans who refused to wear the 

surplice, which was almost all of the London Puritan 

-u 26 preachersc 

Crowley joined the other Puritans in objecting to 

the new rulings, and on April 2 he expelled the choristers 

^Knappen, Tudor Puritanism, pp. 187-216 
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who came, dressed in the surplice, to St. Giles to assist 

in a funeral. He declared that he would not allow those 

men wearing their "porters' coats" to enter his church. 

Crowley was summoned before Archbishop Parker on April 4 

to answer for the action. Of the ensuing examination, 

Parker wrote that Crowley expressed "anabaptistical 

opinions" and stated that he would not allow the "wolf," 

as Crowley called a man in the surplice, to come among his 

flock. Crowley further stated that he would allow entrance 

to no other minister while he was vicar. As he said later, 

on the 25th, the Queen had given him St. Giles for life, 

and he would rule the church as he saw fit. Parker finally 

announced that Crowley was relieved of his church, but 

Crowley resisted, pleading that he could only be "deprived 

27 

by order of law." The thought of prison was more com

forting to Crowley than the thought of "those conjuring 

garments of popery" among his charges. Parker, for the 

moment however, denied Crowley the glory of prison, instead 

placing him in confinement in his own house. Parker also 

told Crowley to be prepared, on summons, to appear before 

the Queen's Council. The orders of the Queen and the Lord 

The lav7 which he was pleading was probably The 
Second Act of Uniformity, St. 5/6 Edw. VI, c.i, 1552, which 
stated that a clergyman could only be relieved of his 
church by being "convicted according to the laws of this 
realm . . . by verdict of twelve men." C. H. Williams, ed., 
English Historical Docum.pnt.q.. 1485-1558, Vol. V, English 
Historical Documents, ed. by David C. Douglas (12 vols; 
New York: Oxford University Press, 1967), p. 856. 
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Mayor, however, soon forced the Archbishop to stronger 

measures. As many other ministers joined the move againsL 

the surplice, Parker was told to quell the trouble by 

imprisoning those who refused to wear the surplice. 

Crowley was thus sent to prison. Through his stand on the 

surplice, Crowley emerged as a leader of the radical clergy 

in London. Some dissident clergymen verified his stature 

when, before an Ecclesiastical Commission on June 20, 

1567, they declared that they refused to wear the surplice 

and were following "Master Crowley."^^ 

During the surplice controversy, Crowley published 

the most important work of his pen, A briefe discourse 

against the outwarde apparell of the popishe church. 

Patrick Collinson has stated that the work was the result 

of more than Crowley's labors, as John Philpot, John Gough, 

and John Bartlett all contributed to it. Nevertheless, it 

was through Crowley's effort that the work took its final 

28 
Matthew Parker, Correspondence of Matthew Parker, 

ed. by Thomas Thomason, Parker Society (Cambridge: 
University Press, 1853; Reprint, New York: Johnson Reprint 
Corp., 1968), pp. 275-78; John Strype, The Life and Acts of 
Matthew Parker the First Archbishop of Canterbury, in the 
reign of Queen Elizabeth (3 vols.; Oxford: The Clarendon 
Press, 1821), I, 301, 434-36; Edmund Grindal, The Remains 
of Edmund Grindal, D. D., ed. by William Nicholson, Parker 
Society (Cambridge: University Press, 1843), p. 211; 
Collinson, Puritan Movement, p. 74; John Stowe, "Historical 
Memoranda," Three Fifteenth-Century Chronicles, with 
Historical Memoranda by John Stowe, the Anticruary, and 
Contemporary Notes of Occurrences Written by Him in the 
Reign of Queen Elizabeth, ed. by James Gairdner, Camden 
Society, New Series, no, 28 (Westminster: J. B. Nichols and 
Sons Ltd., 1880), pp. 135-39. 
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form. The work has won the praise of later historians. 

M. M. Knappen stated that in the discourse was "an explicit 

statement of the Puritan doctrine of passive resistance," 

and Patrick McGrath's epitaph for the pamphlet was "the 

29 first published manifesto of Elizabethan Puritanism." 

Crowley's imprisonment was brief; he was released 

in 1567. He apparently was freed before he had recanted 

his views. He was one of the last Puritans to be freed 

and his release was the result of action in high places. 

The Queen's Council and the bishops both labored for 
30 

Crowley's release. The move to free Crowley could have 

been because of his powerful friends. Stowe intimates 

this fact in his Memoranda, where he stated that Crowley 

was acquainted with the Earl of Leicester who possibly 
31 

worked for his freedom. 

Crowley on his release apparently accepted the new 

rules, for in 1567 he was once again vicar at St. Giles. 

There, practically alone, Crowley, though probably wearing 

the surplice, carried on the Puritan lectureships. Many 

Collinson, Puritan Movement, p. 77; Robert 
Crowley, A briefe discourse against the outwarde apparell 
of the popi •'̂hp church (London, 1566) ; Knappen, Tudor 
Puritanism, p. 198; Patrick McGrath, Papists and Puritans 
under Elizabeth ^ (London: Blandford Press, 1967), 
pp. 90-91. 

^^Knappen, Tudor Puritanism, p. 210. 

Stowe, Memoranda, p. 134. 
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lecturers, such as John Gough, Richard Allen and Giles 

B.^ckell, had been lecturing the Puritan dogma in London 

churches during the early 1560's. However during the 

surplice controversy, almost all of the preachers had been 

deprived of their churches. It was not until the 1570's 

that London again could boast of a number of Puritan 

preachers. In fact, in the two years following the purge 

of 1566, the only churches where one could hear a lecture 

were Crowley's St. Giles and Holy Trinity Minories. Thus, 

in dark times, Crowley maintained the practice of lecturing 

by accepting the new rules and regaining his church. Seaver 

praised Crowley's quick return to St. Giles: "Had sub

sequent Puritan lecturers been so limited and rigid in 

their response to ecclesiastical pressure, the history of 

the London lectureships as a Puritan institution might 

have ended there /i566/. Hence both Crowley's flexibility 

and his endurance, as well as the hierarchy's tolerance of 
32 

him, were most significant for the future." 

St. Giles was not the only ecclesiastical position 

Crowley held after 1567. He resigned the post of Arch

deacon of Hereford in 1568 and left St. Giles in 1569, but 

he returned to his old church in 1578. On May 5, 1575, 

Crowley entered the Vicarage of St. Lawrence, Jewry, where 

he was elected lecturer. What he did between 1569 and 

32 
Seaver, Lectureships, p. 206-



18 

1576 is not known. Crowley also lectured at St. Margaret 

New Fish Street in 1577, at Saviour Southwark, and at 

St. Margaret Lothbury in 1583.-^^ While holding these 

positions, Crowley was also called upon to perform duties 

outside a church. In 1580 he was sent, with two others, 

to lecture and attempt to convert the papist prisoners in 

Marshal sea and White Lion prisons. ̂"̂  Crowley had apparently 

had some experience in preaching to prisoners, for in 1559 

the poem, "A Commemoration or Dirge of Bastarde Edmonde 

Boner, alias Savage, Vsurped Bisshoppe of London" 

(supposedly by Lemehe Avale) , was published which mientioned 

that Crov/ley had gone to Boner's door while he was in prison 

and there preached to his captive audience.^^ 

After the Marian Exile Crowley did not spend all 

of his time preaching; he also sporadically continued his 

interest in printing. In 1559 Crowley published an edition 

of Thom.as Cooper's Cooper' s Chronicle. Crov/ley was 

apparently not authorized to do this, for the next year 

33 
Ibid., pp. 206-7; Crowley, Select Works, p. x. 
Robert Crowley, An Aunsv/er to sixe reasons that 

T. Pownde reguired to be aunswered (London, 1581), p. 1. 

•̂ Ĵ. Payne Collier, A Bibliographical and Critical 
Account of the Rarest Books in the English Language 
(4 vols.; New York: David G. Francis & Charles Scribner & 
Co., 1866), I, 48. 

•̂ T̂homas Cooper, An Epitome of the Chronicle 
Conteyning . . . the histories . . . of this realm . . . 
by Tho.mas Cooper (London: Robert Crowley, 1559) . 
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Cooper published the pamphlet himself, complaining that 

Crowley had not only pirated the ^̂ dition bni h-v̂d done a 

37 bad job of printing. lie took on apprentices to printing 

in 1580 and 1584, though he was not then actively enyeged 

in printing. The Stationers Company in Lonriion asked him 

3R to preach its annual sermon in 1586. 

Crowley also continued his writing. Besides A 

briefe discourse against the outwarde apparell of the 
on 

popishe church (1566), he wrote eight other pamphlets. 

The pamphlets are mainly theological works, in which 

Crowley expounds his Puritan ideology and attacks the 

Catholic Church. Though they contain Puritan teachings, 

the pamphlets lack the reforming fire of his earlier works. 

Prison or age seemed to have mellov/ed Crowley; no longer 

was he ready to violently oppose the Queen and the church 

hierarchy. His later pamphlets, therefore, paled before 

the early v7orks. The doughty fighter had been vanquished. 

