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nd, "ri Preface 
C -
I would like to think of this paper as more or less a synthesis of my work to this date. Granted, 
there is no reference to the Red Army, the Comintern, the Chinese Immigration Act, slave 
rebellions, or the women who lived in Petersburg, Virginia from 1800-1830, but nevertheless the 
main points of all of these topics seem to converge on one central idea: freedom. Whether it is 
freedom from Imperialism, exploitation, or any other kind of physical, mental, social, political, 
or economic oppression, in this particular essay I try to incorporate them all into one grand 
struggle for self-determination that seems to be gaining momentum with each passing day. 

As I write this, I cannot help but recall Lenin's 1916 essay entitled, "The Socialist Revolution 
and the Right of Nations to Self-Determination." I suppose that our arguments here are similar 
since Lenin and I both argue against western influence, cultural and economic. I am sure that 
Lenin would have agreed with me when I say that self-determination is only possible when one 
is open to a range of experiences and an unlimited number of options. It can, and has, taken place 
in any place and time, regardless of its level of technology, but is dependent upon the level of 
control one yields in making decisions for oneself and the availability of real and meaningfiil 
choices. Lenin opposed Imperialism because it did not give some nations and peoples the right to 
self-determination, the ability to decide for themselves what they wanted. The invader's history 
and cultural values replaced that of the natives, languages and religions were suppressed, and 
some traditions were outlawed. The result was not the bringing of "civilization" but of cultural 
genocide instead. Native people were exploited for the economic gain of a certain parasitic class 
or country, Lenin said, whose technological level would not allow it to survive otherwise. In this 
sense, I now realize the similarity of our arguments. They are both simultaneously individual and 
cultural, local yet international. Where he opposed imperialism, I oppose the consumer culture 
that drives imperialism. What separates us, however, is modernity. How was he to know that 
imperialism was not to be the highest stage of capitalism after all? Who is to say what is the 
highest stage of capitalism, anyway? All I can say for certain is that the capitalism of today is 
more developed than it was when Lenin led the revolution that would dictate events of the 20th 
century. 

The symbols of capitalism's maturity are still present, only they come electronically now. 
Satellite transmissions envelop us without us even knowing it; every polluted breath we take is 
potentially fatal; advertisements dictate to us who we should be, and every action we consider 
has already been laid out and defined for us in advance, informing us of the difference between 
socially accepted "right" and "wrong." Whose values are these that we are guided to accept? Are 
we really making our own decisions? 

The modem technological society seems to offer us an unlimited range of options and choices. 
However, the fundamental choices of our lives, such as how we wish to Uve, are dictated to us by 
society itself Because all of our options fall within one frack (the western, post-industrial, 
capitalist anthropocentric frack), and this frack tends to create a culture that discourages the 
pursuit of self-determination by indoctrinating us with materialist values, we are denied 
something essential in our lives. I argue that for this reason many people in modem societies feel 
"empty" and search for something more "meaningful" in life - something that they are not 
getting in their daily routine. 
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REVOLT AGAINST THE INDUSTRIAL MACHINE: THE EVOLUTION OF THE 

TECHNOCULTURE AND ITS BIOCENTRIC OPPOSITION 

"Wilderness is not a luxury but a necessity of the human spirit, and as vital to our lives as water and good 
bread. A civilization which destroys what little remains of the wild, the spare, the ongmal, is cutting itself 
off from its origins and betraying the principle of civilization itself" 

Edward Abbey, Desert Solitaire 

"Technology is an impulse, a thought form, before it has anything to do with tools. It grows from desire 
to rival the awsome, unfathomable creativity of the earth. This is where domination of nature begins." 

John Zerzan and Alice Games, Questioning Technology 

"In terms of the despiritualization of the universe, the mental process works so that it becomes virtuous to 
destroy the planet. Terms like progress and development are used as cover words here, the way victory 
dead freedom are used to justify butchery in the dehumanization process." 

Russell Means, "Fighting Words on the Future of the Earth" 

"Choice is limited to the enforced barriers of socialization. Free will does not exist in a uniform society. 
Diversity is essential for self-determination." 

Alan Burke 

"The spread of a sterilized scientific intelligence over the planet would not.. .be the happy consumation of 
divine purpose; it would rather ensure the final arrest of any further human development." 

Lewis Mumford, "Authoritarian and Democratic Technics" 

"There is no chance of solving the problems of pollution... if we accept the idea that technology is to rule 
our future." 

Rene Dubos, philosopher 

"As for white 'culture,' presumed to be the oppressor, it does not exist either. It is itself subordinate to 
corporate culture, or corporate consciousness, commodity life and the channelization of all behavior and 
thought into a nice package that suits a machine." 

Jerry Mander, Four Arguments for the Elimination of 
Television 



INTRODUCTION 

The foimding documents of our nation guarantee "life, liberty, and pursuit of happiness." 

But are we really "free"? This depends on what definition of "freedom" we are using. Regardless 

of what we are told, I cannot consider anybody "free" who lacks either the time or the resources 

to pursue their own interests. It seems that society has offered us a choice: freedom or happiness. 

We cannot have both. Allow me to explain. We can have either the freedom to pursue our own 

independent interests through avenues of our own choosing, usually at the expense of material 

welfare, or happiness through work, materialism, and economic gain at the expense of real 

freedom. The "happiness" awarded by the technological system is defined only in terms of a 

culture of consumption and is associated with economic "gain," a concept in direct opposition to 

"being." Gain is the ruling psychology of the technological system we Uve in and is manifested 

in materialism, business, private property, resource exploitation, and the novelty of wealth 

created by competition and a rapidly expanding consumer and technological culture.' Being, on 

the other hand, is the quest for knowledge and self-determination, cooperation, a sense of 

community dependent on the availability of leisure time, and an outlook favorable to nature. 

This choice is characteristic of our fragmented and compartmentalized society, which 

fosters a division of labor that alienates people from each other, their environment, and 

themselves. Technology has allowed us (or forced us?) to separate ourselves from the biosphere 

and the earth's natural cycles. The Earth and its life forms to us are commodities for sale and 

exploitation, thus reinforcing our alienation from them. These commodities are then used to fuel 

our consumption, to diversify the market and increase our short-term happiness at the expense of 

' Competition helps create the novelty of wealth indirectly. Competition leads to technological innovation and later 
to cheaper production methods. These new cheaper products are marketed as "new," "improved," or both, and often 
cost more Aan the products they replace. Therefore, the profit margin is greater, and the company executives reap 
enormous material benefits very quickly. 



our long-term freedom. The technoculture has driven us to expect speed in all matters, placing a 

higher value on things acquired instantaneously than on those that require patience and time. 

This has altered our learning pattems and our educational values. The development of a skill or a 

broad education has been replaced by mass production and a focus on an end result. "Training" 

is encouraged over "educafion" in institutions of higher learning. 

Technology is sowing the seeds of change. There is no question that technological 

innovation and its application has led to an imprecedented level of material abundance in the 

United States. Our country is now the wealthiest nation in history. The technological changes in 

production have in many instances made our work easier and faster to perform, increasing the 

potential to do an entire day's work in a span of only several hours. Yet, we do not have more 

free time, but less. What happened? Almost all facets of our lives seem to be moving at a much 

"quicker" pace today, compared to just fifty years ago. We are pressing more events into a single 

day, spending less time on each one, and not pausing to reflect on and enjoy the moment. 

Technology is the culprit. While changing the outward stmcture of society, technology has also 

altered human behavior. Materialism has infected us. Our work is stmctured to serve and enrich 

the owners of our respective fields, who demand more time and effort from us in exchange for 

lower wages whenever possible. Forced to do more in less time, we tend to perceive people as a 

means to completing certain tasks, thereby alienating them from their humanity. Lacking the 

resources to fulfill our own psychological and sociological needs, we have lost our identities and 

have become consumers fu-st and foremost, powerless economic actors in a game we have no 

chance of winning. We have lost touch with our past and forgotten our reasons for participating 

in the game to begin with, and in the process have become alienated ourselves. 



In recent years a radical anti-technology "movement" has gained momentum, articulating 

the social diagnosis embodied in the paragraphs above. In some instances, it is reminiscent of 

several anti-capitalist movements of the past, differing only in one cmcial matter. Anarchist, 

socialist, and communist protests in history focused on material concerns, fighting for a fair 

distribution of material resources. The modem anti-tech and anti-capitalist movement, protests 

not for material goods, but against them. The war is fought by a broad coalition of organizations 

holding diverse interests. There are some groups fighting against the effects of the system on 

environmental degradation, some who are fighting the advances of the system into the biological 

and psychological realms, some countering overseas expansion, and others still who choose to 

fight the system directly by sabotaging computer networking systems and heavy industry. The 

movement's main objectives can be summarized as an end to the dehumanizing effects that 

industrial capitalism has had on people's psychological make-up, to the annihilation of 

fraditional cultures abroad, and to the wholesale destmction of wildemess. It believes in freedom 

from corporate materialism, an end to alienating circumstances, and perhaps an abolition of 

money and private property. Mobilizing initially in the 1970's along with the Group of Ten and 

other environmental groups, they have gained new momentum in the 1990's having the benefit 

of hindsight to evaluate the effects that post-industrial society has had on the biosphere. For 

example, authors such as Kirkpatrick Sale, Lewis Mumford, Russel Means, Stephen Bertman, 

and Jacques Ellul, for example, achieved notoriety in different decades for their criticisms of 

technological society, the latter arguments building upon the former. In March of 1990, New 

Mexico psychologist Chellis Glendinning published her "Notes Toward a Neo-Luddite 

Manifesto," to legitimize resistance for those troubled by the effects of computer modernity.^ 

Kirkpatrick Sale, Rebels Against the Future: The Luddites and their War on the Industrial Revolution, 
Lessons for the Computer Age, (New York: Addison-Wesley Pubhshing Company, 1995) p. 237. 



She concluded that technologies, far from being neufral tools, inevitably serve to perpetuate mass 

society and its goals of production, competition at all levels, and profit. Justifying revolution, she 

said, "We have nothing to lose except a way of living that leads to the destmction of all life. 

...We have a worid to gain."^ Similarly, in 1995 Kirkpatrick Sale published eight guidehnes for 

Neo-Luddite action (see Appendix E). In the same year, in his polemic Industrial Society and Its 

Future, Ted Kaczynski called for the development of a two-pronged ideology to draw all people 

(the bright and the dull) into the anti-technology movement. As anarchist philosopher Murray 

Bookchin states, the overthrow of the industrial order would be replaced by an "ecological 

society (that would) reclaim the fundamental organic non-hierarchical relationships of preliterate 

peoples."^ Reworking themes introduced years earlier by Mumford, Means, and Ellul, no doubt, 

sharpened most of these claims. Still, it may be perhaps too early to characterize this 

phenomenon as a "movement" because its disjointed proponents hail from a variety of unlikely 

sources. As odd as it may initially seem, Hollywood has catered to and often influenced this 

ideology with such films as The Terminator, The Matrix, and Gattica. Then there is the music 

industry with popular bands such as Rage Against the Machine, Public Enemy, and 

Confrontation Camp, and the added legitimacy given by the "spontaneous" popular uprisings 

like the Seattle and Washington D.C. protests in early 2000 against finance capitalism, the World 

Bank, and the Intemational Monetary Fund (the agents of resource and environmental 

deprivation as well as cultural destmction abroad). All groups and individuals drawn to this anti-

conformist doctrine, some christening themselves "Neo-Luddites" after those who resisted the 

19"̂  century British industrial revolution, pledge themselves to stopping (or at least slowing) the 

growth of industrial society to some degree. 

^ Ibid., p. 246. 
"Quoted in Sale, p. 142. 



In radical environmentalism (loose organizations such as Earth First! in particular), Neo-

Luddism finds a natural ally. From there, it is easy to see the connection of Neo-Luddism with 

the Animal Liberation Front, which uses violence to "emancipate" animals from their cmel 

bondage under humans, and with other radical environmentalists who willingly destroy property 

to defend "mother earth," often putting the welfare of nature before that of other human beings. 

The ideology that they adopt is similar. As one Neo-Luddite/radical environmentalist commented 

in 1995, to gain adherents any successful ideology "must have a positive ideal as well as a 

negative one; it must be for something as well as against something"^ (emphasis in original). The 

positive ideal promoted in anti-technology is nature, often wild nature, free from human 

interference and control, "not subject to regulation by organized society but.. .(left to) chance, or 

free will, or God (depending on your rehgious or philosophical opinions)."^ 

Most proponents of wild nature in America began mobilizing in the early eighties in 

response to the anti-environmentalism of the Reagan Administration and the perceived failure of 

the enviroimiental lobby to protect the earth's fragile ecosystems from industrial encroachment. 

Following the tradition of the militant spirit of the 1960's, many are self-proclaimed anarchists, 

professing an intense distmst for government and the large corporate organizations which 

increasingly seem to control it. Some radicals take this distmst to a higher level, expressing the 

view that the system is so far beyond reform that only revolution can give "all power to the 

people." Theorists are divided over the central aim of revolution. Some advocate a purely 

economic stmggle, believing that the overthrow of a particular class will lead to the completion 

of supplementary aims, while others promote a political revolution. Destroying the head of the 

^ Ted Kaczynski, Industrial Society and Its Future, ftp:'/ftp.ai.mit.edu/pub/users/misc/unabomber 1995, paragraph 
183. 
•̂ Ibid. 

ftp://ftp.ai.mit.edu/pub/users/misc/unabomber


beast will kill the body, they believe. Still others think that the problem does not lie with who is 

in power, but the psychological dispositions created by the system itself It is the cultural 

ideology, not any particular race, gender, or class, that must be transcended. Legislators and 

corporate officers, the personages typically blamed for cormpting the essence of democracy with 

their greedy self-interest, do not consciously dictate the policies of industrial society, according 

to this view. Instead, they too are mere subjects of the psychological controls emitted by the 

system, like the rest of us. We are all socialized cogs in the gigantic industrial machine, doing the 

will of the system and nothing more. Denied the opportunity to control our own lives by making 

any of the real and important decisions that affect us, we are instead driven to seek autonomy and 

self-determination in "surrogate" activities with no other purpose than to give us a goal to work 

toward in the unfiilfilling industrial complex. 