Crowley, after the hectic 1560's, lived out his 

years in relative quiet. The new radicalism of John Wilcox 

and John Field passed by the old reformer without embroiling 

him. He continued his preaching and printing in a state 

'̂ '̂ Thomas Cooper, Coopers Chronicle, Containing the 
. histories . . . of this realm (London, 1560). 

38 Duff, English Book Trade, p. 35. 

^^See bibliography. The Works of Robert Crowley, 
items 8-16. 
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of peace unusual to the man who had been in conflict since 

the reign of Edward VI. The year 1588 not only brought 

the Armada to England, but death to Robert Crov/ley. He 

died on JUne 18, 1588, and was buried in the churchyard 

of St. Giles, the church where he had spent so much of his 

life.40 

40 
Bale, Scriptorvm, p. 728 



CHAPTER II 

ROBERT CROWLEY'S SOCIAL AND POLITICAL THEORI}]53: 

THE BUILDING OF A CHRISTIAN COMlvlONVJEALTH 

Robert Crowley's social and political theories were 

the result of both the times in which he was writing and 

his religion. In his pamphlets The Fable of Philargyrie 

the great Gigant (1549) and One and thyrtye Epigrammes 

(1550), he was merely attacking the abuses he thought were 

affecting the English and giving the reasons why England 

needed a new socio-political system. His later works, such 

as The Voyce of the laste trumpet (1550) and Pleasure and 

Payne (1551) , contained the theory which Crov/ley thought 

V70uld correct those abuses. He derived a system, the 

Christian commonwealth, in which social and political mis

deeds would be avoided and man would do his proper duty to 

God. Thus, seeing the troubles and trying to correct them, 

Crowley did much of his theorizing in reaction to what was 

happening around him. He was forced, by the events of his 

time, to form his theories to save mankind from the destruc

tion which a continuation of present practices would have 

incurred. 

The new religion which Crowley was embracing so 

fervently demanded that he should produce a new theoretical 

basis for society, an anti-Catholic basis. A society with 

21 
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its foundation in medieval thought was not compatible with 

his feelings about a Cliristian society. The doctrines of 

his religion had to be included in society's framework. 

For instance, Crowley was so influenced by predestination 

that in his social theories God had foreordained the posi

tion which each individual would hold in society, and that 

position was to be accepted and not challenged in any way.l 

Crowley's anti-Catholicism was so strong that he attributed 

the evils he saw around him in England to the Catholic 

Church. Using the Yorkshire rebellion of 1536 led by 

Robert Aske as his example, Crowley stated that revolution 

was just one of the results of believing in the popish 
2 

doctrine. These two factors, his times and his religion, 

formed the backdrop for Crowley's theories. 

The need for a new social system, the Christian 

commonwealth (a system in which the members worked for the 

common good under the guidance of the new religion), was 

demonstrated in the allegorical history he printed about 
3 

the downfall and salvation of England. In the work. The 

Robert Crowley, The Voyce of the laste trumpet, 
in The Select Works of Robert Crowley, ed. by J. M. Cowper 
(London: N, Trubner & Co., 1872), p. 57. 

^Robert Crowley, A setting open of the subtyle 
sophistrie of T. Watson (London, 1569), p. 153. 

•̂ There is some question whether Crowley wrote 
Philargyrie. However, for this study the question need not 
be resolved, though this writer agrees with W. A. Marsden 
that Crowley did write it, because the work, like all the 
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FaMe ôf Philargyrie the great Gigant, he expressed his 

reaction to both Catholicisai and sixteenth-century England. 

Philargyrie (a name which means a lover of gold) was a 

giant who represented those who would destroy the common

wealth by disregarding God's plan. He had come to England 

and the people worshiped him, deserting the true God. 

Philargyrie built his great palace Nodnoll (London spelled 

backwards) and demanded that the people bring him gold, 

which was his food. Hypocrisie, that is to say the 

Catholic Church, was the first to serve him, promising to 

satisfy his great hunger for gold by tricking the people. 

First Hypocrisie would tell the people about the terrible 

punishments in the afterlife; then he would sell pardons 

and prayers to ward off those punishments. Philargyrie, 

trusting Hypocrisie, turned the governance of the people 

over to him. Hypocrisie then oppressed the people, robbing 

them of their wealth to feed Philargyrie. Soon, however, 

he started hoarding the wealth himself. He became so 

powerful through his hoarded riches that he thought himself 

strong enough to oppose Philargyrie and set about gathering 

troops to crush his master. Hypocrisie, however, was 

betrayed by one of his lieutenants, Philaute, who warned 

Philargyrie of the danger in time for him to destroy 

works from his press, represents Crowley's thoughts. Robert 
Crowley, The Fable of Philargyrie the great Gigant, intro. 
by W. A. Marsden (London: Emery Walker, Ltd., 1931), p. 4. 
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Hypocrisie. Philaute (which means selflove) represented 

the prelates and nobles who favored Henry VIII's destruc

tion of the Catholic Church in England. As his reward, 

Philaute was given the lands and wealth of Hypocrisie 

(that is, the monastic property) , but was charged with the 

responsibility of feeding Philargyrie. Philaute was even 

harder on the people, taking their lands and timber. When 

he had gained all the gold he could by that means, he 

raised the rent of those who remained on the land. The 

poor ŵ ere so oppressed by his greed that they began to cry 

out that they must fight. Just as the country was about 

to fall into rebellion Truth appeared. Truth, the Pro

testant reformers, warned the king, Edward VI, telling him. 

that he must purge the country of Philargyrie and his 

followers. The king heeded Truth's advice and, armed with 
4 

the Bible as a sword, cleansed England. Thus the English, 

by worshiping a false God and listening to false preachers, 

had been severely oppressed; if only the people had remained 

true to God, the wrongdoings that Crowley wrote about would 

not have happened. Crowley, taking the role of Truth, was 

formulating his social theories to bring back to England 

the happy state V7hich had existed before the arrival of 

Philargyrie. 

Crowley, The Fable of Philargyrie. 
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To understand Crowley's theories, it is helpful to 

see the background from which the theories originated. He 

did not greatly change the outward appearance of the social 

and political system existing in medieval England. He 

retained the class society, favored a return to subsistence 

agriculture as the major form of livelihood, and supported 

a monarchical form of government. Because of the external 

resemblance of Crowley's society to the medieval society, 

some historians have stated that Crowley's ideas were 

medieval in nature and lacked originality. j. w. Allen 

wrote that Crowley "was at one with the medieval schoolmen 

. . . /and/ the very last thing that can be claimed for him 
. . . . 5 

is originality." Arthur B= Fergusson agreed that Crowley 

had "the still strong links v/ith the past." To state 

these views, though, is not to examine Crowley's theories 

closely enough. Crowley's social and political ideas were 

not a copy of medieval ideas, and, though he somewhat 

reflected what was being said generally, his theories 

demonstrated an originality in that he was trying to give 

an ancient social system a basis in the new reformed 

religion. Though it is realized that Crowley's socio

political system resembled tiie medieval system, the two 

^J. W. Allen, A History of Political Thought in 
the Sixteenth Century (London: Methuen Co., 1968), p. 138 

Arthur B. Fergusson. The Articulate Citizen and 
the English Renaissance (Durham: Duke University Press, 
1965), p. 145. 
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had basic differences, and they were justified by two 

conflicting modes of thought. 

The two most obvious differences between Crowley's 

society and that described and justified by the medieval 

writers were the removal of medieval manorialism and the 

banishment of the Catholic Church. The system Crowley 

envisioned was somewhat similar in appearance to the 

medieval manorial system of agriculture. Husbandmen, said 

Crowley, should not leave the land to enter into a trade 

or profession; they should remain bound in their duty to 

till the soil. 

Thou that arte borne the ground to tyll. 
Or for to laboure wyth thyne hands, 

Haue minde, therefore, thyselfe to holde 
Within the bondes of thy degre,"̂  

Landlords should remain on their estates, their proper 

position, not leaving them for the sinful life in the city. 

Thou that arte borne to land and rent. 
And arte cleped a gentleman. 

Thou arte a man that God hath set 
To rule the route in thy countrey; 

Thus appears from Crowley's works the picture of the old 

manorial way of life: the landlord and his serfs, each in 

his fashion, bound to the land. Crovvley, however, made 

changes in this system which altered it from the medieval 

'crowley. The Voyce, pp. 63, 64. 

^Ibid., pp. 90, 91. 
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mold. Though stating that husbandmen had to remain tilling 

the ground, Crowley did not recognize the institution of 

serfdom. The farmers were yeomen, either renting or 

holding their plots of land, free in the sense that they 
9 

were not bound to any particular manor. They were not 

free, however, to leave their calling. Their calling, or 

duty, was ordained by God through their birth; if one was 

born a yeoman, a yeoman he must remain; attempting to change 

his station was a sin against God. As God had elected 

the people He chose to save, so too had He elected for each 

man the position he was to hold on earth. Crowley's system 

was more strict than the medieval system in keeping hus

bandmen in their position, for there were conventions in 

manorialism by which a man could change his status: buying 

his freedom or escaping to a town for a year and a day. 

Crowley allowed no means by which a change in station could 

be accomplished. Thus, where manorialism bound the serf to 

a particular manor, Crowley's system understood that the 

yeoman was locked into his station where he must remain to 

perform his duty to God. 

By removing a monolithic church from his society, 

Crowley broke with the idea of unity, which was one of the 

In the exhortation to those who had been "borne 
the ground to tyll," Crowley states that they must always 
pay the rent, indicating that his husbandmen were not serfs. 
Ibid., p. 66. 

10 Ibid., pp. 69-70; Crowley, T. Watson, p. 69. 
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main threads in the medieval tapestry. The medieval 

church was a symbol of the unity of mankind, the unity of 

Christian believers. Medieval thinkers partly justified 

the powerful position of the church by the idea of unity. 

However, the reformed church, which Crowley supported, 

destroyed the concept of unity. The church was split into 

congregations of the predestined. Also, there was in 

Crowley's reformed church no supranational hierarchy as 

in the Catholic Church. He supported the idea of each 

country's having its own national church with no inter

national control. 

These two, the removal of medieval manorialism 

and of the Catholic Church, were not the only differences 

between Crowley's socio-political system and that of the 

middle ages. Though it is difficult to state exactly a 

universally accepted central theory of the medieval thinkers, 

it is possible to see how Crowley and they differ on some 

general themes. The different position the king held in 

the two theories is one point which demonstrates Crowley's 

break with medieval thought. A medieval king was theorized 

as having limited authority; his power was not absolute. 

•'••'•Otto Gierke, Political Theories o^ the Middle 
Age, trans, and intro. by Frederic William Maitland 
(1958 ed.; Cambridge: University Press, 1900), p. 19. 

l^This view can be seen in Crowley's stand at 
Frankfort where he supported the faction which wanted an 
English church and no international body to govern church 
affairs. See above page 7. 
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In the society of Christian believers there were two powers, 

often described as two swords; the temporal sword was given 

to a king; the spiritual sword to the head of the church, 

the Pope. Both swords were granted to man by God. The 

sword of the Pope, though, was the strongest earthly 

power, being invested directly by God. With the authority 

given him by God, the Pope could then grant a king the power 

to rule; the king, however, must recognize that the power 

of the Pope v/as stronger. In fact the thought was held 

that "all temporal lordship can be valid only in so far 

as it is part and parcel of the Church. "-̂ ^ Realizing the 

more powerful position of the Pope, a king was subject to 

his power. A Pope could correct a king or even remove 

him if he was not following the dictates of God. Limita

tion of the king was inherent in the idea of the unity of 

governments, the universal monarch. The universal monarch 

gained the power, through the Pope, to have suzerainty 

over all other monarchs. If a king were not the universal 

monarch, his country was subject to outside control from 

1 5 both the Pope and his temporal sovereign.-^^ Some medieval 

13T"KH ,̂  r> 1 1 
.ju >_^ -i- «..'. • / i ^ • ^ .^ • 

l^Ibid., pp. 13, 15; F. J. C. Hearnshaw, The 
Social and Political Ideas of Some Great Medieval Thinkers 
(New York: Barnes and Noble, Inc., 1923), pp. 13, 21. 

-'•̂ The idea of the universal monarch was a supposed 
contixnuation of the unity of the Roman Imperial system; 
the Universal Monarchs viere the latter day Caesars. 
Gierke, Political Theories, p. 19. 
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theorists also limited the king by believing that the king 

owed legal duties to the community he governed. Law was 

stronger than the king. Overstepping the boundaries of 

his legal duties or failing to uphold them, the king did 

not have to be obeyed and could be overthrown by violent 

means. 

Crowley's theories were the antithesis to the 

medieval limitation of the king. Crowley's king was an 

absolute monarch with unlimited power. Holding the highest 

station in Crowley's social and political system, the king 

demanded complete obedience. God ordained who was to be 

king, and man could not question God's choice; any move 

against the Izlng v/as a m.ove against God = 

He /God/ would haue told the that to reuenge 
wronges is, in a subiect, to take vsurpe the 
office of a kinge, and, conseqiiently, the office 
of God. For the King is Goddes minister to 
reuenge the wronges done vnto the innocent. As 
he that taketh in hande, therefore, or presumeth 
to do anye office vnder a kinge, not beinge 
lawfully called vnto it, presumeth to do the 
office of a king, so he that taketh in hand to 
do the office of a king, taketh Goddes office 
in hand. 

For no cause can be so greet to make it lawful 
for the to do againste Goddes ordinance.!'^ 

1 6 
I b i d . , pp. 39, 34-35; Hearnshaw, Medieval 

Thinkers , p . 19. 
17 
'Robert Crowley, The Way to Wealth, in Select 

Works, pp. 134, 135. 
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Even the reformed Church could not coerce the king, for 

he was also the head ot the church. The king was so closely 

associated with the church, Crowley stated, that an act 

against the Church of England was an act against the king. 

If the king appeared to leave the Christian path, the 

clergy could only advise him; but, the king failing to 

follow their advice, the clergy had no further recourse--
18 

only God could punish a king. The subjects also had no 

method of correcting a king. An unjust monarch, or one 

who oppressed the people, was, in Crowley's theory, a 

means for God to punish the people for religious dis

obedience. The people had to accept God's will and suffer 

quietly. 

And therefore God hath geuen the vp to a reprobate 
minde to do the thinge that is not beseminge. 
Euen to stande vp againste God and Goddes 
ordinaunce, to refuse his Holy Word, to delite 
in lies and false fables, to credite false 
prophetes, and to take weapen in hand against 
Goddes chosen ministers /kings/: I saye chosen 
ministers, for be they good or bad, they are 
Goddes chosen, if they be good, to defende the 
innocent, if they be euell, to plage the wicked.19 

Crowley was not against rule by law. In his lesson 

to the magistrates, he wrote that they should uphold the 

•'-̂ Robert Crowley, An aunswer to sixe reasons that 
T. Pownde recruired to be aunswered (London, 1581) , p. 4; 
Robert Crowley, A briefe discourse against tlie outwarde 
apparell of the popishe church (London, 1548), p. 21. 

Crowley, Way to Wealth, p. 137. 
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law and enforce the statutes of the realm. The reason for 

having a Parliament, he further wrote, was to aid in 

bringing good laws to England. 

More ouer it behoueth the. 
If thou wylt walke in thy callyng; 
To se that all good statutes be 
Executed before al thynge. 
For to what ende do statutes serue. 
Or why should we hold parliamentes 
If men shall not such lawes obserue 
As in that court we shal inuent?^^ 

Many of the troubles plaguing England were the result of 

men not complying with the law. The landlords were neither 

observing the law of custom nor the law of the statutes 

21 
when they raised rents and enclosed the commons. The 

king in Crowley's society was not limited by law as was the 

medieval king. The subjects were bound to obeying the law; 

the king was not. Since only God could correct a king, 

laws were impotent against his power. Crowley must have 

believed that the king was law. When writing about the law, 

he often put it as the '̂ kinge and his lawes," thus seeming 

to equate the king and law. Since obedience to the king 

was required, his word must have been law. Therefore 

Crowley again disagreed with the medieval thinkers who 

wished to limit the power of the king. Instead of looking 

back for his theories, he was anticipating the more modern 

idea of the absolute power of kings. 

^^Crowley, The Voyce, p. 97. 

•̂'"Crowley, Way to Wealth, pp. 144, 145. 
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There were also in the medieval world some ideas 

on the authority of representative bodies over the power 

of lordship. Elected representatives should protect the 

people's rights from infringement by the king.22 Crowley's 

populace, however, had no rights; they had only duties and 

the obligation to obey. Although in his informacion and 

Poticion Crowley asked Parliament to change some laws, he 

was thinking of Parliament in its early form, an advisory 

body which could pass no lav7s without the king's consent. ̂"̂  

He was asking Parliament, therefore, to advise the king, 

realizing that if the king chose to take no action there 

was nothing more Parliament could do. 

Crowley and the medieval thinkers disagreed greatly 

in their conception of the organization of society. Some 

medieval theorists thought that society was similar to a 

body with Christ as its head. Within the single body (the 

unified, mystical body of mankind), there were separate, 

complete bodies, the laity and the clergy. Each of these 

bodies had its own head or ruler; the king was the head of 

the temporal body and the Pope of the spiritual body. Thus 

in effect, there were two societies which reinforced each 

^^Gierke, Political Theories, pp. 66, 78. 

23 
In his informacion Crowley refers to the members 

of Parliament as "Christian counsaylours" suggesting their 
role as advisors to the king. Robert Crowley, An infor
macion and Peticion, in Select Norks, p* 154. 
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other, the mystical body being incomplete without both.̂ "̂  

Crowley rejected this idea. The state, in his theory, 

absorbed the church into a single chain with the king as 

its sole head, thus doing away with the two societies.^^ 

Though Marsilius of Padua also suggested that the church 

be absorbed into the state, Otto Gierke has called this 

"a thoroughly unmedieval form." The chain v/as composed 

of the various stations in Crowley's theory. The stations, 

or links, were of equal importance in maintaining the 

strength of society. If one station did not follow its 

particular duties, then the entire society would be 

threatened. Unlike the medieval society, in Crov/ley's 

chain the clergy was merely one link, not a separate society. 