This essay is an attempt to frace the evolution of environmentalist activity and the 

corresponding changes in ideology in the form of three challenges to the status quo. The first was 

a purely elite stmggle led by John Muir and other conservationalists against early unregulated 

capitalist expansion. The second took place in the 1970's and was led by the Environmental 

Lobby on Capitol Hill. We are facing the latest challenge today, in the form of a "culture war." 

This is not the usual culture war doctrine that we are acustomed to, pitting liberals against 

conservatives, but, under the phraseology of the Third Challenge, it is a war between the 

"system" and those who can at least recognize its propaganda. The outlook that eventually wins 

will determine once and for all the central mling ethic in society - "being" or "gaining." Because 

this "war" is mainly a psychological war, the battlefields take place in the cultural sphere, such 

as the breakdown of the traditional family unit, the role of technology in regulating work and 

leisure time, and the role of wage laborers and their relationship to corporate hierarchy, greed, 

10 



materialism, and the pervading psychology of consumption. I will introduce the value of nature 

in and of itself, before discussing how westem corporatism and the individual profit motive have 

limited our options and ideas as well as closed the fraditional avenues for self-determination by 

creating a culture of consumption that in tum has "justified" the exploitation of people and 

nature. Finally I will examine the effects that this social pollution has had on redefining our 

cultural makeup and our efforts to imderstand the world around us. 

The argument that I will present is by its very nature unpopular, radical, and 

controversial. For the sake of continuity, I will limit all discussion to the ideas of groups and 

institutions and not dwell on the groups and institutions themselves. For example, I will present 

the argument of the infamous Neo-Luddite Ted Kaczynski but will not discuss him as a person; 

whether his actions were or were not justified is beyond the scope of this study. This mle equally 

applies to other radical groups or personages that may be introduced. To articulate the 

culmination of biocentrism more clearly, in some instances I will abandon, out of necessity, all 

semblances of objectivity and adopt the viewpoint of the most fervent eco-terrorist. After all, in a 

project like this objectivity is nothing more than the achievement of an effective balance between 

radical and reactionary ideas. Because biocentrism is initially a radical concept, objectivity will 

be almost impossible to maintain if our goal is tmly to understand biocentrism. So allow me to 

throw out all objectivity here, when I say that the environmental problems of society are the sole 

consequence of the same technological progress that has benefited westem nations in one form 

or another over the last century. The technology responsible for the destmction of wildemess in 

the Old World centuries and even millennia ago is of a different character than the technology 

that influences us today, although, obviously, they are related. In this essay I use the term 

"technology" to mean the modem computer technology that has been created in the last half-

11 



centiiry and now serves as the backbone to our way of life, molds our culture (a "hyperculture," 

to borrow a phrase from Stephen Bertman), and dictates and instills in us the values and beliefs 

consistent with its inevitable logic. It is this technology that creates and sustains the modem 

hyperculture and speeds up the profit driven gears that process and consume the final vestiges of 

our natural wildemess areas, something that I will explain over the course of this paper. Nothing 

short of wholesale changes in the way we think and act can even begin to solve the 

environmental degradation, social alienation, and materialism presently burrowing itself into the 

very fabric of our culture. Such changes will not come easy, as the propaganda of modem 

capitalism that helps sustain the market system, greed, anthropocentrism, and the technological 

society (in spite of its flaws), has become self-perpetuating, and seems to become stronger (or at 

least more concenfrated) in every oversocialized and successfully indoctrinated generation. I 

propose that nothing short of the abolition of private property, an end to wage labor, and a 

redefinition of the way we work and live can prevent society's ship from capsizing. 

Industrialization and acquisition of material goods should not be the ultimate objective of 

civilization. Instead, we should use our scientific and technological know-how to dialectically 

and genuinely improve our lives and give ourselves the opportimity for self-determination 

through myriad experiences. In my opinion, the advances of our society should be channeled into 

granting total freedom for all beings from ignorance and bias, a goal impossible under our 

current stmcture.' 

This argument may sound, at the outset, Marxist to some, but what I will present is 

confrary to the ultimate logic of Marxism. I may be demonsfrating the "horrors" of capitalist 

materialism, but this does not necessarily equate to an acceptance of Historical Materialism.^ 

^ Appendix A, Individual Conditions, illustrates the barriers to this goal. 
* See Appendix A, Objective Conditions, for a brief overview of Historical Materialism. 
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Industrialism is essentially a necessity for scientific socialism, providing the groundwork for all 

future historical stages and solving the problem of production. All Marxists essentially welcome 

the "development" of natural resources, the destmction of indigenous cultures, and the creation 

of a single world monoculture. All of this to them creates a proletarian consciousness that will 

ultimately "appropriate the appropriators." Yet, since industrialism continues, perhaps reinforced 

by Marxist optimism, the damage to our environment and ourselves continues as well. I find this 

unacceptable. Still it is not important to debate the ins and outs of a particular anti-capitalist 

political philosophy at this point. There are many boats on which to cross the river. The problem 

with the present boat, all leading dissenters agree, is that it is full of holes and is more likely to 

sink and kill us all than to lead us safely to the other side. If somehow we do manage to get there 

(wherever "there" is), then we will debate at that time whether or not to abandon our vessel. 

What I will argue in this essay is that rejecting (or at least somehow transcending) the mindset 

created by computer technology will result in the ultimate and final realization of our human 

potential, liberating us from the social pressures of industrial consumerism, 

compartmentalization, and alienation from ourselves, our peers, and the world around us. 

ANTHROPOCENTRISM AND THE SYSTEM 

Within the scope of this essay, anthropocentrism and technology are mentioned as 

problems facing the environmental movement. Anthropocentrism and technology are not the 

same but they are related. Anthropocentrism is the belief that humans are the proverbial center of 

the universe around which all other life forms revolve. Technology, on the other hand, in this 

essay is generally given to mean computer technology and those technologies that owe their 

creation to computer technology. Anthropocentrism was the problem to the second challenge of 

early environmental movement, before the rise of our post-industrial hyperculture. Technology is 

13 



the focus of the problem for the third challenge of the environmental movement (more on the 

different "challenges" later). Rapid changes can foster and encourage anthropocentrism because 

nothing seems permanent. In these instances, it is perfectly legitimate to give greater importance 

to ourselves and exploit others and the world around us for our own personal satisfaction. In 

order to maintain the high level of comforts that the westem industrial nations have come to 

expect, technological societies must exploit the earth's resources wherever they are most easily 

and cheaply extracted. The technosphere by necessity must produce environmental costs in every 

phase of its daily operation. Human security and comfort in the short term take precedence over 

survival of the species in the long term. Besides altering the environmental makeup and the 

cultural habits of humans, technology also changes our thought pattems. Ideologically, 

Christianity, anthropocentrism, humanism, and the capitalist mode of production justify the 

exploitation of the earth and uphold the myth of infinite economic growth and scientific progress 

that is said to continually improve human living conditions. 

Origins of Anthropocentrism. Clearly, human thought processes were different before 

the rise of industrial capitalism. Most native peoples saw no distinction between the animate and 

the inanimate, the natural and the supematural, the body and the spirit. Indeed, they were 

biocentric; all life encompassed a self-perpetuating whole in which every species of plant and 

animal played an equal part in the circle of being. They saw themselves not as superior to any 

other species, but as members of a biotic community. From this followed certain moral mles 

regarding nature and the treatment of all life. Their actions took into account the entire 

biosphere. To foul the rivers, forests, or unnecessarily kill wildlife was akin to despoiling the 

veins, limgs, and heart of one's mother, respectively, and would threaten their own survival. John 

Collier, one time United States Commissioner of Indian Affairs, said on the subject, "They had 

14 



what the world lost: the ancient, lost reverence and passion for human personality joined with the 

ancient, lost reverence and passion for the earth and its web of life. Since before tiie Stone Age 

they have tended that passion as a centi-al, sacred fire. It should be our long hope to renew it in us 

all." Surely, though, I am exaggerating. There must have been some Native Americans who 

were selfish, greedy, and had not the slightest care for the welfare of the environment. In fact, 

recent studies have questioned the "ecology" of the Native American. These reinterpretations 

may be accurate, but the important point here is that what kept these individuals in check with 

the overall community was their limited level of technology. Devoid of the means of destmction 

and imable to support large numbers of people, environmental ravages were kept to a minimum. 

A survivalist mentality also reinforced the community stmcture. When the work of every person 

is necessary for the preservation of the whole in a subsistence economy, there is little room for 

independent maneuvering. One could rarely, if ever, survive on one's own. A lack of technology, 

then, perpetuated a biocentric ethic among Native Americans. Although in some cases it may 

have existed for all the wrong reasons, it existed nonetheless. 

All of this changed with the arrival of westem man and his technology. He subjugated the 

natives, desfroyed their way of life, and forced upon them an altemate, opposing lifestyle in the 

name of "civilization". The Westemer pressed upon the indigenous people a rehgion of 

European origin, prevented the exercise of cultural traditions, and advocated an education that 

inculcated the finest European values, guaranteeing Native American cultural genocide. 

"Governments and landowners felt pefectly correct in forcing the Indians to labor for them under 

the rationalization that it fostered contact with the elites and thus exposed the Indians to the 

' Quoted in Huston Smith, The World's Religions: Our Great Wisdom Traditions (New York: HarperCollins), 1991, 
p.382. 
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indubitable benefits of European civilization."'^ The infroduction of westem technology brought 

with it the concept of the market and the commodification of natiire. Things once held sacred by 

one people were bought, sold, and plundered by another. The Westemer compartmentalized all 

aspects of his life, making clear distinctions between civilization and "wild" nature, which had to 

be tamed and reclaimed for it to be of any practical use. The mling principle of civilization 

shifted from biocentrism, where every being holds an equal place in the circle of life, to 

anthropocentrism. This idea holds humans to be, if not the supreme species, then at least 

stewards, or caretakers, of the natural world. It has its roots in the humanism of ancient Greek 

philosophers, is "reinforced by Christianity... and codified by the philosophers and scientists of 

the 17"̂  century."" The philosophy of humanism sees "all human endeavor as the central 

purpose of life, and all [other] life as having relative (and less) importance to human life and 

activity."'^ It finds its expression in the Judeo-Christian mandate of Genesis 1: 28, "Be fiiiitful 

and multiply, and replenish the earth and subdue it," legitimizing the domination of nature.'"' Just 

as humans were placed in Eden as stewards, the industrial management of nature has been 

strictly for human benefit and human survival. Upon closer examination, we see that in most 

instances such policies were not for the benefit of all people, but generally only applied to the 

'° E. Bradford Bums, The Poverty of Progress (Berkeley: University of California Press), 1980, p. 30. 
" Carolyn Merchant, Radical Ecology: The Search for a Livable World (New York: Routledge), 1992, p. 141. 
'̂  Diane Wakoski, "Joining the Visionary Inhumanists," In Resist Much. Obey Little: Remembering Ed Abbey, 
edited by James R. Hepworth and Gregory McNamee (San Francisco: Sierra Club Books), 1996, p. 168. 
'̂  I do not mean to say that all Christians are anti-environmentalists. There are, in fact, many Chnstian ecological 
organizations that seek a reinterpretation of the Genesis mandate to "be fruitful and multiply." These Christian 
ecologists see a responsibility to give back to the land whatever is taken from it, to recycle, replant, and conserve. 
They include the World Council of Churches, the Rehgious Society of Friends, the Lutheran church, and others. 
Their sole drive for environmentalism, however, is limited to human welfare as opposed to the right for wildemess 
to exist for its own sake. Therefore, they are shallow (i.e. not "deep") ecologists. Shallow ecologists "perpetuate 
anthropocentric solutions and relations with nature... to ensure a plentifiil supply of natural resources while 
protecting diversity without making any true changes in lifestyle." They see the value of diversity and species 
richness, but for anthropocentric reasons such as tourism, medicines, and beauty. (Quoted in Phillip Cramer, Deep 
Environmental Politics: The Role of Radical Environmentalism in Crafting American Environmental Policy, 
Westport, Connecticut: Praeger, 1998, p. 10.) See appendix B for a list of Deep Ecology principles and Appendix C 
for a convenient Eco Depth Gauge. 
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white middle and upper classes, with the communal spirit and lack of individualism of Indians 

constituting an insuperable obstacle to national "progress."''' 

In the early days of American industrial expansion John Quincy Adams invoked the 

Christian mandate to justify movement into the Oregon territory, while Thomas Hart Benton 

delivered a speech in front of the 29"̂  Congress using a similar argument of moral and religious 

duty to seek out and subdue new lands. Similarly, in 1869 a speech commemorating the joining 

of the Cenfral Pacific and Union Pacific railroads sanctioned the alteration of the natural 

landscape for human progress.'^ The Christian European mechanistic viewpoint of the earth as 

dead and inert, manipulable from the outside and exploitable for profits, has been the dominant 

view for the past several hundred years. As humanism (and Christianity) has given us the right to 

exploit nature, material wealth gives us the reason. Capitalist exploitation led to a significant 

improvement in the living conditions of many people'^ and provided justification for westem 

colonization. Coupled with an abundance of wealth and resources, it was the "white man's 

burden" to bring civilization to savages living in the furthest reaches of the earth, just as America 

had a "manifest destiny" to reach the shores of the Pacific Ocean, and beyond. 

The First Challenge to the System. Much wealth was to be made with the growth of 

industry. The concentration of capital in the hands of a few persons created an economic elite. As 

their wealth and knowledge of the system grew, they soon gained access and later control over 

the machinery of state. This new American aristocracy used the power of law to reinforce its 

will, keeping wages low and production and profits high. 