From his writings it is obvious that Crowley 

supported the new idea of the nation state that was expressed 

in the Act in Restraint of Appeals (1533). Making the king 

the sole head of his subjects and destroying the idea of 

the universal monarch, Crowley was upholding the thought 

27 that "this realm of England is an empire." The idea of 

24 
Gierke, Political Theories, pp. 22-23; Hearnshaw, 

Medieval Thinkers, p. 14. 

^^Crowley, T. Pownde, p. 4. 

Gierke, Political Theories, p. 16. 
"̂ Carl Stephenson and Frederick George Marcham, 

eds.. Sources of English Constitutional History (New York: 
Harper & Row, Pub., 1937), p. 304. 
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the nation state was indicated in many of Crov/ley's works. 

Crowley admonished the magistrates to do their duty to 

their own country and not to seek to rule other countries. 

Thou must not court imperye. 
Nor seek to rule straunge nacions; 
For it is charge inough, perdie, 
To aunswere for thyne owne commons. 
Let thy study therefore I saye. 
Be to rule thyne owne subjects wel.^^ 

He also stated that if rulers were not strong in their own 

countries, then they were likely to be conquered by another 

nation. 

If the gentlemen and rulers of thy countreie 
shoulde be to weak for the, he would bring in 
strainge nations to subdue the. . . . So that, 
refusing to serue in thine own countrie, thou 
shalte be made a slaue in a strainge countrie. 

His distinctions between "thy countrie" and other countries 

coupled with his belief that the society in a country was 

a single chain with the king as its sole head surely means 

that Crowley thought of England as a nation state. At 

Frankfort Crowley also supported the stand for a national 

church, an English church for the English. This was in 

opposition to some of Crowley's reforming contemporaries 

who wanted an international organization to control church 

policy. Crowley v/as allov/ing no possibility for outside 

interference in England. 

28 Crowley, The Voyce, p. 99. 

^^Crowley, Way to Wealth, p. 138. 
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Crowley was not using the Medieval Age as the model 

for his social and political theories; he did, however, 

look back for his example of the perfect society. In his 

religion, Crowley looked back to the primitive church as 

his guide. Crowley considered the primitive church 

described in the Bible the perfect church. 

I thinke it not possible to amende this great 
enormitie /the believing in false doctrines/, 
otherwise then by reduceynge the order of the 
chosenynge of the ministers vnto the order that 
was in the primitiue church, wherof is mencioned 
in the Acts of the Apostles."^^ 

The members of the primitve church, following God's word 

as expressed by the Apostles, formed a society which 

Crowley thought was the one ordained by God. The primitive 

society v/as one where all men followed the spirit of the 

Lord and did their proper duties in upholding the Christian 

commonv/ealth. 

Wyshyng vnto you (most worthy counsaylours) the 
same Spirit that in the primitiue church gaue 
vnto the multitude of beleurs one herte, one 
mynde, & to esteme nothyng of this worlde as 
theyr o\̂ l̂e, ministrynge vnto eurie one accordyng 
to his necessities; that you, led by the same 
Spirit, may at the lestv/eye ordeine such a lawe 
that the oppresion of the pore reigne not frely 
amonge them that beare the name of Christians."^ 

The medieval Catholic Church had ruined this perfect society, 

During the period that the medieval church had existed. 

30 Crowley, informacion, p. 154. 

-̂ Îbid. , p. 175. 
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Crowley believed that the social structure had been des

troyed, cities had been founded, and trade had been estab

lished which had caused the people to leave thc-ir agrarian 

32 existence. Thus, not only had the medieval Catholic 

Church destroyed the true religion, but the true society 

as well. Crowley, though, in looking back for the model 

of his society was actually anticipating more modern social 

and political theories. 

Out of this background: his anti-Cathloicism, his 

rejection of medieval thought, and his living in a changing 

age, Crowley formulated a theory for the structuring and 

working of society. The theory's basic tenet was the worship 

of and obedience to the word of Gcd, in the proper Protes

tant manner. With everyone worshiping and obeying God, 

society would be idyllic, a Christian commonwealth in 

which all the people v/orked for the common good. By obeying 

God, Crowley meant the acceptance of God's plan as proposed 

by Robert Crowley. The keystone to accepting God's plan 

was the suffering of any evil which might be faced on earth. 

For God planned v/hat was to happen and controlled every 

facet of human existence. If one were plagued v/ith 

•̂ Ŝt. Thomas thought that to\-7ns v/ere the best 
places for the development of the true Christian life. 
Crowley saw the towns as places where Christian life was 
destroyed. The evil of towns was one of the main themes 
in Crowley's One and thyrty Epiqrammes. Hearnshaw, 
Political Theories, p. 26. 
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oppression it was deserved, because God v/ould never punish 

those who did not warrant it. 

For thi sinnes haue deserued this oppression, and 
God hath sent it the as a iust rewaro'; for thy 
sinnes; & be thou neuer so loth, yet nedes suslaine 
it thou muste. Apointe thy sclfe therfore to 
beare it. Let it not be layed vpon the in vain; 
let it do the thing that God hath sent it for; 
let it cause the to acknowJ.edge thy s.i.nne, repent 
it, and become altogether a new man.^^ 

One must submit totally to God's will and trust that He 

will remedy any evil. The people could not attempt to 

change the situation around them except by letting God 

enter their hearts; for if one were to commune with God, 

the evils would end. Any overt action to change the v/ill 

of God would only bring further troubles. The people could 

not even try to rid themselves of an ungodly preacher, the 

one who was supposed to show them how to follow the word 

of God. They must accept him as their curate and do as 

the Scriptures he read to them commanded. The congregation 

was not to follow his example, but follov/ what he read; 

for if they prayed to God, asking Him to guide the preacher 

in his sermons, they would learn the way to salvation. 

And, when thou commeste to thy pari she church, 
if thy curate be an euell liuear, . . . Remember 
this, I sale, and what so euer thi curate biddeth 
the do v/hen he sitteth on chr.i.stes seate, that is., 
when he readeth the Bible vnto the, that do thou. 
But folowe not his examples! Do not as thou seest 
him do; but at thy first entraunce into the church, 
lifte vp thine herte vnto God, and desire of hym 

•̂ "̂ Crowley, Way to V7ealth, p. 138. 
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that he v/:̂ ai geue the his Holye Spirit to illumine 
and lighten the eies of thine herte, that thou 
maist se and peiceiue tli^ true iikjciiiing of all the 
Scriptures that thou shalte hearc rcade vnto the 
that dai. And so shalt thou be sure, that i houghe 
thy curate were a deuell, and would not that any 
man shoulde be the better for that whiche he 
readeth, yet thou shalt be edified, and learne as 
much as shalbe necessarye for thy saluacion.^^^ 

Crowley, however, did not leave his theory as a 

nebulous duty to God; he formulated a specific set of 

duties which were necessary if one were to obey God's word. 

The first and most important duty was to the Christian 

commonwealth. One must not work for personal gain, but 

for the general benefit of all who lived in the Christian 

commonwealth. 

The ende why all men be create. 
As men of v/isdome do agre. 
Is to maintaine the publike state 
In the control where thei shal b e . ^ 

In his pamphlet. The Voyce of the laste trumpet, 

Crowley set forth the ways by which the populace was to 

carry out the duty of upholding the commonwealth. Crowley 

divided society into various groups: beggars, servants, 

yeomen, merchants, and others, and instructed each of 

these in turn to do their proper duty to the commonv/ealth. 

From the similarity of the instruction to some of these 

groups, it appears that Crowley's society had the three 

standard classes, the lower, middling, and upper class. 

"̂ "̂ Ibid. , p. 141. 

35 
Crowley, The Voyce, p. 86. 
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The lower class was the beggars and servants, and the 

middling the yeomen. The upper class consisted of the 

professions, the landed nobility, and the members of the 

government. Though eaeh class nrd sub-class had its ovm 

particular duties, Crowley placed three basic demands on 

all the people. One v;as to help those in a lower station, 

to keep the duties of his-, own station (or calling) , and 

to obey those in a higher station. The Voyce, therefore, 

was an explanation of how the English were to follow 

Crowley's plan for a Christian commonwealth. 

The lower class had one exception in its duties; 

since there was no station lower, it had only to uphold 

its calling and obey those in a higher station. As onerous 

as that station v/as, Crowley insisted that the members 

accept God's judgment and be content with their lot. 

If God haue layed hys hande on the. 
And made the lowe in al mens syght. 
Content thiselfe with that degre. 
And se thou walke t her in upryght.-^^ 

Being content with the low degree, however, could entail 

various hardships. If the upper classes could not be moved 

to support the beggars, then they would die of privation. 