'̂  Bums, p. 31. 
'̂  Merchant, p. 66. 
'̂  There are also tremendous disadvantages to industrialization. Not everyone suffers and benefits equally, as the 
rich in almost all instances gain something at the expense of the poor. 
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In the frenzy of material gain, smoke stacks belched imcontrolled poisons into the air, 

industrial wastes were dumped into lakes and rivers to be carried hundreds of miles away from 

their source, and forests were cleared ovemight. No place, regardless of its visual appeal, was off 

limits. Voices were soon raised protesting the growth of industry into pristine wildemess areas. 

As long as they were the voices of the poor and exploited, they could be ignored but when 

members of the privileged elite spoke out, a few changes were made to alleviate the worst 

abuses. 

The first of these came in 1894 when John Muir formed the Sierra Club to preserve the 

most scenic natural areas for the benefit of posterity. He believed in the logic of the system, but 

wished to preserve certain places from industrial interference for the enjoyment of "sportsmen," 

like his fiiend Theodore Roosevelt. Therefore, the perspective of the Sierra Club was that of the 

upper class, which sought wildemess as a "mental resource" and remained limited to club-style 

membership drives for support. The National Park Service was founded shortly afterward to 

monitor and regulate usage of nationally designated park areas. "Wildemess" to the Park Service 

was a source from which corporations could extract coal, timber, and other natural resources for 

the greater good of the United States, as well as a place where individuals could go for 

recreational activities. It was managed strictly by the utilitarian principle of "the greatest good for 

the greatest number," characteristic of its progressive era founding. Robert Marshall estabUshed 

the Wildemess Society in response to the development-oriented philosophy of the Park 

Service.'^ Although it shared many of the same goals as the Sierra Club, it "confined 

its...aspirations to the small clique whose members served as leaders of the national 

" Hal K. Rothman, The Greening of a Nation? Environmentalism in the United States Since 1945 (Fort Worth: 
Harcourt Brace College Publishers), 1998. p. 22. 
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conservation organizations" and was primarily a "think tank with policy-planning and policy 

making imphcations, far from the 'club' style of the Sierra Club."'^ 

Organizations like these, and others that shortly sprang into existence, directed all of tiieir 

energies toward sustaining the potency of the market while conserving natural resources for 

long-term human use. These groups and their policies reflected the idea that "humanity and its 

technologies could create a more useful and productive world for human endeavor."'^ Adhering 

to their particular class interests first and foremost, they measured conservation in economic 

terms. Indeed, the first dictate of any mling class is to preserve the economic conditions that 

serve as its hfeline. This set of elite sought a more careful, selective, "scientific" means of 

exploitation, not a thorough overhaul of the system. 

The Market Solution. With government blessing, the utihtarian philosophy of 

conservation continued unabated until after the Second World War. In the post-war boom the 

value of industrial development in pristine wildemess areas began to be questioned by several 

people who expressed concem over the number of dams popping up and the clear cutting of 

forests, undertaken to meet the growing demands of an emerging middle class who was intent on 

realizing the "American Dream." The "optimal use" of every river and tree seemed to be shaping 

and manicuring nature to an extent no one could have fathomed just twenty years earlier. Still, 

popular protests went largely unheard in the Cold War era, as industrial domination of nature had 

political purposes. The energy dams produced, for example, could be harnessed in cities located 

too far from any other source of electricity, minimizing the potential strategic liability of a single 

Soviet strike on the American infrastmcture. In the new Atomic Age, science was seen as the 

'̂  Ibid., p. 23. 
' ' Ibid., p. 29. 
-° Ibid., 30-31 
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answer to all of our biggest problems. To some it produced the weapons that would eventually 

win the Cold War. To others it would create jobs and opportunity for millions in a changing post

war economy. The European Christian mechanistic viewpoint of the earth as dead and inert, 

manipulable from the outside and exploitable for profits, and the capitalist ethic of profit and 

material betterment that had resulted in physical comfort, and a virtual end to dirty, heavy labor 

for most people, had become ingrained into the psyche of the modem industrial person. 

Epitomizing this viewpoint, the head of the Bureau of Reclamation in thel950's on the topic of 

the Glen Canyon Dam wrote that the effect was to tame a "wild river," making it a "servant to 

man's will."^' The propaganda had taken confrol and was now reproducing itself 

To ensure continuity, primary loyalty must be to the system, not any particular class, 

race, gender, or community group. Naturally, it seeks to destroy its competition by fostering 

materialism, greed, compartmentalization, alienation, and a commodification of the world around 

us. The system's propaganda formulates nature simplistically as a reservoir of natural resources, 

reducing wildemess and threatening biotic diversity through personal and corporate greed. Those 

that adopted the values of the system as their own most fervently (the idea of the free market in 

particular) in the post-war era, such as economists and agents of big business, went so far as state 

that humans are "by nature" competitive and that capitalism is the "natural" form of 

economics.̂ ^ Environmental problems, to this group, constituted the failure of the proper 

fimctioning of the market due to government intervention. Pollution occured because either no 

one had property rights over the environment being polluted or no one effectively enforced 

2' Ibid., 78 
-̂ This claim is not new to or unique to this era, but it is included here to show that it was pushed during the Cold 

War for political purposes, much like the virtues of atomic energy and other modem technologies. The same 
individuals that made the policy decisions during the Cold War were largely responsible for legitimizing the value of 
a technological society. Their motives were largely economic. Their greed and fear of a Commimist world caused 
them to push and enact measures that served to popularize the technological values that would ensure their economic 
superiority. 
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them. The logic implied that since all people in the long mn may accme equal material benefits 

from resource depletion and environmental pollution, and because no single person is 

immediately harmed in the process, there is no incentive for a single individual to pay the cost of 

exploitation. The polluter therefore passes off the economic costs of cleaning an area onto 

taxpayers or users of a particular resource. "Solving environmental problems," then, "involves 

expanding the role of the market," so that "extemalities can be properly intemalized within the 

economic framework."^"* Individuals could be held accountable for their actions, according to 

this view, by privatizing common areas. People would be forced to pay for the wastes they emit 

into their personal patches of land, sfretches of river, or arbitrarily assigned sections of 

atmosphere. 

Allow me to comment on this briefly and parenthetically. Whatever its logic, 

privatization of common areas does not seem to be the correct response to the problem of 

pollution. This seems to be the perfect example of the extreme compartmentalization the system 

forces the modem industrial capitalist to make, showing us how far we have fraveled away from 

our biocentric roots. This theory of the expansion of the market, originally advanced in the mid 

1960's, fails to take into account the interconnectedness of the ecosystem. Biological stmctures 

do not stop at property rights, but extend beyond them. Therefore, even if we do divide up 

commonly held areas, everyone will still end up suffering the consequences of a single entity's 

pollution. An altemative offered by some (biologist Garrett Hardin comes immediately to mind) 

proposes instead a system of "mutual coercion, mutually agreed upon" where people, 

^̂  Ansel M. Sharp, Charles A. Register, and Paul W. Grimes, Economics of Social Issues. Twelfth Edition, Chicago: 
Irwin, 1996, p. 107. 
*̂ Raymond A. Rogers, Solving History: The Challenge of Environmental Activism, New York: Black Rose Books, 
1998, p. 45. 
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corporations, and governments voluntarily agree to a rational regulation of resources.̂ ^ The key 

word here is "rational," and it becomes instantly evident that not all of these parties share the 

same definition of "rational." In addition supporters of this proposition overlook the fact that the 

govemment is the largest polluter in the country, often exempting itself from its own mles and 

regulations. Consequently, govemment cleanups are often enormously more expensive than 

corporate cleanups. Whatever the final decision, we can say with certainty that there are many 

parties with disagreeing opinions about what to do with pollution, and the problem is not getting 

any better. 

"DEMOCRACY" AND MODERN ENVIRONMENTALISM 

As the middle class gained wealth and political power in the new post-war market, it led 

new protests in the wake of newly emerging health threats, some unique to the atomic age. In 

their drive for profit and materialistic betterment, capitalists depleted the soils, polluted the 

waters, created working conditions detrimental to the health of workers, and drained the yields of 

cmcial resources for production. Indeed, one of the problems with the capitalist ethic, as one 

critic argues, is that it "creates its own barriers to growth by desfroying its own environmental 

conditions of production."^^ Greed led corporations to cut costs at all stages of production and 

use the environment as a dumping ground to ensure higher profit margins, thus imposing the 

social spillover cost of its clean up on the unwitting public. All of the necessary steps for the 

daily maintenance of the system (and the established status quo) including "extraction, 

cultivation, transportation, manufacture, production, storage, marketing, use, and disposal"^' 

damaged the environment to an unprecedented degree. 

^^ Quoted in Merchant, p. 68. 
^' Ibid., p. 147. 
" Sale, 230 
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The Mounting Dangers. By the mid 1950's it was not uncommon to encounter a number 

of small towns across the United States where a single factory or corporation was the sole 

employer and life-blood of the community. Dependent on a single industry such as oil, leather, or 

automobile production, for example, individuals tolerated heavy pollution in exchange for a 

steady paycheck and a place of residence. Events such as the partial meltdown of Unit 2 of the 

Metropolitan Edison Co. nuclear reactor on Three-Mile Island in 1979 and problems of toxic 

waste epitomized by Love Canal in 1978 generated new questions regarding dependence on 

industry and the direction of American society. Love Canal, for example, "was only one of many 

lower-middle class communities, populated with the families of first-generation homeowners 

indebted to the paint, chemical, pesticide, and related industries that gave them the opportunity to 

achieve the American Dream."^^ The mde awakening they received led some to question the 

viability of achieving this mythical dream, and even if the effort was worth it. 

In many cases, there was no escape from the pollution of modernity. As industrialism 

polluted the inner cities, those who could afford it (almost always whites in the middle and upper 

classes) moved out to the expanding suburbs, either bringing the problems of industrialism with 

them or moving onto lands already contaminated with buried wastes. Suburbs located farther 

from sources of production created new demands for outlet stores, malls, and shopping centers 

(with thefr parking garages). In time, the employers left the inner cities as well, leaving fiiistrated 

and poor minorities behind to deal with the bitterness of racism and inequality of the system on 

their own. The seclusion of the rich in gated communities exacerbated the growing differences 

between the haves and have-nots, strengthening class polarization, threatening the stabiUty of the 

system. 

-'Ibid., p. 149. 
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There were, and continue to be, other dangers as well. Human population is one example. 

Growing three times as fast as ever before, it is expected to reach seven billion by tiie year 2010. 

The strains imposed on natural resources due to overpopulation are overwhelming and no doubt 

create gargantuan logistical problems for city and corporate planners. The burden that timber 

companies have had in meeting the needs of more people, for instance, has led to the loss of 56 

million acres of frees a year, enough to deplete the world's old growth forests by the next decade. 

The exfraction of minerals, development of wildemess, and subsequent land erosion, in addition, 

leads to the estimated loss of 26 billion tons of topsoil a year around the world and to dwindling 

supphes of copper, lead, nickel, iron, bauxite, mercury, zinc, phosphate, manganese, uranium, 

tin, and timgsten. All of these are expected to be exhausted within one or two generations. The 

air, water, ground cover, and soils have become exfremely polluted. Industrial emissions have 

resulted in ozone depletion and a steady warming of the climate. One half of the world's 

drinking water is unhealthy and in some cases is downright poisonous to consume, and our 

selfish level of comfort has led to the destmction of species at the rate of five thousand a day 

over the last twenty years. Desertification from over-cultivation has afflicted three fourths of 

once arable land, resulting in the threat to or loss of eight billion acres worldwide. Despite bans 

and regulations on fishing, fishing stocks have been depleted in all oceans as 13 of 17 major 

fisheries have been considered to be in serious dechne since 1994, and are perceived to be not 

more than a decade away from exhaustion. To sum all of this up, in 1993 the World-watch 

Institute said that there is not one life-support system upon which the biosphere depends for 

existence that is not severely threatened and getting worse. 

The Second Challenge to the System. Beginning in the 1970's more people became 

attuned to the idea tiiat industiy, the very source of their prosperity, was killing them. Most 

"' All exan^jles taken from Sale, p.230-231. 
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legislators and some activists, however, driven by the necessities of war, still confidently 

believed that science could solve any problem put before it and called for an appraisal of the 

situation. Technology itself was not evil, they believed, but in the wrong hands and applied only 

for materialist reasons it was dangerous to the survival of the impoverished majority. Led by the 

environmental lobby, the Group of Ten,̂ ° Congress passed a series of environmental laws to 

clean up the air, water, and land. The Environmental Protection Agency was formed soon after, 

while the Endangered Species Act already protected the habitat of some species on the brink of 

extinction. The Group of Ten focused its efforts on lobbying the govemment for the passage of 

laws to combat pollution and calling on member constituencies to support particular bills by 

writing their representatives. In the judicial field, it challenged legislation and executive 

decisions for not meeting or enforcing acceptable standards. However, the foimding of the EPA 

and the initial successes of the Group of Ten created new opportunities for corporate polluters. 

The sfrongest supporters of the EPA were the corporations that it was designed to regulate.'" 