Crowley warns the beggars, though, that they cannot take 

action to alleviate their condition. 

Then let lobs trouble be thi chere. 
That thou mayst pacientlie endure. 

•̂ Îbid., p. 57. 
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Yea though thou shouldest perishe for fode. 
Yet beare thou crosse patlentlie; 
For the ende shal turne the to good, 
Though thou lye in the stretes & die.^^ 

They must accept what the upper classes do and pray to the 

Lord that He will fill the rich with charity. The servant's 

calling had its own special hardships. A servant's duty 

was "to do seruice and obey," which could be extremely 

unpleasant if the master was "cruel unto the, and ouer-

38 charge the with labour." The harshness of the labor must 

be endured; running away or disobeying would cause the 

servant to be punished both on earth and everlastingly by 

God. 

The yeoman held a central position in Crowley's 

social order. Emphasizing this fact, Crowley allotted more 

space in his instructions to the yeoman than any other 

class.. The yeoman's v/ork was basic to the commonwealth, 

producing food to feed it and, by selling his products, 

gaining gold to support the institutions of the commonwealth. 

His lifestyle was also Crowley's idea of the most Christian 

way to live. A yeoman was not engaged in trade, a calling 

which could be easily used for taking too much profit or 

other practices destructive to the commonwealth; he was on 

the land away from the sinful life in the cities growing 

bounty for himself and the other members of society. 

"̂ '̂ Ibid. , p. 58. 

38 
Ibid., p. 60. 
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Crowley idealized the perfect ycom ui as a G(cl-fearing man 

with a high sense of duty diligcMifiy taking his family to 

the little parish church every Sun lay. Th'̂ ugh consnning 

much space, mainly by Ui.oiy an al)i.;iKlance of Biblical 

examples, Crowley's instructions to the yeoman were simple; 

work the land, obey the upper clrsses, and do not try to 

rise above the yeoman station. Tilling the ground was 

Crowley's first command; the yeoman must keep up his 

husbandry and not lie idle.^^ 

Thou that arte borne the ground to tyll. 
Or for to laboure ŵ t̂h thyne hande. 
If thou wilt do nought that is yil, 
Desyre not idle for to stande. 

For what doste thou, if thou desyr 
To be a lord or gentleman. 
Other then heape on the Gods ire . 
And shewe thy selfe no Christian? 

Obeying the upper class was reqiiired. Though the landlords 

might raise the rent, the yeoman must pay. Though the taxes 

might be high, the yeoman must pay and not question the 

Crov/ley thought idleness was a sin. In their 
idle moments people would think up various kinds of 
mischief: 

"Idleness hath ben cause 
of much wyckednes. 

xAnd de v/hat m.yschyfe 
Idle persons do inuent; 
What conspiracies haue ben wroght. 

To breake the peace of prynces." 
Crowley, Epigrammes, p. 37. 

Crov/ley, The Voyce, p. 63. 
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king. Rebellion or refusal to do ene's duty v/as unjusti

fied because it was against Gr-d';' order. If redress v/as 

needed for the relief of oppressdon, tlic y- cjman must pray 

to God as his only hope. Warninci against the desire to 

rise out of his station, Crowlev preaclud that if a yeoman 

gained more than he neec:. J he v;as to give the surplus to 

the poor, not to spend it on inrltating fhcj upper class. 

Crowley viewed the professions as callings; they 

were the lower portion of the upper class. A man v/as a 

physician, scholar, merchant, or la\vyer, because God had 

called him to fulfill the duties of that office. Though 

each position had its own special duties, in general the 

duties vv̂ ere the same. The professional men must use their 

positions for the betterment of all the corrimonv/ealth, not 

for personal gain. Since they were so close to temptation, 

living in the cities and being engaged in callings which 

could destroy the common weal if improperly used, the pro

fessional men must be especially careful in carrying out 

their duties. Their services should be available to every 

member of the commonwealth; the poor, even though they 

could not pay, must have access to the services. All men, 

as they v/cre equal before God, v/cre to be treated equally 

42 by the professional men. 

41 Ibid., pp. 63-70. 

"^^Ibid., pp. 79-90. 
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The gentlemen, those "that arte borne to land and 

rent," were told by Crowley that they must pay special 

attention to their duties, for they were "a father ouer thy 

country." Since they were in so high a position, obeying 

only "God and thy kynge," their main duty was to help 

those in a lower station, as a father would help his 

children. The gentlemen were not to seek further wealth, 

such as by raising rents, but were to live off v/hat they 

had inherited. If they oppressed the poor, they would not 

be upholding the duties of their office and would be 

punished by God. 

In the high station along v/ith the gentlemen were 

the magistrates. Their calling was a special one, for it 

involved a different type of service to the commonwealth. 

The magistrates were to oversee the governance of the entire 

society and enforce the laws. They were not to abuse their 

calling by selling government offices, thus causing 

corruption. 

Se vnto it, I aduise 
And let not offices be soldo 
For God wyll punyshe in straite wyse 
Such as v/yth him wyl be so bolde.^4 

To comply with the duties of their station, the magistrates 

had to keep the government fair and honest to all. In his 

43ibid., pp. 90-95. 

"^^Ibid., p. 98. 
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instructions to the magistrates, Crowley, in one of his 

rare instances, expressed compas.non for the jolight of the 

people. Crov/ley usually state:l ihat man de;:erved his 

punishments, because lie had not supports d the true faith. 

If a man broke the law, however, Crowley charged the 

magistrates to show Gcd's mercy. The msgistrates were to 

take into consideration all the facts of the case: v/as 

the man ignorant of the law? or v;as he in sore need? The 

case having mitigating circumstances, the magistrates were 

to use their discretion, rememl.̂ ering God's mercy, in meeting 

45 out the penalty. 

If he dyd it of ignoraunce. 
Of nede, or by compulsion. 
Or else by fortune, and by chaunce. 
Then must thou vse discretion.^^ 

The king held the highest position in the social 

and political order. He obeyed only God, who had appointed 

him to rule. Having the divine right to rule, the king 

demanded absolute obedience. Even if the king commanded 

his subjects to go against "Goddes Euangelion," they must 

obey. 

If thy prince do commaunde the ought. 
Against Goddess Euangelion, 
Then praye for him styl in thy thought. 

But aunswere him wyth reuerence, 

45 Ibid-/ pp. 95-99. 

"^^Ibid., p. 96. 
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And though thou mightest, yet in no Avyse 
Do thou forget obedience.^' 

The king's duty to his subjects was to proiect the social 

order, to repress rebellion, and to lieep the true faith. 

If any segment of the population rebelled, then the king 

had the duty to stifle the rebellion, and, though the rebels 

would get their punishment in hell, the king must move 

against them on earth. Unchecked rebellion would spread 

through the body of the commonwealth like a cancer and 

48 destroy it. The importance of keeping the true faith 

was seen in the Fable of Philargyrie; when the king listened 

to Truth, the troubles Philargyrie had caused were driven 

from the land. The king, however, was not infallible. 

Often in past times God had punished kings for their 

misdeeds.^^ The subjects themselves sometimes caused a 

king to neglect his duty and misrule the country. Often 

kings were misinformed by those who wished to increase 

50 
their own pov/er. Even though the king might be wrong, 

he still had to be obeyed. 

^'^Ibid., p. 67. 

"^^Crowley, Way to Wealth, p. 131; Crowley, The 
Voyce, p. 68. 

Crowley, informacion, p. 164. 

^^Robert Crowley, Pleasure and Payne, in Select 
Works, pp. 119-20. 
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The clergymen had the three basic duties. They 

were to minister to the needs of the poor by preaching 

that the upper classes must do their charitable duties.̂ •'• 

The clergy was to uphold the duties of its calling by 

becoming as learned in its duties as possible, following 

precisely the \Nrard of God as interpreted by the nev/ 

52 religion. Simony, plurality (though Crowley himself was 

later a pluralist), and the other evils of holding a church 

53 office had to be avoided. The clergy was also to obey 

its superiors, but in this case a calling had two superiors, 

God and the king. They were to obey the king if at all 

possible, but they could not go against the v/ord of the 

Lord. God and the king being at odds, the clergymen had 

to support the Lord. Since obedience to the king was also 

required, however, they must suffer quietly the results of 

their disobedience. The clergy, differing with the king, 

had to submit to what ever punishment the king proclaimed.^"* 

Crov/ley justified the strictness of his social 

system by believing that following his theories was the 

only way to reach one's heavenly rewards. Though on earth 

-̂'•Crowley, The Voyce, pp. 57-58; Crowley, infor
macion, pp. 154-55. 

^^Crowley, The Voyce, p. 71. 

^^Crowley, Pleasure and Payne, pp. 120, 124. 

^Crowley, outwarde apparell, p. 21. 

file:///Nrard
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men were unequal and some suffered more than others, in 

God's sight all men were equal. If one were a member of 

the elect, whether he lived in the alleys of London or in 

the finest castle, his place in heaven would be the same. 