They increased their contributions to the Group of Ten and gradually gained seats on their boards 

of directors. The board of the National Wildlife Federation, for example, for a time included the 

head of Waste Management Inc., a company charged with numerous environmental violations."'̂  

Action came to a head in January 1979 when the Forest Service annoimced the results of 

the second Roadless Area Review and Evaluation (RARE II) and confirmed the worst suspicions 

°̂ The Group of Ten is composed of the ten largest environmental groups on Capitol Hill working to influence 
legislation. Represented are the Environmental Defense Fund, the Environmental Policy Instimte, the Friends of the 
Earth, the Izaak Walton League of America, the National Audubon Society, the National Parks and Conservation 
Society, the National Wildlife Federation, the National Resources Defense Council, the Sierra Club, and the 
Wildemess Society. Listed in Merchant, p. 159. 
^' An acquaintance of the author's remarked that groups like this might be "creatures of class interests." For 
instance, in many cases it is cheaper to lobby the govemment to take the land out of use and then rent it out at below 
market rates than to purchase it outright. This strategy also allows the use of public fimds to build access roads to get 
to certain hard to reach resources as well as fiands to clean up any heavily polluted areas. The end result is higher 
profits at the public expense. 
"Merchant p. 160. 
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of some environmentalists. The RARE and RARE II conferences were originally comprehensive 

review processes whose purpose was to evaluate undeveloped lands in the national forests and 

determine which ones should be given wildemess designation to protect them from logging, road 

building, and other development. Of 80 million acres, the Forest Service slated only 15 million 

for protection, most of which were either too high, dry, cold, or steep to offer much in the way of 

resources to loggers, miners, and grazers.̂ ^ Roads were built with taxpayer money, socializing 

costs for the gain of private interests and facilitating corporate resource extraction. The aftermath 

of RARE n proved to many environmentalists that the environmental groups working within the 

system had sold out to business interests. "Representative democracy in the United States has 

broken down," said environmental essayist and activist Edward Abbey. "Our legislators do not 

represent those who elected them but rather the minority who finance their political campaigns 

and who confrol the organs of communication...that have made politics a game for the rich 

only." He continues, "Representative goverrmient in the USA represents money and not people 

and therefore has forfeited our allegiance and moral support.""̂ '* RARE n fragmented the 

environmental movement. Many lobbyists working for the Group of Ten, recognizing the failure 

of the system, joined popular sentiment and quit their jobs in protest, some resurfacing as leaders 

of new grassroots populist movements. One such person was Dave Foreman, the former Issues 

Coordinator of the Wildemess Society, and after RARE H, co-founder of Earth First!. ^^ 

Drawing its inspiration from anarchist/radical-environmentalist Ed Abbey, Earth First! 

popularized ecological sabotage, or ecotage (also called "monkeywrenching" after Abbey's 

book. The Monkeywrench Gang), as an environmental tactic. Monkeywrenching to Earth First! 

" See Dave Foreman and Bill Haywood, editors, Ecodefense: A Field Guide to Monkeywrenching. 2"'' edition 
(Tucson, Arizona: Ned Ludd Books), 1987, p. 12 for more on RARE II. 
^ Ed Abbey quoted in Foreman, p. 8. 
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was a way to fight back against the system by destroying the tools it used, such as bulldozers, 

chainsaws, and often even roads. Under their motto of "no compromise in the defense of mother 

earth," Earth First!ers likened ecotage to self-defense. "Self defense against attack is one of the 

basic laws not onfy of human society but of Hfe itself, not only of human hfe, but of all hfe," 

begins the introduction to Foreman's Ecodefense. "The American wildemess...is now 

undergoing exacfly such an assault... for the sake of short-term profits in the corporate sector and 

multi-milhon dollar annual salaries for three-piece-suited gangsters."^'' The purpose of 

monkeywrenching was to hit corporate development where it hurt: the bottom line. The hassle of 

continual repairs, the delay, downtime, and mounting operational and security costs would 

eventiially cut into profits and cause companies to give up their efforts. Under these 

circumstances. Earth First!ers, as the virtuous moral environmental minority, were justified in 

defending natiire as rigorously as they would defend their private homes from the greedy and 

powerful economic elite. 

Despite its revolutionary rhetoric, Earth First! sought to stay within the limits of the 

system to a degree. Its founders were mostly former members of the Group of Ten who became 

disenchanted with govemment after RARE II, and as such were extremely patriotic." They did 

not wish to overtum tiie social order,-'̂  just to protect the heritage of America. Seeing the 

American wildemess and the frontier as the source of mgged individualism, freedom and 

^̂  Earth First! is more of a grassroots movement than an organization. It has no "members," per se, as anyone who 
claims to be an Earth Firstier automatically becomes one. 
'^ Foreman, p.7. 
^' Earth First! foimders included Foreman; Howie Wo Ike, a former Wyoming representative for Friends of the Earth; 
Susan Morgan, former educational director for the Wildemess Society; Bart Koehler, the Wyoming representative 
for the Wildemess Society; and Mike Roselle, a political activist. Because of their govemment roots it was not 
uncommon to stumble upon an Earth First! campsite prominently displaying the American flag. (See Rothman, 184 
for more information on the founders of Earth First!.) 
^' Dave Foreman defined monkeywrenching in his book, Ecodefense: A Field Guide to Monkeywrenching, as non
violent and not revolutionary. Foreman goes on to decry major industrial sabotage and the use of explosives and 
firearms. See Foreman p. 14-17 for this and other principles of monkeywrenching. 



democracy, they hated to see it being plundered by corporate interests. In tiiis respect, the 

populist movement represented the modem day middle-class incamation of John Muir and the 

conservationists. Corporate infiltration into the environmental lobby, combined with the distmst 

generated by the Vietnam War and the Watergate scandal discredited the practice of reformism. 

The Third Challenge to the System. As a result of tiie policies of James Watt, the 

Secretary of the Interior under President Reagan until 1983, ahnost every environmental group 

significantiy expanded its rosters. The Sierra Club, the Wildemess Society, and the Audubon 

Society all at least doubled their membership numbers in the period between 1979 and 1983,̂ ^ 

while the Earth First! reaction continued to draw adherents who could no longer tolerate the 

dealings of mainstream reformism. With a louder voice in govemment, the Group of Ten called 

for govemment restmcturing, more regulations on industrial emissions, and a detailed planning 

of resource use to minimize waste. For a time both strands of environmentalism helped each 

other. Direct action populist groups made the Group of Ten seem moderate in comparison, 

giving its dealings a greater likelihood of congressional support, while its access to legislators 

could result in policies beneficial to populists. 

Still, there were some activists who felt that their concems were being overlooked by 

populism and the mainsfream alike. Believing that the answer to the problem of pollution did not 

lie in more legislation or the destmction of simple industrial tools, these persons held that the 

psychological penetration of the system itself was the primary threat and advocated a change of 

consciousness to counter the mindset of modem society. The problem with current 

environmentalism, they argued, was that it did not tackle the problem at its source, the human 

mind. They called themselves "deep ecologists," and blamed organized religion (Christianity in 

particular) for pollution by dominating nature in the first place. Their reaction was to formulate a 
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"deep" ecological consciousness reminiscent of Native Americans tiiat observed the 

interconnectedness of all life. Deep ecologists called for a new paradigm to replace the 

dominating mechanism of the last three hundred years, as profound as the scientific revolution in 

its implications. What they hoped for was a rebirth of biocentrism. 

Modem industrial society claims to advocate no religion. We have noted above that there 

is indeed a frend toward Christian humanism, but Christian humanism itself does not permeate 

the world system as a guiding ethos. One can function quite competently in the worid without 

being either a Christian or a humanist, for instance. There does exist, however, a religion tiiat 

guides all industrial societies; to act or speak out against it is heresy, pure insanity. This religion, 

the religion of science, has been the only legitimate system of explanation and problem solving. 

Science was to be a great spirit liberating humanity from the errors of superstition, tradition, and 

faith. It should have been the "wind of tmtii to clear the air," but has instead polluted, 

brainwashed, and created the "weapons of mass destmction" that threaten our continued 

existence.'*^ A post-industrial society has its own inevitable logic dictated by its technological 

needs. In the religion of science, which is opposed to all other religions, 

it would be meaningless to talk of rocks as being alive, moimtains as having souls, winds as 
gods; it would be absurd to consider a river system holy or an insect species sacred, or either 
one as having inherent rights; it would be mistaken to adopt as an ethical philosophy the 
position that 'a thing is right when it tends to preserve the integrity, stability, and beauty of the 
biotic community, wrong when it tends otherwise'; it would be insane to assign greater priority 
to old trees than new logs, to leave wetlands undeveloped while people need space to build on, 
to consign someone to death if a machine would provide life, to allow food to spoil if chemicals 
would preserve it.'*' 

'̂Rothman, p. 180. 
°̂ Paul Goodinan, "Can Technology be Humane?" In The Ecological Conscience: Values for Survival, edited by 

Robert Disch, Englewood Cliffs, New Jersey: Prentice-Hall, 1970, p. 105. 
"'Sale, p. 212. 
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Ame Naess, a Norwegian environmentalist, coined the phrase "deep ecology" in a 1973 

article entitled, "The Shallow and the Deep, Long-Range Ecology Movements: A Summary."^^ 

However, deep ecology did not become popular until 1985 when Bill Devall and George 

Sessions' Deep Ecology and Michael Tobias' article also entitled "Deep Ecology" were 

published. These works established a framework for an array of deep ecological movements. 

They sought to rehabilitate the land as "dwellers in it" rather than masters over it, leaving vast 

tracts of land as wildemess. Deep ecology considers humans as just one species among many 

others, with no right to dominate or destroy the environment. It is a philosophy aimed at 

protecting biodiversity, saving wildemess, and liberating humanity from the "enslaving attitudes 

and practices" of westem. Christian, mechanistic society.'*^ Typically created as an antithesis to 

Christianity, deep ecological organizations often incorporate pagan spirituality, or the "Old 

Rehgion" into their meetings. Some ecological oriented groups are known to use lunar or pagan 

calendars for their newsletters, or hold new moon gatherings complete with rituals, chanting, and 

crystals to energize and raise group consciousness. 

Over population (a symptom of westem attitudes and technology) was the chief source of 

environmental ills to the early deep ecologist.'*^ Uncoincidentally, the mandate of Genesis is a 

point of outrage for deep ecologists. It is ignorant to still apply this commandment, they say, for 

it was intended primarily for an ancient people emerging from a boat (if this accoimt is at all 

factual). Humans are no different from any other species and are still "subject to the same 

ecological laws and restraints as other organisms.'"*^ They are still dependent on the fragile 

*̂  See appendices B and C for more information on deep ecology. 
"̂  Merchant, p. 85-87. 
** Cramer, p. 4. 
*̂  Nevermind the fact that the countries with the largest populations also have the lowest levels of westem 
technology. They must have overlooked this initially. To them, technology supports life, and the more lives to 
sustain equals a higher burden on the environment. 
'*" Ibid., p. 89. 
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natiiral balance of resources and the feedback of the ecosystem in which human society is 

embedded. If technology causes the population to exceed the natural carrying capacity of an area, 

the laws of ecology will somehow force an adjustment in the long run, be it through disease, 

climate change, or food and water supply. This is not to say that humans are inherently evil, and 

thus deserving of extermination, but in large (ignorant) quantities they impose burdens on tiie 

ecosystem that often result in heavy losses of plant and animal life, as well as tiie array of 

additional problems discussed above. The question then is how to limit, halt, or even reverse 

human population. One suggestion is the sfrategic management of the AIDS vims. "I take it as 

axiomatic," wrote Miss Aim Thropy in the Earth First! Joumal, "that the only real hope for the 

continuation of diverse ecosystems on this planet is an enormous decline in human population." 

She continues, "...if the AIDS epidemic didn't exist, radical environmentalists would have to 

invent one."'*^ Dave Foreman later apologized for these comments, but the threat of the idea 

lingers that some deep ecologists would like to see the human race reduced to somewhere in 

between two and twenty percent of its current number to ensure the survival of a balanced 

worldwide ecosystem. 

In the final analysis, deep ecology questions the basic assumptions of society. It lacks 

faith in the capitalistic market-based economy and its materialist emphasis, has reservations 

about the shallow environmentalism that perpetuates anthropocentric relations with nature, and 

distmsts the corporatism of American "democracy." Since technological development creates 

and fosters an ideology opposed to biocentrism. Deep ecologists are exactly the types of people 

who are most likely to harbor and act upon anti-technological terrorist beliefs. The reformism of 

mainsfream environmentalism has failed, they say, because it has refused to take the question of 

industrial progress into its moral calculus. It has allowed people to "pay lip service to the 

"•̂  Merchant, p. 175. 
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concepts of environmentalism without engaging in the behaviors necessary to tum concepts into 

action." While trapped in the discourse of industrialism, "people routinely (have) professed 

environmentalism but equally as routinely (have) failed to practice it.'"*̂  Radical 

environmentalism and Neo-Luddism, then, are movements that seek a retum to the biocentrism 

of native peoples before the arrival of westem capitalism and its religion of science. 

RAGE AGAINST THE SYSTEM 

Since the introduction of the computer chip in 1971 that ushered in the "information 

age," the rehgion of science has fiercely caught on, bringing with it a set of unique values,"*̂  a 

trend toward a universal and homogenous world culture, and the automation of all life. The result 

has been immense suffering all over the world and the destmction of the very ideals of 

democratic govemment: liberty, equality, and community (fraternity), in addition to social and 

psychological problems that cannot be easily repaired (if at all). 

The Battle of Liberty. "More and more human decisions get made because of 

technology than the other way around," says Kirkpatrick Sale, a historian known for his Neo-

Luddist leanings.^" In fact, the imperative to control is the most decisive characteristic of the 

modem industrial age. The amassing of information by modem computer technology makes it 

easy for the system to identify, follow, manipulate, regulate, and thereby confrol more facets of 

people's lives. "In the coimtry of the sighted, the all-seeing one is king. Control of information is 

confrol of power. "^' 

Freedom today is dictated by the technologically created circumstances of economics. 