Thus, the turmoil on earth was a preparatory step to the 

tranquillity of heaven, and the way one proved that he was 

prepared for his celestial home was by doing his duty on 

earth and trusting God. Everyone doing his duty on earth 

would, however, make earth almost as tranquil as heaven. 

Crov/ley did not produce his theories for mental 

exercise; by means of them he was trying to correct the 

troubles he thought were then infecting England. The 

enclosure movement â nd rack-renting v/ere beginning to 

displace the husbandman, forcing him off the land and into 

the cities. Crowley thought that vice in the form of 

bawds, bearbaiting, drinking, and other things was destroy

ing the moral fabric of England. Merchants, he said, were 

taking too much profit, an unjust profit which would land 

them in hell. Above all, the English were not worshiping 

God as they should. His social theories, Crowley thought, 

would bring back to England peace and prosperity. 

AJ-len has stated that "Crowley had few positive 

suggestions to make for remedy" of the problems in England; 

55 that what he wanted was "a change of heart" m man. 

^^Allen, Political Thought, p. 142. 
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Allen was partly right and partly wrong. Crov/ley did make 

positive suggestions for a change in society. He wanted 

to return to an agrarian economy, to stop enclosures and 

rack-renting. Crowley asked Parliament to revoke the laws 

which allowed usury. He suggested that taverns be closed, 

at least on Sunday, and that all ott'cr forms of vice be 

56 stopped. That Crowley wanted a "change of heart," 

though, is undisputed. In his theories he considered that 

to be his greatest suggestion. The impracticality of trying 

to change man's nature is obvious; Crowley wanted what v/as 

impossible, for man to give up all thoughts of earthly 

desires and devote himself totally to the carrying out of 

God's v7ord. Though this seems to the worldly to be a hope

less task, to Crowley, the religious fanatic, the changing 

of man to do his proper Godly duty was possible. All that 

was needed was for someone to explain man's duties to him; 

then man would see the truth and follow Crowley into his 

Utopia. Thus, though the attempt to change man's nature 

does not appear to be a positive suggestion, to Crowley it 

was; his social theories on the commonwealth were his gift 

to mankind, the ultimate answer. 

^^Crowley, Pleasure and Payne, p. 122; Crowley, 
informacion, pp. 162, 173-74; Crov/lê y, Epigrammes, 
^fTsT 13, "16-17. 



CHAPTER III 

ROBERT CROWLEY'S ECONOMIC THEORIES 

In formulating his social and political theories, 

Robert Crowley was writing in reaction to what was happen

ing around him in England. The same was true in the crea

tion of his economic theories. The enclosure movement, 

rack-renting, and the taking of excessive profits by 

merchants had a destructive effect on the economic as well 

as the social life of the commonwealth. Thus, both his 

economic and social theories were derived from the same 

background, and both were necessary for the development of 

a Christian commonwealth. His economics, like his society, 

was dependent upon man's doing his Christian duty for the 

good of all. Therefore, there was a close connection 

between Crowley's social and economic views; for in doing 

the duties of one's station, or calling, the person was 

usually involved in some form of economic support of the 

commonwealth. •'• As has been previously stated, one was 

locked into his calling at birth and, thus, locked into 

an economic position. Properly to fulfill the calling, 

the econoxmic duties v/ere to be complied v/ith as strictly 

iThe connection between the social and economic 
duties was shovm in the preceding chapter. When Crowley 
informed the stations of their duties, he told them to 
Vp̂ r̂  to their economic duties. 

50 
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as the social duties. Part of Crowley's dislike of idleness 

stemmed from the fact that if one were idle he could not 

perform his economic responsibilities to the fullest 
2 

extent. Man, doing his proper duty, could bring to earth 

the best of all economic systems, one in which no man went 

hungry, all fulfilled their roles, and no one's soul would 

be condemned to hell for unscrupulous business practices. 

In the area of economics Crowley somewhat deserves 

the label of a medievalist; for Allen was right when he 

said that Crowley was one with the medieval economists. 

Though it is inconceivable that Crowley would consciously 

copy the medieval thinkers, v/hom he hated, his economic 

theories bear som.e striking resemblances to the old thought. 

The medieval theorists and Crowley both used the Bible as 

the basic source for their theories. However, unlike in 

their social viev/s, the two interpretations of the Bible 

did not greatly differ when considering the economic policy 

that Christians were to follow. The doctrines which 

Crowley incorporated into his social theories caused a 

split with medieval ideology, but the same doctrines applied 

to his economic theories did not cause a serious break with 

the past. 

^Robert Crowley, The Voyce of the laste trumpet, 
p. 63. 

J. W. Allen, A History of Political Thought in 
Sixteenth Century, p. 138. 
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Perhaps the explanation of the similarity of these 

views can be attributed to a mistake in Crowley's inter

pretation of the causes which led to the economic changes 

in England. In The Fable of Philargyrie tlbe great Gigant 

Crowley seems to believe that there was a connection 

between the economic practices of the medieval age and the 

growing capitalism of the early sixteenth century. The 

medieval age helped to foster the evil capitalistic system. 

Crov.ley did not realize that what he was witnessing was 

the demise of medieval economic doctrine and the beginnings 

of modern economic doctrine. It is also possible that 

Crov;ley deluded himself into thinking that his economic 

system v/as markedly different from the medieval system. 

How he could have thought this is difficult to say because 

the systems v/ere so similar, and, from his education at 

Oxford, he v.̂as certainly acquainted with the medieval 

writers. For v/hatever reason Crowley did not think he 

was copying medieval thought. In The Fable of Philargyrie 

he attributed the economic oppression of the people to 

medieval Catholicism, and Crowley would not have advocated 

an economic system he had just damned. 

Crowley tried to go back to the model he used for 

his perfect society to find a model for his economic 

teachings, the primitive age described in the Bible. 

But as for the oppression of the pore, 
. . . I canne scarsely truste that any reformacion 
canne bee had; vnlesse God do nowe worke in the 
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hertes of the possessioners of thys realme, as 
he dyd in the primitiue church, v/hen the 
pocsessioncrs \/cr contented and very wyllynge 
to sell theyr possessions and geue the price 
therof to be commune to al the faythful beleuers."^ 

Thus, using the same source and a similar interpretation 

Crowley arrived at much the same system as did the medieval 

economists. Crowley, in attempting to rid England of the 

new capitalistic system, was espousing a similar theory 

as those he despised. 

Crowley agreed with the medieval economists on 

almost every point of their economic doctrine. Their views 

coincided on the use of land, the practice of usury, and 

the idea of the just price. The use of land, since his 

economy was agrarian, was most important to Crowley. 

Medieval economic theory stated that land was to be used 

for the common good. Though private possession was allowed, 

the ov/ner must use his land to aid all of the people. 

Crowley's view v/as a mirror image of those thoughts. The 

greatest evil affecting the economic life of the English 

was that some men were beginning to believe that they could 

do with their property as they wanted; Crowley called 

these men possessioners. 

^Robert Crowley, An informacion and Peticion, 
p. 156. 

^F. J. C. Hearnshaw, The Social and Political Ideas 
of some Great Medieval Thinkers, pp. 24-25; Alexander Gray, 
The Deyelopmenj: of Economic Doctrine (London: Longmans, 
Green and Co. Ltd., 1947), p. 49. 
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Thou shalt not think that thou maist take 
Thy rente to spend it at thy wyll. 
As one that should no recknyng make 
For ought that he doth well or yl.^ 

The possessioners, if allowed to exist in it, would be 

destructive to the commonwealth. 

But so longe as thys perswasion styketh in theyr 
myndes,—"it is myne owne; whoe shall warne me 
to do v̂ yth myne owne as me self lysteth?"—it 
shall not bee possible to haue any redress at 
all. For if I may do v/yth myne owne as me 
lysteth, then maye I suffer my brother, hys 
wyfe, and hys chyldrene to lye in the strete, 
excepte he ŵ l̂l geue me more rent for myne house 
then euer he shal be able to paye.7 

By believing that he had complete control over his property, 

a land owner could cause the rest of the people much 

suffering. The owner would enclose the commons forcing 

the yeomen off the land. He would create hardships for 

those who remained on the land by raising the rent." The 

possessioner by these actions was going against the designs 

of God; for, by oppressing members of the Christian common

wealth, he was not upholding his proper duties, to provide 

for a common good. The possessioners should realize that 

they were but stewards over God's possessions. 

If the possessioners woulde consyder them selues 
to be but stuardes, and not Lords ouer theyr 
possessions, thys oppression woulde sone be 
redressed. 

Crowley, The Voyce, p. 92. 
n 

Crowley, informacion, p. 157. 

Robert Crowley, Pleasure and Payne, pp. 122-23. 
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he /GO4/_ hath declared vnto vs by the ScripturkS 
that he hath made the possessioners but stuardes 
of his i-yches.9 

As stewards over the land they would have to cast dovm the 

fences of their enclosures and to return the rent to its 

customary price, any refusal to correct these faults would 

incur the everlasting damnation of the Lord. 

Though believing that all property should be used 

for the common good, Crowley did not believe in communism. 

Take me not here that I shoulde go about by 
these wordes to perswade men to make all thynges 
commune; for if you do, you mistake me. For I 
take God to wytnes I meane no suche thynge.1^ 

All goods held in common v/ould have destroyed his social 

system. The classes could not be equal and still have the 

necessity of obedience. The yeô men would not be required 

to obey the landlords if the land were common property, 

since they would be both landlords and yeomen at the same 

time. Crowley supported the tenet of his social plan that 

men were placed on earth to fill callings in stations of 

differing rank, but he believed these stations were to be 

used for the common good. 

The method used to regulate medieval commercial 

transactions v/as the just price, the price which was honest 

and just to all the participants in the transaction. The 

9 
Crowley, informacion, p. 157. 

l^Ibid., p. 156. 
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just price of the article was usually set in accordance 

with its usefulness. Therefore, the proper value of an 

article was established by custom, only by use could the 

usefulness be ascertained. The customary price was con

sidered the just price. One could neither buy at a lower 

11 

nor sell at a higher price than was customary, or just. 

Crowley adhered to the same principle in his economic 

teachings. Merchants, he said, should ply their trade for 

the good of the country and not for personal gain. They 

must charge reasonable prices for their goods, realizing 

that God gave them their property to aid the commonwealth. 
Apply thy trade therfore, I sai. 
To profit thy countrey with al; 

And bringe home thynges profitable; 
Let pore men haue them at thine handes 

How thou, that art al merchauntman, 
Maist walke in thy vocation 
Applye thy trade, as I haue tolde. 
To the profyt of thy countrey.12 

Forestallers, those who bought products to hold them and 

then sell them at a higher price, were condemned by Crowley 

to a punishment of toil and pain in the afterlife. A 

Christian would not store up goods but allow the common

wealth to buy them at a just price. 

So that nowe we do paye 
four grotes, or els more. 

llcray. Economic Doctrine, pp. 46, 50-51. 

•''Crowley, The Voyce, pp. 86, 88. 
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For the fryse we haue bought 
for eyght pens heretofore. 

Well, let the.'- forestallars 
repent them bytyme. 

For he /GO^/, when he cometh 
v̂ yll pynysh them all, 13 

The idea of the just price was also present in 

Crowley's attempt to encourage agriculture. Men who raised 

rents were not charging the customary price and, thus, were 

breaking two of Crowley's economic laws, the correct use 

of land (land could not be used for personal gain) and the 

just price. To bring God's plan into bloom, it was neces

sary for the rack-renters to return the payments to the 

customary sum. 

For couetous, the rote of all ̂ jmelles, 
occupieth that grounde so that the heauenlie 
sede can bi no meanes geue encrease. This is 
a plage, of al plages most horryble. And 
doubt ye not, you lease mongers, that take 
groundes by lease to the entente to lett them 
out agayne for double and tryple the rent, 
your parte is in this plage. The Lorde shal 
take his Spirite from you.l^ 

On the practice of usury, Crowley was preaching a 

doctrine similar to the medieval doctrine, rejecting the 

new ideas on interest. As the medieval thinkers had 

15 decried usury, so did Crowley. He thought one who 

13 
Robert Crowley, One and thyrtye Epigrammes, 

pp. 33-34. 
1 Crowley, informacion, p. 162. 
1 c 

Gray, Economic Doctrine, p. 54. 
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practiced usury was not performing the duties of his 

station. A usurer was trying to r.i se above his station 

by gaining excess v/ealth. If a man had a certain amount 

to live on a year, he could not increase the amount by ' 

charging interest on loans. 

Than came there a Prophete, 
and tole thys manne playne. 
That heauen is no place 
for such vnlawfull gayno. 
"Wliy, sir" (quod this Vsarar) 
"it is my liuynge." 
"Yea, sir" (quod this Prophet) 
"but it is not youre calling; 
You are called to liue 
after twentye pounde by yere. 
And after that rate 
ye shoulde measure your chere, 
Tyll God did encrease youl^ 

Crowley, in his attempt to drive usury from England, 

appealed to Parliament for redress of the evil practice. 

He lamented the fact that it was now almost heresy to speak 

against usury since Parliament had made limited usury 

1 7 legal. That body should nov/ recognize its duty and 

18 abolish usury. 

1 6 
Crowley, Epigrammes, p. 50. 
'^Crowley was probably referring to An Act Against 

Usury, St. 37, Hen. VIII, c. 9, 1545, in C. H. Williams, ed., 
English Historical Documents, 1485-1555, Vol. V of English 
Historical Documents, ed. by David C. Douglas (12 vols.; 
New York: Oxford University Press, 1967), pp. 1010-11. 

l^Usury was later abolished by An Act Against Usury, 
St. 516 Edward VI, c. 20, 1551, in Williams, Documents, 
pp. 1011-12. 
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Crowley disagreed with the medieval theorists 

ab̂ /ut Uxu way the church should be supported. The old idea 

of the church's holding lands and amassing great wealth 

through the performince of its duties was abhorrent to 

Crowley. One reason he disapproved of the medieval church 

practice \;as that by becoming wealthy the Catholic Church 

was able to continue its blasjhemous doctrine. The riches 

of the Catholic Church allowed it to spread its idolatrous 

19 

dogiiia around the world. However, there was a more impor

tant reascii for the church to avoid gathering huge holdings 

of land and great amounts of money. By attempting to become 

wealthy, the church v/ould oppress the people, robbing them 

of their v:ealth to support useless practices such as wearing 

the surplice. The church could also become so powerful 

through its v/ealth that it would think itself more powerful 

than the government, and in Crowley's system the church had 

20 

to be sub.-ervient to the government. Crowley believed 

the church should be able to function on the tithes it 

received from the people. This would be an ample sum to 

hire good preachers, but not enough to put on the parading 

pomp of popery. 

•'•̂ Robert Crowley, A setting open of the subtyle 
sophistrie of T. Watson, p. 4. 

^^Robert Crowley, The Fable of Philargyrie the 
great Gigant, pp. 19-21, 34-37. 
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Restore you tythes, I saye, oncĉ  more-. 
That trewe preachers may lyuu theron 

Rob'oe not the peoj'le that dc> (̂.i.yê  
The tenth of theyr increase yet.v.̂ iy. 
To haue a learned guyde alwaye 
Present wyth them to edifie 
Them by teachyng the veritiv, 
Boeth in his worde and eke his. dede^ 
And to succoure such as hauc node.^l 

Crowley warned that all tithes v.'ore to be used for the 

support of the church. Laymen were not to take the tithes 

for private use, and preachers were to use the money in 

support of their calling.^^ 

Crowley found specific ways around him in v/hich his 

theories could be applied, ways in which money and land 

could be used for the common good. He attacked the method 

Henry VIII used in disposing tiie monastic lands and wealth 

he confiscated. In Philargyrie Crowley stated that by 

giving the lands to the nobles of the realm, the people were 

sorely oppressed. He wanted those lands to be used for the 

common good. The lands and wealth should have been spent 

to aid learning. Good preachers could have been trained 

and paid by the benevolent application of the confiscated 

property. The poor could have been fed and poverty relieved, 

I bethought me of Abbayes, 
that sometyme I sawe, 
Whiche are nowe suppressed 
all by a lawe. 

Crowley, Pleasure and Payne, p. 124. 

22crowley, Epigrammes, pp. 39-40. 
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O Lorde (thought I then) 
what occasion was here. 
To prouide for learninge 
And make pouertye chereI 
The landes and the jewels 
that hereby were hadde. 
Would haue found godly prechers, 

Ai:id haue fedde the pore,^-^ 

Crowley, though, saw the refusal to use the wealth for good 

purposes as a sign that the people were not yet ready to 

be helped; they were still covetous. 

Crowley thought his theories should be applied to 

the government. He was especially angered about the way 

the Exchequer v/as run. Corruption in that court, he wrote, 

had caused the people much suffering and the king to lose 

revenue. Bailiffs also should keep their duty well and 

not take bribes. Since they were to serve the people, they 

must treat all the same and show no favoritism to their 

25 

friends or the rich. 

The English, by following Crowley's theory, would 

drive vice out of their island. Men supported their vices 

by spending their excess money, and Crowley demanded they 

spend that money on helping the poor. That duty being 

done, men would have no money to spend on bearbaiting, 

drinking, gam.bling or other vices. 

•̂̂ Ibid., p. 7. 

^^Ibid. 

^^Ibid., pp. 12-13, 29-30. 
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For God hath commaunded, 
that what we maye spa.re 
Be geuen to the pore 
that be full of care. 
If you giue it, therefore, 
to se a beare fyght. 
Be ye sure Goddes curse 
vvryll vpon you lyght.26 

London, Crowley wrote, was a good example of the 

economic oppression of the poor. Leasemongers in London 

had purchased many of the tenements and houses. They then 

raised the rents, forcing the poor to live in alleys, but 

even in the alleys rent was charged. One had to pay for 

the privilege of living in the open, filthy byways. Crowley 

thought the plight of the poor in London was one of the most 

27 pitiable things that had happened to man. Adhering to 

Crowley's teachings would alleviate poverty, and no one 

would have to live in such wretched conditions. 