The system does not exist to satisfy human needs. Instead, human behavior must be modified to 

"^Rothman, p. 210. 
"' The values of speed, order, centralization, uniformity, regularity, simplification, and routinization, among others, 
are continuously driven into us by the propaganda of the system 
5° Sale, p. 210. 
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fit the needs of the system.̂ ^ As the technological level of society grows, tiiough, constitutionally 

guaranteed freedoms can be (and often are) violated by well-organized police forces and other 

organizations whose purpose is first and foremost enforcing the will of the system. Without 

technology, it would be fairiy easy to evade control. Contrast the systems of control for today's 

technoculture with the pre-modem village to understand the unique circumstances of our age. In 

discussing these, we must take into consideration their purpose for existing. In the early pre-

modem village, stiict confrol was needed to ensure tiie survival of the village as a whole. In 

some instances, if even one person slacked off the entire village would suffer or starve or both. 

For this reason, a strict level of control was needed. Contrast this witii today. Our high level of 

technology meets most, if not all of our biological needs. The needs that are not provided for us 

are psychological and sociological - the very ones that depend on the free flow of ideas and open 

communication. Control today is more or less to keep us in line, to keep us from dismpting the 

money making gears of production and consumption and thereby upsetting the interests of the 

dominant class. Control, then, exists today for much the same reason as it did in the pre-modem 

village - stability. But instead of ensuring the welfare of the commimity, it ensures the welfare of 

the dominant class. As I have said elsewhere, the first dictate of any mhng class is to preserve 

the economic conditions from which it prospers. Indeed, it is not in the interest of the system to 

preserve freedom, but rather to confrol human behavior to the greatest possible extent in an effort 

to maintain its (the system's) unintermpted production. In the process, we are less dependent on 

regional and seasonal pattems, less cormected to the biosphere, and more dependent on the 

technosphere, "to artificial and engineered products, to industrial pattems and procedures."^^ 

"Ibid., p. 211. 
" Kaczynski, paragraph 119. 
"Ibid., p. 212. 
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Since the state is dependent on technology for its survival, and technology is controlled 

by a few large powerfiil organizations,̂ "* all political agents of the state will be for the most part 

identical regardless of ideology. In the USA this is evident in a two-party system that purposely 

ignores voices on tiie fiinges, and an Electoral College tiiat minimizes tiie potential of 

presidential "upsets". Freedoms in industrial society are those allowed by the state and thus 

designed to serve the interests of the state rather than the individual. These freedoms can 

likewise only be used as the state dictates. For example, freedom of and from religion is allowed 

as long as one accepts (at least peacefiilly) the imposed religion of state (science) above one's 

personal choice. One is also free to revolt against the superstmcture, by holding political rallies 

and the like, as long as it is done by peaceful means and ways predetermined by the system so as 

not to harm its daily operation. Economic freedom promotes growth, the right to a fair trial 

prevents discontent and popular uprising, while freedom of the press resfrains misbehavior 

against the system by the political and economic elite. Consider that freedom of the press is of 

"very little use to the average citizen as an individual" in the technological age because "the 

mass media are mostly under the confrol of large organizations that are integrated into the 

system."^^ Anything published outside of the confines of the system's media controls will most 

likely be ignored or so inundated by the vast amount of information put out by allowable 

channels that it will have no practical effect. These stipulations counter the exercise of our 

*̂ The technologies that are controlled by a few powerful organizations are all of those upon which we are 
dependent for our survival. Just as every person was needed in the pre-modem village for communal survival, 
almost every corporation is needed to maintain our survival. This is an example of how our choices are so limited 
under the current arrangement. We are dependent on their processed foods, clothing, shelter, pretty much everything 
one could think of We need them just to survive, and they need our work so their shareholders can live grossly 
extravagant life-styles. Are we slaves? If so, to whom? The technological "system" or an elite class? To both. 
Without one, the other could not exist. The more they profit, the more they want, and the more that they are 
dependent on technology to keep the rest of us subservient. In time, the elite class becomes absorbed into its own 
propaganda and becomes enslaved by the system's own inevitable logic - exploit, profit, consume. 

" Ibid., paragraph 96. 
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constitutional freedoms, rendering them ineffective and virtually nonexistent. Psychological 

confrols likewise serve to restrict freedom in a manner of which people are mostly unconscious. 

The concept of freedom is too abstract and has been applied to so many different 

conditions that it in effect lacks a concrete definition and in many cases is open to interpretation. 

To one theorist, freedom is the ability to independently pursue real goals, not the artificially 

created goals of surrogate activities, and "without interference, manipulation, or supervision 

from anyone, especially any large organization."^^ To another, freedom means being in control 

of the life and death issues of one's existence. On the subject of personal choice, Jacques Ellul 

says, "The human being is no longer in any sense the agent of choice." He continues, 

Let no one say that man is the agent of technical progress...and that it is he who chooses among 
possible techniques. In reality, he neither is nor does anything of the sort. He is a device for 
recording effects and results obtained by various techniques. He does not make a choice of 
complex and, in some way, human motives. He can decide only in favor of the technique that 
gives him the maximum efficiency. But this is not choice. A machine could effect the same 
operation. Man still appears to be choosing when he abandons a given method that has proved 
excellent from some point of view. But his action comes solely from the fact that he has 
thoroughly analyzed the results and determined that from another point of view the method in 
question is less efficient. '̂ 

In a society where a single decision affects a million people (or more), each person can be said to 

have confrol over one millionth (or less) of the outcome. However, important decisions like these 

are usually left to corporate or govemment agents of the system, and in many cases the only 

factor weighing on their minds is their own personal well being (financial or otherwise). 

Whatever the case, we cannot know what we want imtil we know what our options are. "(Many) 

people's ideas of what constitutes freedom are govemed more by social convention than by their 

needs."^^ Enclosed in a technologized society, we are oblivious to anything beyond the wall. 

'̂  Ibid., paragraph 94. 
" Jacques Ellul, "The Technological Society," in Zerzan & Games, eds.. Questioning Technology, p 44. 
'* Kaczynski, paragraph 98. 

35 



In an era of rapid technological innovations, change imposed from above is a common 

characteristic. In many instances, a technological advance that seems not to have any bearing on 

the issue of individual freedom usually ends up playing a big role in altering or limiting its 

applications. "When a new item of technology is introduced as an option that an individual can 

accept or not as he chooses, it does not necessarily remain optional. In many cases, the new 

technology changes society in such a way that people eventually find themselves forced to use 

it" (emphasis in original).^^ Take the example of motorized transport. When motor vehicles were 

infroduced, they seemed to increase human freedom, allowing persons to travel faster and farther 

at their leisure. However, this has led to such a great expansion of cities that it is ahnost 

impossible to fimction in an lirban area without utilizing some aspect of motorized transport. In 

this sense, ownership or use of a vehicle, regardless of its environmental, political, social, and 

economic ramifications, has been imposed on the vast majority of us. Therefore, while 

technological progress as a whole continually narrows our sphere of freedom, each new technical 

advance considered by itself appears to be desirable. It is difficult to argue against electricity, 

indoor plumbing, and the telephone, for example, but taken together technological advances have 

created a world in which the fate and decisions of the average person are no longer in his/her 

hands. 

The system, like the individual, also becomes dependent on new technological 

innovations. Business could not continue without the fax machine, ovemight postal delivery, and 

the elecfronic transfer of funds, for example. Unable to live without it, tiie system can only move 

toward greater technologization and greater confrol over nature and human freedom. Most 

officials and agents of the system, blinded by its propaganda, are oblivious to its long-range 

consequences. To be sure, they are most (if not all) strong proponents of their constitutional 

*' Ibid., paragraph 127. 
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rights, but when these rights conflict with their work or economic security, abstract freedoms 

quickly lose their significance. In exchange for the amenities of survival, tiie system asks from us 

simple obedience. As cogs in the machine, we must perform our part to maintain it. No one is 

beyond the system's reach without simultaneously being an "outcast," a "bum," or a "loser." To 

not find one's niche in society is to be a failure in hfe. It should be painfiilly obvious to us now 

that the system represents the consumer culture grown out of the establishment of tiie market 

made possible by the development and expansion of modem computer technology. 

The Battle of Equality. Inequality is inherent in all civilizations in the world today, but 

is exacerbated by industrialism. America is no exception. According to a study published by the 

American Enterprise Institute, in 1997 the top 20 percent of US households owned 80 percent of 

the wealth. From 1983 to 1997, the top 20 percent saw their share increase from 81 percent of all 

wealth to 84.3 percent, and the bottom 80 percent saw their share fall from 19 percent to 15.7 

percent. °̂ The computer age has increased the flow of capital and information aroimd the world, 

augmenting the material prosperity of one-fifth of the world's population and enabhng one-thfrd 

to live longer. This wealth comes at the expense of three-fifths of the world's population who 

live at levels of misery unknown to almost all westemers. Westem Europe, North America, and 

East Asia hold one fourth of the world's population and 85% of the world's personal income, 

leaving the remaining 15% to be divided up among between the residual 4.5 billion.^' Some 

leaders of poor nations hope to achieve for their people a level of material comfort similar to that 

of the West (others only want to sack the national freasury), witiiout realizing that this is a 

technical impossibility. Witii their huge populations, coimtiies such as China and India could not 

be maintained at westem levels since the resources for such a feat simply do not exist. If China 

^ Sider, p. 44. 
*' Sale, p. 233. 
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were to live at this level, for example, it would put 20 biUion tons of carbon pollution into the 

atinosphere, three times the current world amount, threatening climate changes.''̂  The increased 

destmction to the environment would result in the extinction of tiie human race. As long as the 

question of industrialism is outside the debate, these countries will always be less well off and 

dependent on the west, because Westem nations already consume almost all available resources. 

Therefore, inequalities between nations must exist, persist, and grow. Politically, most nations 

are pushed toward the westem model by the psychological controls of imported television 

programming and commercials, and economic aid packages sponsored by the World Bank, 

Intemational Monetary Fund, and the Marshall Plan in the immediate post-war years that set 

certain guidelines as to how such funds could be spent. In nations that have dared to take the 

long and arduous industrial path, though, greater disparities in income have increased 

emigration, created a sharp rise in illegal trade, led to a growth of urban slums, exacerbated 

internal conflict and military coups, and heightened the assault on natural species, forests, 

farmlands, and fisheries. 

Then there is the problem of the "digital divide," the ultimate class stmggle between the 

haves and the have-nots. If the haves, the elite technology owning class, do not involve the have-

nots in society's decisions at least on a superficial level, if they do not educate them and invite 

them into the growing "connected community," tiien the possibility is very real that the have-

nots could riot, protest, steal, rob, kill, and dismpt the daily operations of society to an 

unprecedented degree. Those in positions of control, be it corporate officers, public officials, or 

owners of small businesses and charitable organizations should use technology to find solutions 

to the heart of the problem (inequality) rather than merely using it as an enforcement mechanism 

to suppress and regulate the symptoms of the problem. They must break through their own 

" Ibid., p. 234. 
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materialism and see beyond tiiemselves to do something hiily noble and valuable for society if 

we are to survive as a world community. Unfortunately, the culture they live in (created by 

society's level of technology) prevents most of them from doing tiiis. Class interest originates 

from greed and materialism, both of which are exacerbated by a higher level of technological 

development. They are intemalized into tiie system itself and become part of its self-perpetuating 

logic. To end the cycle, the pattems of socialization must be dismpted. This is indeed a difficult 

process and gets more difficult with time. In the twentieth century we have witnessed gross 

inequalities lead to severe dismptions. It may only be a matter of time before the "have-nots of 

developed nations, no longer pacified by alcohol, dmgs, sports, TV, police oppression, and 

religion" (the system's instruments of control) direct their anger at the upper classes who 

maintain and profit from their slavery and the industrial system that makes it all possible.̂ ^ 

The Battle of Community. Modem industrial culture breaks down small-scale 

commimities, such as the extended family, the village, and the tribe. "For primitive societies the 

natural world (which usually changes only slowly) provided a stable framework and therefore a 

sense of security. In the modem world it is human society that dominates nature rather than the 

other way around, and modem society changes very rapidly owing to technological change. Thus 

there is no stable framework."^ Drastic changes in the technology and economy of society 

cannot be made without causing rapid changes that inevitably break down "fraditional family 

values." Witness neighborhood "regeneration" projects that often require or tempt individuals to 

move to new locations, shattering whatever instances of community spirit that exist. The 

breakdown of community loyalties must take place if the system is to function efficiently. All 

" Ibid., p. 235. 
^ Kaczynski, paragraph 49. 
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loyalties must be to the system first and to one's family or community group second, especially 

in positions of power. To do otherwise is cormption, a crime that threatens the system's stability. 

When technology moved at a slower pace, children could feel some connection to their 

parents and grandparents. Their roles and experiences were often identical, so older generations 

were seen as sources of wisdom. All of this has changed in tiie United States and otiier developed 

nations due to the creation of a hyperculture. As technical development sped up, so did the type 

of knowledge necessary to apply it. It is often difficuh for parents to help their children witii their 

homework when parents know little to nothing about the subject. The type and amount of 

knowledge children must leam is substantially different from those promoted by the older 

community, thus breeding alienation. They feel better and more intelligent than their elders and 

therefore think of themselves as too different to reach reconciliation. As a consequence, children 

often view their parents solely as economic providers who possess useless obsolete knowledge. 

They are atomized to their own age group, stmggling to deal with new encounters in a changing 

world. Their peers and the system itself are the primary venues of socialization. Materialism is 

sfressed over culture and a tme quest for enlightenment often never develops. Cut off from 

fradition, they are devoid of the lessons of the past including the culture's guiding principles that 

are meant to shape the future. 

Their parents are at the same time influenced by this hyperculture, especially at work. 

Employer pressure and job security has added new concems to this age group, who can no longer 

afford to spend as much time with their own parents or their children, leaving the latter to be 

socialized by television, popular entertainment, and friends while a portion of the elderly spend 

their time rotting away in nursing homes looking forward to the day when their families may 

come to visit them. In all respects, the adult is no longer valuable as anything but an economic 
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provider. Limited in their opportunities to raise their children, they rely on their purchasing 

power to fill their and their children's social and psychological needs. What better way to say 

you care, for example, than to buy your loved one something expensive? Materialism is the 

"magic eye" through which we see the completed picture of our social identity. If we fail to 

concentrate, fail to look past it and instead focus solely on the superficial, materialism becomes 

the guiding principle of a technological society. 

The elderly, on the other hand, were not socialized by technology so they must adapt and 

leam new skills if they wish to be part of the electronic community. Raised in a simpler time 

when people respected the wisdom of their elders, they are now separated from the values and 

those things that they hold most dearly, family and community. Some members of the elderly, 

like everyone else, do in fact use this technology, but that does not detract from the point that the 

values of a generation are those created by the level of technology of the period in which it was 

raised. The more mature the technology, the more alienated people are from each other because 

the values created by the technoculture (speed, compartmentalization, and a focus on selfish 

materialism) tend to replace the conventional value of community, among others. 

In the final analysis, we find that technology alters the social stmcture and the values 

within it as it changes the culture. In a rapid culture where values are created and desfroyed like 

passing fads, people are socialized by their own age groups and the transient speed of 

technology. Ever)^hing becomes artificial, a novehy that can be tumed on or off at will. Nothing 

is sacred. The past is just another experience, yet failing to understand its value we are alienated 

from it, too. With no guiding principles holding generations together, we paradoxically live in 

isolation in this "connected society." 
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Internationally, most countries have recognized that the introduction of westem 

industrialism also advances westem philosophies, thoughts and the accompanying religion of 

science that hasten thefr cultural enslavement. Westernization results in the loss of cultural, 

linguistic, and social diversity along with the destmction of tribal and communitarian societies. 

To resist the westem monoculture and its business interests in one's homeland is to be labeled a 

"terrorist" or "revolutionary" whose actions are subject to the counter-revolutionary/counter-

terrorism of the CL\.*̂ ^ 

The Tools of Systematic Control. Industrial society is all controlling. It breaks down 

community stmctures, causes inequality, and destroys the means of survival for all life. Modem 

society produces a level of mental stress in human beings heretofore inexperienced. Alienation, 

low self-esteem, depression, hostility, rebellion, children who will not study, youth gangs, dmg 

use, rape, child and wife abuse, political cormption, ethnic rivalry, terrorism, sabotage, and hate 

groups are all manifestations of this problem which threaten the survival of the system. As a 

result, it is forced to confrol human emotions and psychology. Behavior is regulated not only 

through explicit govemment regulations but also through the indirect coercion of psychological 

pressure and manipulation by organizations other than govemment.̂ ^ One of the agents of 

transformation is television, which teaches us transience and distracts us from other more 

valuable pursuits. The content of entertainment programming and commercials is a powerfiil 

'^ The Middle -Eastern millionaire Osama Bin-Laddin is a case in point. The US seeks his death or capture because 
of his resistance against the westem industrial supersttucture. If he held non-violent religious or moral justifications 
instead of putting his beliefs into action, the system would probably care little for him. This only shows us the 
passive/active dichotomy and the preferred mold of the system. 
^^ Kaczynski, paragraph 73. 
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form of propaganda. It gives us role models whose standards we should live up to, it tells us what 

to consume, and how to live. Today the average person watches more than four hours of 

television per day. As such, it has become our single most important tool for gleaning the 

personal knowledge necessary to deal with everyday problems. Devoid of many forms of direct 

contact, our only real "experience" in dealing with many of the events in our lives comes to us 

prepackaged and mediated through television programs that carry with them tiie biases of the 

medium itself as well as those of tiie groups who confrol it. In Four Arguments For the 

Elimination of Television, author and former advertising mogul Jerry Mander listed many of 

these biases that are inherent within the technology itself, such as the bias against accuracy, the 

bias toward technique as replacement of content, the bias against the excluded, and the bias 

against subtlety. Author Stephen Bertman, in his 1998 book appropriately entitled Hyperculture: 

The Human Cost of Speed, says 

Television has the power to make us subconsciously interpret the very definition of our selfhood: 
one in which life is viewed as a series of separate 'programs' to be tumed on or off at will, their 
options to be renewed or canceled at whim, their actors absent from our thoughts except when they 
entertain, with no continuity but the one a disposable paper guide provides. We distrust the 
permanent, having grown alien to anj^hing that lasts, and look upon all relationships as inherently 
transitory. In such ways can TV script our lives. The very passivity with which we watch television 
has been foimd to spill over into the rest of our hours long after the set itself has cooled.. .Research 
has shown that as television viewing time increases, there is a compensatory decrease in time spent 
in interpersonal get-togethers involving conversation and socializing on a family or coiranunity 
level...[it] can insulate us from true human contact. Thus even as they nurture us, these electronic 
media isolate us as individuals from genuine sources of friendship and love. 

The technological hyperculture leads us to demand entertainment as the first priority of 

our society. As a result, the majority of wealth goes toward the selfish ends of consumption, 

ignoring the community's needs. Instead of redeveloping schools in an area of the irmer cities, 

we instead spend tax money on building new sports arenas that benefit franchise owners. Instead 

*' Hyperculture, p.46 
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of building libraries in inner cities, Magic Johnson builds movie theaters. We are driven by our 

wealth and our technology to seek out the novelty, the "newness" of life. We wish to experience 

everything as long as it does not demand much effort, because, after all, why take that trip to the 

pyramids when we can stay home and watch a TV special on the subject or simply go to the 

Imax? Technology serves as that which simultaneously facilitates and burdens. It liberates and 

enslaves. It gives us many options from which to work, but simultaneously the culture that it 

breeds limits these options. Wired into the circuitry of our culture, we lack the incentive and 

capacity for self-liberation. On the outside, we are set free. But little do we know that the 

information that liberates comes with its own psychology, its own dictates that shape the way we 

think and act. Following the guidelines and the path laid out before us by those who control the 

technology, (governments, corporations, and multi-national economic players),̂ ^ we "perish 

lacking the will to fight because illusion convinces us there is nothing to fight against."^^ 

Churches, schools, and other institutions teach us the difference between right and wrong, 

molding us into the perfect docile worker/consumers that the established order desires. To some, 

religion is a tool of the system used to keep the population ignorant and blinded to its condition 

of virtual slavery to the riches of the wealthy. The "opiate of the masses," is what Marx called it. 

Christianity would have us pray for better days to come while remaining passive today, because 

after all, Jesus was a pacifist. It would have us hope for a better future in heaven rather than 

improve our lot in the here and now; it teaches us that the meek and poor are the blessed while 

the rich will surely suffer in the long mn. For this reason, we should not seek material equality, 

we are told, but bear out our earthly burden and tum the otiier cheek. Historically, the most 

intolerant (and possibly most violent) ages of history were tiiose controlled by a pervading 

** It is often difficult to tell where one ends and the other begins. 
*' Hyperculture, p.57 
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dogma, be it church doctrine, fascism, soviet communism, or 100% Americanism. Dogmatic 

groups when in control of the dominant levers of state, have censored books, restricted the 

"heretical" free flow of ideas, and persecuted non-conformists. Without the exchange of ideas, 

society becomes stagnant, equivalent to mental death. When locked inside an ideology, one's 

perceptions and thoughts become closed to outside influences and experiences. Self-

determination is impossible without the diversity that different experiences bring. Following 

orders, we limit actions, exclude, divide, and blame everyone except ourselves for the horrible 

state of society. A popular song says, "shackle our minds when we're bent on the cross, when 

ignorance reigns, life is lost."^° 

Parenting techniques are another way that the system tries to replicate itself in younger 

generations. Independent learning centers teach these techniques to parents who, for one reason 

or another (time consfraints, for example), need help in raising their children. They are designed 

to make children accept the fimdamental values of society and behave in ways that the system 

finds desirable. 

Mental health programs that readjust the attittides of individuals who are in some way in 

conflict with the system are another example. "The concept of mental healtii in our society is 

defined largely by the extent to which an individual behaves in accord with tiie needs of the 

system and does so without showing signs of stress."^' This can become more and more difficult 

as we move fiirther and further away from the natural environments which have molded us over 

the past several tiiousand years. Allow me to quote at lengtii from Mander on this topic. 

Psychiatrist R.D. Laing has proposed that the growing incidence of mental illness 
today may be caused in part by the fact that the world we call real and which we ask 
people to live within and understand is itself open to question. The environment we 
live in is no longer connected to the mix of planetary processes which brought us all 

°̂ Rage Against the Machine, [Self-titled Album], "Township Rebellion", Epic Records, 1992. 
'" Kaczynski, paragraph 119. 
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into being. It is solely the product of human mental processes. It is real, but only in 
the way that a theater or a fun house is real. Our artificial environment is there and 
we can experience it, yet it has been created on purpose by other humans. It is an 
interpretation of reality, it no longer reveals how nature works and it cannot provide 
much useful information to himian beings who seek to see their own lives as part of 
some wider natural process. We are left with no frame of reference untouched by 
human interpretation. 

Living within this environment ultimately foists upon us a bizarre choice 
between two equally disconnected realities. We may decide to accept as real our 
artificially reconstmcted human environment, ignoring that is in an arbitrary re
creation, and accepting this interpretation of reality as our own. Or we may recoil 
from it, allowing ourselves to see our new environment as a stage set or a series of 
false fronts. This is the way the schizophrenic often describes the world. Those who 
make the latter choice risk the dangers inherent in trying to understand the world 
solely through their own isolated intemal mental processes. 

Either choice, acceptance or rejection, separates us from the possibility of 
interacting with and learning from the organic reality which exists outside of human 
conception. But what we call sanity lies in the first choice, acceptance as real. 
Laing proposes, therefore, that the schizophrenic of today is not suffering a 
psychological problem with a personal cause so much as he or she is making an apt 
response to a tme condition of the modem world that has a political or technological 
cause. The so-called sane are holding on by our teeth to an extremely flimsy and 
arbitrary framework of reahty. 

Thus far, political theorists have failed to make very much of the effect our 
modem environments have on us. Failing to grasp that the physical world we live in 
is itself arbitrary, and thereby likely to be confiising to masses of people who seek 
solid ground on which to stand, political observers have not made some critical 
deductions. Primary among these is that when people caimot distinguish with 
certainty the natural from the interpreted, or the artificial from the organic, then all 
theories of the ideal organization of life become equal. None of them can be 
understood as any more or any less connected to planetary tmth. And so the person or 
forces capable of speaking most loudly or most forcefully, or with some apparent 
logic - even if it is an unrooted logic - can become convincing within the void of 
understanding.^^ 

Finally, people are indirectly coerced into going to work everyday and following tiie 

orders of their employer. There is no law that we must subject ourselves to wage labor, but the 

altemative is such that we cannot easily withdraw from the capitalist game. Ultimately, the 

formal and informal tools of control make us want to do what the system requires of us. 

'"• Mander, p. 86-88. 
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As stresses within people build up through time, it is quite possible that psychological 

controls will not be sufficient to adjust human beings to the kind of society that technology is 

creating. Science has demonsfrated that moods and behavior are inextricably linked to biology. 

Feelings such as himger, anxiety, anger, and fear can be induced by electrically stimulating 

different parts of the brain, while hallucinations or moods can be induced or changed by dmgs, 

respectively. Therefore, the problem of controlling human behavior is merely a technological 

problem likely to be solved as science progresses. There is afready talk of inserting microchips 

into animals' brains that would keep them permanently happy. Technology is likely to cause 

fundamental physical and psychological changes, especially if (or when) genetic engineering is 

infroduced. In this instance we may find that technological fiddling with biology may add to 

inequalities along class lines, with the rich more able to afford genetic enhancements, and thus 

more likely to retain their hold on positions of power. These changes will not, by their nature, be 

ushered in all at once but rather in all probability will be infroduced in small long-range steps 

that diminish the potential for public resistance. "Each new step in the assertion of control...will 

be taken as a rational response to a problem that faces society. In many cases there will be a 

humanitarian justification."''^ By the time people recognize the threat that science imposes it will 

be too late, for tiie machine will already be firmly in control. 

TOWARDS A TECHNOLOGICAL HYPERCULTURE: THE POWER OF NOW 

The matiiration of the information age has extended the system's propaganda to our 

work, home, and school. In all of tiiese areas, there is simply too much information to process 

and comprehend at once, so the logical response is to selectively choose which information to 

use. Because of time confraints in dealing with all of this new information, we sacrifice some 

facet of our lives in order to best meet the demands imposed on us by a technological society. In 

" Ibid., paragraph 152. 
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addition, the availability of faster computing methods have driven us to expect the immediate. 

Patience is no longer a virtue, but an intolerable vice. Otherwise, we risk losing time, losing 

business, and losing money. Bombarded by information, we change our working habits in two 

ways, we work for short-term results and we work for immediate consumption. 

Short-term Results. By ignoring everything but the here and now, we cut ourselves off 

from the past, our collective values and visions, our culttire. We spend less time with our 

famihes, reading, or reconstincting bridges to our heritage, thus mnning the risk of total 

separation between generations in the years ahead. Because we percieve all knowledge of the 

past to be readily available to us on TV or in other mediums such as the Intemet, and because the 

kind of knowledge we value has changed, we no longer see the reason for wasting our precious 

time, which could be spent on other pursuits, on something so "useless." We no longer 

understand the value of inter-generational coimectivity. At the same time, we lose sight of 

society's long-range goals. As explained in the introduction, the United States is organized (at 

least on paper) around the idea of cooperation and the maximization of life, liberty, and pursuit 

of happiness. If we lose sight of the past, we forget why we live and work the way we do. Life is 

perceived as a one-dimensional rat race. Work becomes an end in itself, rather than the means to 

an end. We live to consume rather than to enrich our lives. "I think, therefore I am" is replaced 

by "I buy therefore I am." Closed to all perspectives except the here and now, we lose our 

purpose, our visions, our culture, our heritage, and ourselves. 