• Crowley's economic theories, though, had the same 

flaw as his social theories. He asked for a change in the 

nature of man. His plan required man to give up the desire 

for wealth, to give up the desire for the luxuries money 

could buy. 

^^Ibid., p. 17. 

'̂̂ Ibid., p. 9; Robert Crowley, Way to Wealth, p. 133 



CHAPTER IV 

CONCLUSION 

Robert Crowley was an unusual paradox of a man, 

composed of strange mixtures in unequal parts. He was 

both an advocate of modern social doctrine and a preacher 

of medieval economic doctrine. He was naive in thinking 

he could change the hearts of men; however, he possessed 

the wisdom to realize in due time that his social theories 

had sublimated and had been blown away in the storm of 

the mid-sixteenth century. He-was a respected theologian 

and a power among the clergy, but his social thought was 

disproved by the failure of the Commonwealth movement and 

abandoned. Although his social and economic teachings 

were failures, he was singled out by later historians as 

representing the radical reformers of his age. Above all, 

Crowley was a religious fanatic crusading against his time 

to bring God's plan to earth, and, like the Crusaders, he 

failed to capture the holy land and hold it for all time. 

The combination of modern and medieval thought in 

Crowley has led to great confusion about v/hat he was 

really espousing. Looking at his economic ideas alone 

would lead one to the conclusion that Crowley's was a medi

eval mind trying to reconcile the new religion with medieval 

doctrine. His socio-political theories demonstrate he 
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was a precursor of Thomas Hobbes and others who held the 

new, modern ideas of the nation state and complete obedience 

to the king. Crowley's, however, was neither a medieval 

nor modern mind. For if he was one or the other, his 

theories would have an inconsistency in them. The one 

thing Crowley could claim was consistency. He had his own 

ideology which was peculiarly Robert Crowley. Crowley 

visualized life as a constant attempt to carry out the 

commands of the Lord as put forth in the Bible, but condi

tioned by his views on religion. With his basic scheme 

devised, he applied it to the conditions of life. How was 

one to follow God's plan in his social relations? Since 

God had foreordained every position that man would fill, 

any attempt to alter this v/ould be against God's plan. God 

had ordained the king to rule and, being God's minister on 

earth, he commanded the same obedience as God. How was one 

to follow God's plan in his economic relations? The Bible, 

Crowley thought, gave clear instructions on this point. 

Men were placed on earth to help each other. This plan 

could only be accomplished by observing the tenets of 

Crowley's social theory. Thus, the consistency in Crowley 

was his thinking he had found God's true order for earthly 

life. The order he found had the juxtaposition of old and 

new concepts. To Crowley the ideas were neither medieval 

nor modern but what God had always enjoined man to do. 
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Crowley proclaimed his theories vehemently during 

the period he had his print shop in Ely Rents. From 1549 

to 1551 he produced all the pamphlets which contained his 

plan for society. During this era he was convinced that 

England had to follow his teachings or be engulfed in the 

void of God's damnation. He railed at the rich and vitu

perated the poor. He attacked government ministers, com

manding them to do their duty. He admonished Parliament 

to change its policies and lead the way in reforming 

English life. He extolled the virtues of his plan vigor

ously to all around him. This fiery tirade ended abruptly, 

hov/ever, when he went into exile. Though continuing his 

religious writing, Croŵ ley terminated his social commentary, 

and Elizabethan England was not harangued by him for its 

social evils. 

Why this change occurred is difficult to explain; 

perhaps it was because of the ineffectiveness of the Common

wealth Men. They had tried their experiment during the 

reign of Edv/ard VI, but, even having the support of Pro-

tector Somerset, their goals had not been achieved nor 

their ideas accepted by more than a tiny number of English

men. The enclosure commission failed to stop enclosures. 

John Hales failed to get passed in Parliament the laws 

which would have supported the commonv/ealth. He could not 

Ihacey Baldwin Smith, This Realm of England, 1399-
1688 (Boston: D. C. Heath and Co., 1966), p. 141. 
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persuade that court of landlords and possessioners to 
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abandon their desire for greater wealth." The preachers, 

like Crowley, had not changed the hearts of men. Possibly 

the failure of the Commonwealth Men made Crowley forsake 

his social theories as unworkable. For whatever reason 

though, Crov/ley had the perception to realize his social 

theory would not work in sixteenth-century England. When 

he returned to England from his sojourn on the continent, 

the social reformer was gone; he had been replaced by a 

man whose sole desire was to spread his theology. Wliether 

he dismissed his socio-political theories as impractical 

or just did not think man was yet ready to see the true 

path will probably not be known. Crowley did understand, 

though, that his attempt to get his theories accepted had 
failed. 

Crowley was the epitome of the Commonwealth Men. 

He was composed of all those factors which combined to 

create a Commonwealth reformer during Edward's reign. 

Crowley fervently supported protestantism and tried to 

redress the economic troubles. Though the Commonwealth 

Men would not have agreed entirely with him, Crowley did 

represent all the facets of Co^mmonwealth ideology. 

^Cobbett's Parliamentry History of England 
(36 vols.; London: R. Bagshaw, 1806; Reprint, New York: 
AMS Press, Inc., 1966), I, 590. 
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13ishop Hugh Latimer was the most well-known 

preacher of the Commonw.-nlth.. b^t he did not advocate the 

precis-e social system that Crowley did. Hales and Sir 

Thomas S:nith were m̂ .̂ re practical in their economic ideals, 

but lacked the religious fervor of Crov/ley.̂  Crowley also 

was the most radical of the Commonwealth Men, carrying 

their thories to their ultimate expression. However, he 

was out of touch with the effect of Commonwealth thought 

on the yoouiace. The peasants in England wanted much the 

same ti.irgs as Cro\/ley and the Commonwealth Men. They 

expressed their desire for change, though, by rebellion 

instead of the peaceful means of Robert Crowley.^ 

Crov/ley's religious fanaticism v/as the factor in 

his life which most jaundiced his theories of earthly 

existence. He cou].d see no other way for England to be a 

peaceful, happy island than by believing him. He knew he 

v/as right, he had seen the truth of the Lord, and that 

truth v/as his message. 

. . . we ar aisured that we soke Gods glory, 
and our aduersaries may se, yf they can se any 
thinge, that this thinge that they soke is not 
gods glory. . . . we ar aisured, that we soke 
godes glory in following Christ.^ 

•̂ Smith, England, pp. 140-41. 

"̂ Ibid. , p. 141. 

^Robert Crov/ley, A briefe discourse against the 
outwarde apparell of the popishe church, p. 54. 
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Having learned the true message, Crowley had a Christian 

<iuty to spread the word.^ 

His religious fanaticism caused Crowlĉ y to misvioiv 

the conditions around him. He thought the troubles he saw 

were the result of a religious flaw; ho failed to com

prehend the forces at work in England. Trying to change 

England, he fought against rising institutions v/hich would 

not be suppressed. The absolute power of the king which 

he sought to impose on England was doomed to failure. The 

nobles and rising gentry would not relinquish the power 

they were beginning to wield. They would not only keep 

what pov/er they had but would try to increase it. Parlia

ment, the institution through which the gentry and nobility 

were asserting their strength, would not be cowed into 

obeying the king's every command. 

Crowley was expounding his economics during a 

period when prosperity was increasing among the upper 

classes. No longer was it possible to revert to a period 

when the yeOxmen on the field supported England. The 

merchants were beginning to appreciate the profits which 

could be acquired in trade and industry. England was to 

continue its business practices unchecked by radical 

reformers like Crowley. Though it is possible Crowley 

Robert Crowley, The confutation of the XIII 
articles v/herunto N. Shaxton Subscribed (London, 1548) , 
p. 103. 
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could not foresee the political uplioaval wliioh was occur

ring, he could have seen the economic change. The failure 

of the comiTionwealth statutes should have tanrjljl: him tiist 

capitalism was a permanent change. 

Crowley's social and economic theorî 's had no 

lasting influence on the development of Engl.ish. history. 

Even Crowley foresook his theories after the period betv/een 

1549 and 1555. The attention and energy he devoted to 

them were wasted as far as a contribution to viable social 

thought was concerned. His theories are valuable to study, 

however, because they reflect the thought of England during 

the period discussed. He held ideas which for a flicker 

of time influenced the governing of England. He was also 

truly a man affected by his times. He was confused about 

what was happening in England and lashed out fearlessly 

and foolishly against what he did not understand. He 

had company, for others, such as Sir Thomas More and Thomas 

Starkey, were also searching for a new basis for society. 

Crowley, though, was overv/helmed by the movements of his 

time and was unsuccessful in his attempt to change them. 

This failure v/as so catastrophic to him that Crowley dis

believed that social reform was the ŵ ay to save mankind. 

He, thus, turned his mind to the saving of men's souls 

through strictly religious means. He dedicated the re

mainder of his years after he returned from the Marian 
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exile to finding tlie true religious doetrine which mani

fested itself in his support of the Piiritan doctrine. 
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