Immediate Consumption. The characteristics above do not concem us, though, because, 

paradoxically, the technological system has made us much too busy to care. We must remember 

that technology is supposed to alleviate oiu" burdens, make life easier so that we can spend more 

time, not less, doing the things we enjoy the most. By solving our biological needs, technology 
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should have given us more opportunities to fulfill our psychological and sociological needs. 

What happened? 

There are several reasons for the change in our work psychology. One is employer 

pressure. As technology facilitated work and allowed more work to be done in a shorter amoimt 

of time, employers often sought to increase total production and profits by making their 

employees work longer and faster. Global competition or simply employer greed are to blame for 

our work pattems. "Global competition" is such a vague term. What does it mean and who 

benefits from it? Global competition is the interaction of multinational corporations in the world 

market. Although the products that are exchanged benefit most westem nations, those countries 

that are excluded for one reason or another receive only faulty and obsolete products, if they are 

lucky enough to get anything at all. These "inferior" countries in tum often become dependent on 

westem nations for their survival. As virtual colonies and in exchange for the "charity" of 

westem investment, their natural resources are sacked and plundered for export. Even within 

westem countries themselves, however, there is a striking difference between economic classes 

when comparing the economic benefits of global commerce. Either way, with Americans now 

working longer than ever, and finding less time for themselves and tiieir families, the role of the 

employer is of exfreme importance when explaining why our lives move so fast. 

Another related cause is employee psychological competition. Long hours of worker 

competition in the winner take all society leads to a breakdown of the family, an ignorance of the 

past, and a blinded outlook toward tiie fiiture. Knowing tiiat employers prefer workers who put in 

that exfra hour at work to finish the project, employees are working longer and more demanding 

schedules to keep pace with their co-workers, while they see their comrades as threats to their 

jobs and virtual competitors for the promotion or raise. This contributes to an erosion of personal 
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contact in the work place. Stuck at a computer terminal all day long, an employee is further 

separated from the personal interaction necessary for healthy longevity. In essence, employee 

competition and employer pressure alienate us from our work, ourselves, and other people. In an 

accelerated society, we do not have the time to get to know our neighbors and other people that 

we encounter in our daily pursuits. We tend to see them instead as representatives of a specific 

good or service we desire. They become "means" to our "ends." The banker down the street is 

nothing more than a means to our money, while the supermarket clerk is the means to our 

nourishment. People cease to be human beings in an accelerated society, and therefore we are 

justified in stomping over them too if they stand in our way of something. We no longer crave 

conversation, but efficiency. We prefer that people just give us what we want, and quickly, and 

then be done with it, just like that. Our personal interaction is molded to the immediate, tumed 

on and off with the same ease as turning on the television. The demands of business are 

dehumanizing, indeed. 

Very few of us can claim innocence in the matter either, as the propaganda of the system 

affects us all. Consider the way that we define ourselves for a just second. I am a doctor. I am a 

carpenter. I am a biologist. I am an accountant. We identify and define ourselves by the role we 

play in society's game. Because we have no opportunity and sometimes no desire to expand our 

range of experiences beyond the demands of our careers, we oftentimes feel an emptiness in our 

lives. We are devoid of personaUty and identity outside the stable framework our jobs. Alienated 

from ourselves, materialist goods step in to fill our spiritual emptiness. Consumption becomes 

our purpose for living and replaces experience and knowledge as symbols of success. He who 

dies with the most toys wins. 

50 



Materialism and Change. Materiahsm plays a major role in the glorification of now. 

With the expansion of technology a growing number of people are becoming wealthy based 

solely on their knowledge and mastery of this technology or by riding society's coattails and 

benefiting from the strong economy. Technology enables previously excluded classes and groups 

to gain access to wealth and political power under the changing means of production. The new 

Christian right is a good example of ascending political power, while the professional sports 

industry is an excellent illustration of growing economic power. Many of these people have 

never experienced wealth before, so to them it is a novelty; comporting themselves as if they had 

won the lottery jackpot. They are in all probability going to go out and enjoy it as much a 

possible. Often purchasing a number of cars, boats, and a million dollar house, they end up 

consuming just for the sake of consumption, not need. Growing up admiring the wealthy on 

television shows and in books, they try their best to consume the same things they do, to behave 

in the same ways they do, and to value the same things they do. To them, consumption is the 

chief vehicle for fulfilling their psychological needs of identity and belonging. Soon, 

consumption and materialism also come to fulfill their sociological needs as well. By 

immediately solving the problem of sustenance, wealth and materialism perpetuate the problem 

of materialism by reversing the means-ends mechanism. Wealth in this sense becomes a barrier 

to self-determination by blinding us to the past and fiiture and hiding the motives of society 

behind an ominous cloud of consumerism. Replacing the drive for self-determination after 

fulfilling our biological needs, the novelty of materialism locks our consciousness into the 

established mold of now. Under the dominion of the new technological elite, little social change 

will occur, as it is in their best interest to maintain the status quo tiiat propagates their wealtii. If 

we cease to evolve as a society, technologically driven change will be manifested not in the 
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improvement of social conditions, a change in the central ethic or paradigm, but in "ne\\- and 

improved" commodities for sale. Everywhere we see new editions, upgrades, remodeling, new 

ownership, novelty, and new forms of entertainment for consumption while a substantial number 

of people (the have-nots) continue to live in poverty- these are the characteristics of materialism. 

Following the dictates imposed upon us by materialist consumption, abundance becomes a tool 

of corporate psychological control. This raises an interesting question. Is abundance the problem 

or the solution to society's long-term ills? Is it the means to something, or an end in itself? What 

path will society follow? The former or the latter? 

Transformation of Society. Because of the system's method of organization 

independent intellectual development and cognitive flexibihty is discouraged. The system's 

focus on the present closes people's minds to everything but their most superficial and selfish 

wants, the acquisition of which determine our happiness. When our youth goes, so does our 

happiness, resulting in a growing market for age-saving and beauty-enhancing remedies such as 

cosmetics, plastic surgery, and the ever-illusive "fountain of youth." All of this creates artificial 

needs and sustains the consumer society. In all respects, we are conditioned to fight change and 

the progression of time. The system's conservatism is imposed upon us, which we then blindly 

apply to all facets of our lives. Sociahzation within the family and our schools reproduces and 

enforces this ideology, thereby assuring the future survival of the system. 

Popular gratification has become the mling principle of society, made possible by the 

novelty of wealth of the mling elite. We seek to imitate their values, their concems, and lead 

lives that emulate theirs. We want the level of comfort that the elite has so badly that we are 

often willing to do almost anything to attain it. Cut off from the legitimate means to becoming 
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rich,^'* some of us undertake get rich quick schemes and illegal methods to reach our materialist 

goal. Yet our mentality is one of hopeful optimism. "If only I won the lottery..." "If only I could 

get away with..." "If only..." Yes, if only we could get "x" amount of money somehow, then all 

our of problems would be solved and we would no longer have to worry about our biological 

needs and could concentrate on developing our higher psychological and sociological faculties. 

This is the American Dream. Oftentimes, however, more money does not automatically equal 

more free time. In most instances the cycle of work and spend is too great. The added income is 

tumed into a new TV, a computer upgrade, new clothes for the kids, whatever. The increase in 

funds thus creates a cycle of "improvement," a cycle of work and spend, a continuously 

upgraded life-style from which we cannot escape. In order to preserve this upgraded standard of 

living, we must work more. Social pressures and competition force us to "keep up with the 

Joneses," creating a sense of cultural inadequacy for not having the newest and most expensive 

items, no matter their cost. We are unable to escape the reality of our inadequacy, because we are 

constantly being reminded on television, radio, the supermarket, and ahnost every otiier venue of 

the things that we cannot have but are within our grip, "if only...." 

Materialism is the message driven into our consciousness by the new technological 

society. Unable to escape, we must submit to the demands of the clock and work for the things 

that we may never really get an opportunity to enjoy. All of this serves to reinforce the hold of 

materialism on society, for if ever the opportunity arises, one can be sure tiiat we will use our 

new found wealth on consumption, not humanitarianism. I'll get mine, you have to wait your 

tum to get yours. Society can wait too. Now is time for me. 

'̂' The fu-st dictate of emerging classes is to preserve their economic conditions and their new status. Stmctural limits 
preserve their monopoly control on the means to wealth and power in society. If these were somehow extended, the 
elite would lose their privileged positions in society and would become one of many. This is often intolerable for 

53 



Transformation of the Environment. Nature to our technological society is transient 

like everything else. In building our electronic empire, we had to separate ourselves from the 

natural world. Today, we exist separately from what happens in nature. Rain? Snow? Sleet? Sim? 

Much like the postal service, business goes on and profit is made in all conditions. "Moving at 

tiie speed of business," says one advertisement. We change our living environment to match our 

tastes, unaware or ambivalent toward whatever consequences this may have on the biosphere. 

Nature to us is a commodity to be bought and sold, a reservoir containing those products that 

give us life and wealth. It is a means to be exploited for the acquisition of our ends. Its animals 

become our trophies, symbols of materialist pride; its rivers become our dumping grounds, 

examples of the cost cutting profit-hungry elitist culture magnified and exemplified at all levels 

of society. In the end, there is one species that matters, one life that is important within that 

species, one center of the universe. The power of now forces materialism and ignorance upon us, 

and we apply this to all facets of our lives. Driven by the needs of a technological existence, we 

separate ourselves and exploit nature initially for meeting our biological needs. More recently, 

under the influence of a nowist hyperculture this is done for profit. The effects have been 

alienation from nature, community, and self, a dulling of imagination, and potential flowering of 

autocracy. A glance at Appendix D will hopefully raise a few eyebrows. 

CONCLUSION 

There is a paradigm shift looming on the cultural horizon driven by the speed of 

technological innovation. There are two ways that we can approach this techno-shift, positively 

or negatively. The positive viewpoint accepts the current direction of society based on the 

westem tradition, business, a materiahst consumer culture, and profit-driven science. As the 

those who cannot accept their insignificance. On one level, at least, then, selfishness is rooted in an inherent lack of 
self-confidence and self esteem. 
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viewpoint goes, technology, when applied to the social stmcture, will at first displace individuals 

from their work and cause monumental changes in our collective organization. However, this 

wrinkle will eventually be ironed out as a new system of organization is solidified by the 

technology, changing the way we work and the speed in which we live. Currently our hves are 

built around the necessity of work. What will we do when this is no longer our central concem? 

What will we do when all of our biological needs are satisfied by the system? Will we use our 

time for the pursuit of happiness, a concept embedded in our cultural rhetoric but up to this point 

in history never really made possible? If so, what choices will we make? 

The technological paradigm shift will offer new possibilities and problems, liberate as 

well as create new exclusive divisions, and offer new ways of seeing and doing things by fiilly 

extending our senses past our biological limits, in the classic McLuhan sense. The paradigm shift 

has the potential to free the underclass from the burden of sfrenuous work and little free time, 

empower the disempowered, liberate the enslaved, and provide a livable comfortable life for 

everybody regardless of gender, race, or class. But achievement of this ideal will not be easy. 

The road ahead is marred with speed bumps, potholes, and the controlling forces of fear, 

materialism, and fradition. Because this new system will operate in a different method from all 

past systems, one can expect fierce competition from those who profit on the values that 

technological innovation destroys. Some opponents will fight this change purely for selfish 

reasons, others out of nostalgia for an idealized past, or for maintenance of a community 

standard that is endangered by change. All of this will not happen ovemight and will not occur 

all at once. Like all history, actions and inventions occurring in the past are magnified in the 

future. What we do today shapes not only the composition and organization of society, but the 

personal outlook, beliefs, and values of succeeding generations. This in tum, could change our 
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psychology in ways that, following this domino theory, may lead to the total liberation of all 

people everywhere in the world. Tmly, the medium is technology, the message is change. 

The second viewpoint is negative. The positive viewpoint may provide more food for 

some, but it poses more harm than good to the environment in the long run. It recognizes that 

technology is currently under the control of an elite class whose first interest is to maintain tiie 

status quo. Their influence is built with tiieir purchasing power, and their thoughts and actions 

are molded by materialism. Happiness, the elite may say, is attainable only by zoning in on our 

hedonism and quietly staying out of the way of decisions that matter. Education's purpose, they 

may tell us, is to train technicians to maintain the high tech equipment that ensures economic 

growth. As I have argued, the elite classes are not immune from the effects of technology, but are 

tied to them, their livelihood dependent on technical innovation and know-how. The rapidly 

growing sophistication of information processing requires greater levels of some kinds of 

education. Real education for enlightenment apart from financial concems is no longer necessary 

in this brave new world. 

In this essay I have examined the evolution of environmental radicalism from simple 

activism, to reformism within the established means, to revolt against the system itself - all 

within the second viewpoint mentioned above. Whatever the eventual outcome, there currently 

does not seem to be an easy resolution to the dispute between scientific progress and the 

protection of the environment (anthropocentrism versus biocentrism) despite certain similarities 

in the professed ends of both camps. Supporters of scientific inquiry and economic progress 

argue that after some time, the maturation of society brought on by the improving technological 

conditions of production will resuh in a new consciousness among the masses. The material 

equality of individuals will become intemalized and they will begin acting purely out of 
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benevolence for one another. Accompanied by continued industrial iimovations (such as genetic 

engineering), the scarcity of resources will disappear, members of society no longer will have 

conflicting goals, and hence the remaining circumstances of justice (the state, its agents, and the 

economic conditions which make their existence necessary) will become obsolete.̂ ^ It is worth 

quoting a portion of one of Marx's most famous statements at tiiis point: 

[A]fter the productive forces have also increased with the all-around development of the 
individual, and all the springs of cooperative wealth flow more abundantly - only then can the 
narrow horizon of bourgeois right be crossed in its entirety and society inscribe on its banners: 
'From each according to his ability, to each according to his needs! '̂ ^ 

Neo-Luddites and radical environmentalists would similarly be in favor of a change in 

the status quo, but for the purpose of a retum to nature. They harbor deep suspicions toward 

Marxists and are not confident that nature will even survive the purges of science. They also 

suspect that the agencies with vested interests in the state would use the applications of scientific 

research to keep the public in a docile subservient position. The system's elite, its consciousness 

framed by the materialism of the stmcture, has too much to lose to voluntarily relinquish confrol. 

In an effort to avoid the terrors of science on human psychology as well as the complete 

destmction of nature, the people must take the power back now and not wait for a theoretical 

improvement of their situation in the future. 

If industrial society continues at its present rate, the world will be so polluted that any 

improvement in the level of material equality will be all for naught. Further, they do not totally 

accept material well being as the primary indicator of social "development." In our daily msh we 

often forget that society is a cooperative venture. We should forget our materialism and act 

" Appendix A, Subjective Conditions 
'^ Quoted in Will Kymlicka, Contemporary Political Philosophy: An Introduction (Oxford: Clarendon Press), 1997, 
p. l l6. 
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cooperatively. It matters not how many houses or cars or boats we have, but what we do in life. 

Can we use our wealth to uplift others out of dehumanizing circumstances? Can we educate and 

empower the poor with the tools necessary for becoming active participants in a genuinely 

democratic society? Can we act cooperatively after we have grown up in a selfish, materialist, 

competitive world? Granted, the future is not guaranteed. We can either continue in our selfish, 

petty ways and become totally isolated from others in our fear and ignorance, or we can take our 

first steps as a species and work cooperatively regardless of race, gender, and class differences. 

In my personal opinion, technology has the potential to liberate and offer all of us an opportunity 

to dictate the conditions of our lives, while becoming full fimctioning and equal members of a 

world community. I suppose I fall within the first, positive viewpoint that I have criticized during 

the entire essay, but this, in the end, may only prove my point that no one is tmly immune to the 

tools of systematic confrol. I do not personally fault the technology itself, because I think that 

good things do and can still come of it, but one has to recognize that the modem technological 

system does tend to create a culture that undermines whatever positives it creates. Our main 

obstacle in the immediate future is seeing through the novelty of wealth and our own materialism 

brought on by the hyperculture of our profit-driven technological society. If we can overcome 

this, perhaps we will see the manifestation of the technological dream, an interconnected 

cooperative world commimity in which alienation and greed are finally laid to rest, and 

wildemess is allowed to thrive and prosper. Whatever our decision, we cannot afford to stand on 

a silent platform much longer. Our future depends on it. 

58 



APPgNPIXA 
SUBJECTIVE CONDITIONS FOR THE ATTAINMENT OF INDIVTOUAL FREEDOM 

The path to intiividual total Sneedom (true being) requires the transcending of nine bsmers. Because there 

are many ways u> overcome them, this idea is best represented by a series of concentnc circles. 

1. Hie selfish ego. 

2. The fiunily, or kinship relationshtps. 

3. The extended coaaaamty. 

4. The natjoo-state, or nadcoaUsm. 

5. Race, racism. 

6. Religion, religious intolerance. 

7. Himxanism, humanity as the sole beneficiary of natural prcxxsscs and human decisions. 

8. All other life, a realization of die biocentric ideal that includes mountains, lakes, forests, etc. mto 

the moral calculus. 

9. Materialism. 

10. Unlimited true being, tte ultimate realization of hionan potential. The end of prc-histoiy and 

begimung of history. 
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APPENDIX A 
SUBJECTIVE CONDITIONS FOR THE ATTAINMENT OF COLLECTIVE FREEDOM 

Slavery/Liberty 
Inequality/Equality (injustice/j ustice) 

Independent conscious activity/Fratemity, mutual disinterest - Benevolence 

Slavery in this instance is defined as having neither the time nor the resources to pursue one's 
self interest and instead being forced to further the interests of others. 

Liberty is the opposite of this arrangement, where one's self interest comes before the interests of 
others. Combined with its opposite, this forms the inequality/equality dichotomy. 

A society that adopts equality, a higher virtue according to the dialectic method, is typically held 
to be a cooperative venture for mutual advantage, comprised of distinct individuals with 
conflicting interests and ends. Because people differ over how their productive resources and 
assets are to be used and distributed, "principles are needed to specify arrangements by which 
such claims can be sorted out, and it is the role of justice to provide them."^^ While cooperation 
is necessary because of the plurality of the moral subject, it is made possible only through some 
essential imity the plural subject must have. In the case of the whole of society, this unity 
consists of the want for a better hfe that only cooperation (and technology) can provide. The 
background conditions that warrant cooperation and make distribution such a troubling affair are 
called the circumstances of justice, "the normal conditions under which human cooperation is 
both possible and necessary."^^ These circumstances can take one of two forms: objective and 
subjective. The objective cfrcumstances of justice are the outward facts of a society, most 
notably the scarcity of resources, while the subjective circumstances are concemed with the 
human element, primarily the different interests and ends. In this view, the circumstances of 
justice emerge when people put forth conflicting claims on the utilization and division of scarce 
resources. Without the circumstances of justice, justice as a virtue cannot exist. If people have 
united interests and/or the problem of scarcity can be overcome, justice ceases to be a salient 
principle by which to govem society. 

Justice is meted out by conscious activity and preoccupation with what is "just." To act with 
regard to justice is not always to act in the best possible method. In many cases (such as 
fiiendship), mutual disinterest for tiie circumstances of justice is a better course of action. To act 
purely out of benevolence (love, fratemity, etc.) rather than concentiate on what one is due in the 
context of one's life (thus overcoming materiahsm, selfishness, etc.) puts an end to the subjective 
circumstances of justice and makes collective freedom possible. If achieved in conjunction with 
the historically dictated objective conditions, one can for the first time in history be ttiily free. 
The prehistory of humanity's existence on earth will end enabling us to take our first steps as a 
species and together achieve our tme unlimited potential. 

" Sandel, p. 28. 
*̂ Ibid., p. 22. 

60 



APPENDIX A 
OBJECTIVE CONDITIONS FOR THE ATTAINMENT OF TOTAL FREEDOM 

Primitive Slavery - Physical slavery; Conquering class vs. Slave class. 
Feudalism - Political slavery; Monarch vs. Aristocracy vs. Peasantry vs. Serfs. 

Capitalism - Social slavery; Bourgeoisie vs. Petty bourgeoisie vs. Proletariat 
Socialism - Economic slavery; Present vs. Former dominators. 

Communism - Mental slavery; End of master/slave relations. 

History and the class conflict resuhing from technological innovations dictate the objective 
conditions of society. The above model is based on the Marxist theory of hberation. In this 
instance, however, the focus is on the form of slavery that is overcome at each stage in history. 
For example, the dialectic that moves society from the age of primitive slavery to feudalism 
abolishes the outward form of physical slavery. Note also that although the model does not show 
this, all applicable forms of slavery exist at every step. For example, primitive slavery includes 
not only the physical form of oppression that is listed, but all other forms which are to be shed in 
later stages, including political and social slavery. Total freedom, or tme democracy is only 
attainable after the acquisition of all of its components: physical freedom, political freedom, 
social freedom, economic freedom, and mental freedom. 

As technological society progresses, it alters the class stmcture thereby creating some groups and 
desfroying others, as shown in the model. However, the constant master/slave relationship is 
always present until the final step toward communism (mutual disinterest, benevolence) is taken. 
Scientific inquiry aids the liberation process by applying genetic engineering and other methods 
to the human organism which neufralize the biological inequalities of persons resulting in social 
equalization, thereby freeing society from the master/slave dichotomy. 

The historical dialectic of class conflict has made the first three forms of freedom possible in the 
United States as well as in several other nations. However, we continue to be economic slaves 
and will be so until technology ahers once more the objective circumstances (creates a cultural 
lag) to such a degree that the old system can be revised and/or overthrown, finally resulting in 
the complete emancipation of the oppressed classes. When the non-materiahst tendencies 
(individual and collective subjective conditions) catch up to the materialist forces (objective 
conditions) witiiin a given society, then technology can resume its rightfiil role of bettering all of 
humanity instead of exploiting a portion of it. Technological innovations currently dictated by 
and serving tiie needs of certain governments, corporations, or other large organizations will at 
last benefit the interests of all people. 
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APPENDIX B 

Deep Ecology's Basic Principles 
Ame Naess and Oeocge Sessions, April. 1984 

Death Valley. Califoniia 

1. llie widHieing and floorisiiing oHmman and ncm^ 
a vahie in tiiemselves. Tbese values are independent of d>e usefiilness of tbe 
noo«4Hinian work! fior human irarposes. 

2. The riduKss md divera^ of life fovms contnlmte to the realizBt^ 
values and are also vahies tn tfaezaselves. 

3. Himans have no right to reduce this richness and diversity except to satisfy 
vital neetb. 

4. The lloiaisiuig of human life and cultures is compatible with a subsa 
d^xreaseof the human popotaKioo. The flourishing of ncnhuman life reqoirei 
SUMI a decrease. 

5. PrtKot human interference witii the nonhmnan vfodd a esraessive and the 
situation is captdfy worsaung. 

6. Polictes mnat tberefere be changed. These policies affect basic economic 
technological, wd ideological structures, the resulting state of a&irs will be 
deeply different from tiie pctseoL 

7. T1»e idcok^ical change is n«inly tiiat of appwdatmg life quality (dweUi^ 
in situstiaos of inherent vahie) ndfaer than adheremg to an hicreasing higher 
standard of living. Tbere will be a profound di£Eerenoe between big and great 

«. Tliose who subscribe to tiic foregoing points have an obligation dircctiy or 
indirectly to try to implement tiie necessary changes. 

Think Like A Mountain 

: MnctpleC* Deab Valcy, 
(A|Kfl. 19S4). Avaadile ftom wwwxaviioiiBlaag/dih/amrocthic»Wrc|WTO htmh. TtTTERSET. 
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''^ Source: Phillip Cramer, Deep Environmental Politics. Westport, Connecticut: Praeger, 1998, p. 14. 



APPENDIX D 
Eight Ideal Conditions for the Flowering of Autocracy^° 

Imagine that like some kind of science fiction dictator you intended to rule the world. You would 
probably have pinned over your desk a list something like this: 

1) Eliminate personal knowledge. Make it hard for people to know about themselves, how they 
function, what a human being is, or how a human fits into wider, natural systems. This will make 
it impossible for the human to separate natural from artificial, real from unreal. You provide the 
answers to all the questions. 

2) Eliminate points of comparison. Comparisons can be found in eariier societies, older language 
forms and cultural artifacts, including print media. Eliminate or museumize indigenous cultures, 
wildemess and nonhuman life forms. Re-create intemal human experience - instincts, thoughts, 
and spontaneous, varied feelings - so that it will not evoke the past. 

3) Separate people from each other. Reduce interpersonal communication through life-styles that 
emphasize separateness. When people gather together, be sure it is for a prearranged expenence 
that occupies all their attention at once. Spectator sports are excellent, so are circuses, elections, 
and any spectacles in which focus is outward and interpersonal exchange is subordinated to mass 
experience. 

4) Unify experience, especially encouraging mental experience at the expense of sensory experience. 
Separate people's minds from their bodies, as in sense-deprivation experiments, thus clearing the 
mental channel for implantation. Idealize the mind. Sensory experience cannot be eliminated 
totally, so it should be driven into narrow areas. An emphasis on sex as opposed to sense may be 
useful because it is powerful enough to pass for the whole thing and it has a placebo effect. 

5) Occupy the mind. Once people are isolated in their minds, fill the brain with prearranged 
experience and thought. Content is less important than the fact of the mind being filled. Free-
roaming thought is to be discouraged at all costs, because it is difficult to confrol. 

6) Encourage drug use. Recognize that total repression is impossible and so expressions of revoh 
must be contained on the personal level. Drugs will fill in the cracks of dissatisfaction, making 
people unresponsive to organized expressions of resistance. 

7) Centralize knowledge and information. Having isolated people from each other and minds from 
bodies; eliminated points of comparison; discouraged sensory experience; and invented 
technologies to unify and control experience, speak. At this point whatever comes from outside 
will enter directly into all brains at the same time with great power and believability. 

8) Redefine happiness and the meaning of life in terms of new and increasingly unrooted 
philosophy. Once you've established the prior seven conditions, this one is easy. Anything makes 
sense in a void. All charmels are open, receptive and unquestioning. Formal mind stmcturing is 
simple. Most important, avoid naturalistic philosophies, they lead to unconfrollable awareness. 
The least resistible philosophies are the most arbifrary ones, those that make sense only in terms 
of themselves. 

^'^ Taken from Mander, p. 97-99. 
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APPENDDC E 

Lessons from the Luddites: Guidelines for Revolt in the Computer Age^' 

1. Technologies are never neutral and some are hurtful. 

2. hidustrialism is always a cataclysmic process, destroying the past, roiling the present, and 

making the future uncertain. 

3. Only people serving an apprenticeship to natiire can be tinsted with machines. 

4. The nation-state, synergistically intertwined with industiialism, will always come to its aid 

and defense, making revolt futile and reform ineffectual. 

5. Resistance to the industrial system, based on some grasp of moral principles and rooted in 

some sense of moral revulsion, is not only possible but necessary. 

6. Politically, resistance to industrialism must force not only "the machine question" but the 

viability of industrial society into public consciousness and debate. 

7. Philosophically, resistance to industrialism must be imbedded in an analysis - an ideology, 

perhaps - that is morally informed, carefully articulated, and widely shared. 

8. If the edifice of industrial civihzation does not eventually cmmble as a result of a determined 

resistance within its very walls, it seems certain to of its own accumulated excesses and 

instabiUties within not more than a few decades, perhaps sooner, after which there may be 

space for altemative societies to arise. 

*' Taken from Sale, p. 261-278. 
